EELECT ENGLISH WORKS

OF

JOHN WYCLIF

EDITED FROM ORIGINAL MSS.

BY

THOMAS ARNOLD, M A

OF UNIVERSITY COLLFGE, OXTORD

VoL, 1

SERMONS ON THE GOSPELS
FOR

SUNDAYS AND FESTIVALS

Axford

AT THE CLARENDON PRESS

M DCCC LXIX

{All rights reserved’)



240ct o ke

INTRODUCTION.

THE present edition of selected works of John Wyclif, English
and Latin, was undertaken by the Delegates of the University Press
at the earnest instance of the late Canon Shirley, who devoted the
best part of ten years of a life, alas! too short, to the study of the
works and the age of the English reformer.

At a meeting of the Delegates of the Press, held on the 23rd
of March, 1866, a resolution was passed, and recorded in a minute,
of which the material portion is as follows :—

¢ Dr. Shirley’s proposal to prepare for publication selected English
works of Wyclif in three volumes 8vo . . . . was accepted;
and he was authorized to negotiate with Mr. T. Arnold
for the editing of the same under his own superintendence.’

Dr. Shirley intended, as general Editor, to have prefixed to the
works an elaborate Introduction, in which he would have endeavoured
to fix the exact theological position of the writer in reference both to
his own and to later times, besides probably settling, so far as the
means at our disposal allow, the chronology and authenticity of the
immense mass of writings ascribed to Wyclif,—a subject which Bale
left in utter confusion, and which Lewis has done very little to

-elucidate.  Such minor matters as the critical collation of MSS.,

the preparation of a text for the press based on such collation,

the verification of references, and the illustration of the text by

occasional notes, he desired to commit to the hands of an as-

sistant or assistants; and it was thus that he asked me to take a share
WYCLIF, b
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i1 INTRODUCTION.

in the work. I gladly consented,—having indeed already formed
the opinion independently, after reading the Fasciculi Zizaniorum
and Dr. Shirley’s admirable Introduction to that strange miscellany,—
that the principal works of the reformer, particularly his English
works, ought long ere this to have been given to the public. Before,
however, any material step had been taken towards the execution
of his plans, this good man and ripe scholar was cut off by death.
A greater share of the responsibility of the edition has, in conse-
quence, been thrown upon me than was originally intended, or than,
to say the truth, I feel myself quite competent to meet. I have how-
ever spared no pains to give to the reader a faithful and readable
copy of those of the original works, which it has been resolved to
print, and for this purpose I have collated, in whole or in part,
a number of other MSS., preserved in various libraries, with the
excellent Bodleian Codex, upon which the text of the following
Sermons is based. I have also entered in the following pages, and
shall enter more at length in the Introduction to the third volume,
on the critical questions relating to the authenticity of the various
works ascribed to Wyclif, so far as the discussion is necessary in
order to justify the selection of his writings which has been made.

I desire to take this early opportunity of acknowledging the great
and invaluable assistance that I have received in the task of editing
from Professor Stubbs, whose learning and judgment, always most
kindly and freely imparted, have signally lightened my labours, often
directed me into the true path of investigation, and kept me from
falling into many errors.

Wryclif wrote both in Latin and English; but his Latin works are
far the most numerous and the most voluminous of the two. Ninety-
six Latin works are enumerated in Dr. Shirley’s Cafalogue 3, and only
sixty-five English. It is proposed in the following remarks to give
some account of the English writings, to show what has been already
done towards making them known, and to explain the grounds on
which the selection resolved upon in the present work has been
made.

 Catalogue of the Original Works of Jobn Wyclif. Oxford, 1865.
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Excuisa writiNgs.—Of the sixty-five English works included in
the Calalogue, there are a few which I have not yet had an opportunity
to examine. The most important of these are Nos. 61 and 62, De
Officio Pastorali and De Papa, the only MS. of which is in the library
of Lord Ashburnham. Another is the tract De Schismale, No. 59, the
only MS. of which is in the library of Trinity College, Dublin.
Others are Nos. 58 and 60, short tracts contained in the same
manuscript. There are five or six others, one of which, for reasons
presently to be given, I do not believe to be authentic, while of
the rest I will defer the examination to the Preface of the third
volume.

I have only met with one English writing of Wyclif’s, large or
small, which was not included by Dr. Shirley in his Cafalogue. This
is the ZLincolniensis, a short tract, the only copy of which, so far
as appears, exists in a Bodleian manuscript (MS. Bodl. 647). I have
no doubt that this, like most of the remaining contents of that MS.,
was written by Wyclif.

SPURIOUS AND DOUBTFUL WRITINGS.—For some time after I had
begun to read the works which the Calalogue ascribes to Wyclif, I was
strongly disposed to question the authenticity of a considerable num-
ber of them, for various reasons. With regard to some of these,
farther inquiry has not removed my doubts, while in the case of
others, that internal evidence on which I relied to establish for them
the high probability, if not certainty, of a date subsequent to the death
of Wyclif, has been proved by fuller investigation to be far less
cogent than I had at first supposed. I will take these two classes of
probably spurious and doubtful writings separately.

I. No. 1 in the Cafalogue is marked ¢ Early English Sermons;’ it is
a collection of fifty-four sermons on the Sunday gospels, together
with five others on great festivals. No one, except Dr. Vaughan,
has ever ascribed these sermons to Wyclif; they exist only in two
MSS., and the partial examination which I was able to make of them
at Cambridge last year, convinced me that they were the production
of a traveller in the well-worn track of homiletics, who possessed no
spark of the erratic and daring spirit of our author.

b2



v INTRODUCTION.

Nos. 6—-9 are Commentaries on the Gospels of Matthew, Luke, and
John, and on the Apocalypse. Even if they were certainly authentic,
those on the Gospels, at any rate, could not be considered as worth
printing, because the substance of them is wholly taken from the
writings of the Fathers, chiefly from S$S. Chrysostom, Jerome, and
Ambrose, from Theophylact, the Venerable Bede, and Aquinas. The
Commentary on the Apocalypse is indeed original, but contains, so
far as I have examined it, nothing very remarkable. But there is
good ground for believing that no part of these Commentaries,
not even the prologues and epilogues, is by Wyclif. This T will
first endeavour to prove as regards the Commentaries on the
Gospels.

In the prologue to the Commentary on Matthew occurs the
following passage b:—

‘For pis cause a symful caytif havyng compassion on lewed men
declarip pe gospel of Matthew to lewed men in Englische, wip
exposicion of syntis and holy writ, and alleggip onely holy writ
and olde doctours in his exposicion,” &c.

In the prologue to the Commentary on Luke (MS. Bodl 143)
we read,—

¢ Herfore a caityf lettid fro prechyng for a tyme for causis knowun
of God writip pe gospel of Luk in Englysh wip a short exposicioun of
olde and holy doctours, to pe pore men of his nacioun.” Farther on
the writer again calls himself ¢ bis pore caitif;” and towards the end
he breaks forth into fierce denunciations, as does also the writer
of the Commentary on Matthew, of the ¢ ypocrisie, tirauntrie, and
cursidnesse of Antecrist and his meynee, by whom he evidently
means the hierarchy.

Lastly, in the short prologue to the Commentary on John (MS.
Bodl. 243) occurs this passage :—

‘A symple creature of God, willinge to bere in party pe chargis of
symple pore men, writip a schort glos in English on pe gospel of
Joon,’ alleging, as he tells us, his authors ‘in general,’ and remitting

® In the Bodleian MS. (Laud, 235); (B. L 38) is stated by Dr. Shirley to
—the MS. at Trin. Coll. Cambr. have a different prologue.
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to ‘pe grettur gloos writun on Joon where and in what bokis pes
doctours seyen pes sentences.’

The strong similarity of style noticeable in these three prologues,
particularly in the first and second, point to the conclusion that they
and the glosses which they describe all proceeded from the same
hand. If so, that hand was certainly not Wyclif’s, for he was never
‘lettid fro prechyng,” nor would he have been likely to describe him-
self as a ‘caitif, by which was then meant an abject, obscure, and
despised person. One would be rather disposed to ascribe the
authorship of these glosses to the same person who wrote a col-
lection of tracts under the title of ‘The Pore Caitif, which Bale,
Lewis, and Dr. Vaughan ascribed unquestioningly to Wyclif, but
without cause, as Dr. Shirley was the first to show, since Bishop
Pecock, a writer nearly contemporary, tells us that they were written
by a mendicant friar ‘pro suo defensorioc’” And that the author
belonged to a religious order, and therefore could not have been
Wryclif, might with some plausibility be inferred from a passage near
the end of the prologue to the Commentary on Matthew, where, in
the course of an invective against the ‘religiouse,” he says, ‘In so
myche, that if ony of siche religiouse, bounden to siche privat tra-
diciouns, wolde live as Crist and his postlis diden, and edifie truly
Cristen soulis bi the gospel, the potestatis of singular novelries crien
hym a cursed apostata and eretik distrier of Cristendome.” There is
a tone about these words, which certainly tends to make one believe
that the writer was describing his own experience.

The Commentary on Luke is based on the ‘Catena Aurea’ of
S. Thomas Aquinas, whom the compiler throughout the prologue
calls ¢Alquin” That on St. John’s gospel is also based on the
Catena.

Bale, in his most inaccurate catalogue of the writings of Wyclifd,
describes the gloss on Matthew as a ‘ Translatio Clementis Lantho-
niensis” But the Commentary now in question is certainly no
translation from Clement of Lanthony (a monk of the twelfth

¢ Fasciculi Zizamorum, xi1. note 3.
4 Illustrium Britanniae Scriptorum Summarium. Basle, 1559.
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century), since its compiler quotes among his authorities Robert
Grossetete, who flourished in the thirteenth. Nor again does it
appear to be based on the Catena; for although there are fewer
extracts on the whole, and those which coincide in the two works
are usually given more fully in the Catena, yet particular extracts may
be found which are fuller in the Commentary.

With regard to the Commentary on the Apocalypse, internal evi-
dence is, I think, decisive against its being the work of Wyclif. The
Introduction seems to me the work of a man of softer and less robust
nature. In his interpretation of chap. xviii,, the writer expounds the
Scarlet Woman to signify Antichrist, characterized by idolatry,
‘mammetrie,” covetousness and lechery; but the seven hills on which
she sits are—not Rome, but—the seven deadly sins. As the kings
under Antichrist fought against the Lamb, so the kings that now
were fought against holy Church, and not only ‘in bodily pingis but
in goostly also, for porow pe taliage pat pei maken pei bringen pe
simple folk into synne.” This is far enough from the position of the
man who thought that the secular power might freely resume Church
property, and was bound to do so if it were misused; rather it
reminds one of the state of things under Henry III. and Edward L
Again, the host that followed him that sat on the white horse,
‘bitoknen hem pat willen figte agen pe fend porow lowness and wip
conventise,’—i.e. in a conventual life; but Wyclif devoted all his
powers during many years to the denunciation of the conventual life
in all its forms, Again—‘As longe as Satanas is bounden, holy
chirche regnep, and is free to serve God, and obedient to pe Prelatis.
But it was the business of Wyclif’s life to declaim against the prelates.
Again,~—* Pat pe folk schulen gon in his list bitoknep,” that towards
the end of the world, ‘pe religious of God schulen wexe more and
more, and men schul forsake worldly blisse for hope of pe blisse
above.” But such a prospect of the spread of monkery would have
been to Wyclif a most dreary one. The reader will probably think
that sufficient evidence has been adduced to prove that Wyclif was
not the author of the Commentary on the Apocalypse.

No. 24. entitled ‘A Short Rule of Life, &c.. is conceived in a
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beautiful spirit, but there is not a particle of evidence to connect
it with Wyclif. Even the omnivorous Bale has not included it
within the sweep of his catalogue. That it should be found in a
MS. volume of tracts bequeathed by Archbishop Parker to Corpus
Christi College, Cambridge, and loosely said by him to contain
tracts by Wyclif, does not amount to evidence; for some of these
compositions can be proved to be of different authorship, and the
general statement of Archbishop Parker must not be taken for
more than it is worth. Dr. Vaughan indeed sayse, after quoting
a fine passage from this tract, inculcating the purest Christian
virtues on different orders of men, ‘ The preacher whose counsels
were of this description was not the man to become the agent of
insurrection, after the fashion of John Ball and Wat Tyler, as some
of his ingenuous opponents have insinuated.’” This is quite true; but
it would have been more to the purpose to prove that the tract is
by Wyclif, instead of merely assuming it. So far as the evidence of
style goes, I am myself greatly inclined to doubt its authenticity.

No. 48, a tract printed by Dr. Todd, in 1851, under the title ‘ Of
Antecrist and his Meynee,” does not appear to be authentic. The
style is narrower and more puritanic than that of Wyclif, and the
allusions to the persecutions to which the writer and his party were
subjected seem more suitable to a later time. Thus (p. cxlviii.) we
are told that Antichrist ‘harder al day punyschip, as al day now men
may see.’ Again, Antichrist and his followers ‘kille treue men in
her prison.” On the whole, this language suits a period subsequent
to the constitutions of the archbishops Arundel and Chicheley
better than the lifetime of the reformer; and as the evidence of style
tends the other way, and there is not a tittle of external evidence
attributing it to Wyclif, the tract not being included even in Bale’s
list, I think it may be safely struck out of the catalogue of the
reformer’s writings.

No. 47, ‘ Tractatus de Pseudo freris,’ found in a single MS. at
Dublin, is similarly destitute of all external evidence tending to asso-

¢ Tracts and Treatises of Fobn de Wycliffe, p. 48.
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ciate it with Wyclif; but as no previous writer has given any other
than the most general description of it, and I have not yet been able
to examine it myself, the question of its authenticity must be left
in suspense. Nos. 51, 61, and 64 must be included in the same
category ; there is no external evidence in their favour, but from the
only MSS. of them being either in private libraries or at Dublin,
1 have not yet been able to examine them.,

It escaped Dr. Shirley’s notice that Nos. 49 and 50 are merely
extracts from No. 63, which will be considered in the mnext
paragraph.

II. A considerable number of English tracts still remains, chiefly
those contained in the well-known C. C. C. manuscript at Cambridge,
with regard to which there is indeed some slight amount of external
evidence connecting them with Wyclif, but that evidence is not strong
enough to establish their authenticity, should the analysis of their
contents lead to an opposite conclusion. I propose to enter upon
the full examination of the claims of this class to rank among Wyclif’s
writings in the Introduction to the third or miscellaneous volume
of the present collection. I did indeed at one time conceive myself
to have found a test, the application of which would in many cases
establish the non-authenticity of a treatise without further trouble.
In this, however, deeper research has proved that 1 was mistaken;
and as the point is one which bears upon the authenticity of a por-
tion of the sermons in the present volume,~those for the Commune
Sanctorum,—it must be treated of here.

Relying upon the comsensus of all the ordinary English historians,
including Lingard, I came to the study of the questions affecting the
authenticity of writings ascribed to Wyclif with the preconceived
belief, that the attempts of the English state and hierarchy to coerce
heretical or erroneous opinions had not, previously to the enactment
of the famous statute commonly called De Haeretico Comburendo,
in 1401, proceeded to the length of inflicting capital punishment,
either on the gibbet or at the stake, upon the holders of those
opinions. The common impression certainly is,—~and it was shared
by myself,—that no one had suffered death in England for his
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religious opinions, by direct infliction at the hands of the magistrate f,
before William Sawtre, the first victim to the statute above mentioned.
If then, in a tract, the style and handwriting of which showed it to
belong either to the end of the fourteenth, or to the beginning of
the fifteenth century, mention was made of death by burning or
hanging as a fate ever impending over such as held the writer's
opinions, the conclusion was ready, that the date of that tract must
be subsequent to the passing of the statute of 1401, and that accord-
ingly Wyclif could not have been its author. Tried by this test,
the tracts numbered 12, 16, 18, 19, 29, 32, 33, 34, 38, and 63 (out
of which all but the last, which is in the Bodleian, are found in the
C. C. C. manuscript), since they all contain alusions to ¢ brennyng’
as a punishment constantly impending over, or actually inflicted upon,
the followers of Wyclif, would be proved to have been composed
many years after the reformer’s death &.

But if this conclusion were to be considered irrefragable, it presently
appeared that it would affect other writings, which tradition and
common consent, and a fair amount of direct external evidence, had
hitherto attributed to Wyclif. Such are the Homilies on the gospels
contained in the offices of the Commune Sanctorum, forming the
second division of Homilies in the present edition. In Sermon
LXIV. (p. 201), in Sermon LXV. (p. zo05), and again in Sermon
LXVIIL (p. 211), occur passages which it is difficult to understand
in any other way than as testifying to the fact of a vigorous per-
secution of Lollards going on at the very time. The passages are
subjoined in a foot-note®. It immediately became a pressing question,

f T use these words, because there is
a case, mentioned by William of New-
burgh in his history (lib. ii. cap. 13),
where some thirty Paulician heietics,
having entered England about the year
1163, were condemned at Oxfoid to be
branded, whipped, and turned out of
the city; after which, all persons being
forbidden to harbour them or give them
food, they ‘ misere perierunt.’ For this
reference 1 am indebted to Professor
Stubbs.

= Wyclif died at Lutierworthin 1384

b p. 201 ‘oure prelatis . . . ... ..
stranglen and killen men, and spoilen
hem of her goodis.’

p- 205. “}is word counfortip symple
men, pat ben clepid eretikes and ene-
myes to pe Chirche, for bei tellen Goddis
lawe ; for pei ben somynned and repro-
vyd many weies, and after put in prison,
and brend or kild as worse pan peves.”

p. 211. * alle bese [popes and bishops,
helped by secular lords] bitraien Cristen
men to turment, and putten hem to
dee} for hoolding of Crisus lawe.’
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whether, in the face of these passages, the authenticity of at least
this portion of the Homilies could be maintained.

The first point to be ascertained was whether all the best MSS.
contained the passages in question, or whether any omitted them,
or showed marks of interpolation. The MSS. of the first class in
which these sermons are contained are, besides Bodl. 488, upon
which the text of this edition is based, two in the British Museum
(Bib. Reg. 18 B. IX. and Cotton. Claud. D. VIIIL.) and one at Wrest
Park (No. 11). I have not had an opportunity of collating the last-
named MS,, but a reference to those in the British Museum showed
that in each of these passages they agreed word for word with
Bodl. 788, and exhibited no trace of interpolation. It further ap-
peared that in one of the homilies for the Proprium Sanctorum,
a division which in all the copies is associated with that for the Com-
mune Sanctorum, and indisputably formed part of the same work
from the first, namely in Sermon CIIL (p. 354), mention is made of
Richard II. as then reigning. Now, on the supposition that no
persecution proceeding to the length of capital punishment had taken
place before 1401, how reconcile the mention of Richard, whose
deposition and death happened in 1399, with the passages importing
that such persecution was actually going on?

Being thus led to examine narrowly the grounds of the supposition
above mentioned, I came upon certain facts which tended to throw
doubt on their sufficiency to carry the conclusion based on them.
Mr. Bond, keeper of the MSS. at the British Museum, was good
enough to point out to me a passage in the Chronicle of Meaux,
lately edited by him for the Master of the Rolls, which is much to the
purpose of the present inquiry. Abbot Burton says (vol. ii. p. 323)
that the Franciscans, or a section of them, opposed certain con-
stitutions of Pope John XXII., who thereupon caused many of
them to be condemned and burnt, some in France in 1318, others
at various places in France, Spain, Italy, and Germany, in 1330;
and that among the severities practised on this last occasion, ‘in
Anglid, in quadam silva, combusta sunt viri gquinguaginia gquingue,
el mulieres ocfo, ejusdem ordinis et erroris” This is indefinite,
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certainly, but there seems no possibility of questioning its substantial
truth; and if it be true, then men and women were burnt in England
for heresy before 1401.

Again, though no chronicler records any actual execution in the
fourteenth century, there is a passage in Walsingham which proves
that it was threatened by at least one bishop, and, considering the
imperfect nature of the communications between different parts of
the country in that age, and the paucity of records, it would surely
be hazardous to assert confidently, merely because the chroniclers
are silent, that no such threat was ever carried into effect. Speaking
of the Lollards in 1389, Walsingham, after blaming the culpable
remissness of most of the other bishops, who instead of exterminating
these pests went their ways, one to his farm, another to his merchan-
dise, adds that the Bishop of Norwich, ¢sit nomen ejus benedictum
in secula!” set an edifying example of zeal for the faith, in that he
swore that if any one of that perverse sect should presume to preach
in his diocese, he should either be burnt or beheaded (‘vel ignibus
traderetur vel capite privaretur’). Walsingham adds that no Lollard
coveted the honour of martyrdom, and that the diocese accordingly
remained uncontaminated by their presencei, If the Bishop could
threaten this, one may suppose that without any violation of law it
could have been done. And in fact, if one reads the statute of 1401
carefully, it becomes plain that the legislature which enacted it was
not thinking of introducing forms of punishment hitherto unknown
to and unsanctioned by the law, but only regularizing and extending
uniformly over the country a penal machinery already existing and
legal. The remedy is to be applied, not de novo, but uberius et
celerius’ than has been hitherto possible;—and because experience
proves that the bishops ‘ per suam jurisdictionem spiritualem dictos

perfidos et perversos absque auxilio dictae majestatis regiae sufficienter

corrigere nequeunt;’ inasmuch as the Lollards, by passing from one
diocese into another, can with so little difficulty evade the citations
served upon them. In truth, to societies whose evolution for many
centuries had been presided over by the Catholic Church, the crime

t Walsingham, Historia, vol. ii. p. 188 : Rolls series.



xi1 INTRODUCTIOUWN.

of heresy appeared so tremendous that no punishment, however
agonizing, could be commensurate with its turpitude; and when
a provincial council, or even a diocesan court, had once declared the
fact of heresy to be proved, and had handed over the culprit to the
grasp of lay justice, the sheriff, or mayor, or bailiff, who received him,
was little likely, unless there was a speedy and full retractation, to be
incommoded by prayers or murmurs from the people that execution
might be stayed. That such a monster should both in body and
soul be as soon as possible got rid of, erased and annihilated off the
face of the earth which he cumbered, was the shuddering desire of
the pious and the superstitious alike ; and for this, fire offered the
readiest means; the miscreant might be reduced to ashes,—those
ashes might be scattered to the winds; and while his soul commenced
to endure its secular torments, his hateful presence would in no
possible shape afflict Christian people more. The legislature, which
ordained that obstinate heretics should be burned ¢ coram populo in
eminenti loco,” was not afraid that any sympathy with them in their
sufferings would be exhibited by the people. 1 have entered into
these considerations simply in order to mitigate the primd facie
improbability that if any burnings or beheadings had taken place in
the last twenty years of the fourteenth century, the chroniclers would
have passed them over in silence. Things were changed in the
sixteenth century, but at the time we are speaking of such a mode
of dealing with heretics appeared to most men so obviously natural
and right,—~so much a matter of course,—that one can better under-
stand how very severe punishments may have passed over absolutely
without record.

On the whole, then, it appears that the mention of ‘brennyng’ in
these tracts, and also in the sermons for the Commune Sanctorum,
is not conclusive against their authenticity. There are, however,
in the case of the tracts, or some of them, various other difficulties,
the full consideration of which, as was said before, must be reserved
for the Introduction to the miscellaneous volume.

Ture Homries.—To proceed to the contents of the present
volumes. It was Dr. Shirley's intention, both on account of their
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intrinsic importance, and because, among all the longer English
writings, there was the greatest weight of evidence in favour of their
genuineness, to print the Homiliesk first. This intention has been
carried out, and the first two volumes of the present edition contain
the entire collection,~Vol. I. giving the Sermons for the Sunday
Gospels, and those for the Commune and Proprium Sanctorum,
while Vol. II. contains the Sermons for the Ferial Gospels, and those
for the Sunday Epistles. The original arrangement appears to have
been, that the sermons for the Sunday epistles and gospels should
be intermixed. This I infer, partly from the fact that such is the
arrangement in a valuable MS. in the Bodleian (Douce 321), which,
imperfect as it is, appears from the forms of the words to be some-
what more ancient than the manuscript I have printed from,—partly
from the same arrangement being followed in one of the copies in
the British Museum (Claudius, D. VIIL.), and also in a curious MS.
at Sidney Sussex College, Cambridge,—but chiefly from a discovery,
made in the course of my editorial occupations on MS. Bodl. 788,
that the copy from which the writer of that manuscript made his
transcript, must also have had the sermons so arrangedl. As, how-
ever, the majority of the MSS. adhere to the separate arrangement,
and there is no reason to think that the two sets were written at the
same time, or are in any way connected as to their contents, it seems
upon the whole preferable to print them just as they stand in the
MS. which is the basis of the edition.

The authenticity of these sermons, taken as a whole, cannot
reasonably be questioned. Although, so far as I am aware, no one

k No. 2 in Dr. Shirley’s Catalogue.

! At the bottom of page 62 of Bodl.
788, the scribe had arrived near the end
of the gospel sermon for the Third Sun-
day in Lent. On turning the leaf,
instead of the concluding portion of
the gospel sermon, he has written down
a portion of the epistle sermon for the
next Sunday in Lent; nor did he dis-
cover his mistake till he had written
about half a column; when at last he
found out what he was doing, he drew
a pen with red ink through the portion
of the epistle sermon that he had writ-

ten, and continued the transcript of the
gospel sermon from the point where he
had breken off. The conclusion is in-
evitable that the older copy which he
was using contained the gospel and
epistle sermons intermixed, so that parts
of two sermons of each description
would often appear on parallel columns,
as may be seen to this day in Douce
321; such being the case, the scribe’s
eye on commencing a fresh page was
caught by the wrong column, and thus
the present appearance of the MS. is
accounted for,
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of the numerous and widely separated MSS. which contain them
names Wyclif as the author in a handwriting contemporary with
the copies themselves, yet they have all come down accompanied
by the tradition of his authorship, and have never been ascribed to
any one else. Again, the fact that the copies are so numerous
attests their high popularity in the times before the invention of
printing, and entirely accords with the statement of Leland™, that
even in his (Leland’s) age, many of the reformer’s writings, both
in Latin and English, were religiously preserved and diligently read
by certain persons, ‘praesertim illa wermacwla in plebis gratiam
scripta’ Bale names the several divisions of the sermons in his
catalogue, though not always in a way sufficient to identify them
with certainty. For instance, his ‘In Evangelia Dominicalia,’ with
incipi?, * Homo quidam erat dives,” might just as well refer to the
spurious collection of sermons described on a previous page® as
to those in the present collection. Again, the first words of his
¢ Sermones in Epistolas’ do not tally with the opening of the first
Epistle sermon in our present copies. But with regard to the sermons
for the Commune and Proprium Sanctorum, and those on the Ferial
Gospels, it may be held as certain that the works which he has
catalogued are the same as those now printed. The authority of
Bale indeed,—Bale, who sets down Wyclif's death in 1384, who takes
him on a journey into Bohemia, who assigns to him a score of works
which it is most certain he never wrote ; moreover, who in his article
on Chaucer, omits from the list of his works the Canterbury Tales,
and includes Lydgate’s Falls of Princes,—is, if uncorroborated, of
almost no value. Happily in the present case the weight of internal
evidence tends strongly in the same direction ; the authoritative tone,
the proneness to subtle and recondite distinctions, so completely in
harmony with what we know of Wyclif's fame in the schools, the
special hostility to the friars, the allusions to contemporary events,
such as the crusade of Bishop Spencer, and the grant of papal in-
dulgences to those who engaged in it (p. 136)—events which occurred
in 1383, and therefore would have been naturally referred to in a

m Commentarium de Scriptoribus Britannicis, art. * Wicoclivus.’ » See p. iii.
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series of sermons preached in his parish of Lutterworth during the
last two years of his life, after he had been compelled to retire from
Oxford by the Council of 1382,—lastly, a distinct reference at the
end of Sermon XXX. (p. 79) to a Latin work by the writer, which,
it can hardly be doubted, was the De Veritate Scripturae,—all these
converging proofs, taken in connection with the unbroken tradition
surrounding the MSS. which has been already referred to, appear
to establish Wyclif in the authorship of these sermons beyond all
reasonable doubt.

Assuming them, therefore, to be authentic, the questions which
next present themselves for consideration relate, (1) to the form they
bear, (2) to the nature of their contents,

1. Prefixed to the Sermons for the Commune and the Proprium
Sanctorum, a few explanatory remarks will be found, from which the
relation in which those sermons stand to the Sarum Missal, and to
the general liturgical system of the Catholic Church in the fourteenth
century, may be better comprehended. The collection of sermons
for the Sunday gospels (which are for the most part the same as
those in the English Prayer-book), needs no explanation. The
originator of this style of sermon in the Western Church was Gregory
the Great, whose forty Homilies, explanatory of the gospels read on
various festivals, are most racy and profitable reading. Several pas-
sages in the opening sermons (see pp. 3, 6, 9) make it appear that
Wyclif composed these homilies more as drafts, or skeleton sermons,
which a preacher might take and fill in ad Z&:ifum, than as in them-
selves complete discourses. The curious MS. at Sidney Sussex
College is a standing proof that he was sometimes taken at his word;
in this MS. the sermon for the Sunday gospel is usually given entire,
and followed by a few hortatory remarks enlarging upon Wyclif's
hints; to these succeeds a short instruction based on a text taken
from the epistle for the same Sunday °.

© These instructions have been tion showed that such was not the
hitherto supposed (see Shirley’s Cata- case; they appear to be original com-
logue, p. 33) to be identical with the positions, the work no doubt of the
‘Sermons on the Epistles’ hereafter amplifier of the Gospel sermons.
to be printed ; but a minute examina-
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2. To form a just estimate of the doctrinal and moral contents of
these sermons, to realize and express the exact position which the
writer, about whom so much windy declamation has gone forth during
the last three centuries, occupied in face of the religious thought and
life of his time,—this is a task for a theologian; and I am no theo-
logian, but merely a literary editor. But I may be allowed to point
out that the opportunity is now first afforded to the general reader of
ascertaining Wyclif’s opinions, not from four or five scattered sermons
or tracts (some of which the learned editor, Dr. Todd, by clothing
them in black letter, has left nearly as undecipherable to ordinary
readers as if they were still in MS.P), not from pamphlets, such as
those so largely analyzed by Lewis, Lebas, and Dr. Vaughan, of which
a large proportion are of highly doubtful authenticity,—but from
a large collection of sermons, which, if any of Wyclif’s English works
are so, may be deemed thoroughly genuine. As some assistance to
those who wish to embark in this inquiry, it may be mentioned that
in this first volume opinions on the following important doctrines and
practices will be found at the places indicated :—on justification,
at p. 350; on purgatory, at pp. 121, 321; on the sacraments, espe-
cially the Eucharist, passim, but see in particular pp. 119, 248, 265;
on the privileges, graces, and power of Mary, at pp. 246, 257, 345,
356 ; on Antichrist, at p. 350; on private confession, at pp. 333,
351 ; and on clerical celibacy, at p. 364.

Formarion oF THE TExT.—The following are the MSS. which
have been consulted, with a view to the production of a correct text
of the Sermons :—

» Wyclifie’s Three Treatises on the Church. Dublin, 1857.
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Letter.
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Bodl. 788.

Univ, Library

Cambr. i, 1. 40.

WYCLIF,

A.

|
!
!

i
|
i
|

1
{
i
»

This truly excellent MS. contains, in a small thick

folio, the whole collection of genuine Homilies,
numbered 2 in Shirley’s Catalogue. As to its
history, nothing whatever is known. Not a
single leaf is missing, and although of course
not free from errors, it is one of those unusually
correct and serviceable copies which rejoice the
heart of an editor. It is in the same hand-
writing from first to last, a handwriting
probably of the last decade of the fourteenth
century. It is on good but thin parchment,
sparingly ornamented with blue and red flourishes
and head-letters.

‘Thls MS., a small quarto, is in the University

Library at Cambridge. It contains only the
sermons for the Sunday gospels and epistles. It
is on the finest vellum, and the handwriting is
of a very superior description; here and there it
is richly illuminated. One may feel certain that
it was executed for some wealthy person, who
desired that no expense should be spared. Iwas
at first inclined to rate its value very highly, but
the remarkable family likeness between it and
A soon struck me, and at length I discovered
a proof, amounting almost to a demonstration,
that one must have been copied from the other.
In the text of Sermon LIIL, ¢ Si quis diligit me,’
while the MS. Douce 321 refers to the right chap-
ter, John xiv., A and B both fall into the same
error, referring to John xviii. The balance of
probability against the coincidence being ac-
cidental is of course enormously great; either
then both MSS. must be copies from some earlier
MS., now lost, which contained the error, ot
else one of them copied it from the other. But
the former supposition is gratuitous and im-
probable: they have then copied each other,
and of the two alternatives, it is more likely
that B, a partial copy, and a MS. de luxe, is
copied from A. than A from B. The general
conclusion 1s that B is of no value as an original
authority; it has however the merit of not unfre-
quently correcting errors of inadvertence or
carelessness in A,

C
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Title of Ms. | Dis{nguishing | Description.
| ’ '
| |
Laud, 314. . C. "This is a small MS. of but little value, in the

Wrest Park, 11,

Douce 321.

|
1
|

Bodleian Library, containing, besides the tract
called Vae Octuplex, only the sermons for the
Sunday gospels. The hand is apparently of a
period past the middle of the fifteenth century.

This MS. is in the possession of Lady Cowper.

It is a double-columned folio; at the foot of
page 1 are the words ‘ Franciscus Comes Bed-
fordiae,” and the date ¢1566. In respect of
execution it is of a medium quality; the or-
namentation is but slight, and the writing just
mediocre. There are two changes of hand;
in the first hand all the sermons are written
except those for the Ferial gospels, the first
portion of which is written in the second, and
the remainder in the third hand. The first hand
seems to be late fourteenth century; the third
I should judge to be some fifty years later. So
far as my examination extended, this appeared
to be a good and serviceable MS.

[In this MS., which is unfortunately much

mutilated, the sermons are arranged in a
peculiar order, those for the Sunday gospels
and epistles being intermixed, while the Pro-
prium Sanctorum precedes instead of following
the Commune. Itisa good-sized quarto, writ-
ten on coarse parchment in a large bold hand,
and very little ornamented. From the forms of
the words (‘schal,’ ¢ gode,’” * pynyd,’ &c., instead
of *shal,’ ¢ good.” * pyned,’) it seems to be rather
more ancient than Bodl. 788. Its readings are
often different from, and not unfrequently superior
to, those of Bodl. 788 ; between which and itself
there is no more connexion or resemblance than
must subsist between two MSS. of the same
work, both good of their kind ;—each must be
regarded as an independent authority. Tt is
this quality of its readings which makes this
MS., for collating purposes, onc of the utmost
value. Not that it deserves to be ranked on
the whole above Bodl. 788; not to speak of its
mutilations, it is disfigured by a far greater
number of carelessnesses, omissions, and othet
blunders than 1ts rival ~ For it must be remem-
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Baroness
North.

Bib. Reg. 18.
B. ix.

St. John's Coll.

Camb. C. 8.

Cotton. Claud.

D, VIIL

Wrest Park,
32.

Trin. Coll.

Camb. B. 2.17.

H.

bered, that since Bodl. 788 has been adopted as
the basis of the printed text, every necessary cor-
rection of it for which support is found in any
other MS. appears at the foot of the page, while
the more numerous and more glaring errors of
other MSS. are passed over sub silentio.

A MS. of medium quality, in the possession of
Colonel North, containing only the sermons on
the Sunday gospels. From the forms of the
words, it appears to be intermediate in point
of date between the complete copies already
described and Laud, 314.

This MS. is in the British Museum. It isa good
and carefully written text, having the sermons
for the Sunday and Ferial gospels, and the Sun-
day epistles, arranged in order of the season,
commencing with Advent Sunday ; then follow
the sermons for the Commune and Proprium
Sanctorum. So far as I have been able to col-
late it, its readings differ little from those of
Bodl. 788, The sermons in the last division
appear to be defective,—twenty-eight only,
against thirty-eight in Bodl. 788.

The arrangement of the sermons in this MS.,
which is very imperfect, at least fifty-five ser-
mons being wanting, is the same as that in G,
of which I believe it to be a copy.

This is a2 good MS., but imperfect at the beginning.
The arrangement is nearly the same as that of
the Douce MS. All the first portion of the
volume containing it consists of a noble and
apparently perfect copy of the *Statutes,
Charters, and Customs’ of the university of
Oxford.

This is a low class MS., somewhat dilapidated, in
a hand of about the middle of the fifteenth

| century. It is inferior in every respect to the

! MS. at Wrest Park (D) already described.

E A handsome folio, moderately ornamented. It is

I of the same class as Bodl. 788, the arrangement

' of which it exactly follows, down to the end of

the Ferial sermons; the Epistle sermons are

wanting. 1 think it is somewhat later than

Bodl. ¥88. but my examination of it was not

cz2
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Wrest Park,
38.

Trin. Coll.
Camb. B. 4.20.

Sidn. Suss.Coll.
Camb. A. 4.12.

Trin Coll.

Camb.B.14.38. .

Harl 1730.

New Coll.
Oxford, g5.

. C.C.Camb.
236.

St John's Coll

Camb G. 22.

long or searching enough to enable me to speak
positively.

This is a still commoner and poorer copy than J;
also decidedly of later date. Its contents cor-
respond to those of K; i.e. it has all the ser-
mons except those on the epistles.

This is a copy, poorly executed, and exhibiting
several serious lacunae, of all the sermons except
those on the Ferial gospels. The arrangement
nearly corresponds to that of Bodl. 788.

This is the remarkable MS. above referred to
(p. xiv). It is in a rude handwriting, and
upon coarse parchment, and conveys the im-
pression of having been prepared by some poor
parish priest for his own use.

A small volume, containing only the sermons on
the Sunday epistles; the hand is rough and
difficult, and not of an early date.

One of the Harleian MSS. in the British Museum.
containing only the Epistle sermons, and ending
defective in the sermon for the twenty-second
Sunday after Trinity. So far as a brief exami-
nation enables me to speak, it appeared to be
of no special value.

This MS. contains, besides a complete set of the
sermons on the Ferial gospels, seven sermons
on gospels belonging to the ¢ Proprium de Tem-
pore,” but included by Wyclif under the head of
Proprium Sanctorum. (See p. 295.) It also has
one of the Sunday sermons, No. XXXI. The

| handwriting is of the first half of the fifteenth

' century,

i This MS. (wrongly described in Dr. Shirley's

, Catalogue) contains the sermons for the Com-

mune Sanctorum. and most of those for the

i Proprnum Sanctorum and the Ferial gospels.

' My examination of it was too hurried to permit

of my forming a definite opinion as to its merits.

" This is the MS. containing the homilies criticised

on p. iii. Besides these it contains a poor

and late copy, much mutilated, of the sermons
for the Sundays from Advent to Trnity.
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The MS. Bodl. 788 has. as has been already stated, been adopted
as the foundation of the text of the present edition,—being ab-
solutely complete, singularly accurate, and probably older than, or
equally old with, any of the others, except perhaps Douce 321.
The arrangement of its contents has been adhered to in the printing,
except that, in order not to break the series of sermons, the tracts
Vae Octuplex and OfF Mynysiris in the Chirche (Nos. 4 and 5 of
Shirley) which follow in the MS.,, one the Sunday gospel sermons,
the other those for the Proprium Sanctorum, are reserved for the
third volume. The orthography of the MS. is almost exactly repro-
duced, the characters p and 3 being retained throughout. The only
deviations permitted are these: z is freely employed in the printing
in place of # in the MS., wherever the sound appears to require it,
because it is manifest that, except at the beginnings of words, the
scribe employed the same characters for both sounds. He wrote
Joue, but it would be absurd to doubt that he pronounced Jve.
Again, the character 7 is used in the MS. both for that sound and
for the sound of ;, it is always zuss, imiurie, &c., instead of just,
injurie ; 1 have therefore printed 7 instead of ¢ wherever the sound
seemed to require it.

Like most of its class, the MS. Bodl. 788 contains the bare words
of each sermon, and nothing more; there are no capital letters, no
division into paragraphs, no punctuation. Passages quoted from
Scripture are underlined with red ink. The editor is responsible for
supplying the above-named defects, as well as for marginal analyses.
biblical references, and the verse of the chapter from which each text
is taken.

Of the transcript of the MS. the first part, down to p. 197, was
made by the Rev. W. F. Cornish, of Lincoln College, the remainder
by Mr. William Sorell; to both these gentlemen I am much indebted
for the general fidelity and accuracy with which they performed their
work.

In conclusion, I have much pleasure in taking this opportunity
of returning sincere thanks to those whose assistance I have
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benefited by in preparing the present volumes;—to Professor Stubbs,
of whose valuable aid I have already spoken; to the Rev. H. O. Coxe,
Bodley’s Librarian; the Rev. J. Mayor, the late, and Mr. Bradshaw,
the present, Librarian of the Cambridge University Library; to
Professor Dunne, of the Irish Catholic University, who kindly
examined for me some MSS. in the Library of Trinity College,
Dublin; to Mr. Bond, custodian of the MSS., at the British Museum ;
to the Rev. W. Macray, of the Bodleian Library; lastly, to Mr. Cald-
well, Fellow of Corpus Christi College, Cambridge, and the Rev, -
J. J. Perowne, Fellow of the same College.

A complete Glossary will be subjoined to the last volume of the
English works.

T. ARNOLD.

Oxrorv, October, 1868.
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HERE BIGYNNEN

PE SONEDAI GOSPELIS,

EXPOWNED IN PARTIE.

PE FIRSTE SONEDAI GOSPEL AFTER TRINITE SONDAL

[SERMON 1.]

Homo gquidam erat dives.—Luyk xvi. [19.] “

Crist tellip in pis parable how richessis ben perilouse, for The parable
listli wole a riche man use hem unto moche lust. A parable * Lasrus.
is a word of stori, pat bi pat hydep a spiritual witt. Pe stori -
tellep ;—Pere was a ricke man pat disuside his richesse in pride
and in glotonye, for he was clohid n purpur and bise, pat ben
prescious clopes bope rede and white; and so he was an:
ypocrite, pat shewide him to pe world bope austerne and clene,
as worldly men done. And over pis, ech date was he fedd
shynyngly, bop for shynyng of vessel and prescious food, and
pere was a pore man lynge al kis sale pal was clepid Lazarus,

JSull of sore biles; and he wolde be fillid by crummes pat felden fro
pe riche mannes bord, but no man 3af him hem®, for avarise of
pe lord, but pe houndis of pe lord comen, and lickide his biles;
and pis signifiep compassioun of riche mennes servantis, pat
pey have of pore men; but pei ben lettid to helpe hem. And
it is maad by Goddis wille pat pis begger was deed; and was
born by aungelis into Abrahams bosum ; pis riche man was dede,

= T i, additional clause is found in the Vulgate: ‘et nemo illi dabat.’
WY CLIF, B
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; but not solempnely to God, and ke was buried in helle?, in token
" pat he shulde ever dwelle there. Abrahames bosum is clepid
;a place of reste pat holy soulis restiden inne bifore Cristis
; ascensioun. And here may we see pat pat neiper riche men ne
i pore, in pat pey ben sich, be blessid in hevene; sith Abraham
| pe riche man toke Lazarus into his bosum; but disuse of
' richesses and impacience of pore men ben dampned of Crist;
'and ellis not siche men; and pei ben not preisid of Crist but
'bi contrarie virtues. Pis riche man lifte up hise B3en n Aisc
| turmentis of helle, and si3 Abrakame a ferre, and Lazarus in his
lappe; and he criede, Fader Abraham, have mercy on me, and
“sende pe lazar hidir, wetynge his fyngres eende in waler fo colde
my tonge, for ¥ am tormentid in pis NAawme. Pe manner of
speche of holy writt is to undirstonde by names of bodi ver-
tues of pe soule, pat dwellen for a tyme in siche bodies; and
so, for pis riche man was boostful in speche and likerous in
' foode, he was tormentid in vertu of his tunge; and pus men
in weye to blis, whanne pei traveilen in sutil and medeful
t werkes, pei swagen in a maner pe peyne of dampned men;
- for pei have slakyng of per peyne in pat pat pey hopen to have
fewer felowis in helle, to be peyned wip hem. And Aéraham
 serde to pe riche man, dampnyd, Sone, have mynde how pou haddist
lust n this lyfe, and Lazar peyne, and perefore, bi rigt jugement
of God, ke s now confortid and pou art now turmentid,; for he
sufferide peyne paciently and pou toke pi lusts synfuli. And
sum men penken, for pis dampnid riche man clepid Abraham
' his fadir, and Abraham clepid him asen his sone, pat he was
.an Ebreu, and Abraham was his fadir; but Aérakam answeride
him, bi treupe pat God tolde him, pat pere was a myche void
place stablid betwene hem, derke and unordynel, pat lettid dampned
“men to come fo hem, al 3if per wolden, or hem come to dampned
" men : for pei desiren it not, and 3if sum seintis coveiten kyndely
to comferte per frendis, pey have stronger wille to confourme
hem to Goddis wille, and men may neiper falle fro hevene to
- helle, ne flee fro helle to hevene at per owne wille. But pe
1 riche man preted Abraham to sende Lazar to his fadir hous, for
I

a ¢ Sepultus est in inferno:" Vulg.
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he hadde fyve breperen, and he wolde pat per weren warnid to
amenden hem of her lyf; not for charite pat men dampned in
helle have to lyvyng men or ellis to dampned men; for as
seintis in hevene wanten envye, so dampned men failen in
charite; but he dredde him of his peyne pat he shulde have
by dampnyng of hise brepren; for he assentide to hem in per
wickide yf. Bur Abraham seide to him pat pei have Moyses and
prophetis in per bokes pat pei writen, Aeere per hem spedely, and
kepe pei Goddis commandementis; and pis riche dampned man
seide to Abraham, Nay, Fadir Abraham, bul if ony of dede men

wende lo hem and warne hem, per shal do penaunce, and flee per
dampnacioun. But Abraham seide asen, pat 35/ per' heeren nof

Moyses and prophelis pat spaken by God, per shall not lrowe fo

dede men; for per wordes ben of lasse evydence, and it fallip

not to God to make a newe lawe and newe miraclis for ech

man pat shal be dampned, as Crist wolde not come doun of

pe crosse to conferme the fals Jewis.

Ine pis Gospel may preestis telle of fals pride of riche men, Drrectionsto
and of lustful lyf of mysty men of pis worlde, and of longe  {jeniagecn
peynes of helle, and joyful blis in hevene, and pus lengpe per
sermoun as pe tyme axip. And marke we how pis gospel tellip |
pat pis riche man was not dampned for extorsioun or wrong pat
he dide to his neigbore, but for he failide in werkes of mercy; .
and pus shulde we warne bop o man and oper how sum men
shal be dampnyd more felly for raveyne, and sum shal be
dampnyd more softly, for misusinge of Goddis goodis.

|
i
|
1

PE SECUNDE SONDAI GOSPEL AFTER TRYNYTE.

[SERMON IL]

Homo quidam fecit coenam magnam.—Luc. xiiii. [16.]

Pis gospel movep men bi witt of a parable to desire spedely Xsparable
to come to hevene. We shal undirstonde pat eche worde of

a The language of this concluding  to publication than to delivery from .
paragraph shows that these homi-  the pulpit.
lies were written rather with a view

B2
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Goddis lawe is sop, aljates if some men undirstonde it falsely ;

for so pey undirstonden God, and 3it pei maken him not fals;

and so pryve undirstondinge of pis holy Gospel is al3ates sop,

and pe storye bope. Pe Gospel tellip pat pere was a man pat

makide a gree! soper and clepide pereto many men. Pis man is

Jesus Crist, pat is bope God and man; and pis grete soper

"is the grete mangery pat seintis in hevene shall eten of Goddis
bord; and pis shall ever last wipout irkyng or noye, for pere

' shal noping faile pat seintis wolen desire. And, for pis shal
' be pe laste mete, it is well clepid a soper, for soper is pe laste
mete pat man takip in pe daie. And for foure causis it is a
greet soper, for pe Lord is grete pat makep pis soper, so pat no
- man but he may make siche a soper; also the peeple is grete

and many pat sittep at pis soper; also pe mete is prescious pat

. pei soupen wip, sip Crist is al maner of mete and drynke, pat

' pei be fed wip; also pe tyme of sittyng at pis soper is wipouten

; eende. Pis lord clepip many to pis soper; for pere nys no man

* but 3if he longe sum weie after blise; for ech man longip after

i good, and pe last good and best in which oonly man shulde

" reste is blisse. But pe gospel seip pat many men ben clepid,

iand fewe ben chosen, for alle men pat God 3evep desiryng to

| blis ben clepide, but al oonly pese ben chosen, pat lasten in love

,of God to per ending day, for to alle siche and oonly siche

'hap God ordeyned blisse. And ke sente out his servauntis in

“houre of fis soper to seie to men clepid herelo to come, for now alle

{ pingis ben redy.  Pe hour of pis soper is tyme of pe Incarnacion,

‘[ for in pat tyme was heven first persida, and men sett first in

! hevene wip Crist. Pis servant sent out is the manheed of Crist,

§’ wip hise membris pat here lyveden wip him, as Joon Baptist and

' oper apostlis and oper trewe servauntis. Alle pingis were redy;

gfor the Godhede and manhede of Crist was for pat time redy

cotw.u. | to fede seintes in hevene, and Crist, as Paul seip, is alle pingis
“in alle men pat shal be savyd, and rizt so his lawe is pe first

: and pe laste and fully ynous, after which shulde be noon other

i lawe. For Anticristis lawe, cloutid of many, is full of errors,

; and disseyvep many men, as law of Sarasyns and of pese newe
1

» *pierced’ is used in the sense of penetrated. or forcibly entered.
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ordris. And as pe gospel seip, al siche men bygan togiper for fo ‘
excuse hem; for al pese men and al oonli siche pat tellen more |
bi siche lawe pan bi Goddis lawe excusen hem to come be rizt
weye to hevene. And as pere is pre maner of synne, so pre
maner men excusiden hem fro pis soper. Pe first seide pat he
hadde bous! a foun and was nedid to go oul and see i; and pis 1
bitokenep proude men, pat for worldly lordship wenden out fro
pe weye of God, and occupien her wittes about worldely hey-
nesse; and for pe first seide pat pis was nedeful, perefore A¢
preide pe lordis messanger to have him excusid.  Pe seconde seide,
bat he hadde boust fyve yockis of oxen, and he wente o assay hem,
and perefore ke preide him to have him excusid. Pes fyve yockis
bitokenen plente of worldely goodis; for traveil and foure pro-
fitis pat comen of oxen; and for pis bisynesse turnep rundely
in hemsilf perefore it is well seide pat pere ben fyve yockis.
And for siche worldely men ben yockid togipere wip pe fend
and pe world, perefore the gospel clepip hem yockis. Pe pridde
man seide pat he hadde wedded a wyf, and perefore myste nol come.
Pis pridde bitokenep men pat ben overcomen wip fleishly synne.
as glotonye and lecherie; and pes men more beestly excusen
hem, not curteysly, as pese two first diden; but seien shortly,
pay may not come. Pe first two men excusiden hem by pis, pat
pey wolen be lordly to distroye Goddis enemyes, and pei wolen
be riche to helpe pore men; but pe pridde, pat hap his fleish
as his wyf, maister of his soule, is an uncurtais fool; and pere-
fore he answeride pus. Ve servaun! turnide azen and tolde his
lord pe answere of pese pre men, for every creature seip to Crist
fully himsilf. But pe lord was wroop wip excusacioun of pese
beden foolis, and bad his servaunt wende oul info stretis of pe
citee, more and lasse, and brynge into pis feeste pis pre maner
of men, pore feble men, pore blynde men, and pore lame men.
Pese pre ben Goddis prisoneris, pat bope God and man helpen
wip almes. And it semeth pat pese and noon oper shal come
to hevene, for who shal come to hevene but if he be pore in
spirit; who shal come to heven but 3if he be feble in spirit and
nedid to have mercy; who shall come to hevene but 3if he bi :
liytned of his blindnesse; and who shal come to hevene, but '
he pat haltep now hize in vertues and now low in synnes? |
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Certis noon but pe lord of pis feeste; and to siche bodili pore

.men techep pis gospel men to do her almes; for we shall

sue Crist, pat doip specialy his greet almes to pese pre men,

;and of pese pre maner of men many comen to heven. But
. Goddis servauntis bope of men and aungelis seien after pis
. secounde maner of clepyng, Lord, i/ is done as pou comandist,
L and 3t pere is a voide place, for men pat shulden soupe wip pee;

for pis maner of clepyng of men to pe joie of hevene fillep not
hevene of men pat God hap ordeyned’® to blis, and herfore pe
Lord of hevene in his pridde clepyng, pat shal be in tyme nyj3
pe daie of dome, biddep his servantis go out into weyes and hegges
and constreynen men io entre pat my hous be fillid. For now in

' pe laste daies, whan preestis ben turnid to avarice, stonys shal

crye and constreyne preestis pat maken hem a privat religioun
as an hegge and oper men pat suen hem in pe brode weye to

- helleward,—pese stoonys, pat ben myj3ty men in pe worlde, shal

constreyne bope preestis and peple for to entre into hevene

. bi holding of Goddis lawe, for drede of takinge of her goodis

and punishinge of her bodies shal constreyne hem by drede
to kepe pis streyte wey to hevene. And so pe noumbre of men
pat God hap ordeyned to blisse mut nedis be fillid, maugre
Anticrist. But Crist segp lo his Apostlis, pat noon of pe firste

. men pal God cleprd to pe mete and wolde not come shal taiste his
* souper in ye blisse of hevene. For God hap ordeyned whiche

men shal be saved and which shal be dampned, and bop pese
noumbres mote nede be fulfilled; and lordis for her profit
moten nedes helpe herto, and Anticristis feynynge mote nedes
be knowun.

Here may men touche of alle manere of synne, and specialy
of false preestis, traitors to God, pat shulden treuly clepe men
to blise and telle hem ye wey of pe lawe of Crist, and make

" knowe to pe peple the cautelis of Anticrist.

' Som B: the Bodleian MS. has ordeynep.

B
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PE PRIDDE SONDAY GOSPEL AFTER TRYNYTE SONDAY.

[SERMON IIL]

Accesserunt ad Jesum publicant ef peccatores.—Luc. xv. [1.]

IN pis gospel tellip Crist two parablis of comfort, how his | Prelates and
peple shal be saved al3if preestis grutchen pere asen, bope prelatis i reBres
and religiouse, for her pryde and coveitise. Pe story of ];is\)
Gospel tellip how publicanis and sinful men weren comyng fo |
Jesus to here his lore; and he tretide hem graciously as a good |
lord; but scribis and Pharisets gruchiden asens pis and blas- |
Jemiden azens Crist, and seiden, He efe wip hem unlawfully ; and i
pis dede may figure pingis pat fallip now, sip prelatis, as scribis, §
and religiouse, as Phariseis, grutchen asens trewe preestis,
membris of Crist, pat communen wip commounes as publicanis |
and seculer lordis, as sinful men; and seien it fallip not to hem |
to knowe Goddis lawe. For pei seien it is so hey, so sutil |
and so holy, pat al oonly scribis and Phariseis shulden speke
of pis lawe. And pes seculer prelatis may wele be clepid}
scribis, for pei bope more and lasse writen pe money pat pei !
pilen of pe peple more bisily pan pei prynten in her soulis pe 4‘
knowyng of Goddis lawe. And pes religiouse ben Pharisees: |
for pei ben divydid fro pe comoun maner of lyvynge bi hir !
rotun rytys as Pharisees weren. Pre causis pere ben whi };isi
hevenly leche resseyvede freely pes synful men and eet wip’
hem,—ffirst, for he wolde converte hem to confusioun of }
proude prelatis pat lettiden pe fredom of Goddis lawes to have
hir cours; by pis shulden pei mekely knowe pat heynes of state
makip not a man evermore beter to God. Pe seconde cause -
is, pat Crist wolde 3yve his preestis in tyme of grace lore and |
ensample to do wisely so, and to stonde for pe fredom of !
Goddis lawe. Pe pridde cause is,—for Crist wolde shewe his |
general lordship and savynge not oonly of Jewis but of hepene .
men in dyverse statis. Pese prelatis wolden fayn pat all Goddis |
lawe were hongynge on hem for to spuyle pe puple; for panne |

and Pharisees.
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| wolde pei telle pis lawe, and put pereto fals undirstondinge, as
'j})ei mysten have more wynnynge of pe puple.—9 De first
| parable stondip in a question of Crist; he axip whick man of
| hem hadde an hundrid shepe to kepe, and he were nedid to save
| hem ech on, and ke hadde lost oon of hem; ne wolde he not leeve
| fourescore and nyntene in a sikir deserte and go and seke pis lost
| sheep fil pat ke fond ity and when he hadde founden it, wolde leien
Uit on his shuldris wip joie and whanne he comep hoom, ke clepeh
i fogidre his frendis and neizboris, and sesp lo hem, Be ye gladde
;’and panke me, for ¥V have founde my sheep pal was perishid.
. Certis ¥ sete 1o you pat pere shal be joie tn hevene upon oon synful
man pal dotp penaunce, 3he po more pan upon foure score and
nyntene riyt-wise pat have no nede of penaunce. Pis man is Jesus
Crist pat was of pe Jewis, and he was herty and wyse and
hadde in his kepynge pe aungelis confirmed in hevene, and
" wip hem mankynde. Nynty and nyne bitokenep pes aungelis,
for pes nyne ordres pat ben knytted in Crist; and pis oo sheep
. is mankynde, pat acordip more to-gider pan pese nyne ordres
-of aungels. Dis oo sheep pat was lost perishide by synne of
Adam, as pe psalme seip. Hevene is clepid disert by many
enchesouns, for it is selde visited of men, pat slowly comen
- pidir, and it is not tilid! as is erpe here wip us, and it is florishid
wip goostly trees pat evermore ben grene, for grenesse in
{ virtues may nevere faile in hevene. And pis is a sykyr place;
for fendis tempten men not pere. Crist lefte pis aungel kynde
dwellyng in hevene; for Crist toke not angels kynde but toke
here mannis kynde, and bi his greet virtue he suffride peyne
'as oper men pre and pritty 3eer, and broust mankynde to
hevene, and bade pe aungelis his frendis, and man next him
in manhede, rejoyeshe hem wip him, for he hadde saved man-
“kynde pat was perishide. And bi pis aungels in hevene,
' mankynde, and feendis, shulde be gladde bi resoun; for pe
more pat ben dampned pe more is fendis peyne, and pus is
more joie in hevene of pis oo sheep, pan of nyne ordris of
_aungels pat neden noo penaunce, for pei synneden nevere.
Pis o sheep pat is mankynde synede for pe more parte, and

!
1

* For * tilled* (?) D has tylud; C tillid.
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was quykid bi Crist, pat was oon wip his breperen: and he,

al3if he myste not synnen, suffride peyne for his sheep. And"
more joie is in hevene of him and his membris pan of nyne

ordris of angelis, for pei ben beter and lyveden more medefully
as trewe knystis of God. Pe seconde parable of Crist stondip
in pis, pat a wyse womman pat hadde ten dragmes, 3if she hadde
lost oon, she wolde Ilistne her lanterne, turne up hir house fo scke

pis lost dragme, and whan she hadde founden i1, she wolde make |
joie as it was seid bifore of him pat lost pe sheep.— 9 Dis"

womman is Jesus Crist, wysdom of pe fadir; pese ten dragmes

I

ben his resonable creaturis, for pei ben maid alle to ymage and !
licnesse of pe Trinite. Pe tenpe dragme pat was lost is man- .

kynde, pe lanterne pat was ligtid is pe manhede of Crist, pe

turning up of pis house is changinge of statis pat ben maid in '

pis world by manhede of Crist. For pe angel wolde not suffren

Joon to knele and worshipe him, for his lord was Joones bropir, '
and pe aungelis weren hise servauntis; and so many pingis of |

pis werld weren turnid up so down, sip evry parte of pis worlde !

was beterid bi Cristis manhede.

We may touche in pis gospel what spedip men and what
ping lettip men for to be saved, for men mote nede do penaunce
in berynge of pis sheep, and have lizt of pis lanterne for to
fynde pis lost dragme.

PE FOURPE SONDAI GOSPEL AFTER TRYNYTE.

[SERMON 1V.]

Estote misericordes.—YLuc. vi. [36.]

P1s gospel movep men to mercy agen pe ypocrisye of pes
false Pharisees, and Crist biddip first generally men to be

I
| Dhrections to
preachers

, The duty of

I showing mercy, -
and the sin of
rash yudgment

merciful as your fadir is merciful. For whanne a general.
word is seid bi himsilf, it shal be taken for pe most famous. "

Pere ben many fadris, as fadir of kynde, and fadir of lore, but
pe mooste propre fadir is he pat makip men of noust, for he is
fadir of mennis bodies, and fadir of her soulis, and in vertue
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' The clergy
sellers o
gracc,

The evils of
rash yudgment.

WYCLIF’S

of him worchen all oper fadris. And pis fadir shulden we sue
in alle our werkes, for al3if we may not atteyne to pis fadir,
nepeles po dedis ben noustis pat ben not ensaumplid and

“wroust by pis fadir. Pe mercy of pis fadir can we not telle

fulli, for he is pe mooste worcher pat may be in pis world, and
he cannot worche, but 3if he medle mercy, for he wroust by

+ mercy whan he made pis worlde, sip he dide good to angelis,

and makide hem perfit, and brouste hem to heyer state wip-

outen her disert. And so when he doip good to eny creature,
he makip it perfit of his pure grace, sip God Almisty, al witty,
and al godely, cannot worche but 3if he worche by mercy.

- Be we pan mercyful for goodnesse of God. Pe lest mercy of
. men is among clerkis: pat wolen not 3yve goodis of grace but
. 3if pei sillen hem, and perefore pis synne is heresie before God,
; pe most and pe first pat partep men fro God, for pei weyen her
- wynnynges more pan per God. And herfore all pat we done

shulde be done in Goddis name, to wirchip of oure God, and
profit of his church. 3he 3if we ben holden bope to God and
man by resoun of dette to do a good dede, loke pat pis reson
be first hidde in our poust, and so no man may excuse him
fro werkes of mercy as no man may wante werkes of a good
wille, for pat werke is pe first and heiest in man. First shulde
a man have mercy of himsilf, and mercy of his modir, pat is
Holy Chirche; and pan hap he mercy of all his ende kyna. Pe
secound word of Crist forbedip fool jugement; and resoun of pis
stondip hereinne pat God may not folily juge ony man; and
so as oure wille hap nede to be clopid wip mercy, so oure
undirstondinge hap nede to have rist jugement. For many
men wenen to be merciful to ypocritis, and pei done harm to
men to which pei wenen do profit; and many men wenen
to juge per breperen, and 3it pei jugen falsely and cruely of
many; and eche man shulde tempere sich jugement aftir
God, for God in his jugement may not faile for resoun. Pe
pridde word bidditp Cristen men deware of foly dampnynge
up peyne of per dampnacton; and al 3if pis semep no comoun

« ende kyn. There is no difference  as *ende-men’ signifies * borderers’
of reading in the MSS. The phrase in Anglo-Saxon.
seems to mean ‘remoter kindred,
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synne among men, nepeles al maner of men synnen herynne
and prelatis, pat dampnen men in maner of per cursyng. And

ofte tymes pei witen not how pei ben to God; and by reputa-

cion pat shulde be take of Goddis lawe pes men done well as

God biddip hem do. Lordis jugen ofte tymes pat oper men :

done amys, whan pei displesen hem in pir wronge wille; as we

dampnen Clement# wip his fautours, and pei dampnen us, and ;
o king dampnip his adversarie, and he dampnip him asen, and ;
comounes dampnen proude men and opers to be ypocrites. '

And comounly foly jugement is ping pat men knowen not, for

pei leden not per witt after Goddis lawe, for pei presumen as pe !

fende to kunne pat pei knowen not.—® Pe fourpe and pe fifpe .
word b:ddip men for3yve and 3yve sum maner of goodss, and so shal

God rewarde hem. And not al oonly God, but seintis in hevene,

shal rewarde men, after pat pey have done here to hem. For pese ;

fyve dedis! alargid to alle men mut have sum men seintis in
hevene. And pese seintis shulen reward men here in abound-
ance of foure pingis; first, pei shal rewarde men in a good

mesure, for seintis in hevene done beter to men pan pei diden
to hem here in pis lyf; and where men diden scarsely good to "
pir breperen, seintis fillen trewe men wip all manere of goodis:
and pis fillyng is not vorde dut sadly replenchid?, and at pe laste

it ©s heepid as myche as it wole take. And siche metyng of

corn, of mele, or oper ping, wolde be preisid among men fer '
pe largenesse of pe meter; and pis ping men have here in her

bosum, but God fillip pe substance. For certis /2 sichk mesure
as men mesuren lo her breperen shal ¢ e mesurid to hem bi
jugement of God. 3if pe mesure be good, pei shal have good
agen, and 3if pe mesure be unjust, pei shal have peyne agen.

And, for defaute in al pis comip of ypocrisye of prelatis, pat "
shulden teche pleynly Goddis lawe and not per erply wynnynges, .
perfore seip Crist in his parable, pat 31/ pe blynde lede pe blynde .

" bope Jallen in pe dike. But for Crist shulde be oure maister, and

! After dedis D inserts aren. A and C agree with B. * voydid but |

sadly replenysched, D.

® This allusion fixes the date of  which latter year the anti-pope Cle-

the composition of these Sermons to  ment VII died.
a time between 1378 and 1394, in

1r
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| we shulden not strange from him, we shulden leeve pes ipocritis
‘ and sue pe lore of pis good maister, sip he may not leve treupe,
I ne faile in teching of trupe. And pus shulden men ben perfit,
and flei the rote of falshede. And pes prelatis have of pere
maistris comounly pis manere, paf per can see a mot in hir bro-
per’ eye, but a beem in per owen 3¢ penke per not oon. For pere
“witt is sett to spuyle and to accuse, and not for to helpe hem
" ne oper men, and perefore her coveitise blindip hem pus; but
i bi lore of Crist men shulden sei to hem, Fpocrite, cast first pe
" beeme out of pin owne eye and pan maist pou poke beler pe mol fro
‘ ‘ bt broper.
' Drections . Here may men see pat sugettis shulden blame prelatis whan
pey seen opynly greet defautes in hem, as defaute of Goddis
"lawe in keeping and teeching; for pis is a beeme bi which pe
fende bindep his hous and pei shulden knowe pes as pei shulden
" fele the lore pereof.

PE FYFPE SONDAI GOSPEL AFTER TRINITE.

[SERMON V.]

Cum turbace irrueruni ad Jesum.—Luc. v. [1.]

PE story of pis gospel tellip good lore, how prelatis shulden
 Peternstong | teche folk under hem. Pe story is pleyn, how Crist stood by pe
' Galilee. | river of Genazereh, and fisheris comen doun lo waiske perynne per

. nettes ; and Crist wenle up inlo a bool pat was Symonis, and preiede

. him to move il a litel fro pe lond, and ke sate and lauste the peple

j: out of the boot. And whanne Crist ceesside o speke, he seide to
- Symoun, Lede pe boot into pe hey see, and late out your nettis to
| takyng of fishe. And Stmoun answerynge seid lo him, Comand-
our, al pe ny3t traveilinge token we nowst ; but in pi word shal
Y lose pe nett. And whan pei hadden done pis, pei token a plentenouse
| multitude of fishe, and per nett was broken. But pei bekeneden to
Jer felowis pat weren in pe loper bool, to come and helpe hem; and
pei comen and filliden bop botes of fishe. so pat wel ny3 were pei
hope dreynt.  And whanne Pelre hadde seen pis wounder, ke fell
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doun lo Jesus knee, and seide, Lord, go fro me for ¥ am a synnful
man. For Petre held him not worpi to' be wip Crist, ne dwelle
in his cumpanye: for woundir came to hem alle in takynge of pes
Jfishes. And so woundriden [ames and Joon, Zebedes somes, pat
weren Symondis felow:s. And Jesus seide fo Symound, Fro pis
tyme shalt pou be takynge men. And pei setten per bvolis to pe

londe, and forsook al pat pei hadden, and sueden Crist.—9 Byfore ‘

13

Degrees of

vocation to the |

we go to spiritual undirstonding of pis gospel, we shal wyte pat  2postleshw

pe same Cristis disciple pat was first clepid Symoun, was clepid
Petre after of Crist, for sadnesse of bileve pat he toke of Crist,
which Crist is a corner stoon, and groundip al treupe. Over
pis we shal undirstonde pat pe apostlis were clepid of Crist in
many degrees; first pei weren clepid and acceptid to be Cristis
disciplis; and yet pei turneden agen, as Crist himsilf ordeynede,
to lyve in pe world. After pei were clepid to see Cristis myra-
clis, and to be more homely wip him pan pei weren before;
but yet pei turneden agen to pe worlde by tymes, and lyveden
worldely Iyf, to profit of folk pat pei dwelten wip. And on pis
wyse Petre James and Joon wenten now to fishe. But pe
pridde clepyng and pe moost was pis,—pat pe Apostlis for-
soken holly pe world and worldly pingis, and turneden not asen
to worldly lyf, as after pis miracle Petre and his felowis sueden

Crist contynnely. It is noo nede to depe us in pis stori more

pan pe gospel tellip, as it is no nede to bisie us what hist
Tobies hound. Hold we us apaied on pe mesure pat God hap
sovun us, and dreeme we not aboute newe pointes pat pe gospel

levep, for pis is a synne of curiouste, pat harmep more pan pro-

fitip. Pe story of pis gospel tellip us goostly witt, bop of Iyf of

pe churche and medeful werkis, and pis shulde we undirstonde, -

for it is more prescious. Two fishingis pat Petre fishide bito-

kenep two takingis of men unto Cristis religioun, and fro pe -

fend to God. In pis first fishinge was pe nette broken, to
tokne pat many men ben convertid, and after breken Cristis ;

religioun; but at pe seconde fishinge, after pe resurrectioun, .

whan pe nett was ful of many grete fishes, was not pe nett "

broken, as pe gospel seip; for pat bitokenep seintis pat God

chesip to hevene. And so pese nettis pat fisheris fishen wip :

tom. A.

Tobit v, 1

Mystical inter-
pretation of
the gospel,
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bitokenep Goddis lawe, in whiche virtues and treupes ben
;knyttid; and oper propretees of nettis tellen propretes of
{ Goddis lawe; and voide places betweene knottis bitokenep lyf
; of kynde, pat men han beside vertues. And foure cardynale
. virtues ben figurid bi knittyng of pe nett. Pe nett is brood
“in pe bigynnyng, and after streit in ende, to teche pat men,
when bei ben turned first, lyven a brood worldely lyf; but
afterward, whan pei ben depid in Goddis lawe, pei kepen hem
streitlyer fro synnes. Pese fisheris of God shulden waishe pere
“ nettis in pis ryver, for Cristis prechours shulden chevely' tellen
' Goddis lawe, and not medle wip mannis lawe, pat is trobly
water ; for mannis lawe conteynep sharpe stones and trees, bi
which pe nette of God is broken and fishis wenden out to pe
world. And pis bitokenep Genasarep?, pat is, an wounderful
birpe, for pe birpe by whiche a man is borne of water and of
pe Holy Goost is myche more wounderful pan mannis kyndely
. birpe. Summe nettis ben rotun, sum han hoolis, and sum ben
unclene for defaute of waishing; and pus on pree maneres
. failep pe word of preching. And mater of pis nett and brek-
ynge pereof 3yven men greet mater to speke Goddis word, for
‘vertues and vices and treupis of pe gospel ben mater vnow
to preche to pe peple.

PE SIXTE SONDAI GOSPEL AFTER TRINITE,

[SERMON VL]

Nisi habundaveril justitia vestra plus quam Pharisaeorum —
MaATT. v. [20.]

It is seide in pe nexteb gospel what nettis preestis shulden
have for to drawe men fro pe see of pis worlde to pe drye lond
cof pis lyf.  Pis gospel tellip of pe devylis nett, in which he

! clendi, B.

. ® Gennesaret is really a corrup- appears to derive it from the Greek
! non‘of the older name, Chinnereth yevvdw or yéveos.
' (Smith’s Dict. Bible); but Wyclif b nexte. Meaning the last, proximus,
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fiship and drawt men to helle. Cristis nett is knytt wip |
rijt-wisenesse to God aboven men, to creatures binepe men, and !
to aungels in oper side of men; and pis clepip God fully rizt-
wisenesse, and feyned falsely rist-wisnesse of ypocritis clepip .
Crist not rigt-wisnesse, al3if ypocritis clepen it so, but of scribis
and Pharisees, pat is to seie, unrist-wisnesse, feyned as it were
rigt-wisnesse, of scribis and Phariseis. And as Crist seip, Bu/ .
3¢ your ri3t-wisness passe a point pe feyned risl-wisnesse of scribis
and Pharisels, 3¢ shal nevere come to hevene. We may undir- |
stonde by scribis and Phariseis men of pe fendis chirche, as we
diden before; so pat scribis ben clepid seculer prelatis, and
Phariseis ben clepid pese newe religious. Pes men maken hem |
a rigt-wisnesse bi hemsilf as pei maken hem a lawe of Anticrist ;!
and certis pis law may Crist never conferme; and so, as Poul
seip, pes Anticristis disciplis heyen hem over Crist, bop over his
godhede and over his manhede. For rit-wisnesse generaly 1s
fulfillinge of lawe, and so fulfillinge of Goddis lawe is verrei
rigt-wisnesse ; and fulfillinge of mannis lawe is Anticristis rigt-
wisnesse. And so pre degrees ben in pe law of scribis; pe
first and pe moost is in pe Popis welle; and as men of pe
worlde seien, pere is welle of ript-wisnesse; but pei gon ofte
biside pe rizt for per roten ground; pei tristen on rigt of mannis
lawe, and gone ofte biside pe sope. And 3it pei excusen pis fals
lawe, and seien it mut nede juge fals. for ellis it faillide in his
cours, and ri3t of pe worlde were fordone. But pei penken not
how Crist forsoke to juge bi mannis lawe, teching pat eche juge-
ment pat is not done by Goddis lawe, is jugement of pe fend,
and we witen not where it be rijt. And pat man is a fool pat
jugip after ony law, and woot not whepir he juge bi God, or
ellis by jugement of pe fend; and 3if men avysiden hem on pis
resoun, noone shulde juge bi mannis lawe. And pis fals rizt
is more feyned in consistorie law and in chapitre lawe. For
"algatis pei supposen pat witnesse may not faile. or ellis pe juge
may not faile pat jugip after fals witnesse; and of pis roten ;
blasfemye comep many fals jugementis. Juge we bi rizt con-
science pat God tellip or specifiep and leve we mannis jugement, "
and suffre we fewe wrongis pat falle, for mo wrongis shulen be ‘
don for foli of mannis dome. Pe rizt of pe Phariseis buriounep

Prelates and

. friars, hike the

Scribes and
Phanisees, .
make for them-
selves a new
righteousness
and a new law,
which Christ

will not

confirm,

2 Thess 0 4

Consistory lawn
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i to harme of pe Chirche, not oonly among hemsilf, pat holden
, al ping wel done pat is done bi per ordre, al3if it be a foly feyned
- by mannis witt, but how ever pei may gete good bi coloure of
- pis feyned ordre, pei clepen it hey rigt-wisnenesse. For pe
" ground good and holy triste we to Cristis religioun, for pat is
" beter pan pes newe; for ellis we comen not to hevene, but
i shulen be dampned wip ypocritis. And witt of pese scribis is
: so myche sett in worldely goodis, pat pei clepen not rist-wisnesse
“but 3if it be of worldely catel pat is geten by mannis lawe, al3if
Goddis lawe dampne it. And so pe fals Phariseis tausten men
bal Goddis lawe defendip® not but man-slauster or oper senstble
wrong, and not opir pryvey wrongs pat is worse roote hereof;
-and pis were blasfemye in God, to leeve pe worse and dampne
pe beter. And herfore declarip Crist pre manere of wickid ire.
- Pe first maner of ire is whan a man is wrapbid wipouten resoun,
L and sich is coupable azens God to be jugid to helle. For pis un-
| kyndely venym agen pe state of innocence is roote of malice
: wipoute-forp, pat in caas is lesse yvel; and for pis cause men
i usen whan pei drawen to per deep to forzeve men alle wrongis,
"and axe men mercy of here synne. Pe secounde degree of pis
wre is whanne a man hap conseyved wrappe and brekep out n
- scorneful wordis of his firs! conseyved ire. Sopely ire may falle
;to men for to venge Goddis cause, and so may men scorne
. oper, for pei folily synnen in God, as Hely? scornede pe preestis
i of Baal. But bope pes ben perilous, and herfore he pat scornip
" pus Zs coupable to falle in conseile, where his foli shal be hardid,
;til pat he falle to more synne. De pridde degree of pis ire is
| whan a man spekip folily, as he pat sclaundrip a man or reprevep
him Salsely ; and pat man, as Crist sep, is coupable of pe fier of
" helle, for his ire is turned to hate, and as Seint Joon seip, al
- siche been men sleeris, pat ben worpi to be dampned. And so
shulden men kepen charite bope in wille and in word, and not
. oonly spare strokis, as Fariseis falsely seiden. And herfore
| shulden irrous men axe mekely forsyvenesse, for 3if pei wanten
charite al is yvel whatever pei do. And perfore 2 pou offre pi

1 forfendip, B and C.

a Hely. Elias.
WYCLIF,
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gifte to God, pat pe scribis preisen myche, and pou penke pat |
bt bropir, for pi synne, hap a cause asens pee, leeve pi offring at|
pe auter, and go first to be accordid wip him. For meke offringe '
in mannis herte is betere pan offringe wipoute-forp. And 3if |
pi bropir be ferre fro pee, Goddis lawe is so resonable, pat it |
suffisip pat pou go out of ire and be recounsilid in herte wip |
him, and in hool purpos to make aseep’ as soone as pou goodly '
mayst. By pis lore may we see how ferre it is fro scole of 4’
Crist for to chide or to plede or to fi3t as men now done.

PE SEVENPE SONDAI GOSPEL AFTIR TRINITE.

[SERMON VIL]

Cum turba mulia essel cum Jesu, nec haberent quod
manducarent.—MARK viil. [1.]

For alle werkis of Crist ben good lore to Cristen men, to :
teche hem how pei shal lyve for to gete pe blisse of hevene,
perfore pis gospel of Crist tellip how he bi bope his kyndis did
a miracle of mercy in fedynge of pe nedy folk. Whan myche
peple was wip Jesus, and pei hadden not to efe, ke clepide his |
disciplis logidere and seide, ¥ have rup upon pe peple, for per have |
sued me pree dates, and now pet han not for lo ete, and if ¥ lete |
hem go fastinge home, per shal jfaile in pe weye, for sum of hem i
comen fro ferve. And his disciplis seiden 1o him, U'/zereqf myste
a man fede pis folk here in pis waste place?  And Crist axide'
hem, how many loves pat pei hadden, and per seiden seven,  And
Crist commandide pe peple to sitte doun on pe erpe; and lakynge :
pes sevene loves and doinge pankingts to God, he brak hem, ana’i
3af hise disciplis 1o pull lo pe puple, and pei saven pis breed fo pe

“puple.  And pei hadden a fewe litl fishis, and hem he blesside and
makide hus disciplis 330¢ fhem to pe peple.  And pe peple eet, and |
was fulfillid ; and 31t pei gedriden seven berlepisa of relif pat

Laseep, B; assep, D. See Glossary

» That is, * carrying-baskets,” from  a basket. Both Wycliffite versions ,
the A S. - beran,” to bear. and *leap’  have *leepis’ at the same passage.
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| was laft. And pere was of pe puple, hungry and longe fastinge,
| as it were foure pousand, and Criste lefte hem, and lete hem go
<home. Pe gospel tellip of siche two feestis pat Criste maade
 here in erpe. In pe first weren fyve pousaund fedde, and in pe
itopir foure pousand, and pis was pe seconde feste, as seint
' Mark tellip. And of greet witt weren pes itwo, as seintis beren
| witnesse!; for two is pe firste noumbre pat comep after oon-
heed, and herfore men clepen it a noumbre wipouten fame;
for it is pe first noumbre pat partip fro unite; and certis, if no
man hadde partid from God bi synne, it hadde be noo nede to
make siche feestis; for ech man shulde redely have mete whan
him nedide, as beestis han gras® in plentenous pasture. And
so bi pis bodili werk of merci of Crist ben we taust to which
' men we shulden do sich almes; for Crist techip in pe gospel
“of Luke pat we shulde feden siche pat have greet nede, and if
" we feden opir men, biside pe resoun of almes, pe fruyte of oure
almes in pat is awey. And so curatis pat ben better occupied
about spiritual nedis shulden for per feblenesse, fer fro state
of innocence, take bodily almes to perfourme per office, 3he 3if
 pei ben stronge in bodi in reward of oper men; and pis title of
. almes is mooste acording to preestis; but in state of innocens
" shulde pis almes be awey ; for men shulde have redily fruyt pat
' pai hadden nede of; and pis feblenesse of bodi is falle to men
‘for synne. Crist pat was bope God and man hadde not pis
‘ feblenes, for he myst have mete whan and wher he wolde; but
we shal wite pat our Jesus Crist dide more miracle, and bad hise
- disciplis serve pe puple at pe mete, to teche us pat we ben myn-
ystris and not autouris of miracle. And pus he quykide Lazarus,
- and made his apostolis efte to lose him, to teche pat he forzeve)
| pe synne, and his vikeris shewen it to pe puple. But pei assoilen
| on opir weye, as prestis in pe olde lawe telden bi signis of the
| olde lawe pat men weren cleen of lepre. And 3if pe Pope and
. his vikeris wolden studie wel pis mater, pei shulden leve to assoile
‘men so largely in pis fourme, for our bileve techip us pat no
i viker assoilepe here, but in as myche as Crist assoilep first him
}whom he assoilep in virtue of Crist. We shal see moreover

|
|
| ! This 15 the reading of B. A has wittis. *So inB: gresse, C; grace, A
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pat pe folke pat Crist fedde here weren fedde comounly, and |
not by maner of pis world, for to dampne riche mannis maneris
pat feden hemsilf coostly, and ordeyne strange and likerous
mete, and in greet multitude, and excuse hem herbi pat relif
goip to pore men, for pore men mysten many mo be beter
fedde wip comoun metis; and so pis is a likerous pride, how- |
ever we gabben to God. DBut go we nere to pe witt pat pe
gospel techip us, and we shall see pat eche preest shulde be |
viker of Crist, and take of him oyle of grace, and so in a maner
be Crist, and fede pe puple goostly wip pe wordis of God; for
neiper Crist ne hise Apostlis hadden ay bodily mete to fede
folk pus; and Crist techip us in pis pat goostly fode is beter
pan pis, and in token herof pis secounde feste was algatis lasse,
but goostly feeste shulde encreese, pat hap fulli ende in hevene.
Pese sevene loves ben sevene bokes of pe newe testament, and
foure gospellis, and perwip stories of pe Apostlis wisdom, of l
bokes of Poul, and Apocalips of Joon. Pese fewe litil fishes pat |
pei hadden to companage ben pistlis of reule of James and
Petre and Joon and of Judas. Pe seven berlepis of relif ben
alle pe sentences of seintis after, bi which pei feden trewe men
by delyng of Goddis lawe. For many ben fedd by relif pat
kouden not ete pis hole mete. Pe multitude of just men ben |
pes foure pousaund men, pat Crist grauntip her owne wille to
go to pe house of hevene.

|
!
|
!
|
|
!
%
FE EI3TPE SONEDAI GOSPEL AFTIR TRINITE. !

l
[SERMON VIIL]

Attendite a falsis prophetis—Marr. vii. [15.] |
i

P1s gospel biddip Cristene men to e ware wip false prophetss,
bat comen in cloping of sheep. And pes wordis may be applyed |
unto fals freris; for sope pis lore of Crist wolde he not 3yve in |
tyme of grace, but if siche men weren for to come which pei
shulden flee. And so, be pei freris or be pei oper pat speken |
falsely in per prechinge, oure good maister Crist bad pat we

¢z
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| shulden be ware wip hem. Dei ben prophetis, in pat pei speken
aferr of pe dai of dome, of blisse, and of peynes; and pus seip
Crist pat he sendep prophetis to men pat ben of fals feip, and
pei shal tormente hem. And it is noo doute pat ne siche men
ben profetis, and pei ben false prophetis; if pei lyven pus pat
| pei shapen her Iyf and her wordis bope, more for ypocrisie and
! wynnynge of pe peple pan for worship of God or helpe of her
soule, If pei fynden novelry in per fals habitis, and 3it lyven
as yvel as opir comoun men, who shulde drede of hem pat ne
pei ben fals profetis? Al per founden signes pei shewen opir
men, pat pei shulden crye per holynesse over opir Cristene men.
But, Lord, whi shulden pei do pus? sip holynes shulde be
privy, and pei mysten lyve as holy lyf wipouten siche signes.
; Certis it semep no cause but if it be ypocrisie, pat pei shewen
' to pe peple per holynes as Phariseis doen, and so to be more
i told by, and listlyer to wynne goodis, for take awey pis eende,
| and her signes serven of noust. And as Crist seip a good lore
wto knowe hem were, to marke per fruytis, pat specialy comen
of hem. Wel Y wote pat pe Churche profitide before freris
| camen in, and sipen han ben sowen many fals lores, bope in
i | per religioun, and preisyng of scribis; as we seen of pe sacrid
' oost, of pe begginge of Crist, of lettris of pe brepheed, and opir
worldel) lyvynge. Pe knowyng of siche signes shewip wel
]>er fruyte, how pei ben chargeous to pe peple, and fals in per
entent; for greet noumbre and costlewe housis and greet dis-
! pensis of pis world, wip reulynge of worldely causis, tellen what
'ende pei worchen fore. And herfore seip Crist, pat per ben
V wipinne wolves of raveyne'; wulves pei ben if pei loven more
I catel pan mennis soulis, and open per moup to heveneward to
| feyne preestis power, pat neipir pei can grounden in pe lawe of
i God, ne it may not falle to God himsilf, and bi pis power pei
spuylen pe puple of per goodis, and not assoilen hem freely for
"to save per soulis. And bi pis fruyte may men knowe pe
| falshede of pes wolvys, for we shal wite as bileve pat who lovep
| more mannis good pan he lovep helpe of his soule, he is wulf
*and fendis child. And pis may men wel see by pes preestis’

1 Soin B. A has rayne.
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bisynesse ; and herfore seip Goddis word, pat men gederen nof |
of pornes grapis, to glade men goostly wip, ne gidere not figés of
brers, for as pes trees han not of kynde to brynge to men
siche fruytis; so siche children of pe fend feden not men!
goostly, neipir wip figis of bileve ne wip grapis of devocioun,
but pei han more bisynes to spuyle fro men per worldely goodis,
as bope pornes and bryres reven fro sheepe per wolle. And
pus eck good iree pat God hap ordeyned to pe hous of heven,
berep here good fruyte and pe yvel Iree berip vemym; for rizt as
Goddis children may not do but good ping, so children of pe
fend may not do but harmful ping. For rigt as fendis semen
to do good, and it turnep at pe ende to per harm, so Goddis
children semen to do yvel, but God turnep it to per good. And
to pis witt seip pe word of Crist, paf a good tree may not bere yvel
Jruyte, ne an yvel tree good fruyfe. For pei may not turne as
pe wynd, for alle pingis pat shal come mut nedis come as we
taken here; and so ecke #ree here in pis world pat makip no! pus
good fruyle, shall be fellid and putl fo pe fier to brenne in helle
wipouten ende. And pus bi fruyte of preestis shulen 3¢ knowe
whos pei ben, and herby bewar wip hem, for condicions of her |
maistris. And ¢/ sufficth not io seze, Lord, Lord, but it nedip to f Menare yus.
lyve wele to a mannes lyves ende; and so it sufficip not to

preestis to seie, God be wip you, but pei mut seie wele in herte
and wele in moupe and lyve wele, for ellis a man shal not be
saved ne brost to liknes of pe Trinite. Ne pis lore is not oonly
constreyned to fals freris, but generaly to preestis, pat seien pat
pei han care of mennis soulis; for worchyng bi rizt Iyf, endid
after Goddis wille, makip a man Goddis child and come to pe
blisse of hevene.
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PE NYNPE SONDAI GOSPEL AFTER TRINITE SONDAY.

[SERMON IX.]

Homo quidam erat dives et habebat villicum.—Luc. xvi. [1.]

P1s gospel tellip how men shulde make hem frendis of
worldely goodis, for reward pat pei shulden have aftir in
hevene. Pe parable tellip kow a man hadde a_fermour, as keper
of a toun?®, pat was defamyd to him as he hadde wastid his
goodis ; but not al fulli, for he hadde spendid hem unwarly,
| but pe lord hadde pe worship. Dis lord clepide pis fermour and
seide pus to him, How heere ¥ pus of pee, pat pou wastist my
good? 3ife a rekemynge of pi baillyship, for pou maist be no
longer in pis office. And pis servant seide wipyne to himsilfe,
What shal ¥ do? for my lord takip fro me pis ofice; delve may
Y not, and me shamep for fo begge; but ¥ woo! what ¥ shal do,
bat whan ¥ am removed fro pis office, optr tenauntis of pe lord
shal resceyve me into pere housis, for goodis pat Y shal do to
hem: while Y am in pis office. And ke gaderide fogidere alle
pe dettours of his lord; and axide pe first how myche he ouzt his
lord; and he seide ke ouste him an hundrid barels of oyle. And
he seide to him, Take pi caucioun and sitte soone and wryte fifty
"barellis. And efte he seide lo anopir, How myche owist pou?
And ke seide he ouste an hundrid skippis of corn. (Pis mesure
of corn is more pan a quarter.) And ke badde him take his
lettris, bi which he was bounden, and wryte foure score. And
pe lord preiside pe bailly of wickidnes, for he hadde warly done;
| for children of pis worlde ben more ware pan children of list in
\per kynrede. In pis parable we shulden wite pat Crist is pis
lflord, pat is kyng of kyngis and lord of lordis; pis bailly of pis

| a<toun, fiom the A.S.verbtynan, From a single clearing, it came to
| to hedge in or enclose, had origi- be applied to the whole cleared
i nally pretty nearly the same mean-  and enclosed land in any particular
ting as the word ‘clearing’ has in  locality, and so to the principal
" our colonics now; it was the piece  collection of dwellings forming the
v of land enclosed from the forest or  homes of the cultivators of such
| moor and made halntable for men  land.
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lord, or keper of his litil toun, is eche man of pis world, seme
he never so greet, for emperoure or kyng is tenaunt to pis
lord and keper of his litil toun, to regard of Cristis greet lord-
ship. For Crist is lord of hevene and helle and al pis erpe,
she lord of al pis world, wip goodis of it opyn and hidde, and no
conquerrour myste ateyne to lordship of al pis erpe, for Alis-
aundre and Julius leften myche to conquere, and God wolde
not pat per lordship were more here in erpe, techinge us pat pe
fend prince of pis world hap but litil lordship of children of
pryde, al3if he be now partener wip Crist of mo servauntis
of pe fend pan shal come to hevene. But Crist is chefe lord
of pe fend and al his lymes, and pei mut nedis serve him opir
wele or yvel, doinge wel pat pei shulden do, or ellis suffringe
peyne. And sip Crist hap lent ech man here al pat he hap, and
wole axe of pis streite rekenynge, how he dispendip it, to ech
man of pis world may pis parable be applied; and whanne men
dispenden not warly Goddis goodis, panne pei ben defamyd to
him as pei hadden wastid hem, but dispending of alle goodis
mut sowne to Goddis worship. For alle men shulden knowe
pat alle pes ben Goddis goodis, and he wole pat pei be spendid
pus to profit of his Churche, and so spekyng of pis lord is
movynge of mennys conscience, and pus God tellip to men
bope more and lasse, how he knowip her traytery, whan pei
done amys, and hou pei ben nedid to die from pis office, and
hou pei ben nedid to God to rykene for pis servyse. And sum
ban drede how pei shal lyve after pis lyf, for after per deep pei
may not delve, or do medefulli to per soule, and shameful ping
it is to begge oper of men pat here lyven, or of seintis in
hevene, but as pei witen pat pei shulden helpe after pat men
han her deserved while pei lyveden here in pis Iyf. And so pis
fermour grantide pre pingis pat men shulden knowe here in
pis lyf. First he grantide pat aftir pis lyf he myst not wirche
medefulli. Aftir he grantide pat he shulde shame to begge
more pan he hadde disservyd. And so stronge beggers here
on lyf, ben more unshameful pan ben soulis or in helle or in

purgatorie, pat wolen not axe but pat pei han disservyd, for pei
witen pat it were veyn to axe more of per God. But pis baily |
turnede wisely him to a good conseil; pat while he lyvede
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here in erpe he shulde make men his frendis wip goodis of
God pat he kepip, and pei shulde helpe him whan he is decd.
And pus it perteynep to kingis first to do worship to God, and
sip to do rizt to per servauntis and so to alle men under hem.
And pis discharge may baillies do wipouten injurie to God;
for sum men penken pat pis bailly pat forzafe fifty barels of oile
and perto twenty skippis of corn, dide wronge to his lord, and
so pe lord preiside him not wele; but we shal wite pat pis lord
is God, and pis bailly lord of pis world, and so God approvep
wele forgyvynge of mannis rente; and wip graunte of pe cheef
lord, baillyes may forsyve per dette; and so it were a medeful
pinge to worldely lordis to forgyve dette, and discharge per pore
tenantis of many chargis pat pei ben inne. And so as pis miste
falle in dede, pat pis bailly was worldly wyse, so hevenly prudence
myste falle to children of list, but pe first prudence fallip more
comounly pan pe secounde unto men, for pryde and coveitise
: of goodis blyndip men to do almes, but herfore goodis of for-
tune ben clepid bi a fendis name, pingis of wickidnessis, for
pei ben ofte unjustly delt. But conseil and bidding of Crist,
pat is chefe lord of alle, is pas men make hem frendis here of siche
goodis of wickednesse.

PE TENPE SONDAI AFTIR TRINITE.

[SERMON X.]

i Cum appropinguaret Jesus Hicrusalem videns
crvitatem.~—Luc. xix. [41.]

i Pisa gospel tellip generaly, what sorewe men shulden have
[for syne, sip Crist, pat my3jte not do synne, wepte so ofte for
| synne, For we rede pat Crist wepte pries, and eche tyme he
{ wepte for synne. And so tellip our bileve in storye of pe
'igospel, pal Jesus scynge Jerusalem weple peron, for pe synne of

* In the margin of B here occurs  of thee clergy the only hurt unto
! the following note. in a late fifteenth  thee Churche of Christe "
century hand: ‘Noat this specially
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it, and seide pal if pou knewe pus synne, pou shuldist wepe as
Y do nowe, and certis in pis dai of pee pat shulde be comen in
pees o pee, if pou woldist receyve pis day and pees of it, as pou
shuldist, for alle pes pingis pat pou shuldist cunne ben now Aidde
Jro pi t3en.  For daies shal come in pee, for synne pat pou shalt
do in me, and pin enemyes schulen envyron pee as a palis al aboute,
and parre pee tn _Jerusalem, as sheep ben parrid in a foold, and per
shal felle pee to pe erpe, and pi children pat ben in pec, and pei shal
not leve in pee stoon liynge upon a stoon, pat pei ne shal be removed,
and pi wallis al distried, and pe cause of al pis shal be pe un-
kynde unknowynge Jat pou wolf not knowe pe fyme pat God bi
grace hap visitid pee. Alle pes wordis weren shewide in dede,
as Josephus makip mynde of hem, how Titus and Waspasian
pe secounde and fourty 3eer aftir pat Crist was steied to hevene,
comen al solempnite of Paske, and ensegiden Jerusalem, and
distrieden men and wallis uttirly pat pei founden pere. And pis
is a pryvy synne wip which pe fend blindip men, pat pei sorewen
not more for synne pan pei done for opir harm; for pus wille |
is mysturned, and men failen to serve God. And herefore

techip Crist hise apostlis pat pei shulden not be aferd for perelis |
pat shal come for to venge synne pat is done, but pe moste

drede of alle shulde be to falle in synne, for pat is worse pan

pe peyne pat God ordeyned to sue herof. And pus in foure

affecciouns pat ben groundid in mannis wille stondip alle mannis

synne pat he doip azens God, for if sorwe and joie of man and

hope and drede were reulid wel, his wille were ordeyned unto

God, to serve him as it shulde do. After pis tellip pe storye

how Jesus wente tnto pe temple and caste out bope bieris and selleris,

and seide fo hem pat it is writun, Myn hous shulde be an hous of
preder, but ye have maad tf a denne of peves. And for a long tyme

after he was eche day techinge in pe temple.  And in pis dede pat |
Crist dide, he techip his Chirche to bygynne for to purge his
seintuarie, pat ben preests and clerks perof, pat ben pe moost
cause of synne, and sip purge opir partis, whan pe rote is dis-
tried.—9 And pis telde Crists wending into pe temple after pes |
wordis, as 3if he wolde seie in his worching, Pe cause of synne |
pat Y have told is wickednesse of preestis and clerkes, and :
herfore Y higyne at pe temple, not to distrie hem in her
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persones, but to take from hem cause of her synne, and ordeyne
pe Churche in temporal goodis as Y have ordeyned hem to
lyve. And it is al oon to seie pat pese goodis ben pus sacrid
and 3yven to preestis pat no man may take hem fro pes preestis,
and to seie pat Anticrist hap so weddid pes goodis wip preestis
pat noon may make pis dyvors; for preestis ben uncorrigible;
but pes defamaciouns shulde preestis flee wip al pere myst, and
preien pat pei weren amendid bi pe ordenance of Crist. For
resoun shulde teche hem pat pei ben worse pan frentikes, and
so pei hadden nede to be chastisid til pis passion were fro hem.
For what man wolde bi resoun, kepyng a man in frenesie, 3yve
him a swerd or a knyf bi which he wolde slee himsilf? or who
pat kepte a man in feveris, and wiste wele hou he shulde be
reulid, and pat pis mete or pis wyne were contrarye to his helpe,
wolde 3yve him at his wille pis foode pat shulde anoye him?
80, sip preestis have goodis of men bope of lordis and comouns,
and pei disusen hem pus, pei myjten and shulden by charite
wipdrawe pes brondis pat pus done harme to preestis, and in
mesure and manere 3yve pes goodis to preestis pat he himsilf
hap ordeyned him and hise to have siche goodis. And pis may
bi charite be wipdrawen by pe 3yvers perof, sip no man may do
yvel to men and not do good to pe same men, but if he be a
quyke fend, pat we shulden not putte to seculers. And to pis
ende shulden clerkes traveile and procure pat pis ping were done
bope for love of Goddis lawe and for love of clerkes and
comouns, and 3if pe fend by envie, pat is enemye to charite,
seip pis ping may not be done by pe lawe pat now is sett, he
seip pat Anticristis lawe, founden ajens Goddis lawe, is strenger
pan charite, and Anticrist strenger pan Crist. For pis ende
shulden clerkes wepe and preie God pat his ordrenance! were
kepte in his strengpe and Anticristis lawe putt abac.

! ordenaunce, B.
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PE ENLEVENPE SONDI AFTIR TRINITE.

[SERMON XI]

Dixit Jesus ad quosdam qui comfidebant lanquam
Justi—Lue. xviii. {9.]

P1s gospel tellip in a parable how pat men shulden be meke
and not justifie hemsilf and dispise opir men, for pis is a spise
of pride pat men clepen ypocrisie Pis parable tellip pat fwo
men wente inlo the temple for fo preve, pe foon was a Pharisete
and pe topir was a publican. Pe Pharise stood as a proud
man and preiede pes pingis bi himsilf; God, ¥ panke pee for ¥
am not as optr men of pe world, robberis, unjust men, avoulrers, as
pis publican'; ¥ fast twies in pe woke, and 3yve fipes of alle my
goodis.  And pe publican stood aferre, and wolde not lifte his i3en
to heven, but he smole upon his breest, to figure true confessioun,
and seide, God be helplick to me pat am synful. But Crists juge-
ment seip bat, pis publicane wente hoom, made ristful fro pis
Pharise for pe mekenesse pat he hadde, for eck pat pus heich
kimsilf skal be made lowe, bi peyne, and ke pat mekip him, bi
grace, skal be heyed, by mede of God. Of pis gospel may we
wite how pe firste spice of pride, pat is ypocrisie, envenymep
gretely pe churche, and, for pis ypocrisie is comounly amounge
religiouse, perfore biddip Crist his disciplis beware wip sour dow
of Pharisees, and Crist himsilf expownep and seip, it is ypocrisie.
Phariseis ben seid, as departid from opir puple, and weren
religiouse in Cristis tyme, as Saduceis and Esses. And al pes
pree ordris of men Crist distried, and savyd pe persones, sip
bope Poul and Nichodeme weren Phariseis, as Goddis lawe
seip. And sip al Cristis dedes ben ensaumples to trewe men,
many men penken pat pes newe sectis shulden be distried and
pe persones saved, for pus ordeynede Crist maister best of alle;
and Y clepe sectis newe mannes ordres, pat oon suep anopir as
he shulde sue Crist, and so eche secte smatchip® many synnes;

L Soin B; puplican, A. 2 smacchil, B.
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+ but if it be pat sect which Crist himsilf made, pat Goddis lawe
| clepip secte of Cristene men, for we shal bileve pat Crist may
not do synne in 3yvynge of his reule to lede Cristene men.
And so pis secte is pe beste pat ony man may have, sip Crist,
almygty, alwitty, and alwilful, ordeyne pis sect covenable for
eche man; but opir newe sectis founden bi mannis witt mut
nedis smatche synne for errour of pe fynder. And rist as per
weren pre suche sectis in Cristis tyme, so per ben now monkes,
chanouns, and freris; and dyvysyons in pes pree seien dyvy-
siouns in mennis wille. Al pes pree sectis mote nedis smatche
errour, sip pei grounden a perpetuel reule to all men of pes
ordres pat pe gospel lefte by wisdom of Crist; and it were
woundirful pat pes synful foolis shulde fynde a betere reule pan
Crist himsilf fond. For who shulde make a reule to men pat
' he knowep not, ne hap no maistrie of hem, ne techyng to kepen
it? but o complexion and oon elde axip o manere of lyvynge
and anopir anopir, pat pes patrons knewe not. And so oonly
oure patron Crist, pat is bope God and man, calengip as propre
" to himsilf to grounde siche ordres, and herfore seint Poul and
Petre, wip opir apostolis, fledden to grounde siche ordris for
drede of blasfemye. And it were more suffrable to dwelle
amonge Sarazynes or opir paynym sectis as doen many Criste
men pan to dwellen among sectis of pese newe religiouse. And
pat pei seien, pat pei ben erberis betir pan comoun pasture, for
erbis of vertue pat growen in hem, certis makinge of erberis
in a comoun pasture wolde distrie pis pasture and lyf of pe
comouns, bope for dichyng and hegging and delvynge of tounes.
And 3if we marke alle siche erberis in Engelond, pat ben plantid
of newe in comoun Cristis religioun, as pei spuylen pe reme-
naunt of temporal goodis, so, pat is more deel, pei spuyle hem
of vertues, for alle Cristene men shulden be of oo wille, and
variaunce in siche sectis makip variaunce in wille, and gendrip
discencioun and envye among men. And herfore ordeynede
Crist but pree partis of pe Churche, ech to have nede and
helpyng of opir; but certis it is not pus of pese new religions.
Of pis treupe may be maad such a good resoun. It is a greet
i synne of two pingis to chese pe worse, whan a man may as
. freelv have pe betere as pe worse; but pesc new ordris ben
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worse pan pe sect of Crist, and it is more lijt, more fre, and |
more perfit, pan ony opir sect pat man may chese. And her-
fore it is a synful errour to chese siche sectis, sip pe ordre of |
Crist wole betere occupie at pe fulle pan ony siche sect founden |
of men. And so sip pese patrons han no leeve of God to make
siche erberis in his comoun pasture, law of pis cheef lord shulde
distrie pes sectis, sip Crist lovep more his comounes pan pes
newe erberis. And pus menep pe gospel pat pe pridde servaunt
of God shal constreyne men to entre and soupe wip him in
hevene, bope men in comoun weyes and pes pat dwellen in
heggis, and pus was Poul constreyned to crepe out of his hegge,
and holde pe sect of Crist, forsakinge pe sect of Pharisees; and }
pus pis publican pat was a comoun laborer was beter pan pis |
Pharisee, as pis gospel seip.

FE TWELFLE SONEDAY GOSPEL AFTIR TRINITE SONDAY.

[SERMON XIIL] 1

Lxtens Jesus de finidus Tiry.—~NMarx vil. [31.] |

P1s gospel tellip a myracle of Crist to make men to love him |
and trowe in his power; how a deef man and a doumbe was
helid of Crist. Jesus wente oute of pe contree of Tirus and he
cam by Stdoun to pe waler of Galile, and he cam pours a countree
pat men clepen Decapolios, which contre conteynep ten citees '
wipynne him, and men of pe contre brousten lo him a deef man,
and doumbe also, and preieden Crist fo putte to him his hond,
for pei conseyveden pat bi pis shulde Crist fully hele hym. And
Crist loke pis syke man aside fro pis puple, and putte his fingres
into bope his eeres, and spittinge, wip his fyngtr Crist touchide his
tonge, and Crist lokynge into hevene wip a dewlful chere seide to pis
syke man, Be pi wittis opened; and anoon weren his eceres opened |
Jor to here, and pe bond of his tonge was opened for to speke arizt.
And Crist bade pes men to publishe not pis myracle; bul ever pe |
more pal he bad pus, ever pe more pei prechiden, and ever pe more
pei wonndriden, and sciden amonge hemstlf pat Crist hadde done
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alle pingis wele, for he made deefz to heere and doumbde men to speke.

Four senses» 1 It is seid comounly pat holy writt hap foure undirstondingis.

waeress” | Pe first undirstondinge is pleyne, bi letter of pe storye. Pe

secounde undirstondinge is clepid witt allegoric, whan men un-
dirstonden bi witt of pe lettre, what ping shal falle here bifore
pe dai of dome. Pe pridde undirstondinge is clepid tropologik,
and it techip how men shulden lyve here in vertues. Pe fourpe
undirstondinge is clepid anagogike, and it tellip how it shal be
wip men pat ben in hevene. We shulde knowe pis secounde
witt of pe gospel, for it is bileve of Cristene men in erpe; we
. shulden bileve pat mankynde felle fro pe staat of innocence for
| Adams synne and Eve, and Jesus, God and man, bouste man-
| kynde fro pe fendis prisoun, as pis gospel tellip. And so oure
Jesus wente fro pe lond of Tirus, whan he wente fro pe bosim
of pe fadir of hevene, for Tirus is makyng®, and God made of
nost bope aungels and men and al pis brood worlde. He cam
bi Sidon, pat is angel kynd, whan he grette oure Lady bi servise
of angel, and }pis angel Gabriel wip all opirs stondinge heelden
pees wip God, and leften pe firste synne, and Sidon is helpe or
leevynge siche synne. But oure Lord Jesus wente out to pe
| water of Galile, for he took pe staat of man slydun from inno-
‘ cence; for Galile is a wheelb whirlinge or passinge ; and so dide
mankynde aftir pat it hadde synned. Crist came purz pe cuntre
pat hadde ten citees, for he cam bi alle men pat weren segid
wip pe fend; and pes men ensegid pus ben al pes citees, and
mankynde pus ensegid bryngip to Jesus hir kynde, pat was deef
and dombe by pe synne of Adam, ffor pei leften to heeren God
and herden pe fend, and trowiden to pe fendis lore, and lefte pe
lore of God, and so weren pei deef to heere of God what pei
shulden do. Jesus took mankynde pat pus was syke, not in
ech persone but singulerly in oon, and Crist putt his fyngirs
|in eres of pi§ dombe man, whan he appliede his virtue, sutili
f worchinge, for to teche man how he wente fro God, and wip his
I spotle he touchide his tonge, whan he jaf him virtue to herye
E God ritli. And so Crist hadde sorewe of pes two synnes of

& Tz0r, the Hebrew name of Tyre, means in Hebrew, circle, or circuit.
. signifies a rock. (Smith’s Dict. Bib.)
b (Galil, whence Galilee is derived,
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man, and bad pat pe bond of his witt shulde be opened. But |
Jesus bad pat pei shulden not preise him herfore bi his man- |
hede, and for pis mekenesse pei preisiden him more bi his

godhede, and seiden sop pat he made alle pingis wele, for he

made deef men to heeren and dombe men to speken. For men |
deefid in Goddis lore he made to heere what God spake in‘
hem, bop in mandementis and conseilis; and herbi pei lerneden |
to speke; and so pre miraclis did Crist togidere, in savynge of |
mankynde; he made men deef bi synne to heere what God |
spak in hem, and men dombe fro rist speche to speke opynly :
Goddis lawe, and so, biside pes virtues to heere and to speke, |
God moved mankynde to do as pei shulden; and so mai men [
see how myche pei ben to blame pat ben dombe and deef in |
pis manere of worching. '

[SERMON XIIL]

|
|
i
!
|
{
PE PRITTENPE SONDAY GOSPEL AFTIR TRINITE. ’
i
}
|
|

Beati oculi qui vident quae vos videtis—Luc. x. [23.]

P1s gospel tellip bi a parable how eche man shulde love his
even cristene; and, for si3t pryntid in us of manheed of Crist
techip pis lore graciously, perfore bigynnep Crist and seip on |
pis manere. Blessid ben pe eyen® pat seen pat e seen; for V scie E
Yo 30u, pat many kyngis and prophelis wolden se pal 3¢ seen and |
si3en hem not, and here wordis pat 3¢ heeren, and herden hem not.
And lo a wyse man of lawe roos and femptide Crist, and axide,
Maistre, what shal ¥ do to have pe blisse of hevene? For hei
wiste wele bi skile pat it was not ynous to see pe manheed of |
Crist for to come to heven; for many pingis, as Scariop and ,
bestis, sijen Crist, pat weren not able to have blisse. But Crist
seide to pis legistre, What is writun in pe lawe? how redist pou? |
And he answeride and seide, pat pe lawe biddip pat a man shulde .
love pe Lord his God of al his herte and of al his soule, and of al .
kis strenghis, and of al his mynd, and his nei3bore as him silf. !

! isen, B eyne, C.
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{ And Crist seide to him pat he answeride ri3t; do he pis tndede,
| and he shal lyve in blisse. But pis lawier wolde justifie himsilf,
and perfore he axide, who was his neisbore.  And Crist tolde him
i a parable, pat was sutil in witt, for Cris! lokynge on him seide
§ kim pis parable, how a man wente doun fro Jerusalem info ferico
L and Jelde in pefes handis, pat dispuyliden him and fastiden many
sores on him and wenten and leften him halfe quyke. And it fell
ﬁat a preest passide pe same wey; and he si3 him lye pus hirt, and
‘ wente awey and helprde him not. And a deken, whan he was ne3
ﬁe place, and s13 him sich, passide awey. But a Samaritan making
| his weie bi pat place cam bi side him, and 513 his state, and hadde
i mercy on him; and ke cam nyye, and bond his woundis, and helde
‘ z'n kem bope oile and wyn, and pul kim upon his hors, and broust
/zzm in ly stable of a toun, and pere he did cure of him. And
an¢zr dat he toke two pens, and 3af hem to pe hosteler, and bade
/zzm have cure of him, and seide pus, What ever pou 3yvest over,
w/zcm Y come asen ¥ shal pay pee. And whan Crist hadde seide
' pis parable, he axide of pis man of lawe, whick of pese pree men
l | Semede him lo be nei3bore unto pis syke man pat pus fell info beves
j handis. And he seide, pat pe pridde man, pat dide mercy on him.

| And Jesus serde fo pis legisire, Go pow and do ri3t so. Pis man

'of lawe pat is here nemed was nepir civilian ne canonistre, but
"he was man of Goddis lawe pat wolde lerne pe wey to hevene.
" And Crist supposip to pis wise man pat ech man is to opir a
1 neisbore as ny; as he may, sip pei ben bope of o kynde; but
, . of neizborishep of place or dwellinge or of worldes ffrendship
shulden men not recke here; but we shulden wite pat alle men
pat God ordeynep to blis ben ful breperen bope of fadir and of
‘ modir, sip God is per fadir, and his Chirche is per moder. And
‘ ' so techip Crist in pis parable, how ech shulde be to opir neiz-
i bore in good wille, bope for we came alle of Adam and Eve,
. and specialy for we came goostly of Crist and his Chirche and
"pei ben oure nexte and most fadir and modir. Pis man pat
_cam doun fro Jerusalem to Jericho is oure firste eldris, Adam
“and Eve, for pei camen fro sizt of pees to state of slydyng, as
pe moone. Pes peves pat woundiden him ben pe fendis pat
temptiden him, but pei lefte lyf in him, as God ordeynede him
to blisse; but pei drowun fro pis man goodis of virtu and of
WYCLIF.
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kynde, and woundiden him bope in bodi and soule, and lettiden
him to live just lyf. Pis preest pat passide first bi mankynde
and si3 myscheffe pat it was inne, weren patriarkes, bope bifore '
pe lawe, and in tyme pat God 3af law. Pe dekene pat passide |
bi pis weye weren prophetis and opir seintis pat weren binepe ‘
pes first seintis, as dekenes ben under preestis; and bope pei .
knewen pat pei mysten not helpe neiper oper men ne hemsilf
fro pe synne pat pei fellen ynne bi tempting of pe fend. But

pe pridde Samaritan, pat was Jesus, helpide mankynde, for he '

was an alien as anentis his godhede, and he was keper of man |
bi bope two kyndis pat he hadde, and he myste not do synne,
sip he was bope God and man, and hadde not personale beynge °
of mankynde as oper men hadden, sip he hadde a ful beynge i
bifore tyme pat he was man. He helde in oile to make woundis |
softe, and to dispose man to be hool; for he putte man in hope '
to come to hevene bi feip of Crist; and he putte in wyn perwip, :
whan he spake sharpe wordis for to prik men fro synne. He
put mankynde upon his hors, whan he made his own manhede |
to be oure broper and to bere our syne; alsif he ouste not for

his synne; he broujte mankynde in to a stable, whan he helide | [
men in pis Chirche; and pis is but a litil stable to regard of al |
pe Chirche; and he curide men in pis stable bi sacramentis and
hevenly siftes. And on opir daie, after tyme pat he was deed,
whiche was pe tyme of grace, and pe sunne was newe sprongen,
he 3af two pens to pis keper, bope of his godhede and of his |
manhede, to fede mankynde til pe daie of dome. And so pe
keper of pis stable is alle pes men pat God hap chosen to fede |
his Chirche wip his lawe, and Cristis godhede wip his manhede .
ben sufficient herfore, for pei ben wipouten ende, as pes serkelis |
of two pens; and what ever pat prelatis traveilen unto spede;
of Cristis Chirche, Crist wole at pe daie of dome 3elde hem !
graciousely ; and so ech trewe prelat pat helpip Crist to hele |
his Chirche, is trewe neizbore to pe Chirche and doip in part .
as Crist did.

SERMONS, D
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PE FOURTENDE SoNDAI GOSPEL AFTIR TRINITE.

[SERMON XIV.]

Cum iret_Jesus in Jerusalem, transtbat—Lvuc. xvil. [11.]

CHRrIsT wole teche bi pis miracle in pis parable pat rigt bileve
is ground of mennes salvacioun. Whan Jesus went to Jerusalem
he went pury Samarie and Galile, and whan he wente info a castel,
len meselis comen azens him, and pei stooden aferre and crieden on
him as pei my3ten, and serden, Jesus, comandeur, have mercy on us.
' But whan Crist s13 pes leprous men cryinge pus, and stondinge
logidere afer, lest bei blemyschiden oper men, /e bad kem go and
i shewe hem fo preestis, as God bad in pe olde lawe, and as per
i wenten, per weren heeltd of her lepre. And oon of hem, whan he
| 553 pat he was pus heelid bf miracle, turnede azen fo fesus wip
la greet vois preisynge God, and ke feld doun in his jface bifore
Cristis feet, and pankide kim ; and pis man pat pus cam azen was
a Samaritan. And Jesus spake and scide pus of pis dede pat was
fallen, Ve ben not fen maad clene, and where ben oper nyne? Pere
is noon founden pal cam azen, and pankip God, but pis alien. And
Crist seide unfo him, Rys and go whider pou wilt, for pi bileve
kap made pee saaf.

To pe witt of allegoric’, bitokenep pis dede of Crist how he was
wendinge to hevene, pat is clepide Jerusalem, and he passide by
Samary and Galile, or he went to teche, pat he wolde save bope
hepene men and Jewis. For it is knowen of Samarie pat pei weren
not of Jewis kynde but aliens pat dwelliden pere, fro pe time of
conquest of pat lond. And ten kynredis of Israelis sones weren
ever putt out, as now ben Jewis, and herfore pe Jewis loveden not
pes Samaritanes, and to pe repreef of Crist pei clepide him a Sama-
ritan, pat he grantide in a manere, and denyede pat he wasledd by
pe fend. Cristis wendinge in to pe castel bitokenep his litil Chirche,
bat is armed wip virtues as pe castel is kepte fro enemyes; ten
leprous men ben alle pe synful pat mekeli axen forjevenes of
per synnes. Pei stooden first fer fro Goddis folk; and sip pei

L allegorik, B ; allegorie, C.
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wenten to Cristis preestis, and bifore pei comen to hem God ;
assoilide hem of per synnes; for God seip in pe psalme how1
man in purpos to leve his synne seide pat he wolde shryve him
to God, and God forzaf him his synne. And so Crist taujte
bi pis dede pat assoilinge of men is not but 3if God assoile
bifore, as God himsilf assoilide pes leprous. And so preestis | Prestly abso-

lution not
efficacious

assoilen as Goddis vikeris, according to Goddis assoilinges, and | jmiess the sin
ellis pei assoilen no more pan preestis of pe olde lawe heelide Eé;:g;;;gsﬁved :
men of per lepre, and pat myst pei not do. Pis alien pat cam

azen to panke God of his helpe, bitokenep trewe Cristene men
pat dwellen in pis bileve ; pes nyne pat ben many moo bitokenep
men out of bileve, pat trowen pat it is ynous pat her preest
assoile hem, and specialy pe hey preest, how evere he erre in juge- ;
ment, and how pei lyven bifore or after, pes men pat pus ben | Sucofchurch -
assoilid. And asens pis eresie shulde trewe preestis crye fast, for

bi pis synne is synne hid, and assoilyng boust and sold, as who
so wolde bye an oxe or a cow, and myche more falsely. We
shulden come agen to Crist, and confesse bope his kyndis, and
make covenaunt wip him to leve oure synne from hennsforp, and
penke how Crist bad pe woman go and wille no more do synne.
For pis covenaunt, kept wip sorwe of synne and Goddis grace
is ynow, alle 3if men speken no more wip preestis; but speche
wip hem is nedeful in pat pat pei techen men pis treupe, and
mennys ordenaunce may not reverse pis sentence; and pus we
graunten pat ech ping pat Petre bonde or assoilid on erpe, or ony
viker of Petre, in pat pat pei acorden wip God, is bounden or
loosid in hevene, and ellis not, for ellis pei ben fals. And so
ordenaunce of men in byndinge and assoilynge bryngip in
many errours and lettip trewe prechinge. But Bede seip pat pes Beda's nter-
leprouse men bitokenen heritikes of many colours pat shulden

stonde aferr fro men, and turne to Crist bi rizt feip, and knowe
pat Crist bi his word myste have mercy on hem; and aftirward
algatis pei shulden be aliens fro Phariseesa. And so alle synful
men shulden crye mekely wip pes leprous, pat Crist pat is bope
God and man shulde have mercy on per synne, for he is lord
wipouten eende, and pei han yvel wrappid him, and so her synne

& The meaning seems to be, *And  these lepers would still be counted
even then, after having been healed, aliens by the Pharisees.’
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is so greet pat but if Crist of his power and of his grace forzyve
pis synne, it may never be forgyven. And for pis ping seip pe
Chirche in per preyeris pat oure God makip moost his myj3t
knowen in sparynge and havynge mercy ; for 3if Crist dide not
50, no synful man myste be saved. But we shulde undirstonde
pat as God is mercyful so he is riztful, and hatip men pat breken
covenaunt; and perfore holde we covenaunt to God, and dis-
seyve we not oure silf, for God may not be disseyved, however
preestis bigile us.

PE FIFTENPE SONDAI GOSPEL AFTIR TRINYTE.

[SERMON XV.]

Nemo potest duobus domints servire.—MATT. vi. [24.]

P1s gospel techip men hou pei shulden be bisye for blisse and
leve oper worldely bisynesse pat lettip men fro pis. First seip
Crist pis principle pat ech man shulde trowe, pat no man may
wel serve two _fulle lordes, for oir shal ke hate pe toon and love pe
topir, or susieynen cause of pe toon and dispise pe lopir; pus algatis
he servep amys.—If he serve hem togidere, pe cause is more
pleyn; and if he serve first pe toon and sip pe topir, oper he
servep amys pe toon or pe topir. In alle pes resouns we shul
suppose pat pe gospel spekip of siche lordis pat noupir is wel
servaunt to oupir, as ben God and pe fend; for if per ben two
lordis and pat oon serve wel pat opir, a man may serve wel to
hem bope, as we seen al daie; but pe gospel undirstondip of
siche cheefe lordis pat han not above hem anopir cheef lord.
And so is pis world dyvydid in two maner of lordshipis pat
ben Goddis and pe fendis, for al3if pe fend have no propre
lordship?, nepeles he calengip to have greet lordshipe, and so

a Proper fiefs were those only
which were held on condition of
military service, in which case there
was a mutual benefit. Improper
fiefs were those held upon con-
dition of various other kinds of
service. The devil’s lordship over

man is not * proper,” because he has
no right to demand of man that he
should fight his battles for him; nor
is his forced service to God ¢ proper,’
because it is attended by no benefit
to himself. See Hallam’s Middle
Ages, 1. 181.
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maugre his he servep to God, and pis servise is unpropre, as is |
pe fendis lordship, sip he servep not God to his owne mede but |
azens his wille he profitip to Cristis Chirche, and pus for gene-
ralite of lordship of Crist, he seip, who is not wip him is agens :
him, and pus seip Crist wel, paf we may not serve God and richesse .
of pe worlde, for pei ben contraries; for as we may not serve pe !
fend wip servise of God, so we may not serve pe world pat is !
pe fendis servant. But in al pis speche we shal speke of rist |
servise and of unpropre servise pat pe fend mystakip, and pan ‘1
we may see how siche heed servise may not acorde to God and |
to pe world. For 3if a man traveile for goodis of pis world, :
and hap ri3t entent for to worshipe God, he servep not pe world, |
but it servep him. But it is ful hard to have siche rijt entent, 5
for sich entent mut be mesure of bisynesse, and noumbre of |
traveile, and weijt’ of mannys wille, and herfor forbedip Crist :
bisynesse of foode and hilyynge, for aboute pes two pingis 1
shulden men sonnest be bysye, and Crist spekip of bisynesse -
most principal in man. And so trewe men witen wele pat ech

man shulde cast al his bisynesse in God, as seint Petre biddip, '
and pus seip Crist, par we shulde not be bisye to oure lyf what we '
shulden ete, ne lo oure bodi what we shulde be clopid wip; for sip

byf is more pan mele and mannis bodi more pan cloip, as God 3yvep |
man pes two, so wille ke ordeyne for hem. Biholde 3¢ pe foulis of
Je eire, how per sowen, neshir repen, ne gederen not in to bernes, and i
32t God fedip hem, and sip 3¢ ben more worp pan pei, God wole
take more heed to you. For as 3e bisien 30u not of pe bodi, ‘
so shulden 3e not bisien 3ou of hilyynge perof. For what wolde |
it profite to man /o disye him pus about his bodi, sip he may not3

cast perto a cubite, over pat kynde 3yvep him. And pus sip God ‘

bi kynde of man ordeynep for mannis bodi, he will ordeyne for | ‘

pe lesse, how mannis bodi shulde be hilid. And 3if pou seie

pat many men bi pis shulde sterve for defaute of mete, wel Y

wote bi my bileve pat no man shulde faile of mete unto har- |

mynge of his soule, but 3if his synne be cause perof, and so pat -

it be good and just pat he faile pus of mete; and pus Y redei

pat God bad foulis and pore folk fede his prophete and fedde ! T 1 Kings xvil.

! Soin B; wiyte in A, wey3t in C.
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{ him as best was to profite of his soule. And of clopis what
| ben 3¢ bisye? loke ye to pe lylyes of pe felde, how pei growe and ben
cled and pei traveilen not pereaboute, ne spynnen for per cloip, and
3tt Salomon in al his glorie was not cled as oon of pes s, for shap
and coloure of lely flours is not made bi mannis crafte; and
S0, 31/ pe hay of pe feld pat now s, and fo-morewe s brent, is pus
cled b1 Goddis wit, myche more wolde he clope men, pat he tellip
more by. And so litilnes of bileeve makip men pus to be bisy,
for pei witen not what manere of ping is profitable for mannis
soule, and so, Be we not bisye what we shal efe or drynke or wip
whal pingis oure bodi shal be atired, ffor al sich pingis seken hepen
men_faste, and so seke we first pe kingdom of God and ri3twysnesse
of kim, and all siche pingis shal be cast fo us. Asens pis lore
synnen men of pe world, 3he preestis and clerkes and men of
religioun, for pei bisien hem for atire and for foode also, pat
profitith not to per soule, pat God forfendip here; and, for
breking of pis heste brekip pe ten comandmentis, and al men’
{ of pis world ben ful ny3 to breke it, perfore Crist and hise
apostlis, and Baptist, and oper prophetis kepten hem ferr fro
pis peril, lest pei slydun perinne. And Crist wip his disciplis
wolde not be weddid wip habitis ne manere of penaunt® metis,
'lest pei weren to bisie for noust, and hou evere we denyen pat
we ben to bisye here, nepeles Goddis lawe, pat is Crist, shal
rykene wip us and juge us at pe daie of dome, wher pis be sop
pat we seyen, and pan worship of pis worlde and curtais manere
pat men axen shal not excuse us, but resoun shal be our juge.

PE SIXTEENp SONDAI GOSPEL AFTER TRINITE.

[SERMON XVI]

1bat Jesus in civitatem guae vocatur Naym.—LUCAE vii. [11.]

pis gospel tellip of a myracle pat Crist dide of a deed bodi
pat was pe secounde of pre pat Crist reiside fro dep to lyf. And
so tellip pe gospel pat Jesus wente in to a cite pat is clepid Naym

! So in B; penaut, A ; poynant, C; penaunce, E.
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wip his disciplis and oper puple. And whanne he cam ny3 pe 3ate
of pe citee, cam a cors pat was born lo be biried, pal was a childe
of a widowe, and myche puple of pe citee cam wip pis widowe and
made sorewe. And whan Crist sawe pis widowe, ke hadde mercy
upon hir, and bad hir wepe not; bul he went and touckide pe beere
pat per baren and pes men pat baren pe beere stooden stille to see
the ende. And Crist seide to pe dede bodi, Jounge man, V bidde
pe aryse; And pe jounge man pat was deed sate up and bigan to
speke, and Crist 3af him to his modir. Al pe puple hadde drede,
and preisiden God, and saiden, pat a greet prophete roos amonge
hem, and pat God hadde visitid his puple, for this miracle pat pei
seien. Pe gospel tellip of pre dede bodies pat Crist reiside fro
dep to lyf. Pe firste was pe persones dougter pat he reiside
wipin pe hous; pe secounde was pis widowes sone pat he
quykede in pe 3ate; pe pridde was pe stynkyng careyne pat
he quykide in pe grave. And pis bitokenep pree synnes pat
God forzevep in pis worlde. Pe firste bitokenep ful consense
for to do azens God, but it comep not out in deede, as pe maide |
lay in pe hous. Pe secounde bitokenep pe secounde synne, !
whan a man to wickide wille puttep to a wickide dede, but he
comep not to custom as dide Lazarus pat was biried in a grave,
and pis is pe jong man pat we speken of stonding in pe 3ate.
Pe pridde synne addip to pes two a long custom to ligge in
synne, and pis is Lazar pat foure daies lay stinkinge in his
grave. Pe secounde is a widowes sone, for siche synners
wanten God, and so pei, failinge of spouse, of pe Chirche may
wel be clepid a widowe, but pei han sorwe of her synne, and
opir neizboris also. Crist biddip pe beere stoonde whan he
ceessip men of her synne; and he touchip pe bodi, whane he
syvep hem contricion, and he comandip it to arise, whanne
he comandip medeful werkes, and pis man bigynnep to speke,
whanne he pankid God in grace, and Crist 3yvep him to his
modir, whanne he makip him helpe his Chirche. And pus
wente Crist into Naym, whanne he entride newe to his Chirche;
for Naym is as myche to say as flowynge or movynge, for pe
Chirche first flowide wip synne, and sip was moved to God by
bemes of pe Holy Goost, whan it hadde grace to come to him.
Wip Crist wente his disciplis and a greet route of folk, for |
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many weren helpers of God to bringe his Chirche to rijt staat.
Pe 3ate of pis citee is entree to religioun of Cristis Chirche, in
which 3ate ben many jonge men, blynde and deed goostli, for
pei knowen not Cristis religioun how it passip alle opir. And
so in pis 3ate ben two maneres of dede men. To summe lokip
Crist, and quykep hem in grace, and jyvep hem power and
wille to come clene to his order. And wite pat al oper ordris
ben chargious to men as myche as pei adden to Cristis reli-
gioun, ffor noon addicioun is worp but 3if Goddis lawe grounde
{it. Sum men ben deed in pis 3ate pat Crist aquykep not, but
| lasten in her olde errours to her dep dai; and ben pes pat taken
{a lyf ungroundid in Goddis lawe, and pes men lasten in her
| errour out of pe bondis of Goddis lawe, and ben born fro pe
3ate to be beried in helle. But pere is a privy quykenynge pat
God doip nei3 pe deep, pat we can not telle of, but if God wil
shewe it us, and perefore folis jugement shulde be fled in pis
mater; and pus pes men pat baren pis beere to putt pis deed
{ man in erpe, ben men pat consenten and procuren to wickid-
nesse. And so upon pes pree synhes God hap mercy here, but
upon pe ferpe synne God ceessip never to punnishe, for pei
synnen to pe deep, and so agens the Hooly Goost, pat God mut
needis punishe wipouten ende, for pis synne may have noon
eende in helle. In pis mater we shulden bewar of peril of
lypocrisie, for many feynen hem in statis, and done reverse in
her lyf, and 3it pei seien pei ben perfiter pan weren pe first
clerkis of Crist. And pus enemyes of Cristis religioun chalengen
to be of his ordre, al3if pey done even pe contrarie to name pat
pei beren ; as pe Pope shulde be moost meke man, moost ser-
vysable and most pore, as we ben taust in Seint Petir pat was
Pope next after Crist. And now men seyen pat pe Pope mote
nedis reverse pis ordenaunce, and have more power for to do
pingis pat touchen excellence, and pus bishopis pat shulden be
clerkis and pore men, as apostlis weren, ben moost lordis of
pis world, and reversen apostlis lyf. Sum tyme weren mounkes
lewede men, as seintis in Jerusalem ; and panne pei kept hem silf
fro synne as seynt Bernard berip witnesse; but now monkes
ben turned unto lordis of pis worlde moost ydel in goddis
travaile, and seyen pat pei ben betre monkes pan weren pe first
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seintis. And so freris, pat weren breperen in Crist, and not
chargeous to pe Chirche, neipir in noumbre ne in cloping, ne
in mete ne in housynge, ben even turned asen fro pe first lyf
of hem, and 3it bi per ypocrisie pei blynden pe Chirche many
3atis, and pus names of offices and names of virtues also ben
changid bi ypocrisie, and cursed men reulen pe world.

PE SEVENTENPE SONDAI AFTIR TRINITE.

[SERMON XVIL]

Cum intrassel Jesus domum cujusdam.—Luc. xiv. [r.]

p1s gospel techip men how pei shal not by per hiz staat hide
pere synne, and disturble pe ordenaunce pat Crist hap made.
Pe story tellip kou Jesus entride in to a Pharisees hous on a
Satirday to efe wip him, and pei aspieden fo take him in defaute;
and a syke man in dropeste was per bifore Crist. And Jesus spake
to wyse men of pe lawe, and to Pharisees, where it were leveful fo
kele in pe Sabot; and per weren stille, lest pat resoun wente agens
hem; but Crist loke pis syke man, and heelide him panne bifore
hem, and Crist axide hem pis demaunde, pat 3if per oxe or per asse
Jelle in pe diche, wolde pei not drawe him out in per sabot daie;
and pei wisten wel pat pei shulden by bileve of pere owen lawe,
and pei myste not answere him to denye pat he axide. And upon
pis arguyde Crist pat myche more it were leveful to helpe in pe
Sabot a man put in more peril, sip pis work is more spirituel,
and man is beter pan a beest. And, for pe synne of pese men
stood in pryde of her statis, Cris/ tolde hem a parable, lechinge
hem how pei shulden chese pe first statis; pat God lovede moost,
pat was moost meke statis, but pei chosen as proude men pe
first statis to pe world. But Crist biddip in his parable, Whan
pou ert biden fo pe feste, sitte not in pe first place, lest a more wor-
shipful pan pou be beden to pe same feest, and pe lord of pe feste
bidde pee, 3ive prs man stede, and put pee doun out of pi place, and
pan shalt pou bygynne wip shame for to holde pe last place. And
herfore whan pou art beden lo a feste, sitle doun in pe last place,
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so pat ke pat hap beden pee seie to pee for pi mekenesse, Frend siye
more up,; panne shalt pou have worskip and joie bifore hem pal
stiten at pe feste. For ech man pat heigh him by presumpcioun
shal be mekid bi God, and ke pat mekip him in his soule shal be
heyed bi God. Pere we shal undirstonde pat Crist spekip not
here of worldely feste, ne of place, for panne his sentence were
nougt; for pan strif shulde be for place, and oonli oon shulde
do Cristis bidding, and so Crist shulde ordeyne discencioun
wipouten fruyt among men; and herfore shulde we undirstonde
pat pis feste is pe laste soper, pat shal be in heven of seintis
aftir pe day of dome; and pe last place at pis feeste shulde be
mannis reputacioun, bi whiche he shulde not presume to be in
heven bifore opirs, but reste mekeli in pis pat he shal come to
hevene. Eche man shal hope for to come to blisse ; and if he
lyve febly and make pis hope fals, himsilf is cause whi his hope
is suche. Ffor pis fals hope, pat sum men do clepen dispeir,
shulde have anopir qualite, and it shulde not be sich, whan we
witen pat we shulden hope for to come to hevene, after we
maken comparisoun bytwene us and opers; and many men for
pryde hopen to passe opers, and suche presumpcioun of hope
. is sittynge here in hey place. We shulden reste in pis hope
pat we shal come to hevene, and leve sich veyne comparisouns,
{ lest we setten us here to hey, and pis is pe last place pat pe
gospel spekip of. And pus siche false presumpcioun of heynes
of state, and aftir pis presumpcioun, of heyenesse in hevene,
makip a man to come at pe laste to pe loweste place in pe
world, pat is to seie, to depe helle, pat is pe myddil of pe world.
And so spekip pe gospel on two weies of pe last place. The
laste place here stondip in meke reputacioun, but pe last place
at pe day of dome stondip in dampnacioun. And so knyttip
Crist wel pe helynge of pis ydropesie, for as ydropesie is an
yvel of fals gretenesse of mennys lymes, and comep of unkyndli
watir bitwene pe fleish and pe skyn; so pride of worldly goodis,
pat ben unstable as pe watir, makip a man in ydropesie, and
falsely presume of himsilf; as many men in greet astaate and
in ryches of pis worlde penken pat pei shulden pus in heven
be bifore opir men. For, as pei supposen now, pei lyven to
God aftir per staat, and so pei profiten more in pis world pan
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done men under hem, and after pat pei profiten more, pei shal
be heiger in hevene, and so pei seien, as pei shulden hope to
come to hevene, so shulde pei hopen here to be heier in
hevene. But siche proude men, and presumptuous of her
staat, shulden traveil in virtues pat pei begilen not hem silf;
and perfore techip pe wise man, pat ever pe more pat pou be
here, ever pe more meke pou shuldist be, in al manere of
mekenes. And so, if pou be greet here, pou shuldist reste in
pe last place, and suppose mekeli of pi silf wipouten siche
comparisoun. Ffor who is he pat may seiec he servep God
after his staat? and so statis here and statis in hevene, late or
nevere acorden togidere, for fewe men here or noon serven
God even to per state; and so statis of men may cause per
dampnyng deep in helle, and for uneven service here in statis,
may men ben ful lowe in hevene.

Pe lessoun of pis gospel is litil coud in pe Chirche, for lordis
stryven wip hem silfe, and religiouse among hem silf, about
heyenes of per staat, and pe rote of al pis is pryde. And pei
shulden wite pat states here ben harmful unto men, but 3if men
after her statis serven treuly to per God; ffor falsnesse in statis
makip men to be low or dampned.

PE EI3TENPE SONDAI AFTIR TRINITE.

[SERMON XVIIL]

Accesserunt ad Jesum Pharisei audientes—MATT. xxii. [34.]

D1s gospel tellip how Crist distroiede sectis, techinge us how
we shulden traveile suying Crist in pis. Pe storye of pe gospel
seip pat whan pe Phariseis hadden herd pat Crist hadde stemned’ i
Saduceis, on of pe Pharisels, pat was a doctour of lawe, temptide
Crist on pis wise, and axide him pis question, Maister, whick is
a greet mandement tn pe lawe 7 And Jesus serde to him pus, Pou

! The reading of B is stonyed, i.e. astonished; C, stqned, 2 ‘y’ being
inserted by a later hand; -stemnyde, E. Both Wyclifite versions have

¢ put to silence.’
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shalt love pi Lord God of al pi herite, tn al pi soule, and in al pi
" mynde; pis is pe firste and pe moste mandement of alle. And pis
mandement is pe first of pre of pe first table, flor pre of pe first
table techen to love God, and conteynep pre partis answeringe
to pe Trinite. It is seid comounly pat in tyme of Crist weren
pre sectis of religions, Pharises, Saduceis, and Esses, but of pe
two first makip pis gospel mencioun. Pe firste was moost
mysty, and perfor it lastide lengest; for aboundance of goodis,
and long rotyng in pe sect, defenden pes sectis, and maken
hard to distroie hem. But Crist distriede pes sectis and savede
pe persones; as Poul and Nichodeme weren makid bi grace
-Cristen men. And herfore seip pis gospel, pat Crist stemned®
Saduceis, not pat he distriede hem, sip he lovede per persones;
and so Crist distriede pe errours of Phariseis, as he distriede pe
errours of pe oper two. Sum men penken licly pat pis doctour
pat here temptide Crist, dredde him of his sect pat Crist shulde
distroien it, or ellis enfeblen it, as he distriede pe myddil sect,
and pis is more licly pan pat pis doctour dide for veyn glorie
or to be holden? wise or to lerne Goddis lawe. He clepide
Crist reverently maister, ffor it is manere of ypocritis and of
| sophists to fage and to speke plesantli to men, but for yvel
! entent. But oure Pharisees to dai done wel wers, ffor pei putten
| abac goddis lawe and magnifien per ordres; and pus pei failen
'in pe first mandement, and so in al oper. And many men
trowen not ne supposen pat pei ben men of holi Chirche, but
supposen pat pei ben lymes of pe fend. But he lovep God of
al his herte pat lovep him of al his witt; and he lovep God in al
his lyf pat lovep him in al his werkes; for Cristen men lyven in
God, and ben moved to al her werkes; for Crist is forme of
god, and in Crist we lyven, as Poul seip. And herfore we shal
not take pe word of oure God in veyn. Pe pridde part of pis
mandement, answerynge to pe Holy Goost, biddip pee love pi
God in al pi mynde, sip he is mynde of pe Fadir, and of pe
Sone, and love of hem two; for undirstonding in a man, and
acte of him, pat is his lyf, and refleccioun of Iyf, pat is mynd

! B here reads stemnede, in agreement with A; C has stored or stilled.
| # This is the reading of B; A has bibolden ; be boldun, E.
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and wille of soule, bitokenep to Cristene men her God, pat is pe |
Trinite. And herfore biddip Goddis lawe, have mynde to holde ! !
pin halidai. And pan we loven pis Trinite perfitli as we shulden,
whan we loven it more pan ony opir ping; and as many men
penken, 3if pis Pharisee kepte pis, he shulde leve pis straunge
sect, as shulden pes newe religions.—pe secounde mandement, pat
is sevene, biddip pe love pi neisbore as pou lovest pisilfe, and pat
art pou taust by kynde, and in pese two mandements hongip al pe
lawe and pe prophetis. And whan pe Farisees were gedrid, Crist
axide hem a questioun of ping pat pei shulden bileve, What hem
Dowst of pe kynde of Crist, and, whos sone Crist is; and pei serden,
He is David sone; and Crist replied azens pis, how David clepide
him kis lord, sip Crist is David sone, and porer man pan David
was. Pe psalm tellip how David seide of pe Fadir and pe Sone,
Pe Lord, pe Fadir, seide to my Lord, Sitle up on my ri3¢ side as
long as ¥ putt pi enemyes in helle a stool undir pi feet. And sip
pis dampnyng shal be ever, God grantide here to Crist pat he
shulde ever sitt in hevene on his Fadir rit hond ; #for 3¢5/ David
clepip him Lord, how is pore Crist David sone? And pei myyte
not here answere Crist, ne dursten not axe him more fro patl dai.
—And here convyctide Crist pes men of open untreupe in hir
bileve; and so mente privily pat pes sectis shulden be distried,
sip he shal reprove pe worlde of pe synne of untreupe. And it
semep to many men pat alle pes sectis synnen pus, for pei loven
not hir God as pe gospel biddep here; for 3if pei loveden wel
God, pei shulden kepe pis word of him. Generaly pes newe
sectis loven more per owen ordre pan pei done pe ordre of
Crist, which he 3af his owne persone; and pan pei loven her
sect more pan pei loven pe sect of Crist. Pis sect of Crist by
pat is lasse pat pei putten in pes newe sectis; sip pei, kepinge
Cristis secte, bi pat maken his sect more; and it is oon to love
a ping and to willen pat ping good; but pei wolden pat al pis
world were suget unto per sect. And, Lord! if pat men wolden
undirstonden, what it is to love a ping; and whanne men loven,
loven per god over al opir pingis; panne heresie of pes newe
sectis, and opir errours in pe worlde Shulden be more knowen
unto folk pan pei ben now for ypocrisie. Pes ypocritis seien

pat per sectis and al pe deedis pat pei done is groundid upon
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Crist, and is Cristis religioun; and so pei have none newe
ordris, but new customes, pat pei may leve; and so pei shulden
seie bi resoun pat per be not many ordris of freris, ne accepcions
of persones to helpe or to punishe men; sippe ech man of
Cristis religioun is of alle manere ordre; and so lawe of apos-
tataas and of opir reulys pat pei have founden, shulden ben
contrarye to hemsilf, as freris dedis reversen pis lawe.

PE NYNTENPE SONDAI GOSPEL AFTIR TRINITE.

[SERMON XIX.]

Ascendens Jesus in naviculam—MATT. ix. [1.]

pis gospel tellip of a miracle pat Crist dide before pe peple,
and perwip reprevyde pe scribis; and how he doip awei synne.
Pe story tellip how Jesus steyse in to a boot, and cam to his citee,
and it is seid comounly pat ke rowide to Galilee, and cam in to
Nazareb, pat was citee of his birpe, and pere pey browsten him
a syke man by palsie, liynge in a bedde. And Jesus seynge her
bileve, serde unto pis syke man, Have trust, sone, pi synes ben now
Jorseven bee. And sum scribis seiden wipinne hemsilf, [esus
blasfemep in pis word. And whan Crist saw hir poustis wipinne,
he serde, Whereto pei pousten pus yvel in her hertis? And bi pis
word he tauste hem pat he was God, for oonli God mai pis wise
wite, what a man penkip wipynne. Crist axide hem, Where is
7t l3fer, to seie, pi synnes ben jforsyven bee, or ellis to sete, rys and
go? as 3if Crist wolde mene pis resoun, he pat hap power to do
pat oon, hap power to do hem bope. And fesus seide, For 3¢
shulde wite pat ¥V have power to for3yve synne, he seide o pe man
in palasie, Rys and take bi bedde anoon and go hool in fo pt hous.
And he aroos and wenle in o his hous on pat manere pat Crist
bad him, and pe puple seynge pis ping dredden, and glorifieden
God bat 3af siche power fo men. As to Jesus and his disciplis,
pis storye of Crist may betoken pe lyf pat Crist lyvede here; so
pat pe takyng of his boot bitokenep his manheed, or pe bodi of

his modir; for mannis bod# is liche a boot. In pis boot Crist
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wente over pe water of peynes of pis worlde, and wente not
oonli into hevene, pat is propre citee of Crist, but into Nazarep,
in which Crist dide pis miracle. But bope men and aungels
offred to Crist mankynde, pat was smyten in palesie; for pro-
pirte of pis yvel palasie is a sikenesse groundid in synewis of
a man, pe which sinowis ben unstable to move a man as pei
shulden; and moistnes of pes senewis pat ben wrappid in moist
ping is a cause of pis yvel, as philosophris seyen. Shaking in
pe palesie is unstabilnesse of bileve; for eche article of pe
troupe shulde have a synowe for to lede it, and al pes articlis
shulde come of Crist, pat is heed of holy Chirche. And, for
pes pat offriden pis man ben o persone wip him, perefore biddip
pe gospel wel, pat Cristis sone shulde truste in him, and Crist
forgevep him first his synne of untreupe pat he was inne, for
untreupe is pe first synne pat comep unto man, and it fel not
to pis lord to 3yve but a greet 3yfte, sip ech 3yfte pat man syvep
shulde answer to pe 3yver. But scribis pat knowen not Cristis
godhede seien pat Crist blasfemed in pis, for al oonli God may
forgyve synnes; but Crist techip pat he is God bi pe werkes
pat he doip, for it is yliche?® list to do miraclis bi himsilf, and
to forgyve synnes, for noon but God may do pes pingis. And
herfore Crist helide mankynde of his goostly palesie, and put
bileve in opir men pat Crist hadde power to do pus, and pus
wente mankynde, pat God hadde ordeyned unto blisse, fro error
of his olde synne into pe hous of Cristis Chirche.

But here men douten of pe letter, wher prelatis may foryve
synne, and it semep pat pei may, for preestis may assoile of
synne, and it is al oon to assoile men of synne and to forsyve
pe same synne. And it semep pat preestis mai not forzyve
synnes unto men, for pere is noo synne here but 3if it be offence
of God ; but no man mai forzeve pis but 3if it be God him silfe.
And so it seme) pat oure prelatis may not here forgyve synne.
Sop it is pat men mai here forgyve trespas done to hem, and remitte
mannis iniurie as much as in hem is, but not remitte uttirly
synne done ajens God. Here it is nede to undirstonde how
preestis assoilen men of synne, and how preestis forsyven synne,

¥ ilich, B ; elicke, C.
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for bope ben conseyved wel and yvel: preestis may assoile of

synne if pei acorden wip keies of Crist, and if pei discorden fro
' pes keies, pei feynen hem falsely to assoile. And so on two
| maneres men may be assoilid of her synnes; and first pryn-
E cipaly of God whan Goddis injurie is forjoven ; and pe secounde
! is assoiling by a turne pat preestis han; and if pis assoilinge be
| trewe, pei kepen pe boundis pat God 3af hem, and pis assoilinge
l han preestis as vikers of goddis wille. And pere lien many
, disseitis in suche absolucioun, for if pis assoilinge be trewe, it
»mut acorde wip Cristis assoilinge, and to such assoilinge is
: needful bope witt and power. And so on two maneres may
"a man remitte or deny pe trespas pat is done to him, and so

remitte synne; first remitte wronge of God, pat is propred unto
| God, or ellis dismitte wronge of his broper in pat pat it is made
l agens him. And so remission is complete pat perteynep oonly
to God, or ellis remissioun incomplete pat men shulden have
t generaly, for ellis Crist wolde not teche men to preie on pis
| maner, Forgyve us, Lord, oure dettes of synne, as we forzyven
! oure dettours. 5if ony man wolde telle more pleynly pis sen-
;tence bi Goddis lawe, Y wole mekeli assente perto, 3if pei
| grounden pat pei seien ; and 3if ony man prove pis fals or agens
* Goddis lawe pat Y have seid now here, Y wole revoken it mekeli,

but wele Y marke pat pis gospel seip pat God szaf szick power
- to men, but pis gospel seip not pat God 3af pzs power to men.

! PE TWENTIPE SONDAY GOSPEL AFTIR TRINITE.

[SERMON XX.]

Loguebatur Jesus cum discipulis.—Marr. xxil. [1.]

p1s gospel tellip in a parable what men shulde trowe of pis
Chirche fro hennes to pe dai of dome, as it is touchid sum-
what bifore.
Jesus spake wip kise disciplis in parablis and seide pus. Pe
| rewme of hevene is maad licke unto a man pat is a kyng, pat made
wedding to his sone ; and sente his servauntis to clepe pes men pat
WYCLIF,
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weren beden to pe brydale; and, for pei wolden not come, he sente
obir servauntis and seide, Seie 3¢ to men pat ben beden, Lo ¥ have
made redy my mele, my boles and my volatils'® ben kild, and al
opir pingis ben redy; come 3e faste to pe feste. But pei dispisiden
kis biddinge, and sum wenie into his toun, and sum into his chaf-
Jarynge, and foken pis kyngis servauntis, and punishiden wip
conteke? and killiden hem. And pe kyng, whan he say pis, was
wroop, and sente his ostis, and loste pes mansleeris, and brente hir
citee; and setde pan lo his servauntis, Metis of pis bridale ben
redy, but men clepid were not worthi; perfore go 3e to eendis of
wezes, and whomever 3¢ finde clepe ye fo pe mete. And pes ser-
vaunlis wenten out, and gedriden men al pat pei_founden bope good
and yvel, and pe bridale was fulfillid wip men sittinge at pe mete ;
al 3if pei weren not alle ful served. Pe Kyng cam in to se his
£Ists, and saw pere oon wipoule bride clopis, and seide fo him,
Frend, how entredist pou hider wipouten bride clopis ? and he was
doumbe. And pan pe lord bade kise servauniis to bynde him bope
kondis and fete, and sende him into ulter derknesse, pere shal be
wepyng and gnastige of teeh.  For many ben cleprd and fewe ben
chosen. Pe kyndom of hevene is pe Chirche, pat takip name
of pe Heed, as pe gospel spekip comounly; and so pis rewme
is liche a kyng; pat is pe Fadir in Trinite; and pis kynge made
a mariage to Crist pat is his sone, and to pis Chirche pat is his
spouse, and to damyselis perof. For, as Salomon seip, foure
degrees ben in pis Chirche; sum ben quenes, sum ben lem-
mannes, and sum damyselis; but oone is spouse pat conteynep
alle pes pree, and pat is al holi Chirche. And pus pere ben
many chirches, and a newe chirche wip Crist; she al pe chirche

of men and aungels is newid bi pe Incarnacioun.—pPe servantis
of pis spouse bidden men to pe feste, whan pei moven men to .
come to blisse bi per just lyfe; and pes servantis weren pro-
phetis and apostolis of Goddis two lawes; but pei weren clepid ,
specialy whan Cristis birpe was shewid hem, for as it was seid !
bifore, pan alle pingis weren made redi; and many men in bope

. 1 yplatiles, E .’ contect, B; contec, E; conteke, C; this is unques- |
tionably the right reading ; see Glossary. .

+ That is poultry, Fr. volaille.
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| pes tymes wolden not come pus to pis feste. After pes servantis
he sent opir, as men pat nexte sueden pe apostlis; and bolis
and volatils weren slayn, and mete was redy to pis feste. Pe
boles bitokenen pe olde fadris, as patriarkes and David, for pei
diden bataillis of God, and turneden his enemyes wip her
hornes, and 3it pei kepten ful bisili pe grete mandementis of
God. De volatils pat serven seyntis at pe secounde cours
of pis feste ben seintis of pe newe lawe pat wip pes mande-
mentis kepten Cristis conseilis; and 3it men forsoken to
come notwipstondinge sample of pes seintis. And sum wenten
aftir lordship of pis worlde, and sum after chaffare of pis
worldely richesse; but sum slowen Cristis servauntis, as em-
perours of Rome and preestis. Pe king of hem was wroop
herfore, and sente his oostis out to Jerusalem and slow pes
sleeris of Crist, and brent per citee, as Josephus tellip. And
pis dede done in Jerusalem pe two and fourty 3eer after pe deep
of Crist bitokenep pe vengeaunce of God for sleing of Cristis
membris. And bus men pat stoonden bihynde, bope in pe
olde lawe and in pe newe, weren unworpi to fille pe nombre
pat God ordeynede to be saved. And now in pes laste daies
God bade hise servantis clepen men bope good and yvel in to

pe Chirche pat weren out of pe rizt weye, and wenten bi weyes
of errours pat weren hard for to wende; and so as Petir in his
first fishinge toke two manere of fishes, sum dwelliden in pe

nette, and sum borsten pe nette and wenten awey; so here in

pis Chirche ben sum ordeyned to blisse and sum to peyne, al
{if pei Iyven justly for a tyme. And so men seien comounly pat
pere ben here two manere of chirches, holy Chirche or Chirche

of God, pat on no manere may be dampned, and pe chirche

I of pe fend, pat for a time is good, and lastip not; and pis was
i nevere holy Chirche, ne part perof.

’ But pe king aftir pis feste came in at pe dai of dome, for God
| shewip him panne to alle, for he knowip alle mennes lyf; and
! pes pat wolden not laste in grace weren not clopid in bride

| clopis; and alle pes ben o man pat hadde noo witt to answere
' God. But, for pis man wip parts of him profitide to Cristis
i Chirche, and was of pe same kynde wip Crist, Crist clepip him
! frend, as he dide Judas; but alle pes men can not answere how
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pei entren in to pe Chirche, for it was told hem opynli pat pei
ben traitours but if pei lasten, and ben more worpi to be
dampned pan men pat nevere entriden pus. And so al siche
men token peyne bi just jugement of God, pat per willis shulden
be bounden and per profitable werkes, and shulden be cast in to
helle, where men shulden wepe and gnaste wip teep; wepynge
shal be sensible sorowe, and gnastynge shal be wantinge of
blisse. Wherfore men shal moost grutche, sip pei myst liztly
have come to blisse, and aftir pis pei shal have noo wille neiper
to desire ne to wirche wel, and pus many men ben clepid, but
few ben chosen to blisse.

PE OON AND TWENTIEP SONDAI GOSPEL AFTIR TRINITE.

[SERMON XXI]

Erat quidam regulus.— JoH. iv. [46.]

D1s gospel tellip how a kyng, pat sum men seien was an
hepene man, bilevede in Crist, and disserved to have a myracle
of his sone. Pe story seip, kow in Galilee was dwelling a liti]
kyng, tn pe cilee of Capharnaum paf hadde a some ful syke of be
Jeverss. And whanne he kerde felle pat Jesus come fro Jude io
Galilee, he came and mette him on pe wey, and preiede him come
doun and hele his sone, for ke was in point of dech. And Crisi
seide to pis kyng, to amende his bileve, 3¢ bileven not in Jesus
but if 3¢ se signes and woundris; as pis man bilevede not in pe
godhede of Crist, for if he hadde, he shulde have trowide pat
Crist myjte have savyd his sone 3if he hadde not bodily come
to pis syke man and touchid him; but pis kyng had more herte
of helpe of his sone pan he hadde to be helid of untreupe pat
he was inne, and perfore he tolde not herby but axide eft Crist
to hele his sone. And in pis forme of wordis in which he
shewide his untreupe, Lord, ke seide, come doun bifore pat my
sone die. But Jesus, as wise lord and merciful, heelide his sone

! wormes, B; wordis, C and E.
E 2
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in siche manere pat he myste wite pat he was bope God and
man; Go, ke seide, pi sone lyvep. And perwip Crist tauste his
soule bope of his manhede and godhede, and ellis hadde not
pis king trowid; but pis gospel seip pat he trowid, and al his
hous; and upon pis treupe ke wente homward and mette his men
upon pe wey, pat tolden him pat kis sone shulde lyve, for ke is
coverid of his yvel. And he axide whan his sone ferde beer, and
et seiden, pal 3istirdai pe sevenpe houre pe feveres forsoke pe child.
And pe fadir knewe bi his mynde pa! it was pe same houre pat
Crist seide, Pi sone lyvep, and herfore bilevede he and al his hous
in Jesus Crist. And perfore Jesus seide sop, pat he and men
liche to him trowen not but if pei se bope signes and woundris;
it was a signe of pe sike child pat he dide werkes of an hool
man#, but it was a greet woundir pat bi virtue of pe word of
Crist a man so ferre shulde ben hool, for so Crist shewide pat
he is virtue of Godhede, pat is everywhere; and pis virtue mut
be God, pat dide pus pis myracle.

Pis stori seip us pis secounde witt pat God 3yvep to holy
| writt, pat pis litil kyng bitokenep a mannis witt bi synne slyden
fro God, pat is but a litil king in regard of his maker; and his
sone was syke on pe feveris, as weren pes hepene folke and per
affecciouns pat comen of per soulis; but pei hadden a kyndli
wille to wite pe treupe and stonde pereinne. pis kyng cam fro
Capharnaum, pat is, a feld of fatnesse?; for man fattid and
alardid* wendip awey fro God. Pis mannis witt, whanne he
herde pat Jesus cam to hepen men, and pat bitokenep Galilee,
pat is, transmigracioun¢, mette wip Jesus in pleyn weie, and lefte
his hepene possessioun, and preide God to heele his folke pat
weren syke bi goostly fevere. But Crist sharpide pes mennis
bileve, for feip is first nedeful to men, but undirstonding of man
preide Crist come doun bi grace bifore mannis affeccioun die

i
!
! ' alargid in B and C; but A probably preserves the true reading;
; largid, E.
!
!

s The meaning seems to be, ‘It b Capharnaum, i.e. Kaphar-na-
. was a sign that the sick child should oum, means ¢hamlet of Nahum.
| be healed at all; it was a wonder  (Bib. Dict.)
i that he should be healed though a ¢ See p. 30, note.
great distance off.’
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aboute erpely goodis. But, for men trowiden pe godhede of
Crist, pei weren hool of pis fevere, whan pei forsoken pis world
and putte per hope in hevenly goodis. Pes servauntis ben low
virtues of pe soule, which, worching ioyfulli, tellen mannis witt
and his wille pat pis sone is hool of fevere. Dis fevere bito-
kenep shakyng of man bi unkyndli distempoure of abundaunce
of worldely goodis, pat ben unstable as pe water; and herfore
seip Seint Jame pat he pat doutip in bileve is lyke to a flood
of pe see pat wip wynde is born aboute.—pat pes servauntis |
tolden pis king pat in pe sevenpe houre fevere forsoke pis childe, |
bitokenep a greet witt, as Robert of Lincoln shewip. First it
bitokenep pat pis fevere goip awey fro mannis kynde bi seven
siftes of pe Holy Goost, pat ben undirstonden bi pes houres.
And pis clerk dividip pe dai in two halves bi sixe houres, so
pat al pe daie bitokenep list of grace pat pat man is inne. Pe
firste sixe houres bitokenen joy pat man hap of worldely ping,
and pis is bifore spiritual joy, as utter man is bifore spiritual.
But in pe firste houre of pe secounde halve levep gostly fever
man, for who so evere have worldely joie, 3if he have grace on
sum manere, 3it he tremblip in sum fevere aboute goodis of pe
world; but anoon in pe sevenpe hour, pat is pe firste of pe
secounde halfe, whan wille of worldely pingis is lefte, and spi-
ritual pingis begynen to be loved, pan pis shakynge passip fro
man, and goostli helpe comep to pe spirit. And so shadewis
of ligt of sunne fro pe sevenpe houre in to pe nizt ever wexen
more and more, and pat bitokenep goostli, pat vanite of pis
world semep ay more to mannis spirit til he come to pe ende
of pis lyf to Iyf pat ay shal laste. And so pis man trowip in
God, bop wip undirstonding and wille, wip al pe mayne of his
hous, whan al his wittis and alle his strengpis ben obeshinge
to resoun, whan pis fever is pus passid. Of pis undirstondinge |
men may take moral witt how men shal lyve, and large pe |
mater as hem likep. "
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,‘ PE TWO AND TWENTIPE SONDAI GOSPEL AFTIR TRINITE.

[SERMON XXII.]

Simile est regnum caelorum homini.—NMar. xviii. [23.]

p1s gospel tellip bi a parable how bi rigt jugement of God
men shulden be merciful.—De kyngdom of hevene, seip Crist, is
ke to an erpeli kyng pal wolde ryken wip hise servauntis. And
whanne ke hadde bigun lo rekoun, oon was offrid unto him pat
owid him len thousand besaniis, and whan ke hadde not to paye of,
| e lord bad he shulde be soold, his wyf and his children and al pat
| he hadde, and pat pat ke owzt pe lord shulde be algatis paid. Dis
servant fell doun and praiede pe lord and seide, Have pacience in
me, and V shal quyle pee al. Pe lord hadde mercy on him, and
Jorsaf kim al kis defte.  Dis servant went out and found oon of hise
dettours, pat ouzt him an hundred pens ; and loke him and stranglide
him, and bade him paie his dette. And pis servant felle doun and
praiede him of pacience, and ke shulde bi tyme 3elde him al pal
ke ouste him.  But pis man wolde not, but wente out and putte him
in prisoun, til ke hadde paied pe delle pal he ouste him. And opir
servauntis of pis man, whan pei seyen pis dede, mourneden ful mycke,
and tolden al pis o pe lord.  And pe lord clepid him, and seide unto
him, Wickide servant, al pi dette ¥ forsaf pe, for pou preiedist me;
ne bihoved pee not fo have mercy on pi servant, as ¥ hadde mercy
on pee?  And pe lord was wrop, and 3af him lo turmentours, til he
| hadde pated al pe detle pat he ouste him. On pis manere, seip
' Crist, shal my Fadir of hevene do to_you, but 3if ye forsyve, ech on
to his bropir, of 3our free herte be trespas pat he hap done him.

Pe kyngdom of hevene is holy Chirche, of men, pat now
traveilen here; and pis Chirche bi his heed is lyke to a man
kyng, for Crist, heed of pis Chirche, is bope God and man. Pis
| kyng wolde ryken wip his servantis, for Crist hap wille wipouten
ende to rykene wip men at pre tymes. First, Crist rykenep wip
men whan he techip hem bi resoun how myche pei han hadde
of him, and hou myche pei owen him’; pe secounde tyme Crist
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rykenep wip men, whan in pe houre of mannis deep he tellip |
hem at what point pes men shal ever justli stonde; pe pridde |
rekenyng is general, pat shal be at pe daie of dome, whan pis 1
jugement generali shal be opynli done in dede. As anentis pe !
first rekenynge, Crist rekenep wip riche men of pis worlde, and |
shewip hem, how myche pei owen him, and shewip bi rist-

wisnesse of his lawe how pei and peires shulden be sold, and |
so make aseep?® bi peyne of pingis pat pei perfourmeden not
in dede. But many sich men for a tyme have conpuncioun in
herte, and preien God of his grace to have pacience in hem,
and pei shal in pis Iyf serve to Crist treuly. And so Crist for-
3evep hem upon bis condicioun. But pei wenden out, and suen
not Crist per lord in mercy, but oppressen per servauntis pat
owen pem but a litil dette, and putten hem in prisoun, and
penken not on Goddis mercy; and opir servantis of God bope
in pis lyf and in pe topir tellen to God pis felnes, and preien
him of venjance. No doute God is wroop at pis, and at two
rekenyngis wip man, he resounep pis cruel man, and jugip him
justli to peyne.

And perefore Crist biddip, bi Luk, al men to be mercyful, for
per Fadir of heven pat shal juge hem is mercyful. But we shul
undirstonde bi pis, pat pis mercy pat Crist axip is noping azen
resoun, and so bi pis just mercy men shulen sum tyme forsyve, !
and sum tyme shulden pei punishe, but ever bi resoun of mercy. ‘
Pe resoun of mercy stondip in pis; pat men mysten do cruely
pei done justly for Goddis sake, to amendement of men; and |
men may mercyfully reprove men, and punishe hem, and take
of hem pere just dettis for beterynge of pese dettours. On pis
manere dop God pat is ful of mercy, and seip pat he reprovep }
and chastisip his wantoun children pat he lovep; and pus Crist
reprovede Pharisees, and punishide preestis wip opir peple, and
puniship mercifulli alle dampned men in helle, for it stondip not
wip his rizt pat he punishe but mercifulli. God 3yvep goodis of
kynde bi grace to pes men pat he dampnep, and if he punishide
hem more, 3it he medlip mercy. But here men shulden be ware
pat al pe goodis pat pei han ben goodis of her God, and pei
nakide servantis of God; and pus shulden pei warly flee to take ‘l

i
!
1
|

» By suffering pain, make amends for neglected duties,
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i pere owen venjance, but venge injurie of God, and entenden

amendement. Pus Crist, mekist of all, suffride his owne injurie
in two! temptaciouns of pe fend, but in pe pridde he saide, Go,
Sapan, and reprovede him sharpli bi autorite &f God.—pPus
Moises, myldest man of alle, killide many pousand of his folk,
for pei worshipiden a calfe, as pei shulden worshipe God. And
pus in oure werkes of mercy liep myche discrecioun, for ofte
tymes oure mercy axip to venge and to punishe men, and ellis
justises of mannis lawe shulden nevere punishe men to pe deep,
but ofte tymes pei done amys, and pei witen not whan pei done
wele, and so religioun of preestis shulde leve sich jugementis.

PE pRE AND TWENTIPE SONDAI GOSPEL.

[SERMON XXIIL]

Abeuntes Phariseer.—Marr. xxii. [15.]

PE storye of pis gospel tellip how pe Phariseeis casten to
disseyve Crist bi wordis of ypocrisie. And so pe Phariseess
wendinge out, fro pe weye of treupe, maden a conseil b hem silfe
fo take fesus in speche, and first pei spaken fagynge wordis, as
ypocritis doen, but 3it per semten her disciplis, and comen not
hemsilf, lest pei weren convictid bi wisdom of Crist. Per sente
to Crist fwo puplis, Jewis and Erodians, to witnesse agen him
what ever he hadde seide, or agen pe Jewis, or agen pe
eraperoure. Maister, per serden, we witen wel pat pou art sad
trewe, and pe weie pal ledip to God pou techist in treupe, (and pou
lakist noon heede of man, but booldli techist pe sope,) Jor pou reckest
of mo man but puttist God bifore. And aftir pei axiden pis
questioun of Crist, pat he shulde telle pat him poust, and not
bi oper mennis witt, where it where leveful to 3yve taliage to pe
emperour. Hem pouste pat Crist shulde nedis seie 3he or nay;
3if he seide 3he, he spake agen pe Jewis, for pei calengiden of

1Soin B and C; A has to.
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per fadirys to be suget to no man; and 3if he seide nay, he
were azens pe emperoure, and so on ech side hem pouste pat
Criste was take. But Crist shewide first pe purpos of pes
ypocritis. Whan Jesus knewe pe wickidnesse of pes fals men,
he clepide hem ypocritis, and axide whereto pei temptiden him.
And efte Crist toke a meene weye, anopir pan pei pousten on;
Shewe 3¢ me, seide Crist, pe moneye of pe laliage ; and pei shew-
iden him a peny. And Crist axide over, whos ymage is pus,
and whos writing above? And pei seiden, it was pe emperours.
And Crist 3af hem pis answere, general and sutil, 3yve ye
fo pe emperoure pat is his, and fo God pat is His. Bi which
word it semep pat Crist approvede pe emperour and subiec-
cion to him in pat pat he makip Goddis pees; and servise
propre to God shulde be kepte to Him; and so Cristis wordis
myste no man disprove.

Here men may touche pe malice of ypocrisie, for pere is no The ewis of
wers synne, ne more general, ne more venymous; for it is more | gRecilly that
yvel pat it pus contrariep to treupe, sip an ypocrite feynep him
holy, and he is a fals fend.  And herfore reprovede Crist ypocrisy
of ordris, for he wiste wel pat pei shulden after do more harm in
pe world. Ffirst sich ypocritis lyen on hemsilfe, and seien pei
done for holynesse what evere pat pei done, and so pei venymen
first hem silf, and afterward oper men. And it is more general
pan many opir synnes, for ech state of men is blemyshid wip pis
synne, but first and moost, religions and clerkes, for pere is no
spedy cause whi pei usen siche habitis but to devyde hem in
holynesse fro pe common peple, sip as medeful werkes mysten
pei done in seculer habitis, and more privily, as Crist biddip us
be holy. And herfore Crist biddip to be war wip sour dow of
Phariseis, sip pere is no resoun to ypocrisy but to shewe menys
synne?, and to disseyve on ech side bop pe ypocritis hem silfe
and opir men pat dwellen wip hem. And so her religioun servep
to crye pat pei ben holy, and to make dyvysioun bitwixe hem and
oper men. And sip liknes is cause of love amonge men, sich dyvy-
sioun is cause of envye and hate. Goddis lawe and kynde
techip pat ech beest lovep beest like to him, and so experience |
techip pat oon ordre lovep his bropir more pan a strange man

*So B and C; A reads lyve
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agen pe reule of charite. And sich gedring of lumpis bi sensible
signes hap not autorite of Crist but raper repreving. For upon
Good Friday Crist ordeynede him to be clopid pries azens sich
weddinge wip clopis of colour and shap; and as Crist seip in
reprof of siche sectis, Kynrede of hordom sekip siche signes;
alle pe dedes pat pei done sownen to ypocrisie, and azens no
men spake Crist sharplier.

And aljif freris seien pat pei beggen for charite, whan pei have
: prechid for siche beggyng, and pat Crist beggid so, and bad hem
'begge pus, nepeles al pis speche is poudrid wip gabbinge, and, as
ypocritis done, pei seken per owen avantage and not pe worship
of Crist, ne to profite of his Chirche. ~For if pei diden, pei wolden
sue Cristis reule, and leve chargyng of pe puple bope in noumbre
and begging, and leve her heye housis pat pei propren unto hem,
sip Crist hadde no propre hous to reste in his heed. And as
Macometis lawe takip myche of Cristis lawe, and meddlip opir
lawis, and pere comep in venym, so doip Anticrist in pes newe
sectis; and as pei bringen in breperen bi falshede of lesyngis, so
ben per ordris groundid in falshede in ech side. And siche men
mote needis disturble holy Chirche; and pus seculer clerkes ben
ful of ypocrisie, bop popis and bishopis and clerkes under hem.
Crist forfendide to putte miraclis pat he had done to pe manhede
of him for errour in bileve; but pe fend dredip not to feyne
absoluciouns and indulgencis wip opir siftis, pat God grantide
nevere, to spuyle men of her money, and not for soule hele;
for pan wolden pei 3yve freely pes siftis, as Crist 3af himsilf and
bad opirs do. And pus lower clerkes traveilen bi water and bi
londe for to have benefices and propre possessions, more pan
pei done for helpe of mannis soulis; and how ever pei speken,
pei lyven al in ypocrisie ; and pus whan men figten, pleden, or
chiden, charite is not pere ende, but pride and propre havynge.
And pus it is of seculers pat ben weddid men; and so charite
of men is blyndid bi ypocrisie, so pat no synne of pis world
lettip now more charite; and so ypocrisie is more general
synne, and more pryvy sin to begile men, and werst to dis-
troien pe comoun peple, and al pis figureden Pharisees agens
Jesus Crist.
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PE FOURE AND TWENTIPE SONDAI AFTIR TRINITE.

[SERMON XXIV.]

Logquente Jesu ad turbas, ecce princeps’—MATT. ix. [18.]

Pis gospel tellip of pe firste dede bodi pat Crist reiside to
lyf, and how Crist helide a womman as he wente pidir. Pe
storie tellip pat, as Crist spake to pe folk, a prince came lo kim
and worshipide him wip honoure, and seide o him, Stre my dougter
is now deed, but come and putle pi hond on hir and she shal lyve,
bi vertue of pe. We shal undirstonde pat in tyme of Crist weren
princes of preests, as princis of knystis, as Nichodeme was a
prince, and bishopis of Jerusalem weren clepid princes of preestis,
and pis man here, pat was keper of a synagoge, as now ben
persones ; and pes men hadden comounly wyves and children, as
preestis han wers now, for pei han out of wedloke. And Jesus
voos up, and sucede pis prince, and his disciplis, for he was redi to
do good, and as he wente, a syke womman by flix of blood pat
lastide xit wynler came bikynde Jesus and seide fo hir silf, If ¥
Joucke pe hemn of pe cote of Jesus, ¥ shal be safe for holynes of him.
And Jesus turnede agen, and lokide on hir, and say her bileve, and
saide pus to hir, Affie pe, douster, pi bileve hap made pee saif. And
e womman was saved from pe same hour. Pe gospel of Mattheu
tellip ferper, hou Crist came fo pe hous of pis prince pat pe wenche
lay deed inne; and whan Crist say mynystralis, and folk makinge
nois, he badde hem go penne, for pe wencke is not dede but slepip.
And pei scorneden Crist, for pei wenden pat he had errid. And
whan pe folk was cast out, Crist wente tn lo pe hous, and loke pe
hond of pe wenche, and saide, Wenche, rys wp. And pe wenche
roos, and dide werkes of lyf. |

It is seid bifore® how pis firste bodi pat Crist reiside from dep |
to life bitokenep siche men pat ben goostly deed, for ful concense
to synne; but pei do not pe dede wipout; and pat is bitokned f
pat pe wenche was in pe hous 3it. Pis prince is mannis poust, !
pat kyndly hap sorewe pat pe spirit of it is pus fillid wip synne; :

' So m B; A has principes.
2 See p. 39.
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and pus it preiep to God pat pis douster be quykened. And
whan Crist entrip to pe soule of pis maiden and movep wip his
worchinge hond pe spirit of it, pan it risep to lyf and worchip by
grace. And here men noten, how a ligginge man, pat shulde
be areisid up, shulde bede his hond and pe reiser shulde take it,
and so bi strengpe of hem bope shulde pe man rise. Ech man
in synne lip* at pe erpe, and God helpip many men to rise up to
grace, and if pei wirchen wip God to pis werke of lyfe, God wole
make hem stonde, and comfort hem to wirche. Pis woman pat
was heelid,"as Crist wente to pis hous, of pe flix of blood pat
she hadde twelve s3eere, is every persone of man combrid wip
synne, where it be symple persone or gedrid of many; and pes
twelve sere bitokenen double age of two kyndis of man bi which
he dwellip in synne. But man may spende al pat he hap aboute
opir fisicians? and gete him absolucions, she after pe daie of
dome, and many indulgensis, wip lettris of fraternite, pat biho-
tip® him to come to hevene, as soone as he is deed, and 3it mai
pe flixe of blood rennen wip al pis, and he may be depper in synne
wip al pes dispensis. And herefore mekenesse of Crist is a special
| medicine, pat a man penke hou he is in pe last place beden of
| Crist to soupe wip him in hevene. And pus pis cloping of Crist
| ben seintis pat he clopid, and pe last of pis cloping is pe last
place pat men shulden repute hem inne bi mekenesse of herte,
and doing awey pes presumpciouns comen pei pus bihinden,
and Crist bi siche mekenesse 3yveth hem grace to leve synne,
and pis is beter pan medecynes pat fesicians sellen. And siche
men ben confortid bi wordis of Crist, for Crist helip noone
bodily but 3if he hele hem of synne, and pus ech storye of
myraclis of Crist mai be moralisid to a good witt, ne is it no
'perel to varie in siche wittis, so pat men varien not fro pe
| treupe, ne fro good lore, for pe Holy Goost, autor of pes wordis,
| ordeynep men to have al sich wittis, and he ordeynep pis tixt
} to move hem herto. Hou shulde sich sense be error in man?
! But siche wordis axen good jugement, for many heretikis seyen
' pat pei han witt of God, and 3it it mai be oon of pe fendis
. heresies.

Here men douten comonly whan men synnen dedely

Y liip, B. 280 B: feci s, A f , C. " beten, B; bibeten, C.
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wipinne in per soule, and done noon yvel dedes wipouten in
per bodi pat anoien men. And men moven over how resoun
mai assente to ony synne of man, sip ech synne is agens
resoun; and 3it sum men seien pat it is alon resoun and
mannis spirit; and so 3if mannis spirit assente, resoun as-
sentip; for mannis spirit hap al vertues in man honginge on
him, and it mut nedelingis’ do what ony of pes vertues doip.
Here we shulen conseyve pat it is not nedeful here to wite
which is dedely synne, and wite which is venial, but ech synne
shulde a man flee, lest it be dedli to him. But clerkis seyen
comounly pat man hap two wittis, con hongip on his bodi and
hap many partis; anopir is aboven his bodi, pat dwellip wip his
spirit, whan pe spirit and pe bodi ben departed atwynne, and
pis vertue in a man is sum tyme clepid resoun. And so, as in
pe first synne Eve temptide Adam, and Adam synnede not
bifore he hadde assentid, so in ech synne in an hool man pe
flesh temptip pe spirit, and it synnep not bifore it have assentid®
to lustis of pe flesh. And so power of pe spirit, pat sum men
clepen resoun, assentip azen resoun to fleishli likingis, and so
pe spirit is nedid to consente pus, but it is not constreyned, sip
it assentip freeli. And bi pis may we se hou argumentis gone
awei bi equivocacion of wordis pat men speken, as a man hap
many wittis bope fleishli and spiritualy, and so many maneres
he assentip to a pinge. But sum foolis per ben pat seien pat
a man hap no vertue of soule, but 3if it be pe same soule, and
pis errour bringip in opir, and pus resoun of man is sum tyme
clepid treupe pat God causip wipouten ende, 3if a man die, and
sum tyme vertue of man pat goip wip pe soule is clepid resoun
of man to anopir witt. Bi pis may men see sumwhat, how
pei shulden answere to pe doutes pat ben maad, and to oper
also, for we shulde bileve pat men may be dampned for synne
in her soule, 3if pei worche not outward, for oryginal sin and
actual® also, and pus mai men be saved for poustis in per hertis,
al 3if pei done not outward meritory werkes; and pus mai men
done harm to opers bi poustis of herte, and profite also to hem,
3if pei ben ferre from hem, and sip spiritual harmynge or profite
is myche more bodili profite.

Lnedeli, B; nedely,C. *SoinB; Ahasassentip. *SoinBand C; accual, A. !
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PE FYVE AND TWENTIp SONDAI GOSPEL AFTIR TRINITE.

[SERMON XXV.]

Cum sublevasset oculos Jesus.~JoR. vi. [5.]

P1s gospel tellip a myracle how Crist fedde pe folk; and pis
miracle techip men bope good feip and vertues. It is seid
bifore® how Crist fedde pe folk pus twyes, and of pe secounde
fedynge it is seid bifore, and of pe first fedynge shulde we
speke now. Pe gospel seip pus, pat pis miracle was don whanne
Jesus hadde cast up his eyen and sei3 pat myche folk was comen to
him, to here Goddis word, he saide to Philip, Whereof pei shulden
bigge breed for to fede pis jfolk, for he wiste pat pei hungriden.
Pis seide Crist to Philip for to lempte him, for he wiste ful wel
what ke hadde fo do. And Philip seide to Crist, pat loves of two
hundrid pens ne sufficiden not to hem, so pat ech on myste take
a lit:l what of breed. But anopir disciple, Andrew, Petres bropir,
serde, per was a child pat pere kadde fyve barly loves, and perto
two fishis, but what wolden pes be amonge so myche folke, And
Jesus bade his apostlis to make pe men sitle doun to mele, for pere
was much hay, pat pei myste sitte on, and pe men weren seite as
it were fyve pousand. And Jesus tooke pan pes loves, and whan
he hadde panked God, he delide hem fo pe sittinge men, and also
of pe fishis as myche as per wolden. And whan per weren fillid,
Crist seide to his disciplis, gedre 3e pe relif pat lefte, pat it perishe
not. And per gedriden and filden twelve coffynes® of relif of fyve
barly loves, pat weren lefte of pis folke pat eten. And pes men,
whan pei hadden seen pe signe of pis myracle, saiden among hem-
silfe, pat pis is a verrey prophete, pat is come in o pis world, as
prophetis bifore hadden told. We shal suppose of pis myracle
pat it is dyverse fro pe topir; for ellis Mark wolde not have told
pes myraclis so dyversly and in diverse places, for pat oon hadde

= See Sermon VII. in loco) simply Englishes the rogi-
b In this word, by which Wyclif  »ovs of the original, we seem to have
(as well as both Wycliffite versions  the source of the word * coffin.
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pen be fals, and it hadde be superflue to pus have told pis
tale; and herfor we shal suppose pat pes weren two myraclis
pat weren do in pis maners as pe gospel tellip. And we shal
suppose over pat as Crist quykid pre men for a notable cause,
who so koud! undirstonde it, so he made pes two festis, for a
certeyn resoun. And it is seid comounly pat as pe noumbre
of two is pe first pat comep from oonhede of noumbris, so pe
two feestis bitokenen pat men for per synne ben fallen in pis
nede to be fedde pus. For, if man hadde stonde in pe staat of
innocence, he shulde have had no nede to be fedde pus, for
man shulde have feelid no peyne bifore pat he hadde synned,
and so he shulde not have hungrid for defaute of mete. But,
for he wente first bi synne from oonhede of God, perfore he
felde pus twyes in peyne for his synne. And God tellip suche
treupes on diverse maneres, now for o caunse, and now for an-
opir; and pus bi pis resoun curatis of puplis, 3if pei ben hooli
in bodi, ben pore feble men. Pei ben pore men, 3if pei kepen
her ordre, for pei shulden sue Crist in poverte, nerrer pan opir
comounes, and pei ben feble, for pei have nede of sustenaunce
pat pei shulde not have hadde in state of innocence; and pei
mai not, as Crist, have mete where pei wolden; and pus for
poverte and febilnes pei taken almes of comounes. Pes fyve
loves ben fyve bokes of Moises, pat ben bope streite and sharpe,
as seint Petir seip. Pes two fishis ben two bokes, of Wisdom
and of prophetis, pat ben sonel® to pes loves. And pis o child,
pat hap al pe mete, is pe child born to us, pat Ysay spekip of.
Dis child makip his puple sitte don in mekenesse, penkinge bat
pei ben hey whos floure fallip, but pe goostly food is proposid
of Crist for to be tokned bi bodily foode. And fyve pousend of
men fedde wip pis mete weren al po in which Goddis grace was
greene; for al pes moten meken hem, and be fed wip Goddis
word; for ellis may no man come to hevene blis. And pus
men pat ben fallen doun bi pryde of synne, shal bi mekenesse
of pe centre be broust unto hevene. For as lownesse of pe
centre of pe world and pe erpe, is pe most lownesse pat God
may make, so mekenes of Crist is pe mooste pat mai be, and

1 kowde, B. 2 souvil, B sowle, C.
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in pis mekenesse mut a man grounde his toure, 3if it shal teyne
to hevene, for pe toure of pe gospel pat man shulde wille to
rere is undirstonde comounly heynesse of vertues, of which
vertues mekenes is ground, and charite pe heyeste parte, pat
teynep unto hevene. After pis mete weren gedrid twelve cof-
fynes, ffor holy doctours after pes maters weren more sutil in
witt of holy writt pan aftirward ben doctours in witt of Goddis
lawe. For sip, men stonden in sophymes and crafte of worldely
wynnynge, and lore of foure doctours is myche leid asleepe,
napeles pis relif shulde fede folk now, for neiper pis hool mete
ne relif perof may rote or perishe, sip it is treupe of God. And
so al pes twelve coffynes ben alle pe mo' sentencis pat first
weren gedrid of witt of holy writt, but pe sevene lepis pat weren
gedrid after weren fewere goode sentences pat weren take of
Goddis lawe. And pis myracle of multipliynge of Goddis lawe
bi so fewe prechours among so fele folk was more myracle
pan bodili woundris, and perfore holy men turneden to God,
glorifien him, and holden hym per kyng.

' moo in B.
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ADVENT BIFORE CRISTEMASSE.

PE FIRSTE SONDAI GOSPEL IN ADVENT,

[SERMON XXVI.]

Cum appropinguasset Jesus Jerosolumis.~—NMATT. xxi. [1.]

b1s Gospel tellip of the secounde advent of Crist and it is
noo drede it techipus vertues, sip alle pe dedes of Crist tellen
men how pei shulden do. Pe story tellip kow Jesus cam to his
passioun unlo Jerusalem, to teche pat he ordeynede himsilf for
to suffre, for he myste have fledde pis passioun of him, 3if he
wolde himsilf not have suffrid pus. And so men seyen co-
mounly pat pere ben pre adventis biside pe comoun advent pat
Crist comep to mannis soule. In pe firste advent Crist cam to
be man, and pis advent aboden seintis of pe olde lawe, and pis
was no morynge but lassyng of God, 3he more lassyng pan to
aungelis, as pe psalme seip, for God was made erpe whan he
was maad man. Pe secounde advent is cominge to Cristis
passioun; and of pis makip pe gospel mynde to daye. Pe
pridde advent shal be whan Crist shal come to jugement at pe
daie of dome, to juge bope good and yvel. And in al pes pre
adventis Crist visitide ever his sugetis to amende hem and not
to spuyle hem; and wolde God pat preelatis ! wolde penke on pis
now; panne shulde pei not come in Anticristis name more to
spuyle per sugetis pan to amende hem. DPe first advent of
Crist we bileven as passid, and pe pridde advent we abiden, pat
is to come; but to pe secounde advent we shulden maken us
redy to suffre in oure body for pe name of Crist.

Crist cam o Bepfage®, pat is a litil toun in pe foot, of” Olyvete,

1 prelatis, B.
& Bethphage is said to mean bouse ~ Wyclif was apparently thinking of
of unripe figs (Smith’s Bib. Dict.). the Greek ¢dya.
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a myle fro Jerusalem, and pis toun was jovun to preestis for
mete of her moupis, for Bepfage is hous of moup, or ellis
hous of etynge—and bi pis taujte Crist how he lyvede pore
lyf and nedy for love of man, sip he dwelte in siche propis?sa,
and he tolde hou preestis eten hym by envie. Panne ke sente
two disciplis to Jerusalem, pat was wallid, and perfore Crist
clepip it a castel pat was azen koly Chirche®. Crist bad his
disciplis fo bringe him an asse and pe fole of pis asse pat per
shulden fynden al redy, and bad pat pei shulden lose hem and
brynge hem to Crist; and 3¢f ony seide oust to hem, per shulden
seie, Pe Lord hap nede of hem, and he shulde leve hem anoon.
And pis was fild, as Crist seide b prophete longe bifore, Telle
se to Syon pe dowster of Jerusalem, Lo, pi kyng comep to pee,
komely, sittynge upon asse and upon pe asse fole ; which asse
was a drawyng beest. And Ais disciplis wenlen and diden
as fesus comandide hem. For alle pes pingis moten nedis be
rigt as Crist hadde ordeyned hem, and bi pis mysten pe
disciplis knowe pat pis Lord was al witty. And Asis disciplis
puttiden her clopis upon pes two beestis, first upon pe fole, sip
upon e asse, to teche us pat hepene men, pat weren wanton
as foolis %, shulden resseyve Crist and his lawes, and after Jewis
as assis, for pei shal bere to pe ende of pe world pe wiste of
pe olde lawe, as folt*d assis beren chargis what so ever be
leid on hem. And his disciplis maden Crist fo sitte upon pes
bope beestis. But pre manere of folk cam out of Jerusalem and
dide worship to Crist, for comounes lovede him rijt wele.
Myche peple pat was riche spradden her clopis in pe weye, and
porer schreden branchis of lrees and spradden hem in pe weye,
and opir, bope song and olde, comynge bifore and bikynde songen
pis song in worship of Crist; David Sone, we preden, make us
safec: pis we seien to David Sone, Blessid be he pat is come
pus to us in Goddis name !

Sum men seien pat pes disciplis pat weren sent to Jerusalem
ben herty preestis and worldely lordis pat shulde be bope Cristis

! porpes, C. ? This clause is rightly not written as a quotation
in C. 3 folis. B. 4 Soin Band C; A has foli.

& Propis. Prop is given in Bos- ! Folt=foaled.
worth’s Dictionary as an alternative ¢ ‘Save, we pray,’ is the correct
form of borp, village. translation of Hosanna.
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disciplis, and brynge to Crist pis asse and hir fole to ryde |
to hevenly Jerusalem. And as Jerusalem was wallid a;ensé
Crist and his apostlis, so pes religious to daie ben wallid$
agens Cristen men. But pis wal is mennis fyndinge, hepid
wipouten charite, for it is no charite to leve pe ordre pat Crist :
saf, and to take pes stynkinge ordres, and telle more prys |
bi pis resoun;—pis synful patroun bade do pus, perefore we
shulden do pus; pan bi pis,—Crist bad alle men do pus, per-
fore pei shulden do pus. He pat synnep in pis feip synnep azen
bileve; agen pe mandementis of pe first table, and so agen alle
Goddis mandementis. And pus shulden Cristen men bringe
to Crist bop pis asse and hir fole pat ben bonden in Jerusalem
bi sich fals religiouse; and so pis asse and hir fole ben comen
to pes pryvat ordris, but not to alle Cristene men, al if pei
ben betere and have more nede. 3it pes 30ldesa founden of men
helpen al per breperen in nede bope of temporal goodis and
laten hem dwelle in Cristis ordre, buf pes sectis of newe ordris
helpen not pus per breperen, for, be pei olde, be pei jonge, be
pei nevere at siche meshese?, pei wolen not helpe hem wip
goodis for to lyven in Cristis ordre, but raper emprisoun hem
or punishe hem azens Goddis lawe. . But bi pe reule of charite
pei shulden selle per hize housis and alle pe meblis pat pei have,
and helpe per breperen in nede, and lyven al aftir Cristis lawe.
Pus Crist 3af bope bodi and soule for relevynge of his enemyes,
but how lasten siche religious, or in mercy or in charite, pat
wolen not gyve per ydel goodis for pe helping of per breperen?
And pus hem wantip hiest love and ech degre of charite, for
pei loven more per ydel muk, pan pei done per breperen in God.
Feyned lettris of fraternite® wolen pei 3yve to symple men, but
Y myschef, B ; mischefe, C.

s Besides the old Anglo-Saxon has noted this practice of giving
Guilds (on which see Pearson’s Early  *letters of fraternity,” which however
English History, i. 271) there were had been practised by the monks for
the merchant guilds, and the art centuries before the friars were heard
guilds. The last class is probably of. Inthe Sompnour’s Tale, Thomas,

referred to in the text. A curious the farmer, asks the questing friar
account of the organization of the whether he is not his ¢ brother.

guild of painters at Florence in ¢ Ye, certes, quod the frere, trust-
1349, by Jacopo di Casentino, will eth wel;
be found in Crowe’s Hist. of Painting I took our dame tbe letter, under

in Italy, ii. 3. . our seal.’
b Chaucer, whom nothing escaped,  Among the Dominicans, and pro-
F2
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to lordis and to men pat pei seyn pat pei loven more, wolen pei
not profre siche lettris, lest her falsheed be perseyved. For siche
lettris of chartris profiten not to men, but oper to make men have
rigt, or ellis to defende her rist. Siche lettris maken no rist;
she bi mannis lawe ; and pis rist is not enpechid bifore pe dai of
dome; and 3if men shewen? pan pes lettris opir to God or his
lawe pei profite noping to hem ne defenden hem azens God, and
so pes lettris ben superflue, as ben pes ordris pat maken hem.

PE SECONDE SONDAI GOSPEL IN ADVENT.

[SERMON XXVIIL]

Erunt signa in sole—Luc. xxi. [25.]

P1s gospel tellip derkely a prophecie of Crist; how it shal
be in pis Chirche bifore pe dai of dome. Crist seip, Per shal
be signes in pe sunne and moone and in pe sterres of hevene, and
in pe erpe pressure of folk, by movynge of heven. For pes pre
partis of hevene, sunne and moone and sterris, shal move to-
gidere bope see and watris; for pei ben more redy to be moved
by hevene pan opir erpe or eir, for pei ben bitwene pes two,
neipir to hevy ne to pinne; but large in quantite and disposid
to take ligt of pes pre bodies of hevene and fo be confusid and
fo make noise. And sip of pis see and watir rysen wyndis and
blowen on londis, it is no wounder 3if oure eire be chaungid
in qualitees; and sip chaunginge of oure eire makip chaung-
inge in mennis bodies, it is no wounder 3if mennis bodies be
changid bi pis eire; and so maneres, pat suen pe chaunging
of mannis complexioun, shal be changid in oure erpe pat men
dwelle inne; and so, men shal wexe drye, bope be siche erpely eir,
and bi drede of oper signes pat shal come among men. And panne
men shal fijte in erp, o cuntree wip anopir, for such changing
in eir shal make changinge in mennis lyfe, and pus dede bodies

bably among the Franciscans also,
these letters admitted to the brother-
hood of the third order, and imparted
to the persons admitted the bene-
fit of all the masses, fasts, prayers,
and other good works done or to be

done throughout the order. For the
‘formula admissionis,” see Ducange
(Paris, 1843), article ¢ Fraternitas.’

» The reader will be reminded
here of a passage in the Paradise
Lost, Book 1ii. 485.
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cast in pe water or erpe chaungen pe eir, and alle oure places
pat we dwellen inne, operwise pan it shulde have be in pe state
of innocens; for panne our places undir pe mone shulde have
be wipouten siche medlinge; ffor hevene worchip kyndely, dy-
versely in dyvers maters. And after al pis shal men see Crist
oure Lord come from hevene, and his angelis with him, to
deme men pat dwellen here; for pe vertues of hevene, pat ben
ligts, shal be chaungid here, and al pe governaile of hevene
shal be varied pus to men. And panne men shal see Crist
comyng doun in a cloude wip greef power and maieste, to men
pat can rede pes signes; and Crist confortip his children, and
biddip hem putte drede awey, ffor comynge of sicke signes bito-
kenep pat per blisse is neize; and perfore shulden pei rere per
keedis, and be gladde of pes signes, and noust honge pere
heedis doun as men hevyed wip pe erpe. For what man wolde
not be gladde whan he shulde go out of prison, and be broust
to pe blisse of hevene and passe awey fro siche peyne. And Crist
seide fo his disciplis pis similitude in kynde. See 3¢ pe gardyn
of fige trees and al oper trees of fruyle; whan pet bryngen forp
JSruyte of hem, ye witen wel pat somer is nyze. (And somer is
in sum contrees time to gedre fruyte of pe erpe.) And so whan
3¢ seen pes signes be made, wile ye pat youre bigginge is nyze. For
biginge is clepid here fruyte pat comep of pis bigginge, and
Crist seip sopely pat pe kynrede of his children shal not passe oul
of pis world bifore pat alle pes pingts be dome. Hevene and erpe
shal passe in chaunginge, but Cristis wordis shal not passe pus.
Wel we witen pe’ sunne stood and sum tyme it wente agen, but
pus mai not sentence be chaungid of pe wordis of oure Lord;
but pere is more stabilhede in wordis pat ben seid of Crist pan
is in hevene or erpe, sip Crist is above pes two, and comynge |
in pes tweyne is not nedeful but for pat Crist hap ordeyned it.
Pes wordis of Crist may be undirstonden goostli, so pat pe
sonne be Crist, God and man, and pe mone be holy Chirche,
and pe sterres in hevene be seintis in pe worlde. Signes ben
made in hem, for pei moven erpely men, and chaungen as pe
see temporal goodis, and for siche chaunginge chaungen men

in wille, and membris of pe fend ben drye fro grace and ben'!
adredde for Crist, and sentence of his chirche. Ffor vertues of
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hevene shal move Cristene men to vencushe pe fendes lymes,
and to feren hem, al if pei for a tyme maken greet soune, and
stynkyn wip synne, and fropyn wip lecherie. And pe more fishes
swelewen pe lasse; and cours of pis moone movep worldely
men, and wyndis of pryde wawen pes floodis, so pat it is
perilous to shippis for to wandre, al 3if pei ben born up wip
pe crosse of Crist. But wele Y wote pat men pat ben chosen
of God may flottre in pe see, but pei may not perishe; for al
ping mut nede come pat God himsilf hap ordeyned. And pus
sad bileve of pis pridde Advent shulde stire men fro synne
and drawe hem to vertues. Ffor sif pei shulden to morewe
answere to a juge, and wynne greet rentis or ellis lese hem,
pei wolde ful bisili shape for per answere, and myche more 3if
pei shulden wynne or lese per lyfe—Lord! sip we ben certeyn
of pe day of dome pat it shal come to us, and we wite not how
soone, and pere we shal have jugement of hevenly lyfe, or ellis
of deep of helle pat evermore shal laste, how bisie shulde we be
to make us redy for pis! Certis defaute of bileve is cause of
oure sleupe; and pus shulden we fasten in us articlis of pe
troupe, for pei wolen be louse in us as nailes in a tree, and
perfore it is nedeful to knocke and make hem faste. For it is
noo drede pat no man doip synne but 3if he faile in bileve
upon sum manere. Sum men wanten bileve, and nevere hadden
bileve, as Paynemes and oper men pat nevere weren turned to
Crist. Sum failen in bileve, for per bileve slepip, and oper
pingis wakep pat pei trowen more; and pus failip ech man pat
is overcomen wip synne; for lust wakip in hem to whiche pe
synne movep hem, and peyne and drede of his synne is leide
asleepe; and pus failen in troupe pe more part of men. We
shulde penke freishely on pe day of dome, and how no ping
may pan lette Cristis jugement; ffor treupe and resoun shal fulli
go forp panne, and herfore seip pe gospel pat men pan nakid
fro charite shal be panne dombe, and not shal answere to Crist.
And for pis cause prophetis of Goddis lawe clepen pe daie of
dome pe daie of pe Lord, for in pat daie not? shal go azens him,
but pei clepen dajes bifore daies of men, for pe fend and his
membris have now per purpos, al 3if pei shal pan bie it ful dere.

1 nowt, B and C.
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PE pRIDDE SONDAY GOSPEL IN ADVENT,

[SERMON XXVIII.]

Cum audiisset Joannes in vinculis.—MaT1. xi. [2.]

Dis gospel tellip a storye of Joon Baptiste pat touchi} al pree
adventis of Crist, but specialy pe pridde, to whom serven two
bifore. Baptist was in prison wip Heroude Antipas, for he
reprovede his advoutre wip his broper wyf. And joorn beunden
in prison herde of Cristis werkes, and he made moche joie and
preiside myche Crist, as oper gospellis tellen, and specialy
Jones gospel. Sum men in pe countre helden Joon more pan
Crist, and Jones disciplis weren in pis errour; but 3it bei
trowiden pat pe greet prophete bihizt in pe lawe, pat bei cle-
piden Messias, was more pan Joon Baptist. And kerfore sente
Baptiste fwo of his disciplis, for to speke wip Crist and purge
hem of pis errour. And Jon bade hem axe pus Crist on his
bihalve, Erf pou he pat is fo come, and to save mankynde, pat
pe law spekip of? or we abide anoper 7 We shal suppose pat
Baptist was stable in his troupe, and coveitide pat pe feip of
Crist and love of Crist growide, and bifore pat he were deed,
pat he trowide shulde come soone. For trewe men coveiten
more pe honoure of God pan per owen honour, for ellis pei
weren unreasonable. And pus cast Joon pis weye to worship
of Crist, and to pis entent of Joon Crist spake and wrouste in
dede. Go 3¢ and lelle azen lo Joon what ye have kherd and sen,
Blynde seen, crokide gome, meselts ben heled, decfe heeren, dede
rysen, pore men ben preisid of God®, and blessid be he pal shal
not be sclaundrid in me.

And on two maneres men ben sclaundrid in Crist. Sum
men bi worchinge putten errours in him, and pis manere of
sclaundrynge is algatis yvel, sip pei fallen in heresie pat pus
trowen of Crist. Pes men ben sufferyngly sclaundrid in Crist
pat fallen fro bileve pat pei shulden have of Crist. On pe

& This is a different mistranslation  versions, which is, ‘pore men ben |

from that found in the Wycliffite taken to prechynge of the gospel.’
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pridde maner we seyen pat men ben sclaundrid whan pei ben
defamyd of ony kyn ping pat pei have hem amys aboute ony
siche ping; and pus many holy men weren sclaundrid of Crist.
And so, of pes sevene myraclis, pe laste is pe moste; and alle pes
sevene miraclis techen how we shulden love Crist; for we pat
weren first blynde bi defaute of feip, sen aftir in oure soule what
we shulden trowe ; and so first crokid in medeful werkes, wandren
after in holynesse of lyf; and so first leprous by heresyes of feip,
ben after clensid of alle pes heresyes; deef men fro Goddis
word, heeren his lawe; and dede men in soule bi custome of
synne, rysen to spiritual lyf of per soule; men pat weren pore
bifore for per holy werkes, ben seid good lyvers of him* pat may
not erre. And it-semep pat Jones disciplis saien summe of pes
miraclis, or ellis hem alle, in feip pat Crist 3af hem,

And whan per weren wente fro Crist, he preiside Joon Bap-
tist, techinge pat men shulden not preise a man in his presence
ne in presence of his, lest he were a fajoure 2. Crist preiside
Baptiste, axinge of him pre pingis, so pat pe peple were nedid
to graunte pat Joon was holy. Whkan 3¢ seien Baptist in desert,
what wente 3¢ lo see? sawe 3¢ a reede wawinge wip pe wynde?
nay, suche men ben unstable for lovynge of worldely mukke,
for Joon was stable in pe love of God, and so was he groundid
in pe stone of rist-wisnesse. Or what wente 3¢ ou! fo see whan
ye wente to see Joon? wher 3¢ wenlen lo see a man cled in
softe clopis ? nay, lo, men pal ben cled pus drawen hem fo kyngis
hous, and ben tenderly fedde wip metis pat plesen pe fleishe.
For Joon Baptiste was contrarie to such men in bope pes,
sip he dwelte in desert, and was fedde wipouten foode pat
was maad bi mannis crafte, and so pe world and his fleish
overcame he perfitli, and it is no drede to us pe fende hadde
pan noon holde in him. Buf what went 3¢ out lo see? cerfis to
see @ prophete ; 3he ¥V seie to you, Joon was more pan a prophete,
for Joon hadde office of God to se Crist, and waishe him, and
to shewe hym at eye, pat is more pan prophetis office. And
ke is of whom i1 is writun, pat pe Fadir spekip to pe Sone,

1 Soin B; bhym, C: A has bem.

*» See Glossary.
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Lo ¥ send myn angel, bat is myn owen messenger, lo fore pi
face pat shal make redy pi weie tofore pee; for Joon Baptiste
movede men to trowe in Crist many gatis.

Here men may touche many synnes pat rengnen’ amonge
men, and specialy synne of clerkes pat lyven in lustis of foode
and in lustis of atire contrarie to Joon Baptiste. And }us, as
pe gospel seip, pei putten on Joon pat he hadde a fend, and was
ladde in desert bi pis spirit pat susteynede him, and he lyvede not
mannis lyfe, ne 3af ensaumple to sue him; and in Crist pei ben
sclaundrid, and seiden he lyvede a lustful lyf and was frend to
synful men, and pus shulden not men lyve. And pus pese newe | The frure
religiouse fallen in heresie of Jewes, for neiper pei make Baptist | John the Dap:
ne Jesus Crist per patroun, but pei chesen hem a newe patroun
and newe religioun; bei seien pat Baptist was to harde, and
Cristis lyf was to large, but pei have founden a good mene
and vertues to lyven inne. And pus bope clerkes seculers and
pese newe religiouse forsaken pes two weies and taken weie
of pe fend; for pere is noon oper weie but Cristis weie and
pe fendis, sip no man may lyve in vertues but 3if pat he sue
Crist, and no man may lyve in synne but 3if pat he sue in pat
pe fend. Bope pes endes ben to blame, but more pes newe
religiouse ; ffor pes ypocritis leven Crist and Joon Baptist his
prophete, and chesen hem a newe wey bat mut ofte tymes be
cloutid and be dispensid wip bi Anticrist, as pe fend techip
hem. Pe seculers ben lasse ypocritis, but pei lyven al amys,
sip pei dwellen wip kyngis and lordis for to geten hem bene- |
fices; and in pe mene tyme pei lyven in lustis, and leven pe
state pat pei shulden kepe; and pus blynde men leden pe blynd, |
and bope fallen in pe lake. For pere nys noon oper wey but
ouper wende upward aftir Crist or ellis to wende doun aftir
pe fend into pe deppest lake of alle® 3he, pes pat semen
in pe heyer state suen Petir in his errour, and seien, Sire, God
forbede pat pou lyve pus in pi membris, for witt and worship
pat pou shouldist have. And certis al siche ben Sapanas, for
pei wolen reverse Crist, or addinge to Cristis lawe, or ellis
wipdrawinge pat he bad. ;

 regnen, B; regne, C.
2 B agrees with A ; C reads bel, which must surely be right.
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PE FOURDE SUNDAI IN ADVENT.

[SERMON XXIX.]

Miserunt Juder ab Jferosolumis—Jou. i. [19.]

P1s gospel tellip of godhede and manhede of Crist, and of
mekenesse of Baptiste, how myche pat he lovede Crist. Pe
Jewes senten fro Jerusalem preest's and dekenes wunto Joon, for to
wite what he was, and how he groundide his newe lyf. Pese
Jewes semeden hige preestis of pe temple and Phariseis, and
pes pat weren sent to Joon weren of Pharisees, for pei weren lasse
of state and semeden of more religioun. Bu? Joon confesside
unlo hem and demyede not treupe, and so ke confessid first pat ke
was nof Crist, for it was most perilous to be holden Crist, and
perfore he putte first pe moost peril from him. And pus lowe
preestis undir hije preestis of pe temple, and dekenes pat
bope kouden' pe olde testament, and weren more lyk Jon in
manere of religioun, and betere shulden enquere of his newe
ordre, lest pe toon erride and supplantide pat oper, weren sent
to Joon to axe of his state. Pere was behi3t a greet prophete
in pe olde lawe pat pei clepiden Crist, and pis myste Joon have
be holden, 3if he wolde be proude. And here be we taust to
boste not of pis pat we ben membris of holi Chirche, and so
selle our suffragies, for it is hid from us where we shal be
savyd, and 3if we shal not be savyd, we ben not membris pus,
ne oure preier for pis is not worp? to us silfe. And to gabbe
pus in pis point is a greete synne, and to take mennis goodis
bi sich a fals chaffare, for a worldely man wole not selle but
pat he wote is his, and God hap ordeyned pis privy pinge to be
unknowe of us. For we shulde not pus boste ne disseyve
oure neizhores, and pus to putte of Goddis ordenaunce were
a greet synne.—Per axiden Joon pe secounde tyme, where he were
Hely, and ke seide he was nof pis Hely in persone. Pe Jewes
hadden in pe olde lawe pat Helye was ravyshid, and lyvep 3it in
a place, and shal come agen bifore pe daye of dome, and fijte
wip Antecrist, and pus pei supposiden pat Baptist was he,
speciali for solitary lyf and penaunce in etyng. And to pis

entent denyede Joon pat he was Hely, but Crist seide pat Joon
! Soin B and C; A 1eads kouden bope. 2 worbi, B and C.



SERMONS.

was Hely in figure, for rigt as Hely figuride the firste advent
of Crist, so Joon figuride pe pridde advent of him. And as
sum men seien, pei bope figuren pe day of dome; and pus pere
nys no falshede in Crist ne in Baptist.—per axiden pe thridde
tyme where foon were pe prophete, and he seide, Nay, to per
undirstondinge, for name of prophete bi himsilf bitokenep pe
more famous prophete. Crist seip pat Joon is a comoun pro-
phete, and bope pes weren sope. And affter pes pree purgingis,
pet axiden of Joon who he was, pat pei myyten answere to men pat
hadde sent hem. And Jon seide mekely upon Fsay pe prophete, pat
he was a vois of cryer in deserl, lo bidde men make redy pe weye of
oure Lord. TFor rigt as a vois shewip pe word of mannis post,
so Jon shewide pe word of pe Fadir; and clerkes knowen wele
pat a vois or soun is substanciali pat ping pat sounep; and aljif
Joon myjte have seide pat he was criynge, nepeles he chees to
speke more mekeli; for among alle pingis vois is a freel ping.
And pe messengeris axiden Joon, whereto he baptiside and broust
in a newe ordre, sip ke was noon of pes pree. But Jon answeride
hem pat he bapliside in waler, and on myddis of hem stood pat
per knewen nof ; and pat is pe greet prophete pat pei sousten
after, for he is bope God and man to save mankynde. In pat
pat he is God he is every where myddil, as he is pe myddil
persone in pe holy Trinite; and in pat pat he is man, and
heed of holy Chirche, he is myddil of alle men gedrid in
his name. In vertu of pis man cam Joon pus, and baptiside
in water to make redy bifore Crist, as a rude werke goip bifore
a sutil. To pis prophete servede Joon, and dide him al worship
in pat pat he was God. And, for he was pis man, ke &5 % come
after fJoon, al if he be jJoomis pryour. TFfor he was not made
bifore Joon in tyme, neiper bi his manhede neiper bi his god-
hede, for Joon was man bifore pat Crist was man; and as
nentis godhede, Crist was not made. And pei traveilen in veyn
pat calculen pat Crist was conseyved bifore pe soule of Joon
was knittid to his bodi, for Joon spekip of forperhede of man-
hede of Crist bifore Joon in grace, and also in worpynes;
and herfore seip Joon, pat ke is not worp fo louse* pe puong * of
Cristis shoo. And pis men undirstonden pus, pat Baptist is not
* loose, B. * bong, B.
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worpi to declare Cristis manhede; but, as me pinkip, it is beter
and more suynge pis gospel to seie, pat Joon grauntip him not
worpi to loose pe ordre of Crist, bi which Crist hadde ordeyned
to be patroun of Cristene men. For pis ordre is a puonge to
bynde mennis willes togidere; and pus me pinkip pat freris
chiden in veyn. Prechours® seyn pat Crist hadde hije shone
as pei have; ffor ellis wolde not Baptist mene pat Crist hadde
puongis of siche schone. Menours? seyn pat Crist wente bar-
fote, or ellis was shood as pei ben, for ellis Magdalene shulde
not have founde to pus have washid Cristis feet. But levynge
pis chidynge, we supposen of oure Jesus pat he tok ful litil hede
of such manere of wendinge, but he chargide myche pe wille
of his religioun and affeccioun of his disciplis to be bounden
fro worldely goodis. And pus freris, as Pharisees, clensen pe
gnatte and swolewen pe camel; for pei dar, above Baptist,
founde hem newe ordres, of reulis pat Crist chargide not, but
3if it were to dampne hem; and coveitise of worldely goodis
chargen pes ordres not, 3if pei be gete! wip fals menes, which
treupe of Crist hap dampnyd. Buf pis was done in Bepanye be-
3onde pe waler of Jordan, in pe lond of two kynredis¢; and so men
seyen pat per ben two Bepanies in pat lond, oon biside Jerusalem
where Lazarus was reisid to lyf, and anoper bisonde pe water
where foon hadde mater # baptise men. For Bepanie d sownep pes
pre; it is hous of obedience and also hous of penaunce, and hous
of Goddis 3ifte. Alle pes names accorden to Joon; but pei ben
contrarie to alle pes newe ordris pat ben presumed agens Crist.
1 geten, B, C.

Hypocnisy of
the Fnars.

s Fratres praedicantes, or Domi-
nicans.

? Fratres minores, or Franciscans.

¢ ¢ pe lond of two kynredis.” For
a long time I was unable to satisfy
myself as to the exact meaning of
this phrase. There is nothing in the
Commentaries of S. Austin, S. Je-
rome, and the Venerable Bede, nor
in the Homilies of Pope Gregory,
which throws the smallest light up-
on it. Upon turning however to the
Commentary of Nicholas de Lyra,
written in the early part of the four-
teenth century, I found some words
which, I think, solve the difficulty.

Distinguishing this Bethany (Beth-
abara in the authorized version) from
the one near Jerusalem, De Lyra de-
scribes it as lying beyond the Jordan,
¢ scilicet in sorte duarum tribuum et
dimidiae;* i. e. Reuben and Gad, and
the half-tribe of Manasseh. Wyclif
probablymeant to say the same thing,
but inadvertently omitted mention of
the half-tribe, of which indeed very
slight notice is taken in the account
(Numb. xxxii.) of the negotiation
between Moses and the ‘lynages’
(Wycl. Ver.) of Reuben and Gad.

d Bethany signifies “ house of
dates.” (Smith’s Dict. Bible.)
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PE SONDAI WIPINNE OCTAVE OF TWELFpE DAL

[SERMON XXX.]

Vidit Johannes Jesum venientem ad se—JoR. 1. [29.]

P1s gospel tellip a witnesse, how Baptist witnesside of Crist,
bop of his godhede and eke of his manhede. Pe storye seip
pus, pat Joon say [Jesus comynge o him and saide pus of oure
Lord, Lo, pe loomb of God ; lo him pal takip awey the synnes of pis
world, for he is bope God and man. Crist is clepid Goddis
lombe, for many resouns of pe lawe. In pe olde lawe weren
pei wont to offre a lombe wipouten wem, pe whiche shulde be
of o 3ere, for pe synne of pe puple. Pus Crist, pat was wip-
outen wem, and of o geer in mannis elde was offrid in pe cros
for pe synne of al pis worlde, and where siche lambren pat
weren offrid felden sum tyme to pe preestis, pis lombe pat
made ende of oper felde® fulli to Goddis hond. And oper
lambren in a maner fordide pe synne of o cuntre, but pis
lombe proprely fordide pe synne of alle pis worlde. And pus
he was ende and figure of lambren of pe olde lawe, and pus
shewip Baptist by his double spekynge pe manhede of Crist
and his godhede; for oonly God myjste pus fordo synne, sip
alle oper lambren hadden wemmes, pat pei mysten not hem silfe
fordo. And so, al if preestis have power to relese synne as
Cristis vikeris, nepeles pei have pis power in as myche as pei
acorden wip Crist; so pat 3if per keies and Cristis wille be
discording atwynne, pei feynen hem falsely to assoile, and pan
pei neiper loosen ne bynden; so pat in ech siche worchynge
pe godhede of Crist mut first wirche.

And herfore seip Baptist of Crist; Pis & ke par ¥ seide of,
After me is fo comen a man, pe whicke is made bifore me, for
ke was anoon my priour. For rizt as Crist was a man, pe first
tyme pat he was conseyved, so God made him pan priour of
al his religioun; and he was abbot, as Poul seip, of pe best

* fel, C.
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ordre pat may be. And first ¥ knewe hym nof; 1 wiste in
soule pat he was born, but Y koude not wip bodily eye knowe
him fro anoper man. And pis fallip comounly; but, for %
shewe hym in Isracel, perefore ¥ baptise pus in water. And foon
bare witnesse, and serde pat he sey a spirit come doun as a culver
Srom hevene and lefte oper and dwelte on kim. But God, pat
senfe me to waishe wip waler, ke tawzt me and seide pus, On
whom pou seest pe spirit come down and dwellinge upon him,
pat &s ke pat baptiseh men in pe Holy Goost. And V sey and
bere witnesse pat pis is Goddis kyndely sone.

We shal wite pat pis dowfe was a verre foule as oper ben;
and so it was not pe pridde persone in Trinite taken in oonhede
of pis persone, as Goddis Sone toke his manhede; but for
mekenesse of pe dowfe, and moo good propirtees pat she hap,
she bitokenep pe pridde persone; and pis persone is seid of
hir, for Joon seip, The Spirit cam doun and dwelte long upon
Crist;—and pis Spirit was pis dowfe. And so it semep pat
pis dowfe was God; and so, al if pe two persones may be
moved in creatures, nepeles pe Trinite may not be moved in
his kynde. But it semep pat we may graunte pat pis dowfe
was pe Holy Goost, as we granten pat pis persone was
comynge doun in pis dowfe. And pus, as God seip in his
lawe pat sevene oxen ben sevene jeer, and pat pe sacrid breed
is verrely Goddis bodi, so it semep pat he seip, pat pis dowfe is
pe Holy Goost. But clerkes witen pat per ben two manere
of seyngis, pat ben personel seynge, and habitudinel seynge.
pis dowfe myste not be God in his kynde, but bi sum habitude
it signefiep God, and pus bi autorite of God it is God. And
if pou sey pat ech pinge bi pis shulde be God, as ech Goddis
creature signefiep his maker, as smoke kyndely signefiep fier,
and pus semep Poul to speke, whan he seip pat Crist shal
be al pingis in al pingis to men pat undirstonden him; for after
pe day of dome a] pis worlde shal be a boke, and in ech part
perof shal be God writun, as God shal be in his kynde in ech
part of pe world; and pus sip God is bitokened first and moost
in ech pinge, whi may men not graunten pat God is ech pinge?
—in pis men mut undirstonde dyversite in wordis, and to what

entent pes wordis ben undirstonden. And pus bi autorite of pe
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lawe of God men shulden speke her wordis as Goddis lawe
spekip, and strange not in speche from undirstondinge of be
puple, and algatis beware pat pe puple undirstonde wel, and
so use comoun speche in per owne persone; and j3if pei
speken in Cristis persone wordis of his lawe, loke pat pei
declare hem, for drede of privy errours.

And scorne we pe argumentis pat foolis maken here, pat bi
pe same skile shulde we speken pus, for God spekip pus in
wordis of his lawe. Sich apes lickenes! passen beestis foly,
for pei wolden brynge bi pis pat ech man were God. And so
3yve we God leve to speke as him likep, al if we speken not
ay so bi pe same autorite; pes wordis pat God spekip shulde
we algatis graunt, and declare hem to trewe undirstondinge.
And rekke we not of argumentis pat sophistis maken, pat we
ben redargued, grantynge pat we denyen, for we granten pe
sentence and not oonli pe wordis, for pe wordis passen awey
anoon whan we have spoken hem. And as Aristotle seip?,
contradicioun is not oonly in wordis but bope in wordis and
sentence of wordis. And bi pis we seien pat Crist in speche
is not contrarie to him silfe, ne o part of his lawe contrarie to
anopir. And pus 3if we graunten pat Crist is al pingis, it suep
not hereof pat Crist is an asse, ne pat Crist is ech ping, or
what pat we wolen nempnen. For God seip pe tone and he
seip noust pe topir. But we graunten pat Crist is bope lombe
and sheepe, for Goddis lawe grauntip bobe pes two of him;
and so Crist is a lioun and a worm; and pus of many pingis
pat holy writt tellip. And it is ynow to seie for dyversite, pat
God hap special sentence of on and not so of anoper. And
bus pe comyn undirstondinge shulden we -algatis holden, but
3if Goddis wordis taugten us his propre sense. And siche
stryfe in wordis is of noo profite, ne provep not pat Goddis
word is ony wey fals. In pis mater we have ynow stryfen in
Latyn® wip adversaries of Goddis lawe, pat seyen pat it is
falsest of alle lawes in pis world pat ever God suffride.

! apis licnessis, B and C.

& Analyt. Prior. ii. 15.
b Wyclif probably refers here to the treatise De Veritate Scripturae.
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PE GOSPEL ON OCTAVE OF TWELFpE DAI, AND IT FALLIP
SUMTYME ON SUNDAI

[SERMON XXXI.]

Venst fJesus Galilea.—Mar1. iii. [13.]

P1s gospel tellip how Crist tauste Baptist bope bi word and
myracle how he shulde be meke. Pe storye tellip pat Jesus
cam jfro Galilee to Jordan fo Joon Baptist, fo be baptisid of him.
And pis was greet mekenesse, pat pe Lord wolde come so fer
to his servaunt, and to take of him baptym, and Jokan forfen-
dide him, for woundringe of pe dede, and seide paf ¥ shal ée
baptisid of pee, and pou comest to me: fo be bus baptisid. But
Jesus answeride to Joon, and seide to him wiseli, Suffre now pis,
Jor il falltp to us lo fulfille al ri34. Tt is opyn rigt pat pe lasse
be suget to pe more, and it is more privy rijt pat pe evene
obeishe to pe evene; but most privy rigt of alle stondip in pis,
pat pe higeste of alle obeishe to his servaunt, as Crist priour of
us alle obeishide to Baptist; and so was it sittinge Crist to
teche pis mekenesse. And here schulen we wite, as men in
comyn speche seien sum wordis rehersid hem of oper, and sum
wordis pei seien in her owne persone, (and pis may be varied
after pre maneris; sum ping men seien, witinge pat it is sop,
affermynge pe sentence wipouten ony condicioun, as trewe men
seien pat God is in hevene; sum ping men seien, proposinge
to fulfille it, but undirstonden, if God wole 3yve hem grace, as
men seyen pat pei shulen holde Goddis comandementis, and
pus techip James, pat whan we speken of oure dedes pat we
shulden do, we shulden undirstonde, ‘if pat God wole;’ but 3it
on pe pridde maner we supposen pat it shulde be pus, and
neiper we witen it ne trowen it;) and wip pis we undirstonden
a condicioun, ‘if God wole;’ and pus spake Baptist whan he
forfendide Crist to be baptisid of him, and herwip he heeld
obedience. But over bis we shulde wite, pat pere is greet
diversite bitwixe servise of a ping and obedience perof, for God

obeishide to mannis vois, and servede not to him; but in
WYCLIF,
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mannis persone pei rennen bope togidere, for pe more obeiship
to pe lesse, and eke servep to him, for pe more is erp, and e
lesse is spirit, and so he is bope more and lesse to his servaunt.
And pus Crist fulfillide al manere of rigtwisnesse, for ristwis-
nesse is comounly callid al manere of vertue, and so rijtwisnesse
is al manere of mekenesse.

And pus John suffride Crist to tak pis servise of him, and 3it
he seide soip in wordis pat he spake, for Johun was baptisid of
Crist as he shulde, sip he was baptisid of the Holy Goost; and
werkes of pe Trinite ben undepartid wipoutenforp. And wip pis
cam Crist to be baptisid in water of John, as he shulde for many
enchesouns. First to teche pis moost degree of mekenesse. Sip,
for to halowe pe water of baptym, for vertue of touchinge of Crist
streechide ful fer. Pe pridde cause is to 3yve us ensaumple to
take mekely baptem, sip Crist was baptisid pus. And Zerfore
Jokn leet Crist to be baptisid of him, for Joon was taust in his soule
pat it was Goddis wille. And here takip men wel pat if a man
avowe a pinge, and he wite after pat it were betere to leve it,
panne he shal leve it, and have sorewe of his foly biheste, but
him nedip not to go to Rome to perfourme pis medeful dede.
And here manye ben disseyved in power of per sovereynes; pei
wenen pat hem nedip to have leve of hem to do as pei shulden
do; pis lore shulden men taken of per prelatis above, and not
traveilen in veyn, ne dispende more pan pei shulden. And whan
Jesus was pus baplisid, ke wente anoon out of pe water, to teche us
pat in siche meenes we shulden not dwelle more pan nede is?, and
to confermen al pis ping, Aevenes weren opened, to Crist, and he 533
pe spirit of God comynge down as a dowve and comynge upon Crist.
And pis ping pat he si3 wip his eye was a dowfe, and pis ping pat
he sip wip his soule was God ; and pus pe spirit of God cam doun
in a dowve, and pere was a vois comynge doun from kevene, and

serde in pe persone of pe Fadir, Pis 25 my Sone, 3he, pal ¥ kyndely |

love, in whiche ¥ pleside fo my stlfe, and perfore, heere 3¢ him.
And so bi autorite of pe Fadir of hevene and eke bi autorite
of pe Holy Goost, and also bi autorite of Goddis kyndeli
Sone, was pe manhede of Crist here shewid wip his dedes. Bi
autorite of Crist shulden Cristene men trowe, pat he is pe
! This clause is rightly written in B; in A and C it appears as a quotation.
SERMONS. G
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best man, pe wiseste, and pe beste willid, pat mai be in e
world; sip he is bope God and man. And herof wole it sue
pat Cristis owne ordre is beter pan ony newe ordre founde
of synful men, for ellis hadde Crist failid in power, in witt, or
in wille; and, for pis is agens bileve, perfore pei feilen in feip
pat trowen pat pes newe religious passen Cristis religioun. And
herfore he ordeynede his ordre to stonde in vertues of mannis
soule and not in sensible signes. And as pe holy Trinite
approvede Crist here, so it approvep pe ordre pat he made,
and putte it in pes pree pingis, in obedience to God, in poverte,
and chastite wel undirstonden. Men may undirstonden amys
pis obedience to Crist, and trowe pat it stondip in doinge of
ech pinge pat pi privat priour biddip pee do; and certis panne
pou puttest him to be unsynful above Crist, or ellis pat pou
shuldist do his wille agens Crist. Certis Crist hap no power to
lyve as pis prelat doip, but if Crist hadde fredom to falle in
synne, and pus pis pryour were more free ban Crist. And her-
fore shulde we trowe pat ech obedience to man is as myche
worp as it techip obedience to God; and if it faile herfro bi
unobedience, men shulden leve pis as venym contrarie to obe-
dience; for ech verry obedience is obedience to God, and men
shulden more obeishe to God pan to ony creature. And so
unobedience brougt yn bi pes newe ordres foulip many heepis
of men bi foly of her prelatis. Sopeli in pes newe ordres men
shulden obeishe to ech ping pat techip more obedience to God
pan dome siche prelatis. And it is not bileve pat pei techen
betere obedience to God pan doip ony oper lawe or pingis pat
speken to pes ordris. And pis movede Poul and oper Apostlis
to holden hem to Cristis ordre, sip pe abbot is betere, pe reule,
and pe knystis; and algatis it is more free to holde Goddis
comandementis. For pis feyned obedience lettip ofte to serve
Crist, and herfore men shulden lerne obedience, to agenstonde.
Whan ony creature of God biddip pee do contrarie to pat pat
pi prelat piddip pee do bi expresse signes, and God bi his
creature biddip pee do pe contrarie, panne pou shuldist azenstonde
pi prelate in bis, and obeishe to God in what signe pat he usip.
On pis maner Petre and oper apostlis seiden pat men moten
more obeishe to God pan to man, and Goddis lawe seip pat
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God obeishide to mannis vois; for to ech ping men shulden
obeishe in pat pat it sownep obedience to God. And if pis
bileve were kept wel, pis newe obedience shulde gone aweie.

PE FIRSTE SONDAI GOSPEL AFTER OCTAVE OF TWELFPE DAY.

"[SERMON XXXIL]

Cum faclus esset fesus.—Luc. ii. [42.]

P1s gospel tellip a lore of Crist whan he was twelfe 3eer olde,
and pis lore is ful of myraclis as oper dedis ben pat he dide.
De story tellip pat, whan Jesus was maad of twelfe seer olde he
wente wip Joseph and Marye unto Jerusalem, as pei hadden custum
at Paske for to make pis pilgrimage. And whan pe daies weren
endid, of makinge of pis pilgrimage, ks fadir and his modir
wenten hoom, and Crist lefte aloone in pe citee. And his fadir
and kis modir wisten not pat Jesus was left brhynde, for children
hadden in free custom to chese wheper pat pei wolden wende
wip fadir or wip modir; and pus Joseph wende pat Crist hadde
come wip his modir, and oure Lady supposide pat Crist hadde
come wip Joseph. And among Jewis was pis religioun kept,
pat men shulden go bi hemsilf, and wymen bi hemsilf; for pei
kepten hem fro lecherie in siche pilgrimage; but now pil-
grimage is mene for to do lecherie. And al pis ordeyned oure
maister for to teche his Chirche to enfourme pe prelatis after
general doinge?s, for errour in hem is more, and more harmful
to pe Chirche. And whan pei weren met togidir, and wantiden
pe child Jesus, pei wenden pat he hade® ben sn_felowship wip sum
kyn of his freendss, and pei wenlen azen lo seke him amonge hem,
and oo dai pei wenten azen and fond him no! in pe wey. Pe
pridde daie pei sousten in pe citee, and pei fond him not, and
after pe pridde day pei fond him in pe lemple, sittynge amonge
doctours, heerynge and axinge kem. No drede pat ne Crist kepte
good order in his doinge, ffirst heerynge and after axinge

1 doyngis, C. 2 badde, B; bad, C.

s The meaning seems to be, ‘in  lates as that it may serve for a
order to teach his Church so to general example.’
fashion the mode of life of her pre-
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wordis of pe lawe. And alle pat herden him hadden wounder
upon his wisdom and his answeris, and seynge be joupe of pe
childe fei hadden wounder of his dedis. And his moder seide to
him, Sone, whi didist pou pus fo us? lo, pi_fadir and ¥V bope
sorwynge have souzl pee. And Crist seide unto hem, Wherto have
3¢ souyl me? ne wisten 3¢ not pat ¥ moste be in pe nedis of my
Fadir 7 And here shulde prelatis lerne first to worshipe per
God, and to serve his Chirche, bifore pat pei bisieden hem
aboute worldely werkes. For' ech man shulde serve God
bifore pat he servede oper ping, for his first entent shulde be
to worship God whatever he dide; and pis mut nede be in
Crist, for he did al pingis as he shulde. Bu/ per’ undirstooden
nol pe word panne pat Crist spake here fo hem. And Crist wente
doun wip hem fro Jerusalem to Naszareh, and he was sugef unto
kem, in pingis pat pei baden him do. And kis moder kepte alle
pes wordss, berynge hem in her herfe. And [Jesus profitide in
wisdom, in age, and in grace bope lo God and to man.

We shal wite pat oure Jesus, sip he was pis manhede, and suget
to oper men, and growide? in wexinge and elde, he profitide in
kunnynge which pat cam of his wittis; but he had cunnynge of
godhede and blesside cunnynge of man, bi which he was in al
his tyme yliche wiys and knewe al ping. Here may holy Chirche
knowe bop pe religioun of Crist and partis of pis religioun, as
obedience and mekenesse. For Crist was suget to his lesse, and
servede hem ful mekely, for Goddis lawe taugte him pat pei
weren in spirit more pan Crist was bodily. And Goddis reule
shulde suffice to men, al if pei clautiden not newe reulis. For
Crist taugte perfitli a ful reule for al Cristene men, and it is a
foul pryde to cloute our errours to his wisdom, for olde cloip
cloutid to newe makip more hole, as Crist seip. And we ben
certeyne of oure bileve, pat Crist hap mesurid his ordre in ligt-
nesse and in fredom more pan oper men kunnen shape. How
shulden blynde foolis after amende pis reule pat Crist hap 3ovun?
And so God enformep men of pes pryvat ordres pat pre pingis
of her ordres ben ydil and noyous; first per clouting of ]:ér
reule, and sip per obedience, and after per obligacioun to per

1 So B and C; A has ¢ And, for, which gives no sense. 2 So B;
grouyd, C; A has growib.
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habitis and oper uses. First, Cristis reule were fulli suffisant to
alle men, and more free and more list, and of more autorite.
How myjste pe fend for shame combre men wip sich cloutinge?
And 3if a man shulde wende aweie, it were noo nede-to charge
him wip pingis pat weren unprofitable 3if he hadde ynows bisyde.
And so as God forfendip men to adde to his lawe, or for to
drawe perefro, for it is made in ful mesure, ri3t so we shulden
holde his reule bi whiche he techip al Cristene men, neiper adde
to ne drawe perfro, lest we peiren Goddis ordenaunce. And
litil errour in pis bileve growip to more in longe tyme, and pis
fendis blasfemye in God disturblip pe Chirche more and more.
As anentis obedience, it is knowen pat Cristis obedience kept
clene were sufficient to alle men here on lyf, and oper obedience
pat is cloutid doip harm manye weies. For it supposip pat pis
prelate errip not in his commandementis, but ever more biddip
his sugettis pe same pinge pat God biddip; and pus ech prelat
shulde be yliche-wyse and evene wip God; and whan pei ben
made prelatis bi synful menes as ofte fallip, God shulde algatis
3yve hem witt, and conferme hem in grace; for if pei mysten
after do synne, pei mysten be proud in per prelacie and reule per
sugettis amys asen pe comandementis of God. And pan were
it profitable to wante siche blynde leders, sip affiance in God
and proving of his governaile myste not faile to men but 3if pel
shal faile first.—Lord! whi ordeynede not God siche ordris in
pe olde lawe ne in state of innocense; but distryede newe pat
weren mad? wher God be not as wise as he was in pe olde
lawe, and ordenip? now for his spouse as tendirly as he dide
panne? And pus alle newe ordres ben ful of heresie. And as
anentis pes newe habitis, certeinly pei ben of pe fend, but 3if
pere be sum nedeful cause byndynge men pus to hem, for ellis
pei weren superflue, and not of God but of pe fend, sip pei
tarrien®® mennis wittis and her kepynge fro Goddis werkes.
But it is knowen pinge to men pat pes habitis profiten not to

! This is the reading of C; A and B have ordeynede, clearly the wrong
tense. 2 taugten, C.

= Some words seem to have dropt  to attach more importance to the

out here, (though the MSS. con- friar's habit than to counsels or
sulted all concur in the reading commandments of God, is to do

given in the text,) which would have  the devil’s work.
completed the sense, which is, that
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werkes of vertues, but hiden pes ypocritis, sip pei may wip siche
habitis be quyke fendis in pis world. And 3if pei profite bi
ony caas, pei done harm ofter, as doip synne, and crien to men
ypocrisie of siche ordris pat usen hem. And 3if pes signes ben
fals, pei maken men fals pat usen hem; and so algatis, sip
vertues myste be kepte wipouten sich signes more pryvyly and
sikirly, pei ben broust in bi pe fende, and specialy, to charge
hem more pan conseilis or mandementis of God. Ech man
mut hav sum custom, but loke he wedde him not perwip, ne
bisye him not pat it be kepte of many men, for pei ben dyverse
and axen dyverse costoms aftir pat God movep hym.

PE SECOUNDE SONDAY GOSPEL AFTIR OCTAVE OF TWELFpE DAY,

[SERMON XXXIIL]
Nuptiae factae sunt in Chana Galilee—Jog. ii. [1.]

P1s gospel tellip of pe first myracle pat Crist dide in presence
of his disciplis. And pus tellip pe story, pa! weddingis weren
made in a llil dwellinge place in pe contre of Galile, and [esus’
moder was pere, wip Jesus and his disciplis. For as men seyen
comounly, Joon Evangelist was weddid here?, and Crist was his
i cosyn, and Cristis modir was his aunte; and herfore pei weren
homelyer in pis weddinge of Joon. Studie we not to what
woman pis Joon was weddid, ne axe we not autorite to prove
pat Joon was weddid now; ffor pat pe gospel seip here is ynow
to Cristen feip. And whan wyn failide, at pis feste, Jesus modir
seide to him, Pei have noo wyn. And herby pis Lady ment on
curtays manere as she durst, pat Jesus shulde helpe pis feste of

& This myth, for it is nothing
more, appears in its complete form
in De Lyra (Biblia Sacra, Lugduni,
1589). ¢ Dicitur communiter quod
istae nuptiae fuerunt Johannis Evan-
gelistae a quibus eum Christus vo-
cavit ante consummationem matri-
monii per copulam carnis.” There
is no trace of it in the works of St.
' Austin or St. Jerome, nor, according

to Cave (dntig. Apostolicae, p. 118),
in any of *the Fathers and best
writers of the Church.’ Bede (Prol.
in Joh. Evang.) says, < Hic est Jo-
annes Evangelista . . . . qui virgo a
Deo electus est; quem de nuptiis,
volentem nubere, vocavit Deus.” But
he does not identify these ¢ nuptiae’
with the marriage at Cana.
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wyn bi his myracle. But Jesus answerede, strangely, What s pat \
to me and fo pee, woman? as if he seide, Y have not by my |
manhede of pee for to do siche myraclis, but perto nedip my ;
godhede; but afterward shal tyme come whan Y shal offre
my bodi pat Y hadde of pee, for savynge of mankynde. And
herfore notip Austyna how Jesus Crist clepip specialy in pes two
places his moder, woman, and here he figuride his speche in
his passioun. And to pis entent seip Crist, pat &is hour is not 31t
comen, in which he shulde bi suffringe putte his bodi in werke.
But his modir, supposinge ay good of hir sone, seide fo pe
mynystris fo do what ever he seide. And pere were al pe feste
sixe waler potlis sett, and ech of hem held a galoun or more—Dpe
Jewis hadden a custoum to washe hem ofte, for touching or
seynge of pinge clene ynow, as Seint Mark mene} in his gospel.
Jesus bade pe servauntis fille pe pottis with watir, and pet filliden
hem alle up to pe moupe. And fesus seide pan, Helde out now, and
bere pe persoun :—an architriclyn was he, pat was clepid to blesse
pe feeste, and principal’ in pe hous pat was of pre stages, as
3if it were now a persone of a churche. And jei baren fo pis
persoun pe wyn pat_fesus hadde made.  And whan he hadde tastid
perof, and wiste not how i came, but pe servauniis wisten wel par
drowen pe water, he clepide pe spouse of pe hous, and seide to him
pus, Pes men pat festen oper putten first good wyn, whan ber tast is
freishe, for to juge pe goodnesse, end afler whan pei ben drunken
and per laist fuilih, panne he puttip wers wyn, but pou doist even
pe contrarie, for, pou kast kept good wyn unio pis tyme. Pis was
be bigynnynge of signes pat Jesus dide in Galile, and shewide his
glorze, bi doinge of pis myracle, and his disciplis frowiden in him.
Pis wedding bitokenep love pat God hadde to his Chirche,
how he wolde bicome man, and be newe weddid to it. And
herfor was Crist not bigamus, ne brake not his matrimonye,
! So B; A and C have principaly.

Mark vu. 4.

i Interpretation

e The interpretation throughout natus erat...... Miraculum ergo

this sermon is generally founded on
S. Austin’s eighth Tractate In Yo-
bannis Evangelium. Compare the fol-
lowing passage: ¢ Miraculum autem
quod facturus erat, secundum divini-
tatem facturus erat, non secundum
infirmitatem ; secundum quod Deus
erat, non secundum quod infirmus

exigebat mater, at ille tanquam non
agnoscit viscera humana, operaturus
facta divina, tanquam dicens, Quod
de me facit miraculum, non tu ge-
nuisti; divinitatem meam non tu
genuisti: sed quia genuisti infirmi-
tatem meam, tunc te cognoscam, cum
1psa infirmitas pendebit in cruce.’
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sip pe same Chirche his wyf lastip ever more, but wip newe
wenchis is Crist now weddid, and on newe maner he kepte
his firste matrimonye; as, if a spouse of a wife were newe
cled, herfore were not dyvors made bytwene hem. A newe
weddinge wip membris of pis grete womman makip not divors,
ne bryngip in no bigamye; as, if a wyf growide and hadde many
partis pat she hadde not bifore, sche were not perfore lefte.
And pus Chana, pat is gelousnes’, and Galilee, pat is a turnynge
whele, bitokenen pe love of Crist pat he hadde to conforte his
spouse in pis weie, and brynge her after to blisse in pe chaum-
bre of hevene.—Pe turnynge of pis water into good wyn techip
hou Crist made his lawe more savery, as pe wyne was beter pan
pe water bifore. And rigt as o substaunce is first water and sip
wyne, rigt so o lawe is first colde and sip hote; and herfore
seip Crist pat he came not to fordo pe lawe but to fulfille pe
lawe, and make it more savery. And drede we not pes philo-
sophris to graunte hem aptly pat pe same substaunce is first
watir and sip wyne, ne drede we not dyvynes pat axen in pis
cas, what was maad newe of Crist in pis myracle; sip qualite,
as coloure or savoure of wyne, may not be by it silf. As
Austyn seip®, we shal wite pat myracle of Crist was wroust here,
so pat rigt as water, pat first was in pe erpe, is drawen in to pe
vyne tree, and sip in to pe grapis, and by tyme defyed? til pat
it be wyne, so Crist did pis chaunginge in a litil tyme; but
' more myracle was of beteringe of his lawe, and pe moste of
 alle, of swifte turnynge to it. Pes sixe water pottis pat helden
' pis colde water ben men of pe olde lawe pat kepten Goddis
‘lawe. But pei weren sixe, for fro 3eer to jeer pei kepten pis
! lawe pat was hard as stones, and made hem colde on oper
' manere pan pe newe lawe; for it makip men ligt, and hetip
! hem, and confortip hem, as wyn doip mannis bodi. As philo-
| sophris seyn, pes mesures of pes vessilis ben pe olde cerymonyes
| pat weren beden of God, and sum founden of Jewis, and al pes
; weren fillid of Crist. But, to anoper witt, pis archytryclyn was

1 gelousnesse, B and C. 1 defied, B, C.

a * Sicut enim quod miserunt mini- dem opere Domini. Illud autem

. stri in hydrias, in vioum conversum  non miramur, quia omni anno fit;

" est opere Domini, sic et quod nubes  assiduitate amisit admirationem.’
fundunt, in vinum convertitur ejus-  S. Aug. loc. cit.
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pe manheed of Crist, for he made pis myracle bi his godhede.
He was pe first pat tastide pis wyn and j3af it pes propreetes,
bope in him and opers; and doinge of pis myracle passide
mannis feestyng, for God puttip him silfe to be bope mete and
drynke to men pat he fedip, and he is pe best. For worldely
festyng is first savery to man, and sip it is bittir as wermode’
to hym; but goostly foode agenward first is unsavery, and sip it
is swete, whan men defien® it, for Goddis lawe savourip wele
whan it is defoulid, as spicerye gyvep smell whan it is powned,
but dritte, 3if stired more, is more unsavery, and pus pe 3yvyng
of pe lawe of God was ground and bigynnyng of Cristen
mennis religioun. And pus pe disciplis of Crist, alle pat he hap
ordeyned for to come to hevene bi rigt bileve, trowen in him
bi vertue of pis wyne; and pus is Crist glorified in hevene
and in erpe bi strengpe of his lawe pat he pus j3af.

PRIDDE SONDAI GOSPEL AFTER OCTAVE OF TWELFp DAL

[SERMON XXXIV.]

Cum descendissel Jesus de monfe.—NMarr. viil. [1.]

P1s gospel tellip of two myraclis pat Crist dide, and conteynep
myche witt aboute pes two myraclis. Pe story tellip how Jesus
cam doun of pe hille, whan ke hadde yovun his lawe fo his disci-
plis, and a myche peple suede him, for devocioun pat pei hadden
in his lawe, and eke in his wordis. And b, pere cam a mesel man,
and loutide him and seide, Lord, 3tf pou woll, pou maist hele me.
And Crist seide he wold, and bade him be hole. 1t is comounly
supposid pat pis leprous man trowide pat Crist was bope God
and man, and so Crist myjte hele him, but of his owne wor-
pinesse affiede he not pis; and herfore he seide pat, 3if Crist
wolde, he myjste hele him of his lepre, and pan was Crist God.
And God wolde pat proude men and leprous heretikes wolden
wel confesse pe feip, and pan shulden pei be hool. And Crist
stretchid out his hond, and louchide him, and seide, ¥ wole make

! wormood, B; wormode, C.

& The following passage, from the  the text:—* Forsope eerli, whanne !
first Wycliffite version (r Sam. xxv.  Naabal hadde defied be wyn, his wyf |

37), throws light on the meaning of  shewide to him pes wordis.’

The healing of
the leper.
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pee hoole, and able pee perto; and pus doip God to whom he
3yvep grace. And anoon was clensid pe lepre of pis man. And
pis hasty helynge bitokenep pis myracle; and pat Crist touchide
pis leprouse techip us now pat pe manhede of Crist was instru-
ment to his godhede, for to do myraclis pat he wolde weren
do’, and pat touchinge of leprouse men was leveful to men pat
pus wolden helpe hem. But Crist my3t not be blemyshid by
touchinge of pis leprouse; and so taugte Crist his everlasting
good wille, and tauste us to performe pe good wille that we
have. And afier Crist bade him, See pat pou ftelle no man, bul
go and shewe him lo pe preest, and offre pat 3ifte pat Moises bad
in witnesse of siche helpe.

And so men seien, on pree maneris may pis word be undir-
stonden. First pat pis man shulde telle no man herof bifore pat
he had offrid pat Crist bad him do. Pe secounde cause and
betere is, pat Crist bad pis, to teche us to flee boost, and panke
of siche men to whiche we done good bi maner of mercy;
and pus we shulden not telle pis, bi entent of mannis pank.
Pe pridde weye seip, pat Crist bad pis negatife, to flee sclaundre
of Goddis lawe and man, and flee bostinge of himsilfe, and
conseyvynge of yvel of God. And, for pe olde lawe was pan
ceesid, Crist bad fille pis lawe as autor perof. And pus whan
a man shewip by his holy lyf, actif lyf, pat is two dowfe bryddis,
or contemplative lyf, pat is a paire of turturs, bi siche signes he
shewip pat his synne is forsovun, and pat unto preestis pat wel
undirstonden pis. And pus synful men shulden conseile with
preestis, and take of hem medecine to fle more synne.

Pe secounde myracle techip how Crist helide an hepene
man, for love of centurion pat kepte Capharnaum, pat was
heed toun of pe contre of Galile. Pis centurio tolde Crist
pat kis child lay in his hous syke on the palesie, and was yvel
turmentid.  But Luke tellip how pis knyst dide al pis by olde
{men of pe Jewis pat myche preisiden pis knyst, and seiden
'}»at he was frend to hem, and bilde hem a synagoge. And
Crist cam wip hem nyze to pis knyjtis hous, and pis knyst
i seide pus unto Jesus Crist, Lord, ¥ am no! worpi pat pou
i entre under my voof, bul sete oonly wip word, and my servant

| 1 wer done, C.
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shal be hool. For ¥ am a man putt in pis place bf power of
pe emperour, havynge under me knyjtis, for to do myn office,
and V seide to on, Go, and ke goip, and ¥ seide fo anoper, Come,
and he comep, and Y seide lo my servaunt, Do pis, and he doip
##. And bi pis wolde pis knyst mene pat Crist hadde no nede
to entre in to his hous to hele pis seke man, sip Crist is God
Almysty, under no power. Jesus kerynge pes wordis woundride
in hise wittis: al if he wist and ordéyned bifore pat pis knyst
shulde pus trowe', and herfore seide Crist fo pe folk pat sueden
kim, Sopely ¥ seid lo you, ¥ fond not so myche feip in al pe
Jolk of Israel, neiper preestis ne comouns. Crist mente not of
hise apostlis ne of his modir ne of his mayne, for pei weren
take from Israel, as Crist was here a strange lord. And herfore
bihetip Crist his Chirche pat shal be of hepene men, pat many
of pe este and west shal come and reste wip patriarkes in pe
kyngdom of hevene, where children of pis rewme shal be putt
out, and cast into helle; pere shal e wepynge, pat is, sensible
sorewe, and gnastinge of leeh, pat is more, for it is peyne of
harm of blisse, pat passip al sensible peyn. And Jesus serde
¢efte to pis knyst, Go, and pi servauni skal be hool; for as pou
trowist, bi my grace, be it done unlo pee. And pe childe was
maad hoole in pe same houre, pat Crist spake pus. We shal wite
pat feip is a sifte of God, and so God may not 3yve it to man
but 3if he 3yve it graciousely. And pus alle goodis pat men have
been siftes of God, and pus whan God rewardip a good werk
of man, he corounep his owne ifte. And pis is of grace, for
alle pingis ben of grace pat men have of wille of God; and
Goddis goodnesse is firste cause why he 3yvep men pes goodis.
And so it may not be pat God do good to men, but 3if he do
pes goodes freely bi his grace. And wip pis we shall graunte pat
men disserven of God; for in grace pei maken hem worthi to
have pis good of God; but we shal not undirstonde pat ech
grace of God is a lump of pingis pat may be bi hymself, but
grace is a manere in man bi which he is graciouse to God,
and oper grace on Goddis side is good wille of God. And

for siche grace in God men resceyven grace in hem, and .

chiding of ydiotis, as was Pilagius and oper, pat conseyven not
1 8o in B; towe, A ; betrew, C.
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pat a ping may be but 3if it be bi himsilf, as ben substancis, is
for to scorne and to leve to foolis. For nyne kyndis of acci-
dentis have contrary manere, sip ech of hem is a manere of
substance of a ping, and it may not be by himsilf, as heretikes
dreemen. And herfore leeve we pis, and lerne we of pis kny3t
to be meke in herte in word and in dede, for he grauntide
first pat he was under mannis power, and 3it bi power of man
he my3t do many pingis; myche more shulden we knowe pat
we ben undir Goddis power, and pat we may do noo pinge
but by power of' God; and jif we disusen pis power, woo
shal us be perefore. And so pis rote of mekenesse shal gete
oper vertues to us, and grace of God to disserve mede of
hevene and goodis of glorie, as it was in pe gentil knyjste.

PE FOURPE SONDAY GOSPEL AFTER OCTAVE OF TWELFpE DAL

[SERMON XXXV.]

Ascendente Jesu in naviculam—MATT. viil. [23.]

Dis gospel tellip a myracle pat Crist dide in pe water, and
syche myraclis confermen pe feip of holy Chirche ful myche in
rude men; al 3if pei ben hard. And so doinge of myraclis
in water and londe bitoknep pat Crist shewide his woundris to
dyverse men. Sum resseyveden hem not to hele of her soule,
for pei weren unstable as water, and fordiden soone Cristis
prente?; but oper men weren stable as lond, pat helden pe
prente pat Crist putt in hem, and bi pe ground of siche feip
pei wenten fulli pe wey to hevene. Pe storye tellip of Jesus
pat he stepide in fo a boote, and his disciplis sueden him. And lo,
pe waler movede fast, so pal pe boot was hid with wawts, for pe
wynd and pe waler weren contrarye o hem : —— Criste slepte in
pis tyme?® in pe boot, as he hadde ordeyned. Pe disciples comen
and wakiden him, and serde pus to Crist, Lord, save us, for we
perishen.  And Crist seide fo hem, What dreden 3¢ of litil fep ?
And Crist roos up anoon, and comandide fo pe wyndis and pe
waler, and pei weren restid anoon. And al pe puple woundride

_ tom. A 2 prynte, B. 3 A and B include the words ¢in pis’
in the italics; C rightly excludes them.
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kerof, and saiden among hem selfe, What is he pis, for the wyndis
and pe see obeisken to him ? )

Sipe alle pe dedes pat Crist dide techen men how pei shulden
do, pis restyng of Crist in pis boot bitokenep lore to be markid.
We shulden be tymes reste, and preye to God in scilence?, and
heere of him heelful lore pat we shulden after teche pe puple.
And pus shulde techers flee preisynge of pe peple, as Crist dide.
And pis is a pryvy synne amonge men pat prechen to pe puple,
and certis it is a greet synne, for God shulde have al hool pe
pank. And pus pe sleping of Crist bitokenep his verre manhede,
and makip his? myracle more, and to preye him hertlier in nede.
And pus al oonli we dreden for defaute of feip in us, and Crist
slepip not to us but for defaute of feip, for pe godhede may not
slepe, and 3it we speken unto him, Ryse, why slepist pou, Lord?
and helpe us in pis nede. And pus on two maneres failip bileve
in men. First, whan men wantip bileve, as pes pat trowiden
not pat Crist was God; for 3if pei hadden trowid pis hooli,
pei shulde have trowid pat Crist myste slepinge have done pis
myracle and myche more. On pe secounde manere failip
bileve, whan it worchip not wele in dede, but is ydel as a
slepynge man; and pan clerkes seyen it is in habitea. And
pus may no man do synne but 3if his bileve faile ouper on oo
manere or on oper; for 3if he hadde freishely bileve how foul
his synne is, and hou myche it harmep him, he wolde not for al
pis worlde do pis synne, but fleen it. And herfore preyden dis-
ciplis to alarge him? bileve, and Crist seide to Petre, Whi doutist
pou of litil bileve? And Crist seide to a man pat he shulde
trowe, for alle pingis ben possible to men pat bileve. And
shortly no kyn vertue was preisid more of Crist pan was rist
bileve, for it is ground of alle oper; ne doute we not how bileve
may now be lesse and now be more, sip pan partis of bileve
myjten go awey and come newe, and pan per weren dyverse
bileves for dyversitee of parties. Siche doutes we shulden
sende to pe scole of Oxenforde, and we shulden wite wel bi
God pat dyverse feipis in a man, now on* and now oper,

1 silence, C. ? pis, C. 3 bem, B; bem in, C. Him is the purer and
older form for the dative plural of the third personal pronoun. * oon, B.

& That is, év &e, to use the language of Aristotle, not év évepyelq.
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make no feip in him, she, 3if pe tyme be dyverse pat pis
feip pus comep or goip. And pus may God encrese oure
feip, and we by synne enfeblen oure feip; and Crist slepip
ofte to us for siche slepynge of oure synne. For whan wyndis
of mennis bost maken us to drede of worldely harmes, and
flodis of tribulacioun comen to us, pei maken us dreden and
crye on Crist to have helpe for failinge in our bileve. For we
shulden trowe pat noo siche a cas myste anoy us but for synne,
and 3if it come for oure synme, it is just, and Goddis wille.
Whi shulde we be pus distemprid for ping pat is nede to come?
Love we God, and do we his wille, and drede we noo ping but
hym. TFor defaute in oure bileve makip us to drede for siche
pingis. For pes foure mannis affecciouns, drede and sorewe,
hope and joye, changen a mannis wille after pat he hap vertues.
And if he be rootid in synne pei chaungen myche in a man,
for he hap drede of ping of not!, and after joye of worldely
pingis, and also sorewe of losse of pinge pat were betere to him
to want, and hope of pingis ferre fro his helpe, as is welfare
of pis worlde. And alle pes techen pat his wille is not sette
on hevenly pingis, ne his bileve groundid in God for defaute
of good love, for ech man shulde drede more loss of Goddis
love by synne pan he shulde drede losse of ony worldely
pingis. For as bileve techep us loss of Goddis love were wers,
whi shulde we not drede pis more, sip it bringip more harm
to us, and hope more helpe bi charite pan bi any mannis
helpe? And pus cursip pe prophete him pat tristip pus in man.
And here may men have a myrroure to juge wher pei love
God and where pei ben in charite, bi pe ordre pat pei shulden
have 3if pei loven God wel; bei shulde more have joie of him
pan of ony erpelye pinge. And so of his loss, 3if it come;
3if pei lesen pe love of God bi per synne, pat pei shulden
knowe, pei shulde have more sorewe perof pan of loss of oper
ping. And pis joye, wip pis loss, wolde make men to flee
synne. Sip many men with diligence fleen losse of worldely
goodis, and kepen hem pat pei ben not dampned in siche log
by mannis lawe, and drede not so myche to lese goodis of
grace pat be beter, it is open pat charite is not ordynel in
Y noust, B.
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hem. And pus of goodes of kynde, men drede myche to
lesen hem, as reule of kynde techip us, and comoun expe-
riens; and 3if pei comen to us, we joien ful myche, as we
witen well; but goodis of grace we putten bihynde, and pat
fordoip oure charite. And 3if we feynen falsehede in pes two
pingis, bope God and our bysynes shal be jugis agens us.
Lord! wheper traveilen we more, aboute goodis of pes two
pingis or aboute goodis of grace? Oure owne traveil shal
juge us; what preest bisiep him more now for to sue Crist in
vertues, pan for to gete a benefice, or for to gete worldely
goodis? And pis techip pat he joiep more of worldely goodis
pan goodis of grace. How ever pat we stryven now, oure juge
shal dampne us at pe laste. And bi pis same skile, hope and
sorewe shal jugen us, for we casten more oure bisynes in hope
of a worldely prowe pan we done in hope of hevene or hevenly
blisse pat we shulden have; and pus we dreden more of loss
of worldely goodis pat we hopen pus, pan we done of goodis
of blisse; and pis reversip al oure lyf.

PE FYFPE SONDAI AFTER OCTAVE OF TWELFPE DAI

[SERMON XXXVI.]

Stmile est regnum celorum homini qui seminauvit,
Marr. xiii. [24.]

Crist in pis parable tellip pe staat of his Chirche, and seip
pat pe kyndom of hevene is lyke to a man pat sew good seed in his
Jelde. Pe kyngdom of hevene tellip bope togidere, Crist and his
mayng, but principali Crist. And herfore Crist is often clepid pe
kyngdome of hevene, and pe Chirche, pat is his! wyfe, is o persone
wip him. And pus pe kyngdome of hevene seip pis spouse and
his? wyfe; but here is pis kyngdom take for Jesus Crist, pat is
bope God and man, and ordeynep wel for his Chirche. Dis man
sew first good seed in pe feld of pis Chirche ; for he puttide first
good feip in herte of his servauntis, and pis seed is Goddis word,
as Crist himsilf seip. Ffirst pis seed growide clene, and broust

YSoin C; om. A, B. 2 bis, C.
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forp good fruyt, but pe fend had envye pat pis seed growide pus;
and pis man pat is enemye fo Crist and his Chirche cam and sew
tares whan men weren aslepe. For bi dowynge of pe Chirche
and necligence of prelatis is mannis lawe medlid wip Goddis
lawe. And pes double mannis lawes, pe popis and pe emperours®,
letten Goddis lawe to growe, and gnaren pe Chirche, as tares
gnaren corn, and letten it to pryve. And }e fend went awey,
and ceesside sum what to tempte men, for he was sikir of pis
tare pat it shulde myche lette pe Chirche. And pis is pe cautil
of pe fend, to wipdrawe his malice and shewe signes, as
myraclis, whan he hap sowen yvel seed, as if God were wel
paied wip sowyng of siche seed. And as wete somers nurishen
siche tares, so lustful Iyf of men pat shulden florishe in vertues
bryngip in siche lawes biside wordis of bileve. And pis lettip
trewe men to telle Goddis lawe, and lettip pe Chirche to growe
in feip and oper vertues. And first, whan pe Chirche growid
wip pis tare, 3it it was hidd long after pe dowynge®, but sip
was pis tare shewid, and Goddis lawe hidde. For many wete
someres ben comen to pe Chirche, and so mannis lawe growip
and Goddis lawe is lettid, and speciali bi lawes of pes newe
ordres. But whan malice of pes lawes was knowun to trewe
men, panne pei and aungels spoken® to God and preyd Him
pat pei my3t gedre awey pes tares, so pat Goddis lawe myste
renne freely as it first dide. But Crist denyep pis to hem, for
harm pat myst come, for good corn myste be drawun up
bifore pat it were rype, as trewe men in God myste be sone
kild, 3if pei shewiden to myche pis cause, of clennesse of Goddis
lawe. But God hap ordeyned his seed to growe til it be rype,
as God hap ordeyned his membris to helpe agens pe fendis
lymes, as longe as it is good pat pe Chirche profite here bi hem.
And pus 3if sowynge of pe fend tariep here Cristis Chirche, and
makip here Cristis corn ful pinne,"and makip picke pe fendis
lymes, nepeles pis good corn growep more medefulli to pe
Chirche, for pei have more lettinge, but wel is him pat may
stonde. And herfor biddip Crist, pat men shal suffre bope pes

1 So in B; spaken, C; speken, A.
® The canon law and the civil law.  Church by Constantine under Pope
b The supposed endowment of the  Sylvester.
WYCLIF,
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fwo growe tl pet yme of repinge, and pan shal he sey o pe repers,
Gidere 3¢ first pes tares fogidere, and bynde hem in knyichis fo
brenne, but gedere 3¢ pe good corn fo my berne. Tyme of pis
repinge is clepid pe day of dome, or ellis tyme ny3 it, and
pes repers ben good angelis, pat gederen partis of Cristis
Chirche ; and pes good angels shal bynde Cristis enemyes in
knytchis ; and after pei shal brenne in helle bi pe rystful dome of
God, and trewe servauntis of Crist shall be gederid bi good
aungelis and come to hevene as Goddis bern. And here sup-
posen men, sip it is ny3e domes day, pat soone hereaftir shal be
distryed bop mannes lawe and her makers, and so, 3if God wil,
bobe ypacritis and trynauntis* shal be distryed, as pe Antipope
wip his court, and pes newe religiouse. And pan shal Goddis
lawe regne wip pe trewe partis of his Chirche; for, as pis gospel
tellip, bes tares shal be gedrid first; but at pe day of dome Cristis
lymes shal first be comfortid; and so it seme) pat Crist spekip
here of tyme bifore pe day of dome, and pus he movep many
men for to trete pis mater now. And prey we al devoutely pat
God do here as him Iykep, and stonde we stif in Goddis lawe,
and preise we it bifore pis tare.

Many men musen? of undirstondinge of pis gospel, and
penken pat it is foly to speke agens Anticrist, sip treupe of
Goddis lawe tellip pat he shal vencuschen Cristene men for
a tyme, and we may see }Jis at eye. And pus tellip pe gospel
pat God® wole pat tare growe til pe day of dome among
good corn, but who shulde reverse God and do agens his
wille? Here shal we suppose comoun bileve and comoun
distincciouns, pat ben said in Latyn, and panne me pinkip pat
we shulden preien pat Goddis wille be done, as it is in hevene,
so here in erpe. And over pis we shulden stonde sadde in
bileve of God, and lyve in vertues as Goddis lawe biddip us,
and assenten not to synne of Anticrist pat regnep now, but
have sorewe perfore, sip Crist hadde sorewe for synne and
wepte never but pries for synne, as Goddis lawe techip us,
and resoun acordip herwip; sip synne is moost yvel, and
so we shulden more have sorewe for synne pan for ony

Y tirauntis, B tyrantis, C. * mosyn, C T"8oin C. om. A and B,
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~oper yvel. And pus, 3if we myste lette synne, we shulden
Ibe Goddis proctours, al if we dien perfore, and profiten here
‘no more. But lyve we wel, and God failip not to consaile
"us how we shal do, and pus assente we not to synne but
"profite we as God biddip us. And herby may we answere
 to pe fendis argument. Suppose we pat Anticrist shall vencushe
[ trewe men for a tyme; but pis is in bodily victory and not
“in vencushing of treupe; for pus he vencuschip no man, but
"ever is overcome him silf. And pus trewe men shal ever have
| mater for to fijte goostly, bope wip pe fend and his membris,
i’pat ben wickide men of pis world. And so wip pis undir-
| stondinge fiste we wisely wip pis world, but algatis loke pat we
"be armed wip pacience and charite; and pan pe fisting of pe
' fend may no wey do us harm. And if pis skile shulde move
imen to performe Goddis wille, never shulde man fijte wip
i synne, for God wole pat synne profite. But what witen we
1 wher tyme be come pat God wole pat pis tare be distryed? And
{herfore worche we wiseli, and fiste we agens pe fend, sip pis
i stondip wip Goddis lawe and wip fillinge of Goddis wille.

PE GOSPEL ON SEPTUAGESIME SONDAY.

{
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|
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[SERMON XXXVII.]
I

Simile est regnum celorum homini patrifamilias—MATT. xx. [1.]

D1s gospel tellip bi a parable how God hap ordeyned for his
Chirche fro pe bygynnynge of pe world, as longe as it dwellip
here.  The kyngdom of hevene, seip Crist, is lyke fo a good huse-
boonded ; pat wenle first eerly fo hire werkmen info his vyneyerde.
Dis housbonde is God, and pis vynegerde is his Chirche, and at
. pe bygynnynge of pe world he hyred men to wirche perynne,
for alle pes men pat comen to hevene wirchen wel in pis Chirche;
and ker hire is a peny pal pei taken, for dai of hir lyf. And pis
peny is hadde of men bi godhede and manhede of Crist. And

& Bonde in the Scandinavian dialects has the sense of peasant, or small
proprietor.
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aftir pis acorde made, he sente pes werkmen into his Chirche. And |
pis housbonde wente out in pe pridde houre of kis day, and say oper
stondinge ydel in pe cheping to be hired, and pis fadir seide to hem,
Go 3¢ in fo my vyneserde, and pat ping patl is ri3t ¥V shal 3yve
304. Pes werkmen ben seintis pat God hadde ordeynede for to
travaile in his Chirche after pe first age, and pei stoden ydel in pe
way to heveneward bifore pat God hadde moved hem to traveile
in his Chirche. And God bihizt pat he shulde 3yve hem pat were
ristful hem to have, and pat is pe blisse of hevene, pat fallip to
pis large lord. For it is uncerteyne to hem where pei shal
perfourme pis travail, herfore he bihetip to hem to 3yve hem pat
were ristful. And per wenten forp and wrowsten wel, werke of pis
vyneserde ; and pus ke dide in pe sixte houre and in pe nynpe
houre also. For God hirede laborers after pat his Chirche hadde
nede, and so he bood! first 0o our and sip two to hire servauntis.
He wenle forp aboute pe enlevenpe hour, and fond oper men siondinge,
and seide to hem, Whi stonde 3¢ here al dai ydel fro traveil af pis
vyneserde?? And pei seiden to him, for no man hadde hirid hem ;
and ke seide unlo hem, And go 3¢ in to my vyneserde. He made
noon oper covenaunt wip hem, for two bifore weren ynow.

Pes fyve houres bitokenen bope pe elde of pe Chirche from pe
bigynnynge til pat Crist cam, and trewe men pat traveiliden per-
inne. For it is seid comonly pat pe world hap sixe eeldis. Pe
first was from Adam to Noe; pe toper from Noe to Abraham;
pe pridde from Abraham to David; pe fourpe from tyme of
David to passinge in to Babiloyne; and pe fyfte fro pat tyme til
pe natyvyte of Crist. Pe sixte age is undirstonde from pennes
til pe day of dome. Pan shal the ligt of Crist go doun fro
dwellinge in pis world, and shyne in pe toper worlde by mene of
pe day of dome, and for notablete® of Crist. He tellip not
hirynge for pis hour; and, for pis tyme is to come, and Goddis
lawe is ful hereof, he tellip not of pis sixte hiryng, but undir-
stondip it in oper. Ne we shulde not knowe nowe pe quantite
of pis age pat lastip fro Cristis ascencioun unto dai of jugement.
Pe traveile in pis vyneserde stondip in pes pre pingis: firste, digge
aboute pe vyne rotis, and dunge hem wel, and hile hem panne.

1 abode, C. 2 So in C; A and B wrongly include the clause in the
italics. 3 notablite, B ; notabilite, C.
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Pe secounde traveile in pis vyneserde is to kitte wel pe braunchis;
and pe pridde traveile herof were to araile pes growynge vynes.
Sum of pis perteynep to God and sum is done bi mannis traveile.
God himsilf makip pes vynes, and plantip hem in his 3erde ; for
God makip trewe men, and 3yvep hem witt to bryng good fruyte ;
and prechours ben helpours of God, and delven aboute bi
bileve, but God 3yvep pe growynge, al 3if men planten and
watren. For pus dide Jeromye in pe olde testament; and pus
also dide Poul in pe tyme of grace. And so pes laborers have

| nede to delve aboute pes rotis, lest yvel eerbis growen bere,

and bastard braunchis wipouten bileve. Pei ben dungid wip
fyve wordis, pat seint Poul wolde teche pe puple; pe whiche
sum men undirstonden hevene and helle and weies to hem ; but
pe first word and pe fifpe is pe holy Trinite. Whan pes fyve
sentencis ben prechid, and declarid on good manere, pan pes
vynes ben dungid, and wele hilid wip erpe. But wise men
kitten pes branchis, whan pei wipdrawun cursid men pat ben
superflue in pe Chirche, and letten it to brynge forp wyne. And
to pis helpen mysti men pat drawen fro clerkis worldely goodis
pat pei have ajen Goddis lawe, and done harm to his Chirche,
but pei pat martiren Goddis servauntis, be pei knyjstis, be pei
preestis, pei be foxis pat ben aboute to distrie pis vyneserd.
Pe railynge fallip to prelatis and oper vikeris of God, pat makip
pe statis of men to stonde in pe bondis pat God hap ordeyned;
and 3if wyndis or oper weders putten doun pes statis to pe erpe,
bi vertue and strengpe of prelatis shulde pes statis ben holden
up. And so ech cristene man shulde helpe pis vyneserde; for
growynge of coolwortis and oper wedis maken malencolie and
oper synnes, and gladen men not, to wende to hevene, but
maken hem hevy to falle to helle. And whan evenynge was
come, pe lord of pis vyneserde seide to his proctour, and bade hem
clepe pes werkmen, and 3yve hem her hire, bigynynge at pe last
werkmen unto pe first laborers.

Pe lord of pis vynejerde is pe godhede of Crist, and pe
proctour herof may be clepid his manhede. Pis evenynge
is pe day of dome, pat sum tyme is clepid myd nyst, and
sum tyme clere dai, to dyverse men perinne, as pe same

" tyme is clepid here day and here nyst, here faire tyme and
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hoot, and her foule wedir and coold. Clepynge of pes werk-'
men is clepynge to goddis dome, pat is pe laste trumpe pat

seint Poul spekip of. Crist shal bigynne at men of pis last :Corxv.s

tyme, for men of pis last age shal be more blessid, and be first ‘
in worpynesse pan men of oper ages, sip pe manhede of Crist is '
in pe sixte age, and his modir wip apostlis shulen passe oper
in blisse, and so in oper agis pe later hadden more grace, sip '
Crist is pe emperoure, pat wendip ever alarginge. pe sevenpe ‘

age is clepid of men pat slepen in purgatorye, and pe eigte - sleen m pur-

age of blissed men in hevene, and in pes eijte agis endip
al pis world. L
And so al pes laborers toke ech one his peny. Bul men of pe first'
hour demeden pat pei shulden have more pan men of pe enlevenpe
hour, ffor pei travaliden first and longer. And pus pei grucchiden |
asen pe housebonde, and serden fo khim ; Pes comen in pe last houre, :
and pou madist hem evene fo us, pat baren pe charge and pe hele of |
pe daie of traveile. But he answeride to oon of hem, and seide pus |
to kim, Frend, ¥ do pee no wronge ; for of a peny pou cordist wip '
me. Take pat is pine, and go ful paied, for ¥ wole syve pis laste |
as myche as ¥ wole 3yve pee. Where it is not leveful lo me to" do
wip my owne ping as ¥V wole? Wher pin eyen ben wickid for pal
¥ am good? Dus shal pe laste be firste, and pe first be last ; for |
many ben clepid, but_fewe of hem ben chosen. Pis grutchinge of |
pes seintis is not stryvinge of hem, but woundringe in soule, as :
Seint Gregore? seip. And so pis demynge and grutching pat pis
gospel spekip of is woundrynge in soule, and pankinge of
Goddis grace, pat he 3af so myche joie to men for so litil"
traveile. For more joie pei myst not have, but fulli as myche
as pei wolden. And so shal al witen wel pat God doip no wrong
to hem, but pat he higt hem graciously, he hap fully 3yven hem; '
ne noon of hem shulde grutchen azen goodnesse of pis just
fadir, for he may 3yve of his owne, more pan ony man may

! Soin Band C; om. A.

* See the nineteenth Homily of had merited heaven by their good
Pope Gregory (Benedictine edition, lives, yet obtained it not, till the .
Paris, 1705), vol. i. p. 1512. The descent of Christ into hell had set '
labourers that murmured are inter- them free, and opened to them the
preted to mean the saints under the  gates of Paradise.
old dispensation, who, though they
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1 disserve bi mannis rigtwisnesse, or evenhede® of ony chaffares,

| And so God seip to ech seint pat he shulde take his mede by
| grace, and so go in to pe blisse of hevene where seintis shal
! ever dwelle in pees.

SEXAGESIME SONDAY GOSPEL.

[SERMON XXXVIIL]

|
{i Cum turba plurima—Luc. viil. [4.]
!
]

Pis gospel tellip in a parable hou pat holy Chirche growide
bi graciouse sowynge of Crist, and growinge of pis holy seed;
I and in tyme of Sexagesime men sowen bodili seed. Pe storye
1 of pe gospel tellip, Whan myche puple was come to Crist, and pei
/zastzden of citers to heere of him Goddis word, ke seide b7 a simili-
iudg, He wente out pat sowip ay lo sowe his seed in his lond ;
| ' but on foure maneres felle his seed upon his lond. Swm_fellen
L of side pe wey, and was defoulid, and foulls of heven ele . And
sum jfelle on a stone, and whan 1t was sprongen, 1t dryed up, for
it hadde no moisture. Sum jfelle among pornes, and pornes grow-
inge strangliden tt. And sum felle in to good erpe, and pat sprong
up, and made an hundrid fold fruyt. And Crist, setyng pes words,
cryede and seide to pe puple, He pat hap eeres to heere, heere ke,
and undirstonde pis witt. And evermore, as seintis seyen, whan
God biddip men heere pus, his sentence is presciouse and
shulde be markid wel of men. And Aés disciplis axiden him
what ment pis parable, and Crist seide unio hem, pat lo hem
was grauntid o knowe pe privyte of pe rewme of God, and to
oper men in parablis, pal pei, seynge wipouten forp, se nof
wipynne in her soule, and per heerynge pe wordis of pe parable

undirsionden not pe witt of pem.

Crist seide paf pis is undirstonding of pis parable. Pe seed is
Goddis word, pat felle to men on foure maneres.—Pis first seed
is Goddis word, pat fell in sum biside pe wey; for sum ben

! ony nede, C.

"« The meaning is,* o according to the just understanding of any bargain.’
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cumbrid wip pe fend, and so defoulid wip pe worlde pat pe erpe |
is not able to take pis seed and hilen it; and herfore comep pe
Jend and takip Goddis word fro per hertis, for he puttip in her
poust strange ping fro pis seed and so he takip fro per witt pe |
vertue of Goddis seed. And herfore it is perelous to dwelle pus
biside pe weye, and be defoulid wip pe fend and wip sentence
pat he wole teche. Pe fend takip fro men Goddis word pat pei
trowe not in it; and for, bi suche troupe, men may sunnest
be saif, pe fend purposip to take awey Goddis word, last pat |
men trowen in it, and so be saaf. Pe fendis may dwelle in |
comoun weye, where God wole not sowe his seed, and pike

awey pe seed biside, and aspie unsow place, and gedere pe seed |
pat is sowen. He hap noo power of pis seed, but power of pe !
man by synne. And pus men out of bileve, pat ben hardid in ‘
per untreupe, maken a comoun weye and playne, where fendis |
and beestis may freely go; and on londis biside pis weye ben

many voide places, for many semen in bileve, but feip is voided |
fro hem. Pe secounde place of pis lond pat Goddis seed is sowen |
ynne, is stony lond wip brood s#sonys, upon which 2zs seed fallsp,
and stones ben hard and erpe litil, and for a fyme pei faken wip
Jote pe wordis of God pat ben sowen, bul hem wantip rools of
charite ; and so pei turnen to pe world, for coveitise of worldely
goodis. And pis seed wantip rotis of love to stonden in Goddis
lawe, for pei loven more erpely goodis pan pe fruyt of bileve.
For pis seed of Goddis word mut be rootid in charite, so pat
neiper poverte ne peyne ne manasse made of Antecrist make
men falle fro Goddis lawe, for stabilnesse in pe roote. Pe pridde
lond pat takip pis seed is ful of pornes and yvel weedis, and pes |
growen up wip pe corn, and distrye good seed; for siche ben’
soven’ to worldely lustis, and lustful ping lykep hem, as pingis pat |
plesen pe bodi, as mete and drynke, and ydienesse, and leichery, !
wip worldely goodis pat susteynen bodily lustis. And pus it:
farep as Gregory seip 2: al 3if rychesse liken pe fleishe, nepeles
pei ryven? pe soule, and maken it bisye aboute veyn pingis ; and '
pus pei prycken and wounden pe soule, as pornes done harm to !
pe fleishe.

! So B; A has 3yve. + reyven, C.
+ 8. Greg. Homul. in Evang. xv. § 3.
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And pus pis lond is undisposid bi pree enemyes of a man,
pe which be, pe fend, pe world, and pe fleishe wanton of a
man. Of pes speken Joon and James, and Crist here in her?
wordis; for pes pree letten Goddis word to bryng forp fruyte
in mannis soule. And perefore, 3if pou coveite in God pat his
seed profite to pee, chastise wele pes pree enemyes pat letten
Goddis seed to growe, and pan pou hast good land and wel
disposid to take pis seed, and it bryngip in siche soulis fruyte to
an hundrid fold; sip goodis of blisse pat ben in hevene passen
alle oure goodis here, as an hundrid done oon. And pes in
substaunce ben pis seed, and pis lore is profitable to holi Chirche
and makip it growe, and reisip it fro pe erpe to pe heynesse of
hevene. Pis seed hap many propertees pat fallen to bodily seed,
for it is litil in quantite and pe vertue of it is hid, but Goddis
grace mut quykene it, as ligt of hevene quykenep oper seed, and
dewe of grace pat comep of God, wip pe hete of charite, norishen
pis goostly seed, and maken it growe up to hevene. But as pe
gospel of Joon seip, pe corn of whete fallip in to erpe, and sip it
diep, and pan it growep many folde to myche corn. Pis whete
corn is Cristis bodi, pat bicam man here in erpe, pat first was
deed and sip roos, and brouste of him many partis; and pus
growide holi Chirche from oon to hir ful noumbre. But beestis
and lymes of pe fend be myche to blame for pis fruyte, for pei
letten it to growe many weies bi fendis cautelis, and sum, bifore
pat it be rype, pei kitten® and® letten fruyte to come. And her-
fore hey wardls shulden be ware and do per office in pe Chirche,
for ellis pei ben traitours to God, in fals kepinge of his felds.
And vertues of a soule, and specialy mannis pacience, ben as
marle or dunge to men, and maken hem bryng forp siche fruytis.

Aboute pis tixt may men doute, how pis seed may wexe
drye, or faile in ony wyse, sip it is Cristis word, and Crist
seip pat hevene and erpe shal passe and faile, but not his
word. But here we witen how treupe of God may not faile
in his substaunce, sip it is kynde of God, pat nedely is 3if
| ougt be; but pe fruyte pat it shulde make may faile in men
! by synne of hem. And pus pis seed hap many names, and bi

|
!

!bis, C. % om. E. % om. E.
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many resouns is knowen, and bi diversite of resouns may men
assoile pes doutes. But moreover pes men douten here, sip
God is sower of pis seed, and He is ful of witt and myjst, whi
sowip he in yvel lond? But here we shal undirstonde pat noo
defaute may be in God; but as he jyvep reyn and wedris to good
men and to yvel, so he offrid his seed bope to lond good and
yvel; and al 3if fruyte pat it shulde have perishe ofte for mannis
synne, nepeles substaunce of pis seed may not faile, sip it is
God. And pus menep Anselme?, pat pere is no treupe but oone,
for ech treupe in his ground is pe first treupe of alle. And leve
we to 3onge men scole tretynge of pis matere, but 3it men douten
what movep God to wipdrawe his grace fro men, and to lette
pis seed for to growe, as he shewip it in parablis. But here
seip Poul pat no man shulde blame God for his good dede, sip
he doip bi his grace al pingis pat he doip, and wipdrawip never
his grace, but 3if man unable him selfe; and pan bi ristwisnesse
of God nedip pis synner to be punishid. But sum men seyen
pat alle pingis moten nedis come by God, and so what harmes
comen in pis world, profiten unto pis world, eiper! to make
good ping beter, oper to make good anewe?, or ellis to preyse
God and to joie for peyne pat is to men in helle. And so Crist
tellip in parablis his witt for many causis. First, for men
unworpi to knowe it ben blyndid bi derke speche; moreover,
for men pat medefulli traveilen for to knowe pis parable witt
bope shal traveile more medefulli and betere printe pe witt pus
gate; and also, in siche parablis as myche philosophie is
knowen as is nedeful for a man for to cunnen in pis weie.
And so, 3if God ordeyne pus, it is best pat it be so.

! euper, A; for, E; the reading in the text is that of B. 2 Soin B;

onewe, A ; of newe, E; of new, C

& «Improprie hujus vel illius rei
esse dicitur [veritas]; quoniam illa
non in ipsis rebus, aut ex ipsis, ant
per ipsas, in quibus esse dicitur, ha-
bet suum esse; sed cum res ipsae
secundum?illam sunt, quae semper

praesto est his quae sunt sicut de-
bent, tunc dicitur hujus vel illius
rei veritas.” S. Anselm Dialog. de
Veritate, ch. xiii. The heading of
the chapter is ‘ Quod una sit veritas
in omnibus veris.’
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QUINQUAGESIME SONDAY GOSPEL.

[SERMON XXXIX.]

Assumpstt Jesus duodecim discipulos.—Luc. xviil. [31.]

P1s gospel tellip how Crist warnede his disciplis bifore of his
passioun, to teche pat he ordeynede it, and suffride not asens his
wille, but chees for love pat he hadde to man to suffre pus and
bigge man. Jesus foke his twelve disciplis, and seide pus unto
hem, Loo, we steien to Jerusalem, and alle pingts pat ben writun bi
prophetis of mannis sone shal be endid, as pei nedis mote. Crist
clepip himsilf mannis sone blepeliche?, for pis cause. Foure
maneres pere ben of men pat ben broust in to pis world. Pe
first man was made ol erpe, but Eve was made of man. pPe
pridde man cam of hem two by comoun gendrure of man; but
Crist worshipid @ womans kynde, and cam bi myracle of Marye,
so pat whan pat Crist clepip himsilf wommans sone, or his
modir womman, he specifiep his manhede. And so, 3if prophetis
and oper men weren sopeli seid mannis sones, napeles Crist was
propreli sone of a persone of mankynde, for he was a virgyns
sone, wipoute man pat gate® Crist of hir. Pes forfadris of whiche
Crist cam, as Abraham, David, and oper, gendriden not Crist of
Marye, for she kepte ever her maydenheed. And so for worship
of his modir, and of kynde of men and wommen, Crist wolde
clepe him mannis sone, and specifie his manheed. Sixe pingis
tellip Crist to come in his passioun. First, Crest shal be sovun to
Pilat and knyjtis, to be slayn; and alle pes weren kepene men,
and figuriden® pat pei shulden be turned. And ypocrisie of
Jewis, whan pei feyneden unleveful to hem for to slee Jesus
Crist, tellip pat pei shulden be enduredb. After Crist was many
weies scorned, and aftir he was formentid, and after he was spi#t
upon ; and aftir pis turment ke was kild, and he roos on pe pridde
day, as it was shewid aftir in dede. But disciplis of Jesus undir-
stoden not of pes sixe pingis ; for al 3if pei herden e voicis, pei
undirstoden pan noon of pes, for it was unsemely to hem pat

! blelicke, B, C, E. * gat, B, C. 3 figurid, C.
2 That 1s. dignified. " That is, hardened.
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ony of pes pingis shulde falle; and so pei supposiden pat Crist :

spake mystily in pes wordis. And whan Crist cam ny3e Jferico,
a blynde man sale bi pe weye and beggide, for synne of pe puple
pat wolde not helpe him wipouten siche begginge, al 3if Goddis
lawe forfende siche beggers for to be. Whan pis blynde man
herde pe puple passinge wip Crist in pe weye, ke axide what pat
was; and pei seiden azen lo him pal Jesus of Nazarep passide
perbi.  And ke criede on him, and seide, Jesus, pal art David sone,
have mercy on me. And men pat wenten bifore Crist blameden
him, and bade him holde his pees; but ke cryede myche more, David
sone, have mercy on me. And Jesus blepeli dide mercy whan he
was clepid David sone, for it was sop bi Goddis heste; and
David was woundirful meke, and figuride Crist specialy in many
pingis pat felle to him. And pus stood Jesus, and made pis man
be brous! to him, and whanne he cam nye, Crist axide him, what he
wolde pat Crist did to him, And he seide, Lord, pat ¥ sce. And

Jesus seide to kim, Pan loke pou, pi bileve hap made pee saaf. And

he saw anoon, and suede Crist, herivinget God ; and al pe puple,
whan pei sawe pis, 3aven looyynge? fo God.

Pe goostly sence of pis gospel movep men to vertues, al if
fleishely disciplis undirstonden pis not. A vertuous man must
suffre of his kynde six maner of suffringis, as Crist dide
here, and pan in siche pacience is pis man ordeyned to go
to hevenly Jerusalem, as Crist wente here in erpe to bodili
Jerusalem. A man shulde first be jovun to pes hepene fendis;
and pei first scornen pis man, and tempten him bi his fleishe;
and sip pei puten him on pe cros to chastise his fleish as Poul
dide, and sip to die to pis world, and sip to ryse spiritualy,
for pus men shulden fiee per fleishe and ryse to God in per
goost. And 3if pes wordis ben scorned of fleishly men and

worldely, nepeles it shulde be pus, bi bileve pat men shulden |

have; and pus we shulden sue Crist, suffringe as he suffride,

and we shulden wende bi Jerico, and speke wip pis blynde man,

and do werkes of mercy to him goostly as Crist dide.—Jerico

is pe mone?, or smellynge pat men shulde have, for ech man in
! So B, C, E; beerynge, A. % louyng, E; lowyng, C.

& Jericho means “ ‘place of frag-  derive it from 07, Fareach, the

rance,” from M7, Ruach, to breathe,  moon,” (Smith’s Dict. of the Bible.)
%1, to smell; older commentators
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pis lyf shulde smelle Crist, and sue hym. And rigt as pe mone is
principale planete after pe sunne, so Cristis manhede is principal
after his Godhede. And as fadris of pe olde lawe smelliden
Crist in per dedes, so myche more we shulden now smelle Crist
in alle oure dedes, and panne we shulden sue pis moone, and
eende sikirly pis weie. For pis smelle is Crist, clepid plantinge
of rose in Jerico, and his weye is smellinge of a ful felde pat
God hadde blessid, and pis smel hadde Jacob and oper fadris
pat trowiden in Crist. Pis blynde man is mankynde pat was
blyndid bi synne, and beggide bope of God and man, for it
was nedid herto. Ech man mote begge of God and axe of him
his ech daies breed, and begge goostly werkis of mercy of his
breperen, for pei ben slowe to do pes werkes as pei ben holden
to do bi pe lawe of God. And pes men sitten bi pe weye pat
ben temptid of pe fend, pat takip of hem Goddis word, and
makip hem pore in bileve. Pes men heeren pat Jesus passid bi
pis wey in many membris, and pei cryen fast on him to helpe
hem in pis nede ; but Jesus biddip siche blynde men to be broust
to him in per bileve; and pei axen first of Jesus, to see wel in
rist bileve. And men pat ben wordi herto, seen anoon in per
bileve, suyinge Crist and lovynge God, for pan pei witen how
pei shulden lyve. But pes men pat comen bifore blamen faste
pis blynde man and letten him for to crye and axe helpe pus of
Crist. For many comen not wip Jesus in per lore pat pei techen,
but comen bifore him, and seien pat pei ben betere pan he, and
suen him not in per lyf, but holden a lyf pat pei have founden.
And pes men pat smellen Crist in his lyf, and his lawe, pei
clepen hem ypocritis, and maken hem ceese to speke of Crist.
But pes men pat saveren God bi suche wordis, speken more,
and preien Crist to helpe hem to pe tyme pat pei ben dede, and
ever pese’ men smellen more of Jesus Crist, pat is pis rose. For
good ping comfortip men, she more whan it is more defoulid.
And pus pei seen and suen Crist to hevenly Jerusalem, and
loven him in word and dede from pe tyme pat pei have pis sigt.

i Soin B; pes, C; bis, A.
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PE FIRSTE SONDAI GOSPEL IN CLEENE LENTUN.

[SERMON XL.]

Ductus est Jesus in desertum.—MATTH. iv. [1.]

P1s gospel tellip how Crist was temptid pre tymes of pe fend,
and how he overcam pe fend, to teche us, how we shulde do.
Pe storye tellip pat Jesus was ladde of pe Holy Goost in fo pe
desert sone after his fastynge, /0 be templid of pe fend. For pe
fend temptip men, whan he supposip pat pei ben moost feble.
Pe fend supposid pis of Crist whan ke hadde fastid fourty daies,
and resouns of pe fend, where Crist was bope God and man,
marrid him so pat he wiste nevere where pis was sop or fals.
And pis coveitide he to wite, for panne he wolde have lettid men
to do Crist pus to pe dep, lest he savyde mankynde. It was
not pleyne to pe fend pat Crist was God for pis fastynge. For
Moyses and Ely bope fastiden fully fourty daies, and 3it neiper of
hem was God, as pe fend wiste wel. But Jesus bi his manere of
fastinge passide bope Moyses and Hely. For Crist fastide fourty
daies, and neiper ete ne drank in pis tyme, and he was in quyke
age, and listide wel to ete, and he was not occupied on oper-
wise as pes two weren. Moyses was in pe mount wip God, and
fed wip him in al pis tyme. Hely was an oold man, and fedde
wip drede of pe kyng. But Jesus was a jonge man, and fourty
daies lyvede wip beestis, and suffrid of God for to hungre more
pan ony oper dide. And so Crist passide bope pes two and
Joon Baptist wip hem, al 3if he lyvede after comoun lyf to gyve
ensaunple to his Chirche, but Baptiste lyvede more comounly
peynful lyf pan dide Crist.

Pe fend bigan to tempte first Crist at pryde and glotonye,
for him poust bi pes two he shulde sounest overcome Crist.
Dis ftempter seide pus to Crist, 3t/ pou be Goddis sone, sey pat
pes stones be maad loves, for pe fend wiste wele pat pis myjte
God liztly have do, for Crist dide more wounder whan he made
pis world of not, and whan he fed so many folk wip fyve loves
and fewe fishes, as pe fend wiste wele after, but 3it pis was hidde
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fro him. And here we witen pat oure philargis ben more foolis
pan is pe fend; for pe fend wote wele pat God may listly make
stones loves, but oure philosophris seyen as foolis pat pis ping
may no wey be. And so pe fend supposid of Crist, 3if he
were God, he shulde do pis, bope for shewynge of his myjst
and for to! abate his hunger. But here answeride Crist to
pe fend bi autorite of holy writt, and seide, 77 #s writun pere
inne pat nol oonly in breed lyvep man, bul m ech word pat
comep of Goddis moup ; pat is, his vertue to speke to men in
per soule; and pis passip erpely breed. And so pe fend
failide foule in pis temptacioun of Crist, for 3if Crist wolde
for pryde do pis myracle, and make bus breed of stoones, he
wolde in comunalte? do pis dede, and not pus oonli in desert.
And 3if Crist myst pus make breed, he my3t pus make bope
fleish and fishe, and pan Crist hadde noo nede pus to hungre
agens his wille. And so pe fend was a fool whan he temptide
Crist pus. But Crist answeride wisely, and for to jyve men
ensaumple to answere bi Goddis lawe, and to love more it pan
erpely ping.—A sophistre wolde denye pis resoun pat pe fend
made to Crist, but he coude not teche pus pat Goddis word
is more to love pan ony erpely mete, and so it shulde not
be lefte perfore. And pus 3if we can answere covenably bi
Goddis lawe whan pat we ben temptid of pryde, of glotonye
or oper synne, we may wel overcome pe fend and ech ping pat
temptip us pus. For 3if we love betere Goddis word pan ony
mete pat we shulden ete, we shulden not leve Goddis word
and chese pis mete azens resoun.

Pe secounde temptacioun in which pe fend temptide Crist
was done on pis manere, for to move Crist to pride. Pe
fend foke him in fo pe koly cifee, and as men seien comounly,
pe fend bare him over Jerusalem, as Crist were fleyng in
e eire, and putte kim above pe pynacle of pe temple: pat sum
men seyen weren pe aleis, and sedde fo Crist, 357 he were
Goddis sone, pal he shulde make him silf go doun. And herto
aleggid pe fend to Crist pe psalme, pat he myjte surely do pis,
Jor God bade his aungelts of Crist fo kepe him 1n al his wetes,

180 in Band C; om., A. ? communete, B.



SERMONS.

lest ke hurte his foot al pe stoome. And myche more Crist shulde
not hirte him at pe eire, ne in his fallyng at pe erpe, ne at no
ping pat Crist mette. And here men passen foly of pe fend.
For he wolde alegge holy writt in temptacioun of Crist to prove
him pat it were sykir; but Antecrist deynep not to alegge Goddis
lawe for his power; but he seip pat if men denyen it pei shal
be cursid, slayn, and brent2. But pus pe fend temptide not Crist,
al 3if he were of more power pan ben pes Antecristis disciplis
to tempte Crist or Cristen men. But Crist answeride bi holy
writt as pe fend aleggide it to him, and seide to pe fend pat it
was writun pat noon shulde tempte pe Lord his God. But it were
al oone to lepe doun pus and to tempte God. And so, sip Crist
chargide more Goddis word pan ony worship or mete, myche
more he chargide pe synne pus for to tempte God.—Lord! what
nede shulde Crist have to lepe doun pus fro pe pynacle, sip he
myste on oper maner surely come doun bi pe aleis. And 3if
men perseyveden not pe heyng? of Crist to pe pynacle, ne
berynge of him over pe citee, for mennys eyen as it is seide
weren hid fro lokynge upon Crist, myche more men shulden
not wite hou Crist cam doun to pe erpe. For lesse it is to come
doun from an hey place pan to come pider. And pus feilide
foly of pe fend to tempte Crist pus to pryde. But here men
douten comounly what it is to tempte God, and it is seid
comounly pat ech man temptip God pat chesip pe werse weye,
and levep pe beter pat he shulde knowe. And so no man may
do synne but 3if he tempte God in a manere, for God dide no
wronge to man 3if he dampnede man for synne, were it never
50 ligt synne, and 3if his temptynge were never so stronge. And
pus penken many men, pat who ever entre a newe religioun pat
was not first ordeyned of Crist, he temptip God and synnep
gretely. For two weyes ben putte to him. Pe toon is re-
ligioun of Crist of whiche he shulde be sure bi feip pat it is pe
best pat may be, and pe topir is new founden of synful servauntis
of Crist, pat men ‘shulden wite is not so good as Cristis ordre

1 byeng, B, C.

a This passage alone would prove  rafio of fire and faggot, many years |
that there had been question among  before the enactment of the statute

the bishops of resorting to the ultima  of 1401.
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more lijt. And so pis man temptip God pat chesip pus pis newe
ordre, and pis synne is comoun now among men for chesing
of state. For who ever chesip him a state to lyve inne, and to
serve God, but 3if he trowe pat pis state be betere to him and
more siker, pat man in pis temptip God, and pis man mut putte
awey pe worlde, pe fend, and his fleishe, pat pei disseyven him
not in chesynge of siche state.

De pridde temptinge of pe fend made to Crist is pus told.
Pe fend toke Crist in tfo an hill pat was ful ki3, and shewide
kym al pe rewmes of pis world and pe joye of hem, and seide
lo Crist, Al pise shal ¥ 3yve pee, 3if pou falle and loute me.
And pan seide Jesus fo pe fend, Go awey, Sapanas, ffor it is
writun in Goddis lawe, pe Lord pi God pou shall worshipe,
and to him oone pou shal' serve pus. And here men marken
how pat Crist was pacient in two temptyngis bifore, but in pe
pridde he myste not suffre pat ne he spake sharpely to pe fend.
And in pis be we taust to suffre mekely oure owne wronge, but
agen wrong of God we shulden be wood to venge it. For pus
dide Crist and® Moyses and oper men pat sueden him. And pus
in pree temptaciouns oure Lord Jesus overcam pe fend by pe
wisdom of God, and autorite of holy wrytte. And 3if we
marken wel pes pre, we may not be temptid of yvel spirit, but
3if we have lore to overcome him, 3if we studien wel pis gospel.
And after pes pre victories pis greet fend lefte Crist, and good
aungelis comen 1o him and serveden to him as io per God. And3
sum men seien pat pis fend was Sapanas, pe moost of alle,
pat sip was bonden in helle a pousand 3eer, as seint Joon seip,
for as men seyen comounly whan a fend is pus vencushid,
he hap no power to tempte pat man, and specialy of pat synne.
And pus delyveride Crist pis world of pis fend and his felowis,
pat pei anoiden® lasse his Chirche after bi pis pousand jeer.

! schalt, B, C. 2 So Band C; A has to. 38 BandC; A
has 4s. * anoieden, B; anoyden, E.
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PE SECOUNDE SONDAI IN LENTEN.

[SERMON XLI.] i

Egressus Jesus secessit in partes Tyri—Marr. xv. [21.]

p1s gospel tellip a myracle of Crist to stire men to hope |
mercy, al 3if pei ben synful. Pe story tellip how Jesus wente oute |
of Jude and fel in pe contrees of Tiry and Sidon, pat were countres |
occupied wip hepene men, and ny3ze to Jude. And hem visitide ;
Crist, and lo, ¢ womman of Canaan wente out of hir coostis, and ;
eryede upon Crist, and sarde pus to him, Lord, have mercy on me, ‘
David sone, my doustir is yvel travedlid of a_fend. And Crist to |
contynue devocioun of pis womman, answeride not first a word
fo hir. And here may we lerne to contynue oure good werke,
al 3if God graunt not oure wille at pe bigynnyng; for God wole :
have oure herte devoute to him wipouten ende, here and ini
hevene. Pe disciplis cam to Crist and spake pus to him, Leve pis X
womman, for sche criep after us. But Crist answeride and seide ‘
pus comounly'a, ¥ am not sent but to pe perishid sheep of pe hous “
of Israel, wher pis woman be siche®  And b7 pis pis womman |
came and loutide Crist, and seide, Lord, help me, and Crist
answeride and seide, It is not good to take pe breed pat fallip to i
children and 3yve it fo houndis to ete fro pes children. And pis |
womman answeride knowinge Cristis speche, and grauntide pal’
i were good ; as if she wolde mene pus; sip pou clepist me an
hound, and Y suffre mykely, 3yve pou sum mete of children
to pis hound, for whelpis eten of crummes pat fallen fro lordss'
boordis. And Jesus answeride to her, and wiste hir entent®, and ‘
seide, O womman, grete is pi fep; be il done to pee, ri3f as pou |
wilt.  And hir douster was heelid ri3t in pat hour. i

Here men douten comounly, where Crist mysseide pis ‘
womman or scornede hir, or putt on hir pat she was an hound. |

i
|
1
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Or ellis al pes wordis of Crist shulde be take axingly.—
Here we shal bileve pat Crist dide alle gatis evene as he
shulde do, and pus 3if Crist scornede hir, pat Y dar not seye,
scornynge was leveful, as holy writt provep. For Hely pe
prophete bade priestis of Baal pat pei shulde strongely crye,

“leste per god slepte, or spake wip oper men, pat he myste not

here hem. And pus scornep Poul spekynge to Corynpios,
Where Y dide lasse to you pan oper apostlis diden, but pat ¥
toke not of 3ou, forgyve 3¢ me pis wronge. And so ofte in
Goddis lawe is scornynge wel ment, as 3if it were leveful done
on good manere. But it is seide comounly pat pre pingis ben
hard to men, to scorne men medefully, or medefulli plete wip
men, or ellis for to fist wip man, bi pe weye of charite. But al
pis may be done, as wise men penken. But for pei ben perelous,
many men supposen pat Crist uside hem never, but wente pe
kyngis hye weye. And so Crist axide® bi manere of ques-
tioun where it were not good to take children mete and 3yve it
unto houndis, as who seip, Telle pou, and pus hepene men
weren clepid houndis of Goddis folc, for properte of houndis

i acordinge to hepene men. But pis womman mekely grauntide

sip question, and pus men clepid houndis may bicome Goddis
children as it bifel of many hepene, pat weren convertid to Crist
and made Cristene men. And pus Crist preiside pis womman
by hir greete feip, and wip pis bodili myracle made hir soule
hole, and figuride pat hepene folk shulden be turned to him,
and of men pat weren first houndis shulden be maad by grace
his children. And so pe word of Crist? pat he was not sent but
to pe seke children of Jacobis hous, was soop to pis entent,
pat he was sent to hele pes. For what man it be pat Crist
convertip and savep him in hevene, he is Israelis sone, for he
supplantip pe fend as Jacob dide Esau, and he is maad a man
pat seep God bi feip. And Crist is clepid pus bop Jacob and
Israel, and oper holy fadris pat figureden Crist, and pus men
ben maad by grace of pe hous of Jacob.

But it were to wite pe moral sense of pese wordis, sip pis
kernel is more swete pan sense of pe storye. Tyrus and

! So Band E; axid, C; axinge, A. 2 A and B insert here the word

_ shewip, which makes the sentence ungrammatical; E and C have it not.
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Sidoun weren of pe lond of biheest, nye pe hill of Libanye,
but Israel sufficide not to cast hem out of pis lond, and so
hepene folk dwelten pere til pat Crist came= And so pis
paynym womman is pe substans of mennis soule, pat is moved
of God to preye for hir doustir heele. For bope vertues of pis
soule and werkes perof ben drecchid! of pe fend and lyven un-
medefully. And suche a soule wendip out of pe coostis of
Chanaan, ffor it forsakip pe paynym life pat it was before inne,
and it sekep not oonly Crist in pe hous but upon pe weye, and
cryep on him keneli 2 whan by contemplacioun it is devoute in
God. And in doinge of werkes it preiep to him pat it do fully
to plesaunce of God. And interpretacioun of Canaan acotdip,
sip Canaan is chaungid or chaungingb, and a soule pat is first
hepene and pus turned to Crist is chaungid by myracle more
pan ony body. And Crist noriship and scharpip pe preier of
siche soulis til pat pei ben worpi to have grace of him. And so
pes soulis knowun pat pei ben seke sheepe of pe hous of Israel
pat have nede of confort. And pei seien pat siche whelpis
shulden ete trenchours of lordis, and knowe how God hap fed
his children, and so do bi hem. For it is list to God to make
of siche whelpis hool sheepe of Jacobis hous, and pus converte
her soulis. And pus bi greetnesse of feip enfourmed wip charite
ben siche soulis maad hool, and turned unto Goddis children.
And rigt as in Cristis tyme, and after bi hise apostlis, he turnede
many hepene men to Cristis religioun, so now in tyme of Ante-
crist ben Cristene men maad hepene, and reversen Cristis lawe,
his lore and his werkes. As now men seyen pat pei shulden, bi
lore of per feip, werre upon Cristen men, and turnen hem to pe
pope, and slee per persones, per wyves, and per children, and
reve hem per goodis, and pus chastise hem. But certis pis
came nevere of chastyment of Crist, sip Crist seip he cam not to
lese Iyves, but save hem. And herfore pis is chastyment of pe
felle fend, and nevere chastyment of Crist, pat uside pacience
and myraclis. For Crist techip in his lawes pat al pat we shulden

! dretchid, L. ? So B; kenely, C, E; A has keneely.
& This sentence is almost literally b See Excursus at the end of the
translated from De Lyra. volume.
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wille pat men diden skilfulli to us, we shulden do to hem. But
what man wolde by skile be pus chastisid of his broper, for
mannis obedience pat he doutip to be a fend? Crist axide not
siche obedience to be done to him, but who so wolde wip good
| wille obeishe to him wipouten sifte, Crist wolde take hem to
| grace; but pes men taken to tirantrie. But, as pe sixte sermoun
l seip®, scribis and pharisees seiden pat man-sleynge was forfendid,
t but neiper yre ne yvel word. But Crist diffinep pus, pat who so
His wrop to his broper is worpi of jugement, to be dampnyd in
;helle; and who so wip pis ire spekep wordis of scorne, he is
. worpi to be dampned bi counseile of pe Trinite. And whoso
wip pis wrape spekip folily wordis of sclaundre, he is worpi to
be punishid wip pe fier of helle. Myche more 3if preestis now
wipouten cause of bileve sleen® many pousand men, pei ben
wor)i to be dampnyd—Croiserye ne assoilinge feyned now of
prelatis, shal not at pe daie of dome reverse Cristis sentens.
And take we hede to pes pree pat Crist chargip bi ordre: wrape,
and scorneful speche, and foli speche of sclaundre; and to pes
pree Crist shapip jugement, conseil, and pe fier of helle. It is
hard to be dampned bi jugement of Cristis manhede, but it is
hardere to be dampnyd bi conseile of pe Trinite, but it is
hardest to be putt bi pes to pe fier of helle. Lord! 3if God
| punishe pus wille and mannis wordis, myche more shal he

' punishe wille, word, and wickide dede.

i
|
t
i
1

PE pRIDDE SONDAY GOSPEL IN LENTEN.

i

4 [SERMON XLII.]

|

i LEral Jesus ejiciens demonium~Luc. xi. [14.]
!

a

P1s gospel tellip how Jesus bi a myracle and witty wordis
1 enformep his Chirche to flee synne and perel perof. Pe storye
L tellip Aow Jesus was castynge out a fend of a man and pis_fend
%was doumbe. TFor he made pis man dombe. And whan he

} SoBand E; A has slen.
» See page 16, supra.
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hadde cast out pis_fend, pis man dombe bifore spake and the puple

woundride herof for gretnesse of pe myracle. But pe enemyes
of Crist, as weren scribis and pharisees, whan pei myjten not
denye pis dede, for it was open to pe puple, pei enterpretiden
it amys; and seiden pat Crist dide suche woundris in pe power
of a fend, to whom he servede bisily. And pis fend was clepid
of hem Belsabub, a* prince of oper. And pes men pat defameden
Crist pus weren preestis or pharisees; buf oper men bi lasse
envye * axiden of Crist a signe of hevene, to conferme pat he dide
pis bi pe vertue of God. Bul Crist when he knew pere poustis,
pat pei weren turned pus fro treupe, bi many resouns proved
hem pat pei weren fals in poust and word. And first he seide
pus to hem, Ech rewme dividid in him silfe shal be desolatid,
and hous shal falle upon hous ; and pus 3if Sapanas be dividid in
him sife as 3e seren, how shal his rewme stonde stably wipouten
eende? For sip 3e seien pat Y cast out a fend bi anoper,
nedis o fend mut be contrarye to anoper. Pe first word pat
Crist toke is sop by open resoun, for pe strengpe of a rewme
comep of acord of pe partis of it, and 3if oon contrariep anoper,
nedis pe strengpe is enfeblid. And 3if pe partis mut ever laste
and oon wite anoperis state, pat rewme mut nede be desolate,
al 3if pes partis shal laste ay; for on hous of a more myjsti
prince shal falle upon anoper hous, and bi fijtynge amonge hem
shal al pe rewme be feblid, sip pes partis, ful acordid, shulden
helpe pis rewme and make it strong. And rigt as a ruynous
hous fallip on anoper and brekep it, so o mayne of a rewme
fallip on anoper and enfeblip it. And so shulde it be of pe
fendis, 3if o prince contraried anoper. And so 3if Sapanas,
prince of fendis, be pus dividid in him silfe, how shulde his
rewme be strengpid by dedes pat Crist doip? but myche more
Cristis rewme, pat is strengpid asens the fend, shulde have
anoper prince contrarie to Sapanas. Also, 3if ¥ cast out a fend
in vertue of Belsabub, jour children, pat ben my postlis, i whos
name shulden pei cast out fendis ? Certis not in my name, for
pan Y were a wickide man, and sip pei done pus comounly in

my name, pat is Jesus, per shal juge 30u as fals in pis interpre-

! om. E. * Words rightly excluded from the italics by E, but“

included by A, B, C.
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tacioun. But cert's 3if Cris! cast out pus pe fendis in special
werk of God, pe rewme of God, pat is his Chirche, is comen®
amounge hem. And so pe heed of pis Chirche, contrarye to Sa-
panas, is comyn among hem, in whos vertue pes dedis ben done.
And so bi chasynge of pes fendis done bi Crist in pis manere,
myste pei wele wite pat Crist was evene contrary to pe fendis,
and pan Crist was a spirit pat was nedis bope God and man.
Also 31 a strong man wel armed kepe his castel, alle pingis
pat ke hap perynne ben surely kepl in pees: and 3if oon stronger
pan ke com on kim and vencushe him, ke wole ftake awey his
armes in which he affiede iim.  And sip pis is done to fendis,
as 3¢ may se bi per dedis, 3¢ mut graunt pat a prince more
strong pan pe fend is comen. Pis strong man is pe fend; his
armes ben his cautelis; his castel ben his lymes pat he dwellip
inne. Pe strenger is Crist pat comep upon pe fend; pat ven-
cushide pe hede fend, in his pre temptaciouns, and ofte tymes
he cast out fendis of men. Al pe cautelis of pe fend toke Crist
awey, and kyndely vertues of men pat pe fend spuylide Crist
delte graciousely agen, as pe gospel tellip. And as Matheu
seip, Crist toke awey pe vesselis of men pus segid wip fendis,
whan he dide awey her synnes, pat weren ful of venym to
3yve men to drynke, and be poweris of pe soule Crist fillid
wip vertues. Also, pe generalte of lordship of Crist shewip pat
pe fendis ben contrary to him; for whoever is not wip Crist, ke
is agens him, as whoever is not wip troupe holdip wip false-
hede; and who ever gederip not wip Crist, scaterip of his good.
And sip pe fend is not wip Crist, he mut nedis be agens him;
and herfore comaundide Crist pe fendis pat he caste out pat
pei shulden not speke to witnesse his Godhede, for pes weren
fals witnessis to prove siche treupe. And here supposip Crist
pat he is treupe, and pat pe fend is fadir of lesyngis, and pat
! his lordship hap noon enemye but falshede. And panne is pe
| resoun pleyne bi his general lordship and bi his contrarite
! of pe fende pat was ofte shewid.
And after pes fyve resouns Crist tellip a sharpe sentence of

Thetass e | malis of pe fend and how pat it is endid. Whan an unclene spirit

worse than the

first,

1 So B and ¥, A has comoun.
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is went oul from a man, ke waundrip b dyye placis and sekip him
reste ; and whan ke findip noon, he seip to khim silfe, ¥ shal turne
asen lo pat house pat ¥ cam of. And whan ke comep to pat house,
he ffyndip it ydel, clensid wip besemes®, and shynyngely arrayed. Pan
ke goip and takib wip him sevene oper spiritis worse pan him silfe,
and pei, entrid in fo pe man, dwellen in kim, and pus pe laste of pis
man ben worse pan he was bifore. Pis unclene spirit is pe heed
fend, and pis man ensegid bi him is pe kynrede of pe Jewis,
of whom Crist shulde come, and perfore he assailide it; but
patriarkes and holy fadris fougten wele ajen pe fend, pat him
pouste he hadde not pere a plesinge place to dwelle inne.
And so he wente to hepene folc pat weren wipouten grace, and
3it he likide not wip hem for per kyndely resoun. And panne
pe fend seide to him silfe pat he wolde go azen to generacioun
of Crist and perverte it more. And in tyme pat preestis
regneden, he entride to aspie it, and he fond it ydel from
kepyng of Goddis lawe, and occupied wip mannis lawe pat
sownede unto coveitise. And bi pis pei swepten comynalte of
men and maden hem bare and colde as floures ben maad.
But housis of preestis weren worldely arayed, and pei kepten
as sacramentis many of her fynding, and bi pes pe fend poust
pat he shulde overcome hem. And he gidere to him al manere
of fendis, and dwelte wip pis peple, and made hem worst
men; for pei growiden ever in malice, til pei hadden killid
Crist. And pus, seip Crist, shal be to pis worste kynrede, sip
ende of mennis wickidnesse was to slee Crist. And so, it is
lickely 2 pat pe Chirche farip now bi sleynge of treupe pat is
Goddis lawe, so pat men in erpe, clepid Cristen men, passen
in malis® Jewis and Sarasynes. And rote of pis malice is co-
veitise of preestis, and levynge of Goddis lawe, and hizyng of
mannis lawe. Bi pis is pe comynalte of puple maad pore, and
swepte as pe pament from hilyyng of stree, and coldid in cha-
rite, bope bei and preestis. But housis of preestis ben worldely
arayed, and pis aray is hid from partynge of comounes. And
pis is wey of Antecrist, and ende of pe last yvel. And soone
after pis lyfe shal come pe daie of dome, but bifore, 3if God wole,

L besemys, B; besomes, E. < licl, B, licly, E. % malice, E.
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The Charch In the Chirche shal be mendid. And pis is pe moost perelous
harme pat pe Chirche hadde ever, for cautelis of Antecrist
disseyven many men. And whan Jesus saide pes wordis, a
womman of pe puple heyed her vois and seide pus to Crist, Blessid
be pe wombe pat bare pee in fo pis world, and blessid be pe tetrs
pat pou hast soukid. But Crist blessid more pes men pat heeren
Goddis word and kepe it wipouten lesyng, as oure Lady dide; ffor
ipis bi himsilfe makip a man blessid. And it is lickely pat
| bis womman undirstood Cristis wordis, and herfore she blesside
' pe moder pat bare sich a child.

PE FOURPE SONDAY GOSPEL IN LENTEN,

[SERMON XLIIIL]

Abiit Jesus trans mare.— JomN vi. [1.]

eamracies’ ' P1s gospel tellip pe first feste pat Crist made to pe puple,
fishes. : bi multipliynge of mete, as pre gospelis tellen. Pe story tellip
bat Jesus wente over pe waler of Galile pat is clepid Tiberiadss,
l and many oper names, for contres and touns pat it 3ede bi-
twene. And a greet multitude suede Crist here, for pat pei seien
| pe signes pat Crist dide on syke men. And Jesus whan he cam
Yover pis water of Galile, ke wente in fo an hill and sale pere
\wip hise disciplis.  And Paske was ful nyse, a greet feste among
| Jewis.  And whan Jesus cast up his een, and saw a Sul grete
| multitude was comen to him, ke seide unto Philip, Wherof shal
" e bigge looves, pat pes men ele. And pis seide Crist to femple
inz’h}ﬁ, Jor ke wist what he was lo do. And Philip seide to
I Crist pat looves of two hundrid pens sufiden not fo hem, pat ech
iman take a Util what. And oon of Cristis disciphs, Andrew,
i Petris broper, seide to Crist, per was a child pat hadde fyve
Voarly loves and two fishes, but what ben pes among so many
‘men? And fJesus seide to kem, fo make hem sitte doun to pe
! mete, for pere was myche hay in pe same place ; and so pet sate

1 So B. C. E: kad, A.
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to pe mete, as fyve pousand men. And Jesus toke pes fyve looves,
and 3af pankynge to God, and delide among pes sittinge men, and
also of pe fishis as myche as per wolden. And whan per weren
Jillid, Crist seide to his disciplis, Gedre 3¢ pat ben lafte relefes pat
pet perishe not.  And 5o pei gedriden and filliden twelve cofynes
of relyf of Jyve barly loves and two fishis pat weren lefte of hem
pat hadden ete.  And pes men, whan pei hadde seen pe signe pat
Crist hadde dove, pet seiden pus of him, pis is a verre prophele
pal is come in fo pis world,

pis bodily fode bi whiche Crist fedde pe folc, bitokenep
goostly foode bi whiche he fedep mankynde. His passynge
over pis water with his disciplis, is passyng over worldely
perilis to take Goddis lore. Cristis sittinge in pis hille is
rysyng to spiritual lyf, and Cristis lokyng on pe peple is
goostly mercy do' to hem, and steiynge in to pe hille of
Jesus wip his disciplis is takynge of goostly iyf for to lerne
Cristis lawe. Axinge of Philip, pat was made to shewe pe
myracle pe more, and for to have beter in mynde, is fillinge
of Goddis word in dede. Pes fyve looves pat Andrew shewide
ben harde lyfe pat men moten lyve bifore pei kunne Cristis
lore; and two fishes ben penkinge of God and hevene. Sit-
tinge doun in pe hey, is meke poust of mennis freelte. And
so Andren undirstood more pan Philip pat God pat multiplied
mete, as pe lawe tellip, by Helyse, myst ligtly multiplie pis mete
and so fede al pis peple. But wipouten myracle myste not so
myche puple be fedde of Crist. And pes fyve pousend of men,
wipouten wommen and children, ben pe noumbre pat shal be
savyd bi pis spiritual foode; for fyve is a round nombre pat
turnep wipouten eende in to him silfe. And so not al pat ben
fed pus shal come to pe blisse of hevene. Pe twelfe coffynes
of relyfes, ben alle pe seintis gloses pat be gedrid of Goddis
lawe to fede pe puple afterward. And goostly lore hap properte
to be multiplied in men; for of o lore comep anoper, and al
is pe same treupe. And bi pis fode men panken God, and
seien pat Crist is pat grete prophete pat is to come in to pis
world, and fille it of hevenly lore. For of oper myraclis of

1 done, E, C: to do, B.
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Crist pis myracle is oon of pe most, pat so fewe disciplis
of hise filliden pe world in so short tyme wip pe same gospel
of Crist; and he it was pat dide pis myracle.

And here men moven pre doutis. First, how Criste absentide
him fro Jerusalem at pis Paske, sip Baptiste hertely reprovede
Heroud, and Crist was more hardy pan Joon for to suffre passioun
for pe love of mankynde. But here we trowen pat Jesus, sip he
was bope God and man, dide alle his dedis at ppint devys, and
myste no wey be amendid. And pus he absentide him now
to prophite! more to his Chirche, for his tyme was not come
to die at pe Paske, pat he hadde ordeyned. For, as men seyen
comounly, Crist moste passe pis secounde Paske, and in pe
pridde Paske die gladly for mankynde. And so Crist suffride
more freely pan Baptist or oper martiris. But he was more
nedid bi wisdom to suffre as him silfe had cast, and so, as
Crist himsilfe hadde ordeyned, Baptist shulde die bifore, and
50 go to purgatorye and be taken out bi Crist. And pus Crist
3af ensaumple to us to fle dep, whan he movep us, as al his lyf
was ensaumple to teche men how pei shal lyve. Pe secounde
doute is axid here, whi Crist wolde not take pe rewme of Judee
pat was owid to him, sip pe puple preferide him anoon, aftir
pis myracle pat Crist had fedd pus pe folk. But here men
seyen, as to pe first, pat it were a manere of biggynge to have
pe rewme for suche a feste, and of puple pat was so symple.
Also, al 3if Crist was kyng, he wolde not pus regne worldely,
ne him was owid no siche rewme, sip God wolde not pat it
were so. Also Crist ordeynede him silfe to lyve wipouten
wronge of ony man, and so he wolde not regne pus wipouten
pe emperour’s leve, pat men shulden wite pat his lyfe no weye
reversid pe emperour. And so witnessis pat accusiden him in
tyme of his deep weren opynly fals. And pus as oure Lord
forsoke to be preisid of pe fendis, so he forsoke now to take
pe rewme pus of pis puple.—Pe pridde doute pat suep pes
two is, how Crist myste disserven in suffringe of his passioun,
sip he was nedid to suffre pus. But here we witen, as Crist
was nedid to suffre and die as he hadde ordeyned, so he was

! profite, B, C, E.



SERMONS.

nedid to have blis for pis wilful passioun, sip al pis passioun
of Crist was more wilful pan any oper myjt be. And for myche
wilfulnesse was his passioun more medeful. And here pes
blynde heretikes wanten witt as ydiotis, whan pei seien pat
Petre synnede not in smytynge of Malcus ere, but 3af en-
saumple to preestis to fist. And pus Crist lettid him to figt
more; for hadde Petre and oper apostlis fousten pus, panne
pei hadden lettid pe passioun of Crist and savyng of mankynde.
But here pes blynde heretikes, pat ben unable to conseyve
sutilte of holy writt, shulden first lerne per owen wordis. Sop
it is pat al pingis mut nedis come as God hath ordeyned,
and so ech dede of Crist muste nedis be done as he dide it.
And pus 3if men shulden not sue Crist here, for he muste
nedis suffre, no Cristen man shulde sue Crist in mo ping pat
he dide. For alle pe pingis pat Crist dide musten nedely comen
as pei came, and so siche heritikes musten nede suen Antecrist
and be dampnyd wip him, for defaute of her bileve. And
3if pei seien pat pis is fals, pat al ping mut pus nedely come,
Lord ! hou dremeden pes foolis panne pat 3if Petre hadde fouste
forp, panne Crist shulde not have suffrid deep, ne have boust
mankynd! Certis pes idiotis can not shewe hou pis shulde
suen of ony treupe, but 3if pei supposen here, pat pus it mut
nedis be. And j3if we shulde herfore lette to take ensaumple
to sue Crist, we shulden lette evermore to sue Crist and take
his lore. But sip Crist reprovyde Petre and saide a cause
general, pat who ever smytip pus wip sworde, he shal perishe
bi Goddis word, it is knowun ping pat Petre synnede in pis
fystynge ; and myche' more shulden preestis fi3t not for a cause
of lasse value.

1So E; om. A, B, C.
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PE FIFPE SONDAY GOSPEL IN LENT.

[SERMON XLIV.]

Quis ex vobis arguel.—JoRN viii. [46.]

P1s gospel techip bileve by hie wordis pat Crist spake, and
hou men shulden lyve pere after, and trowen in Crist and suen
him. First axip Crist pat who of hem skal reprove him of synne ;
and he wolde mene pat noon myste. And so Crist myjte not
do synne, for 3if he myste have synned, pe Jewis myjsten have
reproved him of synne, as pei enforsiden many gatis, but pei
traveiliden in veyn. And here we undirstonden reprofe for
matere pat is trewe for cause perof. As false peny is noo peny,
so fals reprofe is no repreefe, for ech ping mut have treupe in
pat pat it hap beyng. And in pis word Crist wolde mene pat he
was bope God and man, for 3if he hadde not be God, he myjte
have synned as aungelis diden. And it were list for to synne in
veyn glory or in gabbyng, for ech gabbing is synne, and Crist
gabbid, or he was God. And after pis bileve of Crist, provep
he pat pei shulden trowe him. For sip he seip but treuthe to
hem, as he may noo gatis synne, pei shulden trowe unto pat
treupe, sip pat God knowip al treupe. And herfore seip pe word
of Crist, pat 3if he seip treupe, whi trowen pei not fo him. But as
Crist sopely takip, ke pat & on Goddis syde, he heerip Goddis
wordis, or bodily or spiritualy; sip no man may be but jif he
heere treupe or o tyme or oper. And so pes hey preestis of
Jewis heeren not pus Goddis wordss, for pei ben not on Goddis
halfe ; and panne pei ben wip pe fend.

But pes Jewis conceyveden pes wordis how pei weren sharply
seid to hem, and pei hadden no wey to answere ne to replie
agens him. And herfore pei bigan to chide and accusiden Crist
wipouten cause. And two pingis pei putten on him, firs/ pat ke
was a Samaritane, and*® sip pat he hadde a _fend, pat was felowe
and helpe to him. But Crist lefte answere to pe first, and pe
secounde he denyede; and so he grauntide in a manere pat he

1Tom. B, C.
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was a Samaritan, sip he was keper of mankynde, as he tellip in
a parable. Pat man is seid to have a fend whom pe fend dis-
seyvep, as he is seid to have an heed }at is hedid bi pis hede;
and so of oper relatives as clerkes knowen in manere of speche.
And after pis answere Crist tellip how he doip treupe and pei
done falshede asen, ffor ke dotp worskip to his Fadir and per
unworshipiden kim ; he sekip not his owne glorye, but his Fadir
sekip and jugip. And pis is pe maner of speche pat Crist usip
ofte, pat he bi his manhede doip not suche ping, whan he bi pis
kynde doip not principalli pis ping. For Crist seip to pis entent
pat his lore is not his, ne pe word pat 3e herde is not his, but his
Fadris. And on pis manere semep Ambrose 2 to graunten pat
pe sacred breed is not after breed but Goddis body, for it is not
after principaly breed but Goddis bodi, in maner as Austin
seipb. But sip al werkes of pe Trinite may not be departid, al
pe pree persones seken glorie of Crist. But pe manhede of
Crist is herto an instrument; and as pe ax hewip not, but pe
wrist bi his crafte, rigt so Crist sekip not his owne glorie. But
Crist to shewe bope his kyndis dowblip pis amen, and tellip pat Ae
seip sopelt fo hem ; pat who ever kepip his word shal nof taste deeh
wipouten e¢end. For he bi comoun speche kepip a ping, pat
wipouten lesyng kepip pe same ping, and pus whoever kepip ony
word of Crist, he shal never have pe dep pat ever shal laste.

But here pe Jewis knewen not pe manere of Cristis speche,
and replieden agen him and seiden, Now we witen wele pat pou

s S. Ambros. De Fide, lib. iv,, friars on the Eucharistic mystery;

cap.5. “Nos autem quotienscunque
sacramenta sumimus, quae per sa-
crae orationis mysterium in carnem
transfigurantur et sanguinem, mor-
tem domini annunciamus.’

> T have examined scores of pas-
sages in the works of St. Austin,
but have not found one which ex-
actly corresponds to the reference
in the text, so as to imply that the
sacramental bread, after consecra-
tion, while it became principally the
body of Christ, yet continued in a
certain sense to be bread. For this
is clearly the meaning of Wyclif's
words, and this was in fact the main
point of his controversy with the

in which he quarrelled with their
definition of the consecrated species
as an ‘accident without a subject’
for this very reason, that it utterly
denied the co-presence of bread in
any sense, after consecration. It is
therefore a point of much interest to
ascertain whether St. Austin’s works
really contain any passage which
would justify the reference in the
text; in other words, which would
support Wyclif's favourite theory of
consubstantiation; and I shall be
glad if this note should be the
means of directing the attention of
theological students to the search.
(See note on p. 379, Serm. 112.)
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hast a fend pat ledip pe in pi dedis. Adrakam was deed, and
oper holy propheles, and pou seist, whoever kepip my word shal
nevere die.  Lord! wher pou be more pan oure fadir Abrakam pal
is deed, and prophetss also; whom makist pow pee? wher pou be
more pan ony of pese seintis? Here may we see pe folye of
pes Jewis, for pei koud not knowe dyversite of pes wordis;
who pat lyvep pus, he shal not taaste pe longe dep; and who so
lyvep pus shal never taste dep. But Jesus lefte pis foly and
spake to pe purpos; 3/ Y glorifie pus my silfe, my glorie is not,
bul ¥ have a Fadir patl pus glorifieh me; and 3¢ seyen pat he is
sour God; but 3¢ have not knowe kim; but ¥ have knowe him, and
3tf ¥ sey nay, ¥ shal be like to you, a lyer. Abrakam soure fadir
hadde grete jote to sec my date, and he sey it and hadde jore. But
here pe Jewis knewen not pe maner of rigt speche of Crist, for
pei knewen not how Crist clepide God syngulerly his Fadir. For
pan bi rigt speche God was his Fadir bi kynde. God is oure
alper fadir! but who ever of us seip, God is my fadir, he blas-
femep in God. Pis man is my fadir, 3if pat Y have properte in
gendrure of him bifore oper men. And pus pes foolis replieden
agen pe wordis of Crist, and seiden ; Pou hast not 3it fifty 3eer in
age and 31l pou menest in pi speche pal pou hast seen Abraham,
And, for pe first blyndenesse pat pei weren to blame fore, Crist
spake more derkely to hem pan he dide bifore, and seide, Sopely,
sopely, to showe his two kyndis, Bifore pal Abrakam shulde be,
¥ am. And herfore pei weren depid in worse synne of dede,
whan pet token up stonys to stone Crist to deep.  Bul Jesus hidde
kim and wente out of pe femple, as it was ligt to hym to hiden
him among many; for bope he myst stoppe her sist, and
shewen him in dyverse formes. And here he taust his disciplis
in dede for to flee, but he tauszt hem nevere for to fyste bodily.
And siche blessid cowardise makip Goddis children, for Crist
seip pat in per pacience pei shal have per lyf in pees. But
pe fend techip his children to be hardy heere, and fite wipouten
hevenly cause, and pus bei lesen per lyf; for techingis pus
contrarye leden to contrarye eendis.

But we pat ben in bileve over pes blynde Jewis shulden

 aller-fadur, C. See Glossary.
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knowe pes wordis of Crist pat he seid to hem, Biforn pat
Abraham shulde be, Y am. But as we witen bi oure bileve
pat pes wordis ben ful of witt, so we witen pat in hem Crist
shewide his godhede. For we witen wel pat pis word, Y am,
bitokene)p pe godhede, for godhede may not be chaungid, neiper
from 3onge to elde, ne from worse to beter; for it is ever oon,
and a pousand jeer ben to him as gisterday; and, shortly, al
ping pat was or ever shal be hereafter is present unto him, ffor
streeching of his longe beying. And herfore tellip God to
Moyses pat he pat is, is his name, and pis is a memorial to God
wipouten ende. But over pis we shulden wite whan Abraham
shulde be. And certis, sip pat God wiste, 3he', bifore he made
pis world, pat Abraham shulde be, panne it was sop, and herfore
seyen clerkes pat ech creature hap beyng in his sample 2 pat is
wipouten eende. And so, pat Abraham shulde be, is treupe
wipouten eende, but 3it bifore pis treupe, is God pat knowip it.
And so pis word, bifore, bitokenep forperhede of beyng, and
not forperhede of tyme, sip al pis was wipouten ende. And so
to blaberynge in pis speche mennis voicis ben not sufficient,
but sum glymerynge we have in oure soule of jis treupe, and
betere knowen it in oure herte pan we can speke it in vois.
And blessid be pe Holy Goost pat sette siche wordis in his
lawe, pat alle men here in erpe can unnepe undirstonde hem.
For Y am certeyn 3if pou be never so wyse ne olde, unnepe
pou wolt afferme pis shorte word of Crist, whan he seip pat,
Bifore pat Abraham shulde be, Y am. And here tellen seintis
cause of pis derknesse. First we shulden wel witen pat autour
of pis gospel is more witty in himsilf pan we alle can conseyve.
! SoBand E; 3¢ A.

% The belief that the ideas, or
original patterns (exemplaria—sam-
ples”), of all things and persons
exist from eternity in the divine
mind, borrowed by the schoolmen
from the Platonic philosophy, is
defined and adopted in the Summa
of St. Thomas. The following ex-
tract is from the first Article of
Quaestio xv., Prima Pars. Dicen-
dum quod necesse est ponere in
mente divina ideas. Idea autem
Graece, Latine forma dicitur. Unde

per ideas intelliguntur formae alia-
rum rerum praeter ipsas res exis-
tentes. Forma autem alicujus rei
praeter ipsam existens ad duo esse
potest; vel ut sit exemplar ejus
cujus dicitur forma; vel ut sit prin-
cipium cognitionis ipsius.’ Again
(Art. ii.) quoting St. Austin, he
says, ‘ Ideae sunt principales quae-
dam formae, vel rationes rerum sta-
biles atque incommutabiles; quia
ipsae formatae non sunt, ac per
hoc aeternae.’
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Also he wole pat his preestis traveilen fast in his lawe, and
kepen hem medefully from oper occupaciouns; for noon of us
hap matere to say pat he can alle Goddis lawe, and so he hap
no more to lerne perynne. Also we shulden trowe pat alle
mennys wordis may not come to pe witt pat is in Goddis
wordis ; for we witen pai noust in hem is seid wipouten chesoun,
but in ech Goddis word is more witt pan we knowe.

PE GOSPEL ON PALM SONDAY.

[SERMON XLV.]»

Allera aulem die quae est post parasceven~—MATT. xxvil. [62.]

W suffisen not here to telle pleynly pis gospel, but pe ende
perof makip mynde of oure bileve, how, after pe tyme pat Crist
hadde suffrid deep, pe nexte day after, pat is pe holy Satirday,
pes men pat hadden kild Crist gideren to gidere. For pe gospel
tellip pat princes of prestis and pe Phariseis comen fo gidire to
Pilate, and pes two folk, as hie preestis of pe temple and pes
religiouse, diden Crist to dep. And herfore tellip Matheu how
pes two dredden more pat pe name of Crist shulde growe among
men, and so per defamyng shulde growe, and pei shulden be
distryed. And certis as pese two maner of folk diden Crist to
pe dep, so pei ben now cheveteynes to distrien his lawe ; for pei
letten pat pei may pe treupe of pe gospel. And noo woundir
is; for bei in per lyvynge reversen pe lyf of Crist, and ben
weddid to contrarye lyf. And sip pe gospel tellip dampnynge of
siche men, and hou pat men shulden flee hem as heretikes and
fals prophetis, pei dreden pat per gile by pis shulde be knowe.
And herfore pei seien pat Goddis lawe is fals, but 3if pei glosen
it after pat pei wolen; and pus per glose shulde be trowid as
bileve of cristene men, but pe tixt of Goddis lawe is perelous to
trowe. Pes two manere of folk comen to gidere to Pilate on pe
i next Satirday aftir pei hadden kild Crist, and pus seiden to him,

& The style of this sermon rises occasionally to real eloguence.
WYCLIF,
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Sire, we penken on pat pis gilour* saide whan he was on lyve, pat he

shulde ryse after pre daies; perfore commaunde his sepulcre to e
kept til pe pridde day, lest his disciplts comen and stelen his body, 1‘
and feynen fo pe peple pat he is risen fro dep; and so pe laste errour |
skal be worse pan was pe former. And pes pagyn playen pei pat !
hiden pe treupe of Goddis lawe. And Prlat seide o hem, 3our silf |
kave pe kepyng ; gop forp and kepip it as ye can, for pis is not

myn office. And pus seyn pes two folk to princes of pe world,

pat pes heretikes ben fals men agens holy. religioun, and pei !
casten to distrye lordshipis and rewmes; and perfore com-
aunden hem to be dede or lette hem to speke. But loxdis ;
seien agen pat pei shulde knowe pe lawe pat holy Chirche hap, to ;
punishe siche heretikes; and perfore pei shulden go forp and
punishe hem bi per lawe. And bi siche execucioun of fals
prelatis and freris, is Goddis lawe quenchid and Antecristis
arerid. But God wolde pat pese lordis passiden Pilat in pis
point, and knewen e treupe of Goddis lawe in per modir tunge, , Analusion to

the new trans-
lation of the

and have pes two folk suspect, for per cursid lyvynge and - gui.
hydyng of Goddis law fro knowyng of seculers. For bi pis
cautel of pe fend ben many trewe men quenchid. For bei
wolen juge for heretikes al pat speken ajens hem, she, 3if pei
tellen Goddis lawe, and shewe synnes of pes two folke. And
pei wenten forp, and kepten wip knystis pe sepulcre of Crz'sl,%
markynge pe stoon pat was putt at pe dore in sizt of pe keper, to |
marke per diligence. And pus done oure heye preestis and oure !
newe religiouse. Pei dredden hem pat Goddis law shal quyken
after pis, and herfore pei maken statutis, stable as a stoon;
and pei geten graunt of knystis to confermen hem. And pis*
pei marken wel, wip witnesse of lordis, lest pat treupe of Goddis °
law, hid in pe sepulcre, brest out to knowyng of pe comoun
peple. O Crist! pilawe is hid 3it; whan wilt pou sende pin aungel -
to remove pe stone, and shewe pi treupe to pi folk? Wel Y wote |
pat knystis tooken gold in pis case, to helpe pat pi lawe be hid,
and pin ordenaunce ceesse, but wel Y wote pat it shal be knowen
at pe day of dome, or bifore whan pe likep asen al pi enemyes.

Here shulden men marke pe passioun of Crist, and prynten . Ihe voluntari.
in per herte sumwhat to shewe it, for it was most wilful

Passion,

t gylour, E.
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| passioun pat ever was, and most hard passioun pat ever man
g suffride. It was pus wilful and so moost medeful. And her-
| fore tolde Crist pe forme of his passioun to his xii disciplis,
| whan he wente to Jerusalem; and herfore Crist, pat* hidde him
| bifore to come to pe citee, came?® now for to sufire, to shewe his
j free wille. And herfore he seip at his soper here, Wip desire Y
- have coveitid to ete pis Paske wip you. For desire of his god-
" hede and desire of his manhede movede him to ete pus and to
suffre after. But al pis was mene and figure of his last soper
pat he etip in hevene wip men pat he hap chosen. And pus sip
noo contrariete was in Cristis resoun, to suffre pis passioun, and
his witt was moost clene, no ping pat man dide was to him more
" willeful. And sip Crist suffride pus for synne of his breperen, pei
shulden suffre pancfulli for per own synne. Crist axip not greet
peyne in his breperen, but pat pei have sorewe for pere synne,
and purpos® to forsaken it; and pis is cause whi pat God
wolde have his passioun pus rehersid, for profit of his breperen
and not for his owne. Pis peyne of Cristis passioun passid al
oper, for he was moost tendir man and in his myddil age, and
God leet bi myracle Cristis wyttis suffre, for ellis he myste bi
joye have hadde noo sorewe. But alle circumstauncis pat
shulden make peyne hard, weren in Cristis passioun to make
it more medeful. Pe place was most solempne and pe day also;
pe houre was most knowun to Jewes and to hepen men; and
pe dispit was moost : for men pat moost shulden love Crist or-
deyneden pis moost foule deep, a3en Cristis moost kyndnesse. And
we shal bileve pat Crist suffride not in no manere but for certeyn
enchesoun; for he, bope God and man, pat made al pingis in
noumbre, shope his passioun to answere to byggynge of mannys
synne. And so sevene wordis pat Crist spake on pe cross an-
sweren woundirfully to alle synnes of men; and shortly, no
| ping pat Crist ever dide was done but for greet cause and profit
}of men. Suche causes shulde we studie, and prenten hem in
| oure mynde, for wyte wel pat al pis was done for profit of
Cristen men. And pus trowe we not pes heretikes pat ben
foolis out of bileve, pat seien we may not sue Crist, and namely
in his passioun, for Crist was nedid to suffren here al pat he

! om. E. * and cam. E. 3 So B. E. C: in purpos, A.
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suffride. Certis pes founede® heretikes shulden wel wite pat al
ping mut nede come as God hap ordeyned. And so sue we
Crist afer in his blessid passioun, and gedre devout mynd of
him, and kepe us aferre fro synne.

PE GOSPEL ON EESTIR Dav.

[SERMON XLVI.] |

Maria Magdalene—Marr. xxviii. [1.]

P1s gospel tellip hou pes holy wymmen comen to bileve pat
Crist was rysen fro dep. Sum men seien pat here weren but
two Maries, pat was Marie Magdalene, and Marie James modir; |
and pis secounde Marye was bope our ladyes sister and Sa-
lomens daugter. But sum men seien pat pere weren pree.
But it is ynow to us to trowen pat pei weren two, and leve |
to knowynge of God 3if pere weren moo. Pes fwo Maries |
bousten hem al even oynementiss, for it was leveful to wirchen at
even in pe Sabotis. And eerly on pe Sonnenday pei comen to
pe sepulere of Crist, al pe sunne rysynge, and seiden lto gidere,
Who shal turne to us pe stone fro dore of pe sepulcre? And pei
lokiden perto, and siyen it turned awey, for sope il was ful grete;
and passide pes wommans power to removen it fro pe dore,
by castynge of pe Pharisees; for pei seiden pat Cristis dis-
ciplis wolden come and stelen his bodi. And so pis stone was
removed bi service of aungelis, for disciplis of Crist dredden hem
3it to walken. And pes wymmen comen in fo pe sepulcre of Crist,
and pei seien an angel of God in forme of a 3omge man sitiynge on
pe ri3t side and hild? wip a whizt stole. And per woundriden of pe
132, but pe aungel seide fo hem, Wole 3¢ not drede, for Y knowe youre
purpos, 3e seken jesus of Nasarep pat was done on pe cros, but he is
rysen fo lyve, and is not now kere. For here is pe stede voide, where
pei hadden put! him. But go 3¢ and seie 3¢ to Christis disciplis, and
algatis to Pelir, pail Crist shal go bifore 3ou to pe contre of Galile. ‘
And pere shal 3¢ see him as he saide j0u bifore; and he may not lye. |

Ech word of pis gospel berep grete mysterye. First Crist |

! founyd, B; fond. C: foltid, E. 2 hilyd, E. :
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apperide to pes holy wommen, fer to graunt a privylegie to wom-
man’s kynde. For it is seid comounly pat Crist apperide ten tymes
from hour of his rysynge to his steiynge into hevene. First Crist
apperide unto Marye Magdalene, and made her sterre of pe see,
to 3yve list to men, and to put hir fro dispeire of hir first synnes.
We denyen not pat ne Crist bifore pis apperide to his modir,
hou pat he wolde, or in body or in soule, for she was ever sad
in feip. Pe comynge of pes two Maries, pat was pe secounde
shewynge pat Crist shewide him on lyve pat pe gospel tellip,
techip hou Crist wolde shewyn him unto many statis, and hou
men shulde be disposid to have the sist of Crist. Pis eerly
comynge with list of pe sunne is redy comynge in grace for to
serve Crist, and 3it pe making redy on pe nyst bifore is done of
Crist, but not in siche grace. The musing of pese wommen as
pei wenten by pe wey, bitokenep bisy poust how men shal come
to serve Crist. But lore of good aungelis opnep to men pis
lessoun, for pe stoone of unbileve is first ful grete in synful men.
Dis entrynge to pe sepulcre is comynge to pe service of Crist.
Pis aungel pat techip men treupe is good aungel of God pat
sittip on pe rigt side, to teche men pe wey to hevene, and to
sitten on Cristis rist hond on pe daie of dome. Pe whitnesse
of }is stole is clenesse of victorye pat siche men have of per
goostly enemyes. And as Gregory notip®, pe face of pis aungel
semed as listnynge, and his clopis whizt as snow; for Crist
and his aungelis ben dredeful to wickide men. and plesyng to
good men. 3he, to pe day of dome pis aungel confortip men,
and rigtip per purpos, and tellip hem how now Crist is sittynge
in hevene, for his staat here in erpe is fulli performed. And
office of suche men is aftirward enjoyned hem, pat pei shulden
parte wip per breperen goostly werkes of mercy, not oonly wip
comounnes’ but also wip prelatis. Pe goynge bifore of Crist to
pe contre of Galile is, goinge bifore of Crist to hevene. Dere he

shal shewen him to men as he hap hizt to hem ofte in pe gospel.

! comyns, E.

2 8. Greg. In Evang. Hom. xxi.  blandus est justis, recte testis resur-
‘In fulgure etenim terror timoris rectionis ejus Angelus et in fulgure
est, in nive autem blandimentum  vultus et in candore habitus demon-
candoris. Quia verd omnipotens stratur; ut de ipsd sua specie et ter-
Deus et terribilis peccatoribus, et  reret reprobos, et mulceret pios.’
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Here after pis witt men may large pis gospel, and trete
what mater pat pei wenen shulde profite to pe puple; but
it is comounly told of pe sacrament of pe auter, and how
men shal disposen hem now to take bis sacrament. And
it is seid comounly, pat as pes holy wymmen hadde lefte
per former synne, and taken per freishe devocioun; so men
shulden come to pe chirche to take pis holy sacrament, and pus
come wip pes hooly wymmen wip ligt of pe sunne. And pus
men shulden clopen hem wip pes pre vertues, bileve, hope, and
charite, to resceyve-pis sacrament. Bileve is first nedeful ; and
algatis of pis breed, hou it is Goddis body by vertue of Cristis
wordis. And so it is kyndely breed, as Poul seip®, but it is
sacramentally verre Goddis bodi. And herfore seip Austynb,
pat ping is breed pat pi izen tellen pee and pat pou seest wip
hem. For it was not trowid bifore pe fend was loside, pat pis
worpi sacrament was accident wipouten suget. And 3it dwellen
trewe men in pe old bileve, and laten freris foulen hem silfe
in per newe heresie. For we trowen pat pere is beter ping pan
Goddis bodi, sip pe holy trinite is in eche place. But oure
bileve is sette upon pis point; what is pis sacrid hoost, and not
what ping is pere. De secound vertue pat shulde clope trewe
men is pe vertue of hope, pat is ful nedeful; how men shulde
hope bi per lyfe here, and first, wip pe grace of God, for to come
to hevene. And to pis entent men taken now pis sacrament,
so pat bi takynge herof per mynde be freschid in hem to penken

& T do not know to what passage
the writer refers.

b T am indebted to the kind as-
sistance of Professor Stubbs for the
discovery of the passage in the works
of St. Augustine to which the text
probably refers, though some force
appears necessary to make the words
of the saint bear the meaning which
Wryclif imposes on them. The pas-
sage is in a remarkable sermon, No.
242 (vol. v.,, p. 1704 of the Bene-
dictine edition), addressed ‘ad In-
fantes’ on their due reception of the
Eucharist. ‘The impression left by
the entire sermon might certainly, to
a mind already prepossessed accord
with the view of the Eucharist taken

by Wyclif; on the other hand, the
language is quite compatible with
the view taken by his opponents, the
friars. The words most to the pur-
pose are these: ¢Ista, fratres, ideo
dicuntur sacramenta, quia in eis aliud
videtur, aliud intelligitur. Quod
videtur, speciem habet corporalem:
quod intelligitur, fructum habet spi-
ritalem.’

¢ It had become a popular belief
by this time, among the spiritual
Franciscans and the various revo
lutionary sects, that since the year
1000 A.D. the devil, after his mil-
lennary captivity (Apoc. xx. 2), had
been let loose from the bottomless
pit “ to deceive the nations.’
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on kyndenes of Crist to maken hem clene in soule. And
herfore seip Poul pat he pat wantip pis ende, etip and drynkeip
his judgement, for he jugip not pe worpines of Goddis bodi,
ne worshipip his ordenaunce. Pe pridde vertue nedeful for to
take pis sacrament is vertue of charite; for pat is ever nedeful,
sip no man comep to Cristis fest but 3if he have pis cloping.
And pus, as Austyn declarip#, foure poyntis pat fallip* to makinge
of breed techen us pis charite, and algatis to have it now.
| For ellis we greggen?® our synne in etynge of pis breed. And
| 5if we have pis clopinge, takinge pis mete in figure, it shal
{ brynge us to hevene, pere to ete Goddis body goostly wipouten
ende ; and pat is mennis blisse.

1 Cor. xi, 29.

PE FIRSTE SONDAI GOSPEL AFTIR EESTIR.

‘f
| |[SERMON XLVII.]
i Cum essct sero die una.—JoBN xx. [19.]
' I
. The fifthap- !
pearmg of
1 Chnst afger his
resurrection.

Pis gospel tellip of pe fifpe apperynge, pat was pe last, and
late done upon Paske daie, and bis is told wip oper to conferme
bileve of pe Chirche. As pe secounde apperynge was to pe
holy wommen, so pe first apperynge was alone to Marye Mag-
dalene, as tellip pe gospel of Joon in pe same capitle. Pe
pridde tyme Crist apperide to Petir as Seint Luke tellip in
eende of his gospel; and pis was, as sum men seyen, whan
Petre and Joon comen fro pe sepulcre, and Petre went bi him-
silfe woundrynge and musinge. Pe fourpe apperynge was maad
to two disciplis pat wenten to Emawus, and Crist soupid wip hem.
Of pis tellip pe eende of Seint Lukes gospel. Pe fifpe apperynge
was pis pat oure gospel tellip of, and pis was last of fyve, pat Crist

! fallen, B, C, E. 2 agreggen, E.
» I have to thank Professor Stubbs

processes are distinctly set down as

’

for this reference also. In Serm. 272,
already quoted, and also in Serm.
227, the various processes that enter
into the making of bread are com-
pared to the spiritual operations
* which combine to make the perfect
Chiistian.  But in Serm 229, these

Jour : threshing, which answers to
conversion by preaching; grinding,
which represents the discipline of
fasting and exorcism; mixing with
water, which is Baptism; and baking,
which corresponds to the flames kin-
dled in souls by the Holy Ghost.
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shewide on Paske daye. And on pat dai sevene nizt Crist ap-
peryde be sixte tyme, and of pes two apperingis tellip pis gospel.

Pe storye seip, whan it was late, pe first day of pe woke pat
came nexte after pe Frydaye pat God was done to dep on,
and pat was in pe Sonenday next after pe Sabot. But it
was late, and pe disciplis weren gedrid pere, to conforte hem
to gidere, and for drede pai per hadde of Jewes pat weren her
enemyes : per 3alis weren fast shilt, for drede of pe same
folk; Jesus cam, not lettinge pat pe 3atis weren shitt pus, and
stood in pe myddis of kis disciplis, and seide pus unto hem,; Pees
be to 304, for ¥ am alyve, wole 3¢ no! drede pe while 3e have siche
a keper. And ke shewide to hem his hondis and his side, and pe
disciplis hadden joie' whan pei hadden seen pus pe Lord. TFor
sorewe of his dep and drede of Jewis weren clenly putt awey
bi sigt of pis lord. And Christ seide azen, Pees be to 30u, to
tellen hem pe ful pees pat pei shulden have perafter bope in
bodi and soule, for pere medeful pacience. And pei shulden
not grutche for pis short pursuynge, for Crist tellip pat, as Ass
Fadir sent him so he sendip hem, to suffre tribulacionns ; and pei
shulden holden hem paied of sich form of sendinge. And
whan he hadde seid pus, /e blew on kem and seide, Take 3¢ pe Holy
Goost, for herby se shulen be stronge by power and by witt,
pat 3e shal have by him.

Here we shal wite pat Crist blew not bi childhode upon
his apostlis but bi greet witt; for herby Crist taust pat pe
Holy Goost comep bope of pe Fadir and pe Sone, as wyne
of erpe and water. And comyng forp of pis Gost is not
nativite, but sutil inspiringe of pes two persones, and her-
fore pei ben clepid o principle of pis Gost. And holy writt |
grauntip pat pe Sone sendip pis Goost, and herfore Crist !
grauntip pis privylegie to his disciplis, pat whos synmes pat pei |
Jorsyven, pei ben forsovun to hem, and whos synnes pat per
wipolden, pei ben holden to hem. And boste men not for ])isi
privylegie grauntid to pe apostlis, for it is undirstonden in |
as myche as siche apostlis acorden wip pe keies of pe chirche |
above. And herfore shulden siche bostours ben certeyne at |

' So in E; A wrongly excludes the words *and joie’ from the '

stalics.
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i be firste pat pei ben verrey vikers of pe holy apostlis. And
i sip God enspirip’ hem and 3yvep hem witt and power to
‘bynden and to lousen as Crist him silfe doip, or ellis hem
| wantip pis power, and panne pei shulde not boste pat pei have
! siche power, so pei myste not pleynher shewen hem to have
no siche power pan fer to bargayn herwip, and boste hem to
have siche power. For panne pei ben noon of hem to whom
| Crist 3af pis power; for 3if per weren two popis, the toon azens
pe topir, and pe toon looside alle pat pe toper boond, it were
not for to dreme wheper of hem did sopely, but wheper more
suede Goddis doynge and resoun. And sip God may not
folde fro rizt and resoun, it is knowen bi Goddis lawe pat no
; pope assoilip but in as myche as Crist assoilip first2. And her-
| fore Seint Petre and oper Cristis apostlis asoilliden not pus,
{ ne 3yve siche indulgencis; for pei diden never siche dedis but
| whan God enspiride hem. And so no ping is falser pan
{ ypocritis to boste pus, and 3if men loke to resoun bei may

wele se pat many siche feynyngis ben of pe fendis scole. For
| ellis my3te a pope assoile men bope of peyne and blameb, for
| pei killen per evene cristene®, and ever while pei done so; and

!
1
!
!
i
i
|

:+ This position recalls one of the
i twenty-four conclnsions, condemned
! by the * earth-quake synod of 1382:
i *That no prelate ought to excom-
\ municate any one, unless he first
| know that he is excommunicated
. by God.’ Lewis’s Wyclif, p. 108.

! b The ordinary indulgence ab-
| solved poena sed non culpa. In
i theory, the guilt of sins, and the
" eternal punishment due to them,
i were remitted in the sacrament of
penance; it was the femporal pun-
| ishment only, the poera, which the
! indulgence professed to remit, in
! whole or in part. But it is well
- known that, during the fourteenth
" and fifteenth centuries. a great laxity
prevailed, if not in the actual word-
~ing of indulgences. at any rate in
the language of those to whom their
distubution wa- entiusted.  The

| 3if pei ceessen fro sich killing, per assoilinge shal ceesse.
what men wolden triste to siche assoilinge?

But
Wel we witen

! Soin B and C; enspirep, E; A has ensprrit.

form was probably observed strictly
enough all along; so that the
preacher’s words must be taken
with some allowance. In turning
over the pages of the Bullarium, I
observe, under the year 1515, only
two years before the first public
appearance of Luther, the formal
grant by Leo X of two indulgences,
and in both cases the form of words
is ;— [Indulgemus) ‘quod quilibet
Christi fidelis . .. ... plenariam
omnium peccatorum suorum, de gui-
bus corde contritus, atque ore confessus
fuerit, indulgentiam et remissionem
consequatur.’

¢ The allusion is to Bishop Spen-
cer’s crusade. When it was over,
and men should cease to kill their
fellow-Christians, then the papal in-
dulgence, or * assoilinge,” would also
cease.
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pat God is moost lord of al oper, and no man may do synne, |
but 3if he synne ajens him, and no synne may be forzovun but
3if God first forgyve it. And so it is propre to God to forgyve
pus offence, and 3if a man forsyve siche synne, pat is bi power
of viker; and siche power hap he not, but 3if God shewe it
him. For ellis myste he graunte pardoun for longe after pe
day of dome to men pat God wole have dampnyd, for a newe
founde praier, and heien it for mannis love more pan pe Pater
Noster: as men seien pat a pope hap grauntid two pousand zeer
to ech man pat is contrite and confessid of his synne, pat seip
pis orisoun ‘ Domine Jesu Christe’ bitwene pe sacringe of pe
masse and pe pridde Agnus Dei. And pan it were ydil to
traveile for ony pardoun, sip a man myjte at home gete him
fourty pousand jeer bi noone. And so pat man pat shal be
dampned, pat is confessid and contrite, and seip pus ofte pis
praier, shulde have many pousand seer in helle after pe daie of
dome. Triste we to pe old bileve pat Crist assoilip as he wole,
and bis forme is hid to men as oper treupis pat God wole hide.
Thomas oon of pe twelve pat is clepid Didimus was not wip
pes ten whan Jesus came and dide pus; and oper disciplis tolden
him hou pat pei saien pe Lord. Bul he seide unto hem, But 3if' ¥V
see in his hondis picching® of pe naillis, and puit my fynger in pe
place pat Crist was ynaillid in, and put my hond in his syde
where he was persid wip pe spere, V shal nevere trowen pat oure
Jesus is rysen. And on pe Sonday nexte after, weren pes disciplis
inne and Thomas wip kem; and Crist shewide him as bifore.
For he came whan pe yatis weren closid and siood amyddss, and
saide, as he saide bifore, Pees be to you. And after he seide fo |
Thomas, pat he sente after to Inde, Putt in here pi finger and
se my hondis and pull hidir pin hond and pult in fo my side, and
wole pou not be untrewful but trewe in bileve. Thomas answeride
and seide fo Crist, My Lord and my God. And Jesus seide fo him
pan, For pou say me pus, Thomas, pou bilevidst in me,; but blessid
ben po pat saien not pis, and trowen as pou doist. Many oper
signes drde Crist in si3t of his disciplis, bul pes few ben writun in
bis book for pis ende, pat 3¢ bileve pal Jesus is Goddis sone, and l
pal 3¢ for pus bileve have blisse in his name.  Amen. ‘-

! pitchyng, E.
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PE SECOUNDE SONDAY GOSPEL AFTIR EESTIR.

[SERMON XLVIIL]

Ego sum pastor bonus.—JoHN x. [11.]

Curisr tellip in pis gospel pe maners of a good herde, so pat
‘ . herbi we may witen how oure herdis failen now. And defaute
of siche heerdis is moost peril in pe Chirche; ffor, as rizt office
of hem shulde moost bringe men to heven, so defaute of pis
| | office drawip men moost to helle. Crist tellip of him silf, sow
' he is @ good herde, for he is pe beste herde pat mankynde may
, have, For he is good bi him silf and may no wey faile, for
"he is bope God and man; and God may no wey synne. And
| pus we have pe mesure to knowe a good herd and an yvel,
. for be more pat an herd is lyke to Crist, he is pe beter, and
7’ pe more pat he strangip from him, he is pe worse in pis office.
And efte whan Crist hap 3yve pe mesure for to knowe good
» herdis, he tellip pe heieste proprete pat fallip to a good herde:
| @ good herde, as Crist seip, puttip his Iyf for kis sheep; for more
charlte may noon have pan to putte his lyfe for his frendis,
| and 3if he worchip wysely?, for to bring pes sheep to hevene.
1 For pus pe herde hap moost peyne and pe sheep moost profit.
i Pus we may see, who is good herde and who failip in pis
!office;; for as Crist puttip wisely his owen lif for his sheep, so
, Antecrist puttip proudly many lifes for his foule lyfe. As, 3if
' pe fend ledde pe pope to kille many pousend men to holde his
 worldely state, he suede Antecristis maneres. And sip pis pro-
. pirte of herde groundip charite in men, eche man shulde have
 berof algatis more or lesse; as he is ferre fro pis maner pat wole
' not 3yve his worldely goodis to his sheep or his breperen, whan
fpei have grete nede perto, for sich goodis ben worse pan
_mannis lyfe. And pus semen oure religious to be exempte
. fro charite; ffor nede a man nevere so myche to have helpe

! om. E.
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of siche goodis, 3ee, al3if pei have stoonys or oper jewelis pat
harmen hem, but pei wolen not 3yve siche goodis ne value of |
hem to helpe per breperen, ne ceesse to anoye hem silf in |
bilding of hye housis, ne to gaderen sich veyn goodis, 3if it do |
harm to per breperen. Sich averous men ben ferre fro maneres '
of a good herde, and so thes newe religious pat pe fend hap |
tollid inne, bi colour to helpe per former heerdis, harmen hem |
many weies, and letten pis office in pe chirche. For trewei
prechinge and worldely goodis ben spuylid bi siche religiouse ; !
and herfore techip Crist to flee hem, for pei ben ravyshinge |
wolvys. Sum wole, as breris, tere wolle of sheepe and make |
hem coold in charite, and sum wole sturdly, as pornes, sleye .
sheep of Holy Chirche, and pus is our moder shent for defaute |
of mennys help. And more mede my3t no man have pan to !
helpe pis sory wydewe ; for princis of preestis and Phansees«
pat calliden Crist a giloure have crocchid® to hem pe chesynge |
of many heerdis in pe Chirche. And pei ben taust by Ante- 1
crist to chese hise herdis and not Cristis, and pus failip Christis |

Chirche. Lord! sip heerdis shulden passe per sheep as men |
passen bletyng sheep, how shulde Cristis Chirche fare, 3if pes |
heerdis weren turned to woolvys! But Crist seip pat pus it'
farep among pe heerdis of pe Chirche, pat many of hem ben
hired hynes and not heerdis over pe sheep, for pe sheep ben nol per i
owun. And so pei loven to litil pe sheep, for 3if pei have pere |
temporal hire, pei recken not how per flok fare. And pus\
done alle pes curatours, pat tellen more by worldely wynnynge ‘
pan by vertues of per sugettis or soule hele to come to hevene.
Siche ben not heerdis of sheep, but of dunge and wolle of hem, |
and es shal not have in hevene joie of per sheep pat pei kepen. I
Siche hynen seen pe wolyys comynge to flokkis pat pei shulde | ‘
kepe, and pe: fleen for drede of not? and pes wolvys rauvysken |
pe sheep and scateren hem, for pis eende pat pei panne may’
souner perishe. And pus moved Poul to found none ordre, | |
for Christis ordre is ynous, and panne shulde alle Cristen men t
be more surely in o flok. Lord! 3if cowardise of siche hynen be !
pus dampned of Crist, how myche more shulden wolvys be‘é

' erochid, B, C, E. ¢ noust, B, E
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dampnyd pat ben putt to kepe Cristis sheep. But Crist seip
a clene cause whi pes hired hynen fleen pus. For he is an hyred
hyne, and pe sheep perieynen not fo him, but pe dung of siche
sheep, and pis dung suffisip to hem, howevere pe sheep faren.
Sum ben wolves wipouten forp, and sum ben wolves wipinne,
and pes ben more perilous’, for homely enemyes ben pe worste.
Yvel wolvys ben religiouse, pat Crist seip in Mathew’s gospel,
ben wolvys ravyshinge, alif pei comen in sheepis clopis; for bi
pis ypocrisye pei disseyven sonner pe sheep. And al3if per
| dwellyng be wipouten parishens of pes sheep, and pei ben
strange and newe brougt in by pe fend, 3it pei forsiten not to
come and visite pe sheep. But comounly whan pei comen,
pei comen moost for to spuyle; and pus done generaly bop
freris and monkes and chanouns. But pei ben wolvys wipinne
pat seien pat pei have cure of soulis, and ravyshen goodis of
pes sheep, and feden hem not goostli, but raper moven hem
to synne, and waken not in heerdis office.

But Crist seip he is a good heerde, and knowip his sheep, and pei
Aim. For pe office pat fallip to heerdis makip him known among
hem, as my Fadir knowip me, and ¥ azen knowe my Fadir. So
; seip Crist, ¥ putt my lyf to kepe my sheep azen wolvys. And as pis
i knowynge myst not quenche bitwene Crist and his Fadir, so
{ shulden pes heerdis waken upon per sheep; and pei shulden
| knowen him not by bodili feestis ne oper synnes pat he doip,
but by pree offices of heerdis pat Crist hap Iymytid to hem. It
fallip to a good herde to lede his sheep in hole pasturis, and
whan his sheep ben hirt or stabbid, to hele hem and to grese
hem ; and whan oper yvel beestis assailen hem, pan helpe hem.
And herto shulde he putte his lyfe to save his sheepe fro siche
beestis. Pe pasture is Goddis lawe, pat ever more is greene
in treupe, and rotun pasture ben oper lawes and oper fablis
wipouten ground. And cowardise of siche heerdis pat dar not
defende Goddis lawe witnessip pat pei failen in two offices
suyng after; for he pat dar not for worldes drede defende pe
lawe of his God, how shulde he defende his sheep for love pat
: he hap to hem? And 3if pei bryngen in newe lawes contrarie

! So B: perilouse, E, A has perolous
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to Goddis lawe, how shulden pei not failen after in oper |
offices pat pei shulden have? But Crist pat is heed of herdis
sezp, pat he hap oper sheep pat ben not 3ite of pis flok, and hem mut
he brynge togidere, and feche hem to knowe his vois. And so shal
pere be oo flok, and oon herde over hem alle. Pes sheep ben
hepene men or Jewes pat Crist wole converte, ffor al pes shal
make o flok, pe which flok is holy Chirche; but ferre fro pis
undirstondinge, pat alle men shal be convertid.

PE pRIDDE SONDAI GOSPEL AFTER EESTIR.

[SERMON XLIX.]

Modicum et jam non videbitis me.—JooN xvi. [16.]

Here tellip Crist to his Chirche how per wille shulde be tem-
prid, for variynge of per heed after his resureccioun. He seip
ferst to his apostlis pal per is nmy a litil tyme and pei skhal not see
him, for he shal be deed and buried; for pes wordis of Crist
weren seid pe nexte Pursday bifore his deep; and aftir Crist
seip to his disciplis, paf pere shulde sue a more tyme and pan pei
shulden see Crist, and ofte tymes be confortid by him. And pat
was fro rysynge of Crist to pe tyme pat he steye to hevene.
But for Crist hap lymytid tyme pat he shuld come to his Fadir,
Crist seip pis time shal be litil, for Ae goip fo his Fadir. For bope
Cristis liynge in pe sepulcre and his dwellinge here in erpe
was litil tyme as God limitide, to answere to his ascencioun.
And sum of disciplis of Crist saiden logidere, Wha! is pis pat
Crist sep bo us, a litil and efte 3¢ shal se me, for ¥V go to my Fadir.
And pei serden, What is pis litil, for we wilen nevere what he
menep. And [Jesus wiste pat his disciplis wolden axe kim of pis
unknowun pinge’, and ke seide pus to hem; Of pis 3¢ axen among
you, pat ¥ seide, a litel tyme shulde come, and pan 3¢ shal not se me,
and sip a litil but more tyme, and pan 3¢ shal see me. Forsope,
[orsope, ¥ seie to you, pat 3¢ shal bope grele and wepe, but pe world

! So E; A and B wrongly italicise the word.
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panne shal joie, and pan shal 3e be soreuful, but 3oure sorewe

t shal turne fo jore. And pis was sop of pe apostlis aftir pe

rysyng of Crist, ffor first pei maden more sorewe, and sip lasse,
and sip joie. And worldely men contrarieden hem, pat first
hadden joie and sip sorewe, for pei joieden of apostlis sorewe

. and sorewiden of apostlis joie. And efte Crist tellip a kyndely

saumple, to prynte pis word more in per herte.

A womman, seip Crist, whan she travailip wip child, hap sorewe
of hir peyne, but aftir whan she is delyverid, she hap joie of hir
child, and foretip her former sorewe, for man is bore tn fo pe world.

. And perfore 3¢ have sorewe now, but efte ¥V shal see you, and youre

herte shal have joie, and no man skal lake fro you jour joie. Pis
womman, to Cristis entent, is oure modir holy Chirche, and
every party perof pat is also holy Chirche. And as long as
we lyven here, we ben travelynge of child, to brynge oure soule
to surete fro bisie sorewe of pis world, and so to brynge forp
pe hole man to blisse bope in bodi and soule. And whan we
comen to pis state we penken not of oure former sorewe to
oure anoye or to oure mornynge, for joie of ende pat suep;
but we penken in oure herte pat for pis peyne pat we have now,
we shal have myche joie whan we ben ful made in pe world.
And pat shal nevere be done fully bifore pat we come to blisse,
for we mornen til pat tyme. For we may listly perishe fro lyfe,
but panne a man is fully made, whan he is corouned in blisse,
for panne he is certeyne to lyve evere in blis withouten peyne.
Clerkis seien pat whan a man is broust pus to Goddis chambre,
pan he is fully spousid with God, and dowid, bope in bodi and

 in soule, of foure doweris of pe bodi. Crist toke ernes! here in

pis world, for whan he cam out of his modir he brak not pe
cloister of hir, but, as pe sunne comep porouz pe glas, so Crist

. cam fro his modir wombe. And }pis morwiyve® is clepid of
clerkes, dower of bodily sutilte, and ofte usid Crist pis dower

 fro pat tyme pat he was rysen. Pe secounde dower of pe bodi

'is clepid agilite, pat is swiftnesse perof and to moven hou
, & man wole ; and pis dower usid Cris{ whan he wente upon pe

water, and specialy at pat tyme pat he\stied in to heven. Pe

! ernys, C. ? morwe-3yve. B; morow-yfe. E: more 3if, C.
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pridde dower of pe bodi is incorruptibilite, pat pe body may not I
die ne be broke bi no ping; and pis dower knew pe fend whan |
he aleggide to Crist pat he shulde not hurte his foot, 3if he
lepte doun fro pe temple. And by vertue of pis dower pe knystis
broken not Cristis pies, ne, whan he cam in at pe 3atis pe bordis |
broken not his bodi. Pe fourpe dower and pe laste is cleryng \,
of mannis bodi, whan it shynep brist in hevene as pe sunne or
oper sterres ; and pis dower toke Crist to him in tyme of his trans-
figuringe. And herfore seide Petre panne, pat good was hem to |
be pere, for pis is pe heiest dower pat fallip unto mannis body. |

And after pes foure doweris fallen foure unto pe soule. j
Pe first and pe moste dower answerip to pe last of pe bodi, |
pat a soule blessid in hevene hap clere knowyng of alle!
pingis, pat is or was or ever shal be. And sip a man hap’
delite to see a pley here in erpe, or a lord, or ping of wounder, |
and perwip fedip his bodi, myche more pis clere sizt of God '
and alle his creaturis shulden fulli fede pe blessid soule, and .
pereafter blisse pe bodi. And herfor seip oure Jesus, in the
gospel of Seint Joon, pat pis is lyf wipouten ende, to knowe pe '
Fadir and his Sone. For pan men knowen in pis myrour al |
creaturis pat may be; and pis clere sizt is more joyeful pan ony |
tunge may telle here. Pe secounde dower of pe soule is vertue '
to kepe ful knowynge, so pat knowyng of oo ping contrariep '
not to anoper. And rigt as bodi shal ever last, for acorde of alle |
his partis, so mannis wittis shal ever last for lokynge in pe first |
myrour ; and so man forsitep not in hevene pingis pat he sum :
tyme knewe. Pe pridde dower of pe soule is redynesse for to '
knowe al pingis pat man wole, hou ofte pat he wole penke on |
hem ; for 3if he traveilid in pis poust ony ping agens his wille, |
he were not fully in blisse, ne wipouten anoyous peyne. And
nepeles we bileven pat seintis have what pei wolen have, and%
pei wolen noo ping pat is yvel. And pus men grounden many |
blyssis, but al ben broust to pes foure pat we can rekene ini
seintis. As pe fourpe dowery of man in blis, answeryng to be |
first of pe bodi, is sutilte of mannis soule, pat it takip al kyni

treupe, and herby is [not]® undisposid to cast out oo treupe by |

'

! The * not,” which spoils the sense. is rightly omitted in E.
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anoper ; but as many blessid bodies ben togidere in o place,
so many blessid knowyngis ben togidere in oo soule. Surete
of siche goodis may not faile to pes seintis, sip pei seen
clerely in God how it is nede al pis to be. And so pei witen
how pei have al pe joie pat pei wolen, sip hem wantip no kyn
ping pat pei shulden desire to have.

PE FOURPE SONDAI GOSPEL AFTIR EESTIR.

[SERMON L.]

Vado ad eum gui misi{ me—JoHN xvi. [5.]

P1s gospel of Joon tellip hie pryvete of ping pat is to come
bifore pe day of dome. And, for Cristis assencioun is neys,
perfore Crist tellip a word of his assencioun pat his apostlis
shulden trowe. Crist, to whom al ping pat shal be is present,
seip upon pe Pursday pat he shulde die on pe morow: ¥ go o
him pat hap sent me to pe erpe, and pat is a myche office, to bye
pe chirche of men. And for my steiyng is so opyn, as’ it is hid
bifore tyme, noon of 301 axip me whidir pat ¥ go, but 3it, for ¥
have spoke pes pingis unto 30u, 3¢ trowen not? but listly pat pei
ben sope, and so oonhed?®, sorow hap now fillid 3oure hertss, for
Y have told 30u how pat Y shal suffre, hou Y shal be reproved,
and how Y shal die, and how Y shal aftir be absentid fro 3ou;
and how Y shal dwelle in hevene til Y come to pe last day
to juge pe world to joye or to peyne. And pes wordis shulden
make frendis to mourne among hem silf, but ¥ seze 30u treupe,
it spedip to 30u pat ¥ go, for 3if ¥ go not, pe Holy Goost shal not
come to jou, and 3tf ¥ skal go, ¥ shal sende kim to 3ou. And
whan he shal come he shal reprove pe world of synne, of riytwis-
nese, and also of jugement.

1 and, E. 2 now, E. 3 oon bid, B; unbid, E ; on bid, C.

& The variations of the MSS. and  restored the words to Wyclif, and
the fact of their all including the explain the passage thus; * You
words ‘and so oonhed’ in the italics, readily believe that my words are
show that the scribes themselves did  true, and so unity;’ i. e. barmonious
not understand this passage. I have and self-consistent
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But pis shal be undirstonde thus—God shal reprove pis
world of synne of unireupe, for pei trowiden not in me. And
pis is pe first synne, and moost unkynde pat pei mysten do
to God; ffor sip Crist came to pis world and by-cam our
broper to bye us, and algatis to profite to mankynde, and
he is so opyn treupe shewid pus unto man, pis is a greet
synne to trowe not here to Crist. For in synnynge in pis feip
unkynde men untrowen to his Fadir and to Crist and also to
pe Holy Goost, for pis holy Trinite witnessip pis journey. And
as bileve is first vertue and ground of al oper, so unbileve is
pe first synne of alle oper, and perfore synne take'® by himsilf
is take for pis moost famous. Of pis synne shal the Gost
repreve men of pis world.

Secoundly shal pis Goost repreve men of rizfwisnesse pat pei
shulden have to Crist and unkyndely wanten it. For sich a
messanger should be worshipid of alle men, and heried, for |
sich a message, sip it was so profitable. And so pe world !
shal be dampned for wanting of pis rigtwisnesse, and spe-
cialy, for siche a persome goip asen lo his Fadir. And pat
shewip pat Crist is pe secounde persone in Trinite, and so
bi his godhede evene wip his Fadir, and bi his manheed lasse,
but even in kynde wip his breperen. And pus rigt wole
axe bpat pis persone were worshipid.

Pe pridde tyme shal pis Goos? reprove men of pis world, for |
pet jugide folrly pat Crist was led by a fend. And 3it pe most
hie fend, prince of pis worlde, is mow juged to helle, for he
temptide pus Crist and dide him unworshipe.

3¢t, seip Crist, ¥ kave many pingis to sete to sou, bul 3¢ may |
not bere hem now ; bul pe spirit of treupe shal come fo 3ou,
and teche you alle irewpe, and make 3ou strong to bere treupe
to suffryng of deep, Perfore pis good maister shal here by-
gynne for to teche pe boké of lyfe, and he shal nevere ende |
to teche, til pat his disciplis comen to hevene; and pere ]>e1 |
shal clerely knowe eche treupe pat men can telle. He shal not |
speke of himsilf, wipouten ony cause bifore, but al pingis ﬁal’
ke skal kere of the Fadir and of pe Sone shal Ae speke and telle |

|
* taken, E. l
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i sou, and 3e shal after teche his Chirche. And pingis pat here
after ben to come shal pis Goost telle 3ou. For pe apostlis knewun
here al pat now is nede to knowe, for in pis mesure ledde
God hem, and movede hem to do his dedis. He chargide
hem not wip ydel witt pat herfore pei shulden be proud, but alle
| pat nedide hem to kunne, pei kouden pat redely. Dis Goost
| shal clarifie me, for he shal take of myne and shewe 30u pe treupe
pat Y am and pat Y have. And so in knowing of pis treupe
I pe apostlis shal wele knowe Crist, how bi his godhede he is
i ever wip pe Fadir, and anentis his manhede, he is evere in kynde
wip his breperen. But in grace of oonhede he passip alle oper
men pat may be, sip no man may be God but he, and welle
of grace as he is. And herfore Crist declarip him silf, and
seip, pat alle pat his Fadir hap ben' hise, and herfore he seide
pat pe Goost shal take of his and shewe to his disciplis, as ben
pe apostlis and oper after.
The double And in pese heye wordis of witt, Crist techip how he wip
i his Fadir is pe same God in kynde, and bryngip forp pe
Holy Goost. For ellis pe Fadir hadde pis Goost, and Crist
hadde not pis same Goost, and so not al pat pe Fadir hap
{ had Crist as verre God. But sip pis word of Crist is sop, it
Eshewip openly pat Crist is God and of him wip his Fadir
comep forp pe Holy Goost. DPis Holy Goost may not be
made, but ever comep forp of pes two, as 3if pe shynynge
of pe sonne come forp evere of ligt and bristnesse. But, for
pis sentence is myche hid fro witt of pe comoun peple, perfore
shulde preestis shapen of pe wordis of pis gospel, what myst
profite to his puple after undirstondinge of hem.
Explanation And we shulden marke pis word of Crist whan he seip to his
disciplis, but 3if he go fro hem to hevene, he shal not sende to
hem pe Holy Goost; and many men musen of pes wordis, sip
Crist was every where almysty, and so he myst as wele in erpe
as in hevene sende hem pis Goost. Lord! what nedid Crist to
stye and speke wip moup wip pis Goost. Sich wordis shewen
g men ful rude to conseyve pis mater, and perfore it were nede
| to hem to knowe witt of pes wordis. We shal trowe pat Cristis

s, 1.
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disciplis loveden him here to fleishly, and pei musten be purgid
here of pis love bi pe Holy Goost; and pes pingis myzt best |
be done whan manhede of Crist was fro hem. And pus for |
rudenesse of apostlis, Crist seip pat it spedip pat he go fro hem,
but he dwellip bi his godhede and his vertue ever wip hem.
And herfore he seip anoper tyme, pat he is al daies wip hem
unto pe eende of pis world, bi Godhede and vertue of his
manhede. And pus whan Crist was went to hevene, his
apostlis weren clere in love, and leften pe love of erpely pingis,
and pousten clenly of hevenly pingis.

And of pis witt taken sum men pat it fallip not to Cristis viker
ne to preestis of holy Chirche to have rentis here in erpe. But
Jesus shulde be her rente, as he seip ofte in the olde lawe; and
per bodily sustynaunce pei shulden have of Goddis parte, as of
dymes and offryngis and oper almes taken in mesure; pe which
by per holy Iyf pei abliden heme® to take pus. Lord! sip pe bodi of
Crist undisposid pe apostlis to take pis Goost, myche more shulde |
worldely lordship unable men now to take pis Goost. And
sip pei have now o Goost, it is lycly bi per dedis pat pei have
a wickide Goost pat ledip hem an yvel wey. And in pes wordis
we may see hou religiouse pat ben to day, drawen more to per
abite and to per stynkynge ordenaunce, pan Crist wolde pat his
apostlis chargiden panne'P presence of his bodi. And herfore
Crist sent his apostlis aloone, scaterynge into pe world, and
certis pei weren more able now pan whan he sent hem two and
two ; for now pei weren rype by pe Holy Goost more sadly
pan pei weren bifore. But oure freris pat ben syke ben closid
now in cloistre togidere, mo pan twelve of Cristis apostlis;
and pis semep by pe fendis cautel, pat 3if on blec? not his
broper, anoper worse shulde fylen® hem. And herfore sum
freris have witt to holde hem ferre fro siche a lumpe and avente
hem in pe world; and pan shulden bei have good goost, for
pus did Crist wip his disciplis, and him pei shulden suen in Iyf.

! om. C; be, E; banne, B. 2 plekke, B, C; blecke, E. 3 defoule, B.

* abliden bem, that is, qualified A. S. masc. sing. accus. pone, the
themselves. reading of the Douce MS., be, is
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i PE FYFPE SONDA1 GOSPEL AFTER EESTIR.

[SERMON LL]j

Amen, Amen, dico vobis, si quid petieritis—JoHN xvi. [23.]

Crisr tellip in pis gospel hou his disciplis shulden be helpid
by vertue of her preier, whan he was styed in to hevene. And
first he seip a general word, and takip bope his kyndis to witnes,
bat, 35/ ped axen oust pe Fadir of hevene in his name, he shal 3yve it
hem. But, as Crist seip, unto pal tyme his disciplis axiden not in
his name, and kerfor aftirward shulden pei axen pat pere joie were
JSul,and pei shulden take. Al pe hardnesse of pis mater is to cunne
i perfitly to axe in Cristis name, for he shal have pat axip pus.
But sip oure Jesus is treupe and helpe of men pat trowun in him,
pat man axip in Cristis name, pat axip in treupe his soule helpe.
Crist is moost lord of al, and perfore he wole have dispit, but
3if men axen him a greet ping; ffor ellis his lordship and pat
axing acorden not to his name. And so, 3if pou wilt axe in
Cristis name, axe pe blisse pat evere shal laste; and sip Crist
is treupe and resoun, loke pi axinge be resonable, and pan
maist pou be sure to have pe ping pat pou axist pus. And
herfore Crist in pis gospel biddip us to axe oure ful joie, and pan
shal we have it, if pat we axen it in resoun; for no man hap
but half joie, but 3if he be ful of blisse. And pis greet lord
wole not be axid but pis blisse, or menes perto; and jif man
axe pus in resoun pat he be worpi to have it, he shal have it
wipouten doute whan best tyme were pat he hadde it; and he
shal have on pe best manere pe ping pat he axip pus.

And herfore pe seven axingis pat Crist techip in pe Pater noster
menep’ pis forme of axinge; and algatis to axe in charite ; and
| perfore men pat lyven in werre ben unable to have per axinge:
lbut pei axen per owne dampnynge in pe fifte peticioun, for
| ber pei axen pat God forgyve hem per dettis pat pei owen to
: hym, rizt as pei forgyven men pat ben dettours unto hem. And
t

' Soin B; menen, E, C; movep, A.
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here we shal undirstonde pat ech man is dettour to God, and !
ech man owip to eche oper to do him good in charite. And \
so failynge to love God of al pin herte and alle pi wille, pou
rennest in grete dette bope agens God and man. And so in
pis fifte axing pes men pat werren now-a-daies, axen him as pei
wolden mene,—forgyve us for we ben even wip pee, or ellis take
venjaunce in ire of us, as we taken vengeaunce of oure bre-
peren. And pis is noo good praier, but more axinge of Goddis
venjaunce ; and for pis cause many men ben unherd in per
praier, and turned in to more yvel for pere unskilful praier.
And siche men weren better to leve pan to preien on sich
maner. For many men preien for venjaunce and for worldis
prosperite, and in pe ire of God he 3yvep hem pat pei axen;
but it were beter to hem to preye not pus, ne to have pes pingis.
And pus men of contrarie londis preien God in grete pro- | Goodiite
cessiouns; and for unworpinesse of her preier hem were beter | imperfect
to sitten at home. And, for men witen not for what ping pei

shulden preie God in siche causis, perfore good lyvynge pro-
fitip more, and pe Holy Goost axip pan for hem. And who
ever stere’ men to yvel lyfe, 3if? pei ben freris pat crien heye,
God heerep hem not to good, but raper to take venjaunce on |
hem. For Crist seip, pat not ech man pat seip to him Lord, |
Lord, shal come in to pe blis of hevene, but he pat eendip
in rigt lyf, for he preiep in pe name of pe Trinite. And pus
3ebedeus sones preieden for good, but in yvel manere. And
so algatis ry3t lyf is pe beste in mannis preier, for siche lyfe
preiep beter to God pan hie voicis of ypocritis,

And after seip Crist to his apostlis, pat pes pingis he seide
bifore to hem in proverbis and mystily; but now is come tyme whan
ke shal not speke pus unto hem in proverdis, bul aperily of his Fadir
ke shal telle hem as best is. In pat daie shal Cristen men axe in
Cristis name unto per blisse. And now he seip unto hem pal he
shal preie his Fadir of® hem, for pei shal be mateer to Crist and
make his rewme. Wherfore he preiep, pas pe Fadir love pes
apostlis and oper men pat suen him, for per loveden Jesus Crist
and trowiden pat ke cam fro God; 3he, pat Crist bi his manhede

I surep. E. ? al3yf, E. 3 for, E.
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; came of God in his godhede. Crist cam fro pe Fadir and cam
“in fo pe world, and now whan Crist hap done his message, /e
3 Jorsakip agen pe world, and goip bi manhede % kis Fadir. And
i Cristis disciplis seiden to him, Lo, now pou spekest opynly, and pou
‘ seis! now noo proverbe; and perfore we witen wele pat pou knowist
calle pingts, and il is to pe no nede pat ony man axe pe ouzl, for
Zpou wost bifore pe axinge, what men shulde axen and what
| pingis leve. Jn pis we trowen pat pou come fro God as his
% owne sone.

,  And pis bileve is ground to men to have of God what pat
' hem nedip, and to wite what is best to hem, al 3if it displese
lto pe world. But, as men pat ben in feveris desire not pat
1were best for hem, so men here in synne coveiten not best
[ ping for hem. For pe world seide pat pe apostlis weren foolis
. and forsaken of God, and so it wolde seie todaie of men pat
i=1yveden lyke to hem, for worldis joie and eerpely good plesip
| to hem, wip meenes perto, and pei saveron® not hevenly good
j’ ne rigt suyng after Crist. And pis jugement now in pe world
| is open witnesse agens men, pat pei be not hoole in soule, but
g turned amys to worldely pingis. For as a moup of a syke man
| distempered fro good mete, movep him for to coveite pingis
% contrarie to his helpe, so it is of mannis soule pat savourep not
E Goddis lawe. And as wanting of appetit is a signe dedly to
| man, so wanting of Goddis witt is signe of his secounde deep.
i And jugement pat now regnep of worldely prosperite is token
of men pat pei ben foolis and saveren not of Goddis lawe.
1 For pe world seip comounly pat 3if 2 man have worldely blisse
and pe world leize? to him in killynge of his enemyes, pan God
| lovep him and doip miraclis for his sake. But, Lord! where is
| oure bileve pat we shulde trowe in love of God, pat it stondip
| not in pis but raper hate of God! And, as Gregori seips, as
a bole pat shal be kild goip in corn at his wille, and is not
pyned® ne traveilid wip oper beestis; so a lyme of pe fend is
left fro pe grace of God, to figure his dampnacioun, and suffrid

! saveren, E ¢ joye, C. > So in B; pynyd, E; pynde, C:
" A has pyndid

* T have been unable to verify this reference
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to do myche harme here, to large his peyne aftirward. We
shulden leve bes sensible signes and take ensample of holy
men, as of Crist and of his apostlis; hou pei hadden not her
blisse here. But here Crist ordeynede peynes and hate of pe
world and pursuyng to men pat he moost lovede, to teche us
pat come after hem. And pus signes of paciens and pursuynge
in pis erpe shulde be tokens of Goddis love and not signes
of Antecrist.

PE SIXTE SONDAI GOSPEL AFTER EESTIR.

[SERMON LIIL]

Cum venerit Paraclitus—~JOHN xv. [26.]

Crist tellip his disciplis of comyng of pe Confortour, pe
which is pe Holy Goost, and what lyf pei shal after lede. And
ech man shulde cunne here pis lore, for pan he may be soulis
leche, and wite, bi signes of his life, wher his soule be secke or
hoole. Lord! sip a fisician lernep diligentli his signes, in veyne,
in pows’, and oper pingis, wher a mannis bodi be hool; how
myche more shulde he knowe sich signes pat tellen helpe of
mannis soule, and how he hap him to God. Alif siche pingis
ben pryve and passen worldly witt of men, nepeles pe Holy
Goost tellip men sum of siche signes, and makip hem more
certeyne pan men can juge of bodily helpe. And, for we
shulden kyndely desire for to knowe pe soulis state, perfore pe
Holy Goost, pat techip us to knowe pes signes, is clepid a con-
fourtour of men, passinge oper confortours. And as a mannis
soule is beéter pan pe bodi, and endeles good passip temporal
good, so pis knowynge of pe soule passip oper mannis |
cunnynge.

Crist seip pus to his disciplis, Whan pis confortour shal come

pat V shal sende 3ou of pe Fadir, Goost of treupe pat comep forp
of him. he shal also bere wiinesse of me; and 3¢ shal also bere’

! pouse, K ; powse, C.
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| wiinesse, for 3e ben wip me alwey fro pe bigynmynge of my
Thedoctrme | prechinge. But here may Grekes be moved to trowe pat pe
procession, | Holy Goost comep not forp but of pe Fadir and not of Crist
pat is his sone; for pe toon seip Crist, and in pis gospel levep
' pe toper. And it semep to sum men, 3if pis were treupe pat
‘ shulde be trowid, God wolde listly telle pis treupe as he tellip
- oper pat we trowen; and ellis it were presumpcioun to charge
3 doubtful pe Chirche wip pis trupe, sip neiper autorite of God, ne resoun,
techip pat pis is sop; and al bileve nedeful to men is tolde hem

in pe lawe of God. Here me pinkip pat Latynes synneden sum

{ what in pis poynt, for many oper pointis weren now more

etmerponts | nedeful to pe Chirche ; as it were more nedeful to wite, where

more need to
bedetermmed;

! ey the aumo. ¢ @l pis Chirche hange in power of pe pope, as it is seid comounly,

nty of the

Tope, ami the | and where men pat shal be savyd ben nedid here to shryve
confesson. | hemn to preestis, and pus of many degrees pat pe pope hap liztly
ordeyned. But me pinkip pat it is sop pat pis Goost comep
bope of pe Fadir and of pe Sone, and pes persones ben o cause
of him; and me pinkip, to noon entent shulde Crist seye, he

sendip pis Goost, or pat pis Goost is his, but 3if pis Goost come

i of him. And to pis pat Grekes seien, pat Crist levep pis word,
| certis so doip he many oper for certein cause, and 3it we
trowen hem ; as Crist seip his lore is not his, for it is principaly
' his Fadris; and 3it we trowen pat it is his, but pe welle is in
' his Fadir. So we trowen pat pe wille bi which pe Fadir lovep
| pe Sone comep of witt pat is pe Sone, but principaly of Goddis
«power. And in pis word Crist techip us to do algatis worship
|10 God. And pus pes Grekes may not prove pat we trowen
{ fals in pis bileve, or pat Crist lefte pis treupe, wipouten cause to
L telle it pus; for bi pis pat Crist seip, pe Holy Goost came of his
i Fadir, and levep pus pe comynge of him, he stoppip pe pride
| of pe Chirche and techip men to worshipe God. But whan he
i seip pat he sendip pe Holy Goost to his disciplis, and alle pat |
{ his Fadir hap ben his, he techip clerely pat pis Goost comep of
him ; and oper wise shulde Crist not speke.
: {  And pus Latyns ben to blame, for pei leven nedeful treupe, and
' ' depen hem in oper treupe, pat is now not so nedeful. And pus
On the . seien sum men pat pe bishop of Rome, pat pei clepen heed of pe

I overgrown
+ authority of

| the Popes, ~ Chirche, and perto pope, and Cristis viker, doip more harme to pe
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Chirche of Crist pan doip viker of Thomas in Inde®, or viker of
Poul in Grees, or pe Soudan of Babilon. For pe rote of which he
came, pat is dowynge of pe Chirche and heyng of pe emperoure,
is not ful holy ground, but envenymed wip synne. But pis
venym first was litil, and hid by cautelis of pe fend, but now
it is growen to myche and to hard to amende. Sop it is pat
ech apostle was obedient to ech oper, as Petre obeishid unto
Poul whan he reprovede hym; and pus penken sum men pat
pei shulden obeishe to pe pope, but no more pan Crist biddip,
no more pan to oper preestis, but 3if he teche bettre Goddis
wille and more profitip? to men; and so of alle his ordenaunce,
but 3if it be groundid in Goddis lawe, sette no more prys perby
ban bi lawe of pe emperoure. Men shulden seie myche in pis
matere, and oper men shulden do in dede; but men wolden
holde hem heretikes, as pe fendis lymes diden Crist. And so
picke ben his membris pat who so holdip wip Cristis lawe, he
shal be schent many weyes and algatis wip lesyngis.

And pis tellip Crist bifore unto his postlis, to make hem
stronge and arme hem agens siche persecuciouns. Pes pingts, sezp |
ke, ¥V spake to you, pat 3¢ be not sclaundrid. He is sclaundrid pat i
is lettid by word or by dede, so pat his rit wille falle doun fro his '
witt; and so 3if a man be pursued and suffre it paciently, he is '
not sclaundrid, al 3if men synnen agens him. Pe first pursuyt l
azens Crist shal be of false preestis, not al oonly lettyng pe |
membris of Crist to reule pe puple in chirchis, as curatis |
shulden do, but putte hem out of chirche as cursid men orl

|
|
|

heretikes. And herfore seip Crist pat pei shal make 30ou wipous |
synagogis. But 3it shal more woodnesse come after pis, for pei
procuren pe puple, bope more and lasse, to kille Cristis disciplis
for hope of grete mede. And herfore Crist seip certeyn of pis

t profite, E.

& The tradition of the visit of the
apostle Thomas to India is of later

Xavier certainly called themselves
¢ Chiistians of St. Thomas;’ but

origin than the time of Eusebius,
being first mentioned by writers of
the close of the fourth, and begin-
ning of the fifth century, such as
Gregory Nazianzen, St. Ambrose.
and St. Jerome. The Christians
found in Malabar by St. Francis

this is supposed by many to have
arisen from a confusion between the |
apostle and a Nestorian missionary.
(Dean Stanley, article * Thomas;’ !
Smith’s Bibl. Dict.; Kitto’s Cyclo-
pedia.)

'
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mater, pat hour is come pat ech man pat killip pus good men, shal
Juge him to do Yo God medeful obedience. And to pis ende pro-
curen freris, Antecristis disciplis, pat wel nyse it is pus now
among Cristene men. Sum men be sumnyd to Rome and
pere putt in prisoun, and sum ben cryed as heretikes among
pe comoun peple; and over pis, as men seien, freris killen per
owen breperen, and procuren men of pe world to kille men pat
seien hem treupe. And oo drede lettip hem pat pei stirte not
to more woodnesse, for pei defenden pat it is leveful and mede-~
ful, preestis for to figt in cause pat pei feynen Goddis; and so
3if per parte be stronger pan seculers, pei may move pes preestis
to figt agens pes gentilmen. And as pei have robbid hem of
temporal goodis, so pei wole pryve hem of swerde as unable,
and seie pat sich fisting shulde best falle to preestis. Pus
hadden preestis pis swerd bifore pat Crist cam, and pei drowun
so ferre out of religioun of God til pat pei hadden kild Crist,
heed of holy Chirche.

Alle men shulden be ware of cautelis of pe fend, for he
slepip not, castynge fals weies, and al pes done fendis
lymes ; for pei knowen not pe Fadir and his some bi propertees
of hem. Pe fend blyndip hem so in worldly purpos, pat pei
knowen not strengpe of God ne wisdom of his bidding; for
feip failip unto hem pat pei loken not aferre, but ping pat is
ny3e per eye, as beestis wipouten resoun. Alle pis hap Crist
spoke to his disciplis pat whan tyme comep of hem, pei shulden pan
have mynde pat he hap seid hem pes perelis fo come. And pe
Holy Goost movep ever sum men to studie Goddis lawe and
have mynde of pis witt; and so love of Goddis lawe and sadde
savoure perynne, is token to men pat pei ben Goddis children,
but 3it of per ende pei ben uncerteyn.

~ S S —
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bE GospEL oN WITT SONDAIL

[SERMON LIIL]

St quis diligit me—JouxN xiv.! [23.]

INn pis gospel movep Crist his children to love, for charite
is pe best cloip pat ony man may have; and herfore seip
Goddis lawe pat love is stronge as deep, for love movep men
to suffre deep gladly, in Goddis cause. And where de} is pe
moste ping pat man dredip here, pis love passip kynde and
makip men to coveite siche deep; and pis wille is not harmful
but glorious to men, sip bi siche love men brennen as coolis?,
and turnen in to Goddis clopis as angelis of heveme. First
seip Crist pus, 32/ ony man love kim, he shulde kepe his word, for
pat is pe same treupe; and sip God is kynde asen to men pat
loven him pus, Crist seip pat Ais Kadir shal love him azen,; and
sif his Fadir love a man, pe two obper persones lovep? him, and
al siche love of God mut nedis be evermore. And pe manhede
of Crist worchip pus bi pis love; 27 skal brynge wip Crist siche
membris of him fo kevene, and so to clere sizt of pe holy Trinite.
And so Crist wip his membris shal make pere per dwellinge wip-
outen ony ende, bi love of pe Holy Goost; for seintis in
hevene may not passe pis ende, for pan pei weren foolis
chesynge a worse eende.

For Crist wolde shewen oonhede to loven him and to kepen
his wordis; perfore he seip efte, He pat lovep him not, he kepip
not hise wordis. And herfore Crist, discryvynge a man pat
lovep him, seip pus after in pe same gospel, He paf hap
my comandementis and kepip hem in his lyfe, he is pal ilke
pat lovep me wel®. Here may we wite where a man love
God, for 3if he lovep God, he lovep his lawe and wordis

1 Soin E; both A and B have xviii, erroneously. 2 colis, B. 3 So
E and B; A and C give no marks of quotation.

* This is the old plural present proceeding directly from the West
indicative of the Southern dialect, Saxon form lufia.
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jof pe gospel, for alle pei comen to oon; and 3if he lovep not
{ Goddis lawe he lovep not his God. And herfore ech man pat
i lovep not Goddis word, pat he wolde not die perfore to defende
i it, he lovep not his God as he shulde love him; for it is al oone
! to love God and to love his word, and as myche as pou lovest
{ God, shuldist pou love his word. But for love of pi God, pou
shuldist lese pi lyfe, and so pou shouldist lese pi lyfe for defence
of Cristis word; and in cowardise of pis love ben many men
smyttid, but knystis bi per ordre shulden be redy in pis love.
But, for Crist hap seid pat men shulden kepe hise wordis, many
men my3ten muse what ping ben pese wordis. But Crist seip pat
alle pes wordis ben treupes, as ten treupis of pe comandementis,
and alle ben wipouten ende ; and so he pat kepip not pe wordis
¢ of Crist, he kepip not his o word pe which pei have herd, and pis
0 word which per have herd is not Cristis, but his Fadris. For
it is Cristis persone, and Crist is not Cristis sone, but pe Sone
of pe Fadir; and pus we may see worpinesse of Goddis word.
Wordis of God ben many by diversite of resoun, but al pei
rennen to gidere in o myddil poynte, and so pei hen alle
Goddis word, pat is him silfe. And, for pes wordis ben mysty
and derke to pe puple, perfor 3yvep Crist hem a confort in pis
matere, and seip, paf ke hap spoke pes pingis unto hem dwellynge
wip hem, and pei ben 3it mysty; bul pe Conforiour pat is pe
Holy Goost, pe which pe Fadir shal sende in pe name of Crist,
| shal teche hem alle pingis pat ben now hid to hem. And pus it
 fallip unto men to know rudely first a ping and generaly, as
philosophris speken, and after shulden pei knowe more sutilly
pe same ping; and pus Crist bi his manheed told first mysty
wordis, and sip bi his fynger shewide sutilte of hem. And 3it
pis Holi Goost shal have order of pis lore, for first ke shal
| move mennis erds in sensible voicis, and sip he shal be slyden
| ynne and feche mennis poustis, in alle pat Crist hap spoke bifore,
iin general wordis. Pei ne shal ceese anoon to lerne more
, sutilly, but ever in pis lyf pei wexen more rype til pat pei comen
. to hevene, and pere knowe al fulli,
And, for pees of mannis soule disposip him to lerne, perfore
! Crist byhotip his children pis pees, and seip pus, Pees ¥ leve
fo you; and my pees ¥ 3yre sou.  Crist wiste pat him silfe
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shulde soone passe fro his children; ffor on pe Pursdaie at !
nigt he seide to hem pes wordis, and on pe morewe at
noon he died for per love; 4and herfor he bihist hem pat

~he shulde leve hem pees. But Crist specifiep pis general
pees, whanne he seip pat he jyvep hem his own pees; and
pis shal be first wip pursuynge of body, but it shal grow
after to moost ful pees. And herfore seip Crist pas not as pe
world 3yvep, ke 3yvep hem, but on contrary maner. Pe world
syvep bingis pat now ben likyng, but bi processe of tyme pei
wexen more bitter, and so pei turnen to peyne and sorewe, pat
first weren likynge; and so pees of pis worlde is ever more
decresynge, but pees of God growip unto ful pees.

And bi pes wordis of witt Crist confortip his children, and
biddip hem, pat per kerte be not disturblid ne drede; for who ever
trowep fully pis sentence pat is seid, and hopip fully pat he were
of nombre of pes children, he were an untrewe man 3if pat he
drede pus. Apostlis dredden hem of perelis pat weren nyze, but
pei failiden not of pis treupe, pat pei ne shulde have a good ende,
and what pingis bat felle to hem, it shulde falle to hem for pe
betere. And so as pe worlde is sikir of ping neyse it, and in doute |
of ping ferre, so in contrary manere ben Cristis children sikir
of per ferre eende, but of per nyje menes ben pei sum tyme .
in drede. And grounde of pis sentence is Cristen mennis !
bileve, and herfore seide Crist, 3¢ Aerden how ¥ seide to 30u, Y‘g

|
+

go and ¥ come fo 30u; and he pat trowi)p fully pes witty wordis |

of Crist he shulde not drede him of pis for seid sentence, for |
Crist seip, as God to whom al ping is present, Y go and Y come i
to you, for certeinte herof. And as Crist was certeyne of his |

deep and his steiyng up and of his comynge azen at pe daye 1‘
of dome, so shulden his children be certeyn of his forseid :
sentence. And 3it Crist movep his children to have joie of
his goyng, and pis was a point for which pei mourneden '
moost; and Crist seip pus to hem to abate per mournynge,
Cerlis, 3if ye loveden me, 3¢ shulden have joie for ¥ go to my Fadir,
sip he is more pan ¥ for pus bi manheed Y shulde encreese in |
bliss, and he pat joiep not herfore, he lovep not Crist. And it | 1
is told bifore hou ech man shulde love him; And now ¥ serde 5
to you, bifore it is falle, pat whan it done, 3¢ trowen in my witt;
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and so shulde pei trowe to alle ping pat he hadde seid, for pus
he is God pat can wel al ping. And Crist, teching his children
to marke beter his wordis, seip, par ke shal speke now but fewe
pingis unto hem, but pei shulde have moost enemyte here of pe
heed fend pat Crist hap overcome; and perfore he tellip hem,
bal prynce of pis worlde is come for to tempte Crist, and ke hap
not in him; and pus in bis overcomynge shulde pei not drede
pe fend. But al pis is done pat pe worlde knowe pat ¥ love pe
Fadir; and so shulde 3e do, for alle pingis pat Y do shulden
be ensaumple to you. And kerfor ¥ do as my Fadir comandide
me, for wel Y woot in pis may I not faile. And al pis sentence
of pe gospel of Joon is fully perteynynge to comynge of pe
Holy Goost, and so redyng of pis gospel was wel ordeyned
for pis day.

FE GOSPEL ON PE TRINITE SONEDAY.

| [SERMON LIV]

Erat homo ex Phariseeis }\ﬁ/clzodeme.——]onN iii. {1.]

P1s gospel undir a story tellip of pe Trinite, and bope pes
ben harde, as comounly is Jones gospel. Pe storye tellip paf
per was a man of Pharisees pal hiyte Nickodeme, and was prince
of pe Jewis ; he cam fo Jesus on a ny3t and seide pus fo him;
Rabi we witen wel pat pou art come fro God ; and raby is as
myche as maister in Englishe. And Nichodeme tolde pe cause
whi he trowide pis, for no man may make, he seide, pes signes
pat pou makist, but 3pf God be wip him, and so he come} fro
God. And Jesus answeride Nychodeme, and seide pus to him,
bi my double kynde Y seie to pee, but 35/ @ man be born azen,
ke may not se Goddés rewme. And pes wordis weren woundirful
to Nichodeme, and perfore he axide where a man mysle be bore
whan he were an old man, wher he my3le crepe in to his moder
wombe for tyme pat he was olde and be born azen.

t  Dis Nichodeme cam in pe nyst, pat figuride his ignoraunce,
| but to pe literal witt, he dredde him for his breperen, to come
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apertly in pe day, and speke wip Jesus Crist; and bope pes
undirstondingis shope pe Holy Goost. And so pis goostly birpe
pat Nichodeme mut first have biiokenep pe Fadir of hevene
pat pryngep forp two oper persones; and so Nichodeme to litil
knewe pis persone of God, and for pis unknowinge he axide
pis questioun. For he seide not pat Crist was kyndely Goddis
Sone, ne pat he was Goddis word and so God him silfe; and so
pis Nichodeme hadde nede to be cristened in feip, and so Crist
lovede his persone, aljif he hatide his ordre, for Crist savyde
his persone and distryede his ordre. And pus Crist lovede
Poul, pat seip he was a Pharisee; but pe more part of Pha-
risees weren fals and heretikes. And pis nativite shewip Crist
in pes wordis ; Forsop, forsop, ¥ seie to pee, but 3if man be born
of waler and pe Holy Goost ke may not enire in lo Goddis rewme.
And pus bi pis baptym, pis water and pe Holy Goost, Crist
tolde him pe Trinite 3if he koud conseyve it. Pis baptym seip
pe Trinite, in whos name it is mad; pis water is pe waishinge
pat ranne of Cristis herte; and so baptym and water and pe
Holy Goost tellen Nichodeme pe Trinitee, and perwip pe sacra-
ment, for Crist is compendious in spekynge of his wordis.

But Crist makip distynccioun of two manere of birpis, and
seip pat ping born of fleishe is fleiskh in his kynde, and ping pat is
born of spirif ¢s spirif on sum manere ; and ﬁerfore, wounder pou
not pat ¥ serde o pee, 3¢ moten be born azen, and bi Goost made
children of holy Chirche, and so in spirit maad Goddis children,
and so his spouse shal be your moder. Pis gendrure of pis
Goost is bope free and wilful, and herfor Crist seip to Nicho-
deme, pat pe spirit brepip wher he wole, and pou herest his vois
bi which he movep pee. And on pis maner pe Spirit of oure
Lord hap fillid pis world wip witt of oure feip, and pat ping pat
holdip alle hap science of vois. And herfore at Wit-Sonday
whan pis Goost apperide was a greet soun, and tungis of fier,
to telle pat men shulden speke on hizt! to per breperen, and pei
shulden have charite, pe which seip pe Holy Goost. And alle
3if we knowen pe vois of pis Goost, nepeles we witen not
whennes pat it comep ne whidir pat it goip, to men pat ben

! beyst, E; beizbe, B; beize, C.
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{ biside us; for we knowen not pe ordenaunce of God, whi he
enspirep pes men, and to what ende, or wheper he shal save
]J1s man or wende awey from him. And so ech man pat is born
qf bis spirit is unknowun to oper by many hid resoun, and so

{ech man is sumwhat knowun and sumwhat unknowun for

| wisdome of bis spirit.

| " But Nichodeme answerede and seide here to Jesus, How may

| pes pingis be done? And Crist seide to him; In ])e lond of

 Israel ben manye blynde maisters, for pou art’ maister in
Ixrael and 3t pou unknowist pes pingds : and so it is noo

’wounder sif pis lond be mysled, ffor 3if pe blynde leden pe

!blynde, pei fallen bope into pe lake. And nepeles Y teche
i hem as myche as pei ben worpi; and so seip Crist to Nicho-

‘ + deme, Sopely, sopely, ¥ seic 19 pee, defaute is not in me, in teching

L of pes puple, but in untrewe hardnesse of it; for, ping pat we

. knowun, we fellen to hem, and pat we have sene in Godhede, we

| witnessen, and 3¢ taken not oure witnesse, for joure unkynde

“ hardnesse. And perfore 3¢ knowen not pe gendrure of pe firste

] persone. 3zf ¥ seide fo Jou erpely pingts and 3¢ trowen hem not,

| how, 33f ¥ serde to you hevenly pingis, shal 3¢ trowen hem ?  Crist

| tolde here of bodily birpe, and ofte tymes of erpely treupe, but
| pei trowiden him not for per fole hard herte; but nepeles Crist

{tellip pis man knowinge of pe secounde persone, and in an

| article of bileve, pat is, his ascensioun; and 7o man, sezp Crist,

| steiep tn fo hevene but he pat cam doun fro hevene, mannis sone
| pat is in hevene. And in pes wordis myst Nichodeme undir-
l‘stonde bope pe godhede of Crist and perto his manhede, and
so shulde he knowe wel pe secounde persone of God. By pat
pat Crist steied pus, and pus is mannis sone, migt he knowe

" his manhede bifore oper manhedis; for alzif oper men steieden

;a2 litil in pis eire, nepeles no man steiep in to hevene pus but

' Crist.  And so noon oper man comep to hevene but 3if he be

' Cristis membre, and be drawun bi pe Trinite in to pis hey place.

{And pus seip Crist sop, pat no man steiep in to hevene, but

‘ hlm silf aloone; and seip pere ben foure manere of bryngingis
forp of man, and pe fourpe and pe laste, apropred unto Crist,

.18 pat man come) clene of womman wipout man. Crist clepip

. him wel here a sone of mankynde; and pus bi pes two wordis

WYCLIF.
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myst he knowe Cristis manhede. And by oper two wordis myst |
he knowe Cristis godhede ; first by pat he seip pat pis man cam |
doun bifore fro hevene, and pis myzt nevere be but 3if Crist
were God or? he were man. Pe secounde word pat shewip
pe godhede of pis persone, is, pat Crist seip pat he is mannis
sone pat is in hevene, 3he, after pat he bycam man; ffor pus
is Crist! two kyndes godhede for evermore, and evermore? in
hevene drawynge to him whom him likep. And pus Crist
techip wel ynous to knowe pe secounde person, bop in godhede
and in manhede, as myche as he shulde pan knowe him. i

But to telle pe pridde persone, in pointis of bileve, Crist tellip to |
Nichodeme, As Moyses heied pe addre in desert to hele pe puple
by lokynge on him, so mut mannis sone be hyed in pe cros, pat eck
man pat frowip in kim, periske not in helle, but have lyf wipouten
eende, pat is blisse of hevene. Here mut we knowe pe storye
of pe olde lawe hou pe puple was hirt by stynging of addres, |
and Moses preied God to telle him sum medecyne; and God
bade him take an addre of bras, and hong hym hye on a tree
to pe puple to loke on, and he pat lokid on pis addre shulde
be helid of pis yvel. And al pis was figure of hanging of Crist,
for Crist was in forme of addris of venym, but he hadde no
venym in his owene persone, as pe addre of bras hadde no
venym in him. But as rigt lokynge on pis addre of bras savyde
pe puple fro venym of serpentis, so rijt lokynge bi ful bileve
in Crist save) his puple fro synne of pe fendis. And pe fende
was pe first addre pat ever noyed man, and Crist was hongid
in tre, as pis addre hongide in tree. But it were to wite over,
hou pis story perteynep to pe Holy Goost, sip al pis was done
in Crist; but we shal wel wite pat ech of pes pre persones is
in ech oper, as ech bitokenep oper. And sip pat Crist seip pat |
no man hap more love pan for to put his Iyf for his frendis, pis
blesside hanginge of Crist in pe crosse is pat hye charite pat
God lovede man inne, and pis charite is pe Holy Goost; and
pus was Nichodeme taujt pe feip of pe Trinite, and in pis feip
many oper articlis, and pus is pis gospel approprid to pis feste.

1 Crist is, B, C, 2 S0 E; A, B, C, om. and evermore.

a or="*before that.
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Pere ben many witnessis and resouns to pe Trinite, but bis
manere of lore is more plentenouse and more profitable to
men; and herfore Crist seip it pus; and pus eche man shulde
reule al his lyfe after pis holy Trinite, for ellis he must faile.
Loke first pat he be groundid in stable bigynning, and sip
pat he procede in gracious mene, and sip pat he ende in ful-
nesse of charite, and pan his lyfe is ensaumplid aftir pe
Trinite.




COMMUNE SANCTORUM.




[TrE sermons which follow, on the gospels of the office of the
Commune Sanctorum, are thirty-one in number. The order of
the feasts, and the gospels themselves, appear to have been taken
by the writer from the Sarum missal. Every separate office in-
cluded in that missal is dealt with by the writer of the sermons
except those for ‘Many Virgins’ and ‘ Holy Women not Virgins;’
and for this omission there is an obvious reason, viz. that the
gospels for those offices are the same as those for ‘ One Virgin
not Martyr, and ‘One Virgin and Martyr,’ and had therefore
already formed the subjects of sermons. With one exception, all
the gospels correspond with those in the Sarum missal. This
exception is in the office for ¢ One Apostle’ Two gospels for this
office are treated of by the writer, Hoc est praeceptum, (John xv. 12)
and Haec mando wobis, (John xv. 17). The latter one of these
gospels alone is given in the Sarum missal. But the Hoc est
praeceptum is the gospel for the ‘Vigil of an Apostle’ in the
present Roman missal.

Although of course there is a general agreement, the office of
the Commune Sanctorum in the Sarum missal differs considerably
from that of the present Roman missal. In one direction it is
fuller, in another not se full It is fuller, in that it has a greater
number of distinct offices or masses, there being twenty-nine in
the Sarum, and only twenty-four (including that for the anni-
versary of the Dedication of a Church) in the Roman. It is less
full, because, though it has more offices for several of the feasts,
certain festivals are not represented in it at all, e.g. those of ‘One
Martyr not a Bishop,” and of a  Martyr not Virgin.

Out of the thirty-one gospels treated of by the writer, twenty-
one are also found in the Commune Sanctorum of the Roman
missal, and ten are different.]
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[SERMON LV.]

Ego sum wvitis vera.— JooN xv. [1.]

As comune ping is betere and bifore oper pingis, so pis gospel
pat is red in comun story shulden men knowe sum what, and
speciali preestis, for it is a foul ping pat prestis speken as pies,
and knowun not her owne vois more pan doumbe beestis, and
speciali whanne pei reden bileve of holi Chirche, for pes men
ben to ferre to preche pis to pe peple. DPis gospel of Joon
tellip a parable of Crist, bi which he taujte his disciplis for to
dwelle in him, and for to love him, for ellis pei ben noust.
Crist seip pus: J am a verri vyne and my Fadir is fylyer of pis
vyneserde. For Crist bi hise twoo kyndis is a good herde; as
anentis his godhede, he is pe same tilier wip his Fadir, and
as anentis his manhede he is heed of holi Chirche. And for pis
seip Crist pat, ech braunche pat is in him, and berip nol fruyt, his
Fadir shal take awey, for keper of a vyneserde fallip pus to
clense it, and algatis kepe pe vynes pat pei beren grapis. And,
for alle pe Fadir dedis doip also pe Sone, perfore seip Crist pat
ech braunche of pe Chirche pat berip fruyt, his Fadir shal purge
pat it bere more fruy!; and so doip Crist, for he sendip water of
wisdom to hise braunchis, and herof comep grapis to preche to

The parable of
the true vine,
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pe peple and gladen hem in Goddis lawe. Sum men ben
braunchis of pis vyne, pat dwellen in holy Chirche, and 3it pei
ben not perof, al if pei lyve of pis vyne, and ben siche pat
gaderen gredili Cristis patrimonye, as dymes and offringis and
rentis, pat pei seien weren jovun to Crist; and wip pis pei done
not per office to quykene oper branchis; and pes ben moost
| noious branchis pat ben plauntid in pis vyne, for pei maken
| most oper men to rote and drye and falle fro pis vyne in to pe
fier of helle. For no men ben of holi Chirche, al if pei ben per-
inne, but pese men pat beren fruyt and han love wipouten eende.

Necessity of After seip Crist to his disciplis, Now 3¢ ben clene for pat word
Chnst. pat ¥ serde to sou, Dwelle 3¢ in me and ¥V dwelle in 30u. Bope

goode men and ivel moten be on sum manere in Crist, sip he
is God pat susteynep al ping; but men shulden be in him bi
grace and take moisture of his lore, and so profite to oper
braunchis pat growen in pis vyne, and pus pei shulden take
moisture of lore of pis tree, or ellis pei ben not of pis tree, al
if her kynde be susteyned in it, but pei growen in kynde to
make of a fier in helle. And pis vyne dwellip not in a man
as for his membre, but if he helpe pis man to make here a
good ende, and die in charitee to God and to his Chirche. And
so, al if ech man shulde hope pat he be lyme of holi Chirche,
nepeles he shulde suppose pis binepe bileve and wip a drede,
but if God tellde him specialy what eende pat he shal have. And
pis triacle hap God ordeyned asens preestis and ypocritis, pat
pei shulden not disceyve pe puple, bostinge pat pei ben of holi
Chirche, for, be pei popis, be pei bishopis, or oper preestis more
or lasse, pei bosten and hewen above her heed, if pei ben proud
of pis title. And herfore God, pat lovep pat ech man shulde be
meke, hidip pis point from ech man pat he woot wole not holde
mekenesse. And to conferme pis mekenesse, seip Crist after in
pis gospel, As a sioun mai not bere frupt but if it sionde stable
in pe vyne, so mo Crislene man mai bere fruyle but if he be
dwellinge in Crist. And herfore seip Crist bi Matheu, pat a good
tree mai not make yvel fruyte ne an yvel tree good fruyt, al if
mennis jugement faile in pis, for pese pat God woot pat shal be
saved, al if pei synnen for a tyme, nepeles her synful lyf shal
turne to hem to fruyt of hevene. And so pese men pat shal be
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dampned, al if pei done good for a tyme, 3it pei han an yvel maner
pat quenchip pe goode pat pei done. And so it is unknowun
to men who dwellip pus in God; but ech man shal do good,
supposinge pat he dwellip in God. And herfore rehersip Crist,
as he hap seid to his apostlis, 7 am a vyne, and 3¢ pe braunchis,
and so pat man pat dwellip in me and I in him, he berip moche
Jruyte, and upon pis shulden je penken, for 3¢ moun do noust
wipouten me. And so shulden we lerne pat vynes ben trees pat
profiten not to mennis work but in beryng of her fruyt. So
shulden preestis in pis worlde shapen her lyf to Cristis Chirche,
not to be enheritid here, ne to be riche, ne to fiste, but to teche
Cristis lore bope in her lyf and in her word. And pus shulde
ech man do, but sum more and sum lesse.

And aftir seip Crist, as here is seid, pat who pat dwellip
not in him skal be sent oul, as a kitt braunche, and so he shal
drye and sip be cast in o pe fier, and pere ke bremnep wipouten
ende in pe fier pat evere shal laste. For fendis of helle
shulen gadere him bope in bodi and in soule, and witnesse
agens him how he servede hem azens God. And over pis
bihetip Crist pis privylege to his braunchis, et if per dwellen
n him and hise wordis dwellen in kem, bi brynginge!® forp of
hevenly fruyte, whkatevere pei wolen pei shulen axe and it shal be
done to kem. DPese hize wordis pat Crist seip here, tellen witt
hid to men. For many penken pat summe ben fulli lymes of pe
fend, and 3it pei enden holi men and comen to hevene for her
good lyf; and summe ben now holi men, as ancris? heremytes
and freris, and efte pei ben apostataas and dien enemyes of
Crist. Al pis is hid ping, for if siche men semen to do yvel,
and summe siche semen to do good, as ben many ypocritis,
nepeles pe ende is hid of which pei shulden take her name.
And so God hidip pe qualite of siche workes of men here, for
men shulden not dampne hem ne preise hem to ligtli. And pus
men maken hem over wise in jugement of holi Chirche, and in
demynge of mennis lyf, pat pis goip to hevene and pis to helle,
for God hap kept to him pe knowinge of an ende, pat makip al.

Pou maist knowe pat pis man is oper a bishop or in sich office, |

i So rightly E; A includes the words in the italics. * ankeris, E.
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but wheper he shal wende to hevene, God hap hid pe knowinge
fro pee; and sip after pat he is man of holi Chirche or a lyme
of pe fend, it is wel seid pou maist not see pis point of pi
bileve, which ben lymes of holi Chirche, but pou shalt trowe
pe general. And so pat ping pat pou trowist here, pou seest not
here wip pi izen, but pou trowist it above hope, and bilevest it
binep science. And pus pese wordis pat Crist seip shulden move
men to lyve wel, and be meke, and leve pride of hizenesse of
her staat. And wolde God pat men lerneden pis lessoun pat
clepen hem men of holi Chirche, and bi colour of pis fendis
synne spoilen men pat be undir hem; and in pis raveyn pei
shewen wel, pat pei ben net of holi Chirche.

PE GOSPEL IN pE DAI OF APOSTLE.

[SERMON LVI]

Hoc est preceptum meum.— JoHN xv. [12.].

 Noperect D18 gospel techip Cristis apostlis, and in hem al Cristis
| poddy heaith, | Chirche, how pei shulden holde charite ech man to oper.
1 the perfect

! standard of Crist seip, Pis & my comandement, pat 3e love fogidere, after pal

Jforme pat ¥V have loved 3ou. More love pan pis hap no man, pan
pat ke pul his Iyfe for love of hise frendis, And pus, as fisik?
techip, pei shal penke on a man pat is fulli hool wipynne and
wipoute, and bi mesure of such a man pei shulden mesure
mennis helpe ; and whanne men axen, where is he pat is on pis
wise hool, pei seien, pere is noon siche, but siche oon pei
ymagynen; and after mesure of pis helpe pei heelen him pat
pei delen wip. But blessid be oure science, and auctour perof,
for we seien pat pere is a love in pe heed of pe Chirche pat is
moost in dede of alle loves pat mai be, and after pis love
shulden alle oper be mesurid. But, for fisik shamep to sette sich
a mesure pat pei knowen not, ne witen not where?® it be, herfore
pei seien pat per ben two helpis, oon to rigtwisnesse and anoper

' phisic. E. ¢ wheper, E.
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to weigte. De firste helpe shulde stonde in a mannis membris,
and in his compleccioun, in humouris, and in elementis, which
in suche acord ben knettid to gider, pat noon of pese mai be
contrarie to anoper; and sip no man is siik but’ bi sich con-
trarite, pis man pat pei speken of mai nevere more be siik.
But hoolnesse of weiste mai falle to a man; and pat is nevere
more wipouten greet sykenesse, al 3if it be hid by governynge
of fisike. He is hool in weigte pat hap of ech element as moche
as he mai worche, wip dedes pat fallen to men, and on pis wise
moun pei maken men hool. But blessid be oure mesure, pat
Crist puttip in charite, for pat is moost rial and ground of al
oper; and no man mai be saaf but if he knowe pis mesure, and
pis mesure helpe him to gendre in him charite; and pus shulden
men in dede practise in pis science, for veyn speche perof pro-
fitip not, but harmep. Pis love was shewid in Crist, whanne he
putte his lyf for love of his breperen, and brouste summe out
of helle, and savede oper perfro; and herfore seip Crist, for
practisinge of pis love and ensaumple perof, pat pei shulden
love togidere as ke hap loved hem® ; and panne pei ben al hool.
And herfore moten we nedis lerne pe bileve of pe passioun
of Crist, and of his dep suwynge, sip after forme of pis love we
shulden love togidere; and wantinge of pis love is cause of
ech synne and of ech harm pat fallip in pe Chirche; and perfore
men shulden enforce hem more to lerne pis love, And her-
fore traveilide Poul in techinge of charite, and telde sixteen
condiciouns, pat shulden folowe it. And as many men seien
pat bei ben hool in bodi, many men seien pat pei ben in charite,
and loven God over al ping, and her neizbore as hem silf, but
3it pei gabben opynli, as her lyf shewip. Pis lore pat Cristis
scole axip lovep none gabbingis, but pat pei do in dede as her
moup confessip. And, for Crist hap teeld pat pis hize charite
techip a man to putte his lyf for love of hise frendis, and pis |
love is oonli in persone of Crist, he tellip how hise apostlis and
oper men ben hise frendis. 3e ben panne, seip Crist, frendis of
me pat han pis love, if 3¢ done sadli pe pingis pat I bidde 30u.
And so it is of oper men pat doen as pese apostlis, for pei ben 1

! om. A: perperam. ? So E: no italics in A,
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mesure after Crist to oper men pat suen hem. And certeyn
bei ben not frendis to Crist pat han not pis love, but oonli pei
pat han pis love; and sip pis frenship axip pat bope frendis
loven togidir, and pat pe love be shewid in dede, as philosophris
seien, if we ben frendis to Crist, it is pus in dede bitwixe him
and us.

And Crist seip efte pis word of love, Now skal ¥ nof clepe
30u Servauntis, for pe servaunt woof no! in patd what his lord
doip. And pus men seien comounly pat per ben two manere of
servauntis, servaunt of condicioun, and servaunt of mynysterie.
And servaunt of mynysterie may ben on two maneris. Sum
men be oonli servauntis of greet service outward, and sum ben
servauntis of pes two, bope of privy counceilis and to do siche
service. And on pis wise pe apostlis weren servauntis of Jesus
Crist, as pey graunten comounly in bigynnynge of her epistlis ;
but on pe former manere weren not apostlis now servauntis, for
Crist taugte hem his privyte and lymytide hem to worpi werkes.
And pus spekip Crist here; and herfore wolde not pe aungel
take worshipe of Joon, as seip pe book of pryvytees, but pe
angel seip to him pat he was his servaunt, and hise breperen
bope, sip Crist was man in hevene, and he hadde ordeyned so
hize place for hise apostlis, and telden’ hem privytees unknowun
to angels. And bi pis equivocacioun moun men litli acorden
to Cristis lawe ; for, as clerkes witen wel ynows, contradiccioun
is not oonly in wordis. And pus seip Crist, pat ke setp hise
apostlis to be hise frendis from henngforp, for alle, he seip, pat
Y have herd of my Fadir I have maad knowun unto 30u. And
pis is sop, sip Cristis apostlis knewen comunly pe book of lyf,
and weren in lernynge of pis book, til pat pei knewen aboven
aungels; and apostlis wisten panne trupis pat weren hid from
aungels. And cheef cause of pis frendship stondip in Crist and
not in hem, for per chesiden not Crist her maistir, but he chees
kem unto pis office, and 3af to hem vertue for to do al pe service
pat he shope hem to.

Crist ordeynede pree pingis to be fillid bi hise apostlis, first
pat pei shulden go forth in to pe world and preche his gospel,
1 teelde, E.

* in pat seems to mean, guéd servant.
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and pat pis shulde be fruytous to pus converte so myche
peple, and sip pat pis fruyt dwelle, bope in pis worlde and
in pe toper. And pes pree ben grete myraclis amonge alle
po pat Crist dide, for it passip mannis work to make fruyt
pus to laste in heven. Men moun worche bi mannis craft
figuris and hid qualitees; but pis is more wipouten mesure,
pus to fordo synne, and bringe in blis; and pus seip Robert
Grosthed® pat pis craft passip alkemmye!, for it makip soulis
hoole, pat ben betere pan sunne or moone.

And pes pingis mysten not ben do? but bi special helpe
of God; and pus tellip Crist to his apostlis, pa? what evere
pet axen his Fadir in his name, he shal 3yve to hem, for
pe love of him. And bi pis was shewide pe frendship
bitwixe Crist and hise apostlis, and here moun we knowe
treupe® pat is nedeful for pis gospel, how pes men ben frendis
to Crist pat shulen be saved bi his vertue. And, as it semep,
oonli pes men weren saved bi Cristis dep, and oonli for
pes men Crist putte his Iyf and bousgte hem; but wel Y woot
pat Crist 3af ynows to save moo men, if pei wolden take his
medicine and ablen hem to vertue of it. And here we moun
not putte foli to marchaundige pat Crist made, sip savynge of
his Chirche is betere pan was lyf pat Crist lefte, for pis dep was
a meene to betere lyf; and al was Cristis. And pus Crist was
not peirid by his dep, but sum wey beterid, sip he loste not*
substaunce, but gat o betere habitude. But leve we pis, and
speke of love, pat it profite to pe peple; for sip per is no rewme,
ne state of men, ne persone here, pat he ne failip in holdinge
of pis love of Crist,—for ellis shulden men not pus synne,—alle
we failen in pis love pat Crist hap beden to his Chirche; for
sip every man in erpe is neizbore to ech oper, how shewe we
in our lyf ful love to alle pes neizboris?

} alkemye, E. 2 done, E. 3 be treube, E. * no, E.
» T cannot find this passage in  culus; it is probably in one or other

the Opuscula of Grossetete printed  of his many writings which exist at
in the Appendix to Brown's Fasci- present only in manuscript.
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PE GOSPEL ON bE DAY OF OON APOSTLE.

i [SERMON LVIL]
J1 Haec mando vobis.—JonxN xv. [17.]

The precept of | P1s gospel tellip sharpli, as Crist doip ofte bi Joon, how men
uscompass | shulden love togidere and putte awei pe lettingis, for pe bigyn-
nynge and pe eendinge of Goddis lawe is love. Crist bigynnep
pus and comandep hise disciplis; Pese pingds I bidde fo 30u
pat 3¢ love togidere. No ping is more beden of God pan pis love,
and perfor, what man levep it, he despisip God; but al were
, for to know pe craft of pis love, for it is oon to love a ping,
and to wille good to pat ping. Ech ping shulde be loved after
pat it is good, and so God shulde be moost loved, and betere men
more pan worse men. And we shulden for Goddis love love
yvel men and yvel comunes, and for his love be bisie to 3yve
hem mater to be betere, and as myche as in us is, to do good
| to ech man, sum to make betere and sum to make lesse yvel;
i but oo firstnesse of love shulde we have to us silf, and to oure
i fadir and oure modir, savynge ordre of Goddis lawe. De firste
lettinge of pis love pat Crist tellip here, is hate of pis world to
men pat kepen pis love, for pe world is so blyndid pat it clepip
hate, love, and love it clepip hate, for it errip in bileve. Al oure
love shulde stonde in pe love of God, to kepe his lawe and
move opere to kepe it; but many, for defaulte of feip, holden
pis a fooly?, for gooddis of pis world fallen not to siche men.

Repinings, And herfore seip Crist, Zf pe world hate you, 3e shulden
rected. wele wite pat it hatide me bifore; and pis worpinesse of Crist

pat suffride pus for man, shulde move trewe men in God to
suffre for Crist. If pou grutche agens poverte, and coveite
worldeli worshipe, wite pou pat Crist bifore was porer pan pou,
sip he hadde not bi his manhede place to reste his heed ynne.
If pou grutchist pat pi sugetis wolen not 3yve pee goodis,
penke how Cristis sugettis wolden neiper jyve him mete ne
herberwe; and 3it herfore he curside hem not, but dide hem
' moche good. And if pou grutche pat pe world doip pee ony

1 foly, E.
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injurie, and pou profitist to pe world agen in love and meke-
nesse; penke how Crist bifore pee profitide pus more to pe
worlde ; and 3it Crist suffride more wronge of hise sugettis pan
pou maist. And pus if pou woldist penke on Crist, how he
suffride for love of man, it were pe beste ensample pat pou
shuldist have to suffre, and to cese pi grutching; for, as Austyn
seip’, no man in pis world mai synne but levyng pat Crist
taugte, or grutche agens ping pat he suffride.

And for pis, seip Crist after, If 3¢ weren of pe world, pe
worlde wolde love pat is kis ; for pis lawe lastip in good and
yvel, pat o man lovep lyk to hym, she, if pei shulen be
dampned for pis, as o synful lovep anoper for pe likenesse
of her synne; and jit pei shulen bope in helle suffre harm
for pis likenesse. And pus it is no kynne' wounder if lymes
of pe fend haten lymes of Crist, for pei ben so myche con-
trarie here, and after pe dai of dome; and pis mevep many
men to hate pes newe religiouse, for pis newe dyversite
quenchip love and makip hate. 3he, 3it pei han sum fendis
manere, pat pei haten her owne breperen, and turmenten hem,
for pei holden wip Goddis lawe agens heris?®; and certis pei
loven to litil opirs, but feynen, to spoile hem of her goodis.
And pus seip Crist to hise disciplis pat, for per ben not of pis
world, but he kap chosen hem of pis world, herfor pe world hatih
kem. And if pou lernest of pe world to hate pus, pi love is
quenchid, but if pou hatist bi Cristis lawe men of pis world for
pis synne, and wipdrawist hem fro pe world, panne pou lovest )

1

pese men in God. For pe world is takun here, for men over-
comen bi pe world, pat loven more worldeli pingis pan Goddis
lawe, or good of vertues. And of pis world seip Crist, pat it
hatip hise disciplis. 1

And, for pis lore passith oper in profit and in holynesse, |
perfore biddip Crist hem lo penke on his word pat he hap seid |

! kyn, E. * beres, E. i

» The reference is probably to the  account of their terrible sufferings,
treatise De Urbis Excidio, the con- remembering the unapproachable |
cluding chapter of which especially,  circumstances of the passion of their ‘
in a strain of eloquent and tender Redeemer. ‘
reproof, exhorts the Christian people b asens beris; 1.e. against thewrs,— |
of Rome, just after the sack of the the friars’ law. :
city by the Goths, not to repine on
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| here fo hem, for panne pei overcomen pis world; and herfore
seip Joon evangelist, Breperen, what man is he pat over-
comep pe world? Certis noon, but if he trowe pat Jesus is
Goddis Sone. If we holden pis ground in feip pat Crist is
verri God and man, and over pis trowe wel his lyf, and alle
hise wordis pat he seip, we shal overcomun pis world and alle
! pe helpers of pe fend. For, as Crist seip sopeli, per is no servaunt
more pan his lord is ; and so Crist is more bope in vertue and
in worpinesse pan ony oper man mai be; and sip Crist suffride
1 pus and taugte Cristene men pis lore, what man shulde we
trowe or sue in oure lyf but Crist? And neiper pe world ne
pe fend mai in pis harme a man; and so confortip Crist hise
membris bi two knyttingis of treupe, If men of pis world Aave
pursued Crist, pane pei shulen pursue hise membris ; and if per
han kept hise wordis, pei shulen kepe hise disciplis wordis. And
pis is ligt for to knowe; for al pat shal be moot nedis be; for
it is more hard to fendis to pursue pe persone of Crist pan to
pursue hise membris, and pus pe lijter wolen pei do. But oo
confort liep here, pat as Crist convertide summe pat weren
men of pe world, so shulen hise disciplis do. And pus pei
shulen not worche in veyn to kepe his lawe as he biddip, for
ech man pat shal worche mote have an hope of sum good ende,
for dispeire of sich an ende wolde lette a man for to worche.
But pe blyndenesse of pe worlde pat turmenttp Crist wip hise
lymes, is unknowinge in bileve*, pat pei knowe not Cristis Fadir.
For if pei knewe wel Cristis Fadir, panne after pei shulden knowe
his Sone, and pat pese two ben o God; but who wolde stryve
agens pis God? And so defaute of bileve, and uncunnynge pat
men have, gendren al yvel dedes; and pus ech synner is a fool;
and if men knewen Goddis power and his witt in pes two persones,
how he mai not forgete synne to punishe it whanne it is tyme,
panne shulden men dreden to synne, for knowinge of pes two
persones. But pis feip is oper weie in wakyng! or in slepynge.
But Crist reprovep pis unbileve, and seip, f ke hadde not comen
and spoke nol pus wip hem, pis synne shulde not pei have hadde.
For sip Crist moste nedis have come in his manhede as he cam,

! The words bat—bileve are excluded from the Italics in E.
? ober awey in wantyng, E.
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and alle pe dedes pat he dide, have do to men as he dide to

hem, pis greet synne shulde not have be, of unkynde untreupe
of Jewes. For pis was gret unkyndnesse, to pis manere trete
pere broper, pat algatis mekeli dide so grete kyndness agen; and
it was an opyn untreupe, to pis manere hate her God ; but now
pese Jewes han noon excusinge of pis synne. And herfore seip
Crist pus, paf what man pat hattp kim, ke hatip also his Fadir,
for pei ben bope oo ping. And, for in ech kynde of pingis is oon
first, pat mesurip alle opere pat ben in pat kynde, perfore in
maner of synnes moote be oon first of alle oper synnes, and
marke alle pe oper, and pat is pe synne of preestis agens Jesus
Crist. And herfore seip Crist pat, f ke hadde not do werkes
in hem, patl noon oper man dide, per hadden not hadde pis synme,
but now pei sizen pis feihp, and 31t per hatiden bope me and my
Fadir. But pis synne was not done wipouten grete cause, sip
God suffrip noo synne wipouten avauntage pat it doip. And
s0 was verified pe writinge in her owne lawe, pat pe Jewes hadden
wilfulli Crist in hate.

ON DAl OF OON EVANGELIST.

[SERMON LVIIL]

Designavit Dominus Jesus.—Luc. x. {1.]

P1s gospel tellip how Crist sente lesse disciplis to preche to
pe peple, and ordeyne for pe apostlis; and pes wordis helpen
moche for prechinge of simple preestis, for grete apostlis figuren
bishopis, and lesse disciplis lesse preestis. But pese disciplis
weren fwo and seventy in noumbre ; and so many, as men seien,
weren langagis aftir making of Babiloyne®; and alle Cristis

+ This very precise calculation
appears to be taken from the De
Civitate Dei of St. Augustine, who,
(Lib. xvi. cap. 3~9), reckoning the
posterity of Shem at 27, that of
Ham at 31, and that of Japhet at
15, (Gen. x.) considers that the
human race, after the flood, was
divided into 73, or rather, as he

undertakes to prove by a particular
argument, into 72 nations. Till
the building of the tower of Babel,
these nations had all one common
language ; but after the dispersion
which followed as a penal infliction
upon that event, there came to be
as many languages as there were
nations,
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disciplis traveiliden to bringe to oon men of pe Chirche, so
pat per shulde be oon heerde and oon flok. Pis noumbre of
Cristis disciplis senfe ke, fwo and two bifore his face, into ech
Place pat he was to come to, for to preche and to teche, as weren
citees and comune places. And here moun Cristene men se
pe falshede of pese freris, how pei letten symple prestis to
preche pe gospel to pe folk. For as pei feynen falsely, noon
j of Cristis disciplis hadde leve to preche til pat Petir hadde
jovun him leve, and bi pis same skile, noo preest shulde preche
to pe peple, but if he hadde leve of pe bishop or leve of pe pope.
pis gospel tellip pe falsnesse of pes freris lesynge, for Crist
sente pese disciplis to preche comunly to pe peple, wipouten
lettre or axinge of leve of Seint Petir; and as Petir shulde not
graunte pis leve in Cristis presence, so preestis in Cristis pre-
sence have leve of Crist, whanne pei ben preestis, to preche
treuli pe gospel. And if pei prechen pus treuli pe gospel as
Crist biddip hem, Crist is amyddis hem, and pe peple pat pei
techen. And al3if prelatis shulden examyne prestis pat prechen
pus, nepeles it were more nede to examyne pes freris, pat
feynen hem to be preestis, for pei comen in of worse ground,
and ben more suspect of heresie.

Lord! what resoun shulde dryve herto, to lette trewe preestis
to preche pe gospel freeli, wipouten ony let, or ony fablis or
flaterynge, and 3yve leve to pese freris to preche fablis and
heresies, and aftirward to spoile pe peple, and selle hem her false
sermouns. Certis pe peple shulde not suffre siche falshede of
Antecrist.  Also Poul, Cristis apostle, techip in bokes of oure
bileve, how God wolde pat he prechide to pe peple wipouten sich
axing; for fro pe tyme pat he was convertid, pree 3eer after, he
preechide fast, and axide noo leve of Petir herto, for he hadde
leve of Jesus Crist. Siche novelries of pseudo freris shulden
prelatis and alle men azen stonden, lest her falshede growide
more and largerly’ envenymede pe Chirche. Pus shulden
preestis preche pe peple freeli Cristis gospel, and leve freris
fablis and her begginge, for panne pei preche wip Cristis leve;
and herof shulden prelatis be feyn, sip pei synnen moche on

l ! largerely, E.
WYCLIF,
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oper sidis, but if pei ben Antecristis preestis and shapen to
quenche Cristis lawe. But pe peple comunli trowide in Crist l
and lovede him, and pus pei obeschen! to pis tyme, bope to ‘
Crist and his lawe.
And Crist shewide pe cause and pe nede of pis prechinge, | l Yet therr mis-

sion, authonty,

Jor he seide, Ripe corn is moche, and fewe workmen aboute it. But : | and ule of e,
for pis work is medeful, and Crist sovereynli performyde it, '
perfore he techip his disciplis, to preze pe lord of pis ripe corn
fo sende hise workmen perfo. And here Crist techip opinli pat
men’ shulden not bie pis office, ne take no mede of pe peple
to traveile pus in Cristis name, for panne pei puttiden upon
Crist pat he sillide prechyng of his word, and 3af leve to do
symonye; and bope pes ben blasfemyes. But Crist stiride his
men to go, and tellip? hem pe peril bifore, but he movep hem
privyly for greet mede to traveile pus; Go 3¢, seip Crist, for ¥
sende 30u as lambren among wolves. And so we have mande- |
ment of Crist, and autorite to go, and foorme of pis perilous |
goinge, pat makip it more medeful. But Crist 5yvep his prechours®
foorme how pei shal lyve in pis work; Nyle 3¢, ke sezp, bere sachil _
ne scrippe, ne hosis, ne shoon, ne greete men bi pe weie, ne do ping
pat shulde lette pis work. If ony siche helpe to pis work, Crist
wolde not pat pei leften it. And pus seip Crist pat, In o what
hous 3¢ entren, 3¢ shal first seie, Pees be to pis hous ; and if pere
be child of pees, soure pees shal resle upon him, and ellis it shal
turne ayen fo jou, and so joure work shal not be idil. But if
ypocritis worchen here, al 3if pei seien sich wordis, pe housis
and pe peple ben worse, pat pese false men comen among;
for Crist doip pese vertues, in whos name )pese prechours
speken, and if pei ben pe fendis lymes, comunly pei moven
to synne. But Crist wolde not pat hise workmen wenten
aboute wipouten fruyt, and perfore he biddip hem dwelle in pe
same hous upon resoun; but pei shulden be not idil pere, ne
curious in mete and drynke, but pe peple shulde gladly fede
hem, and pei shulden homly take pat pei founden, and pei
shulden take no newe reule bi which pe peple were chargid.
And neiper part shulde grutche here to do pus as Crist techip, |

1 So E; A has oblishen. ? So E; A has relle. * preciouse, E
SERMONS. N
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| for it shulde turne wipoute charge to mede of bope partis; and
+good lyf of sich workmen shulden move pe peple to do hem
' good, and devocioun of pe peple should preie hem to take her
. goodis. But gredynesse and avarice letten here pes two partis;
-and al if bope pes synnes letten moche fro Cristis work, nepeles
, coveitise of preestis is more perilous in pis caas; for avarice
“of pe peple mai be helpid on many maners, oper to turne to
. oper peple, or to traveile as Poul dide, or to suffre wilfulli

hunger, and prist if it falle; but coveitise of wickide preestis
* blemyship hem and pe peple, for comunly pei shapen her wordis
"aftir pe ende pat pei coveiten.

And here penken many men pat siche prechours shulden
be war pat pey come not wip myche peple ne many hors
to preche pus, but be paied of comun diete, and perwip redi
to traveile, for pei shulden be noo cause of synne, neper
of hem ne of pe peple. And here it semep to many men
pat pese newe ordris of freris shulden eiper leve her mul-
titude, or traveile wip her hondis, and if pei diden bope pes
' two discretely, it were pe betere. Ne take pei not of Cristis
"lyf to traveile not, as Crist did not, for neiper pey can ne
moun be occupied ellis as Crist was; but raper pei shulden
take of Poul and oper apostlis for to traveile, and leve her newe
tradiciouns, as Petir dide, wip oper apostlis, and profitiden more,
. pan pes men done. We shulden penke how Petir lyvede whanne

Cornelious sente after him, how symply he was fed and herborid,
_and how he answeride; but now freris reversen Petir and mul-
{ tiplien newe lawes' and persones of beir ordris, havynge more
| pan Petir hadde. And herwip pei seien to men pat pei passen
;bishopis and popis, and certis pei seien here pe sope, if pei
| menen passinge in synne, for unleveful excesse is passinge
ito pes freris. And so as pei varien in abitis, so pei ben
|

speckid in her ordris, for as pe sect of Sarasynes?, pei han sum
i good and sum yvele.

! So E; lawyes, A. 2 Sarascenes, E.
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IN DA1 OF OON MARTIR.

|
[SERMON LIX.] |

Nist granum frumenti—]JonN xii. [24.]

P1s gospel movep men bi wordis of Crist to martirdom.
And first Crist spekip pus bi symylitude in kynde. Buf if pe
corn of whete fallinge in erpe be deed, ellis if dwellip aloone wipoute
Jruyt, bat springip perof, and if it be deed in erpe, moche fruyt
springip perof ; and thus it is of Cristis lyf, that licnep him to
whete corn. It is knowun ping in kynde, and in sentence pat
clerkis tellen, pat pe whete corn whan it is sowun and wel hilid
wip erpe, it takip not a newe foorme, but if pe elde passe awei;
and sip it lyvede sum tyme, it must nedis panne be deed. And
if pis corn be pus deed, it bringip forp myche fruyte, for it
growip bi vertue of hevene first to gras and after to corn, and
of oo corn comep an eere, and in 00 eere ben many cornes.
So it is in holi Chirche of Crist, and corn pat comep of him.
Crist is bi sum proprete oo wheet corn among alle, and Crist
mote nedis die, and after growe in hise apostlis, and bi hem
growip Crist in myche multitude of corn. And how ever clerkes
speken pat pe same vertue is in pe seed pat is after in pe fruyt,
and passip from o fruyt to anoper, we bileven pat in gendrure of
holi Chirche it is pus;—pe vertue of pe firste corn, pat is Crist,
of whom comep pe Chirche, dwellip in ech corn pat comep in
part of pis Chirche. But pis vertue is not an accident wipouten
a suget, sip pis suget is pe secounde persone of God, pat is in
ech lyme of pe Chirche, and bringip wip him a grace pat clerkes
clepen predestynynge. And so, al 3if Crist was bifore his man- |
hed hed of pis Chirche, nepeles bi his manhede pis corn hadde |
newe purginge and colour.

After pis mysty speche, knyttip Crist anoper word which
semep woundirful in heerynge of many men. He pat lovep
hys byf, seip Crist, ke shal lese #f, and agen, ke pat hatip izzki
by in pis world, he kepipp il Je Ivf woipouten eende. A man is
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[ seid to love his lyf, pat lovep it more pan oper ping; and he
]is said to hate his lyf, pat puttip oper love bifore it; for pe
| first is a passinge love, and pe toper a maner of hate; and bi
| pis manere of speche many gospellis moun be knowun, for it
‘{is a suynge ping to love a ping and to hate it pus. But in pe
. pridde word of pis gospel spekip Crist more speciali, how pes
| wordis longen to him, as to ground of good religioun. First
- Crist seip, If ony man serve to Crist, sue he him ; and here he
' techip pat no man mai mynystre to Crist, but if he sue him; and
! pus moun we se how feyntli we serve to Crist, for now we leven
| be weie of Crist and bowun' bi a wrong weie, and now we gone
i ever abak to synne pat we han first done. And so fewe men
‘ or noon suen Crist wipouten defaute, for we speken of suynge
1 in vertues, and not of suynge of bodili weie And pis suynge
{ stondip most in ordynal love of man, and herfore spekip pe
' gospel of love, and of hate next bifore.
| Therewardof | But over bis, Crist seip pat, Where ke &5, his mynysire shal
| be, and pis is seid suyngli to pe word bpat is seid bifore; for
Eit semep of pat word pat it is hard to serve Crist, and her-
| fore tellip Crist pe meede pat men shulden have pat serven
'him; for he pat may not lye bihetip pat his servaunt shal be
%})ere, bope in blis and in place, where Christ is wipouten
jeende. And sip Crist is in hevene and in blis bi bope
% hise kyndis, pis biheest shulde move men to sue Crist,
‘al 3if it be hard, for pe mede of bis suynge passip gretli
| be traveile herfore; for Crist mai not rewarde men but if he
; 3eve hem over her traveil; as he mai not 3yve a ping, but 3if he
]3yve it graciousely; for as he is al grace, so he medip and
poniship bi grace. But e laste word here shulde move a trewe
man to serve Crist, for he seip, If ony man serve me, my Fadir
shal worskipe him. And pis worship mai not be, but if it make
pis man Goddis sone, and so eir? of God, and 3yve him goodis
of all his rewme; and panne he is maad worshipful, as we
maken worship unto kyngis. And so alle eiris of Crist ben
moche more pan erpeli kyngis.
0 yesnons In pis shorte gospel ben doutis, bope of conscience and

Aansw e
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of oper. First philosophris douten, where seed leesip his
forme, whanne it is maad a newe ping, as pe gospel spekip
here; and sum men penken nay, for sipe pe same quantite
or qualite, or vertue, pat was first in seed, levep aftir in
pe fruyte, as a child is ofte lyk to his fadir or to his modir,
or ellis to his eelde fadir, aftir pat pe vertue lastip,—and sip
alle pese ben accidentis, pat mai not dwelle wipouten suget,
—it semep pat pe same bodi is first seed and after fruyte,
and pus it mai ofte change fro seed to fruyte and azen. Here
many, clepid filosophris, glaveren dyversely; but in pis mater
Goddis lawe spekip pus, as diden eelde clerkis, pat pe sub-
staunce of a bodi is bifore pat it be seed, and now fruyte and
now seed, and now quyk and now deed. And pus many formes
moun be togidere in oo ping, and speciali whanne pe partis
of pat ping ben medlid togidere; and pus pe substaunce of
a bodi is now of oo kynde and now of anoper. And so bope
pese accidentis, qualite and quantite, moun dwelle in pe same
substaunce, a! if it be chaungid in kindis, and pus pis same ping
pat is now a whete corn shal be deed and turne to gras, and
after to many cornes. But variance in wordis in pis mater fallip
to clerkes, and shewinge of equivocacioun’, pe which is more
redi in Latyn ; but it is ynow to us to putte, pat pe same substance
is now quyk and now deed, and now seed and now fruyte;
and so pat substaunce pat is now a whete corn mut nedis die
bifore pat it be maad gras, and sip be maad an hool eer. And
pus spekip holi writt and no man can disproven it. Errour of
freris in pis mater is not here to reherce, for it is ynows to
telle how pei erren in bileve.

The secounde doute in pis mater is of suynge of Crist.
It semep pat no man suep him but if he be martrid as was
Crist, and sip no man mai be saved but if he sue Crist
in lyf, it semep pat no man shal be saved but if he be

martrid. Here men seien truli, pat pere ben two martirdoms,
i

martirdome in bodi and martirdome in wille. Martirdome
in bodi nedip not ech man to have, for many men ben
seintis pat dien confessours. Generali to speke, pat man is

' So E; A has equyvactoun.
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a martir pat is killid in charite and pus goip to hevene, be he
{ killid of just men or ellis of pe fendis lymes. Pis secounde
! manere of martirdom shulde ech man have, sip ech man
| shulde more love his soule pan his bodi, and algatis he shulde

, more love God and his lawe; and who evere lovep pus, is redi
‘ to suffre dep of his bodi for love of his God. And fewe seintis,
‘or noon, ben here on lyve pat ne pei maken hem martirs for
! pe love of God; for to chastise her fleishe pey shorten her lyf.
| But Y speke not here of martirdom of glotouns, for pei shorten
} her lyf for love of her fleish, and taken to myche fode, wherfore

. pei dien sunner; but pe firste men fasten for love of her God,
f and to have pees of her fleish pat ellis wolde be wantoun. But
i s1}: men knowun not evenly pe mesure pat wolde lengpe her lyf,

pes men ben not mensleeris, for bi sich chesinge of pe betere,

 pei lesen wysely pe worse; and so done bi Goddis heeste pes
j bodily martris. And pus men shulden not folili slee hem silf,
“ neper in fastinge ne in etinge ne in cause defending, but stonde
 for trupe if her deep sue, willinge to maynteyne trupe, and mekeli
to suffre deep, but not folily desire it.

OF 00N MARTIR.

[SERMON LX.]

S7 guis vult venire post me—MATT. xvi. [24.]

Prs gospel techip as pe former doip, how a man shulde
. ordeyne him for to suffre martirdom. TFirst seip Crist pat, who
ever wole come after him, he mul denye him sif and lake his
crosse and sue Crist.  Pat man denyep him silf pat lovep him
silf lasse pan he lovep his God or lawe of his God. For pis
principle of love moten men suppose, whanne per ben two
pingis put in a mannis chois, and he mut nede leve pe toon for
takinge of pe toper. Pat ping pat he levep, he lovep panne pe
lesse, and pis clepip Crist denyynge of pat ping, and in anoper
place, hate of his Ivf; and pus shulden alle men renounsen her
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goodis, for goodis moven men to love hem in ordre, and if
men tellen to pese goodis pat her love passe’ resoun, panne pei |
tellen agen® her answere to pes goodis. But pis synne is in |
men and not in goodis, and pis tellinge asen is renounsinge of
hem; as if a man be temptid to love an erpeli ping more pan
his God, for fals undirstondinge bi which he can not weye pe
rigt weiste of love, panne he forsakip his God, for love of pis
erpeli ping. And if he staunche pis love, and seie to pis ping
pat he wole not love it so myche, for pe love of God, panne he
renounsip to it, pat here he wole forsake it. Pe secounde word
pat Crist seip, pat men shulden take her crosse, biddip pat
men shulden make hem redi to suffre for Goddis love; for
pe crosse bitokenep passioun in Goddis lawe, and pis purpos
is nedeful Cristen men to have. And pe pridde word pat
Crist techip here, pat whanne a man hap pes two he shulde
sue Crist, ech man shulde have in mynde and do it in dede;
for he suep Crist, pat movep himsilf to holde Goddis heestis;
for pis weie wente Crist and failide in no tyme to do his
Fadris wille. And pis word answerip to pe Holi Goost, as
two wordis bifore menen pe Fadir and pe Sone, for pe name
of God pat is al mysti answerip bi proprete to pe firste persone,
and man shal denye himsilf for pis name; and so whanne we
preien to God in oure Pater noster, we seien first to pe Fadir,
Halowid be }i name. Pe crosse bitokenep pe persone of Crist,
for he was done on pe crosse for love of mankynde, and shape
him evermore to suffre bi comun counceil. And here asen pis
Trinite synnen many men; as, he pat bi mannis lawe is clepid
to an office, in which he mai not kepe him silf in charite, and
answerip for pis name and takip on him pis office, pis man
synnep azens Goddis name, and denyep not him silf for love
of God. |

But after Crist 3yvep a reule to kepe pes pree pingis, and
seip, Who so wole make his lyf saaf, mui nedis lesen it, lyvynge
in pis world, but ke pat lesip his lyf for pe love of Crist shal
Jynde it, in pe toper world. Pat man lesip his lyf, pat puttip it

! passip, K.

+ *telle asen’ 1s meant as the literal rendering of * re-nuntiare.’
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: bihinde and pe love of God bifore, whanne pe caas comep, and
|80 it is al oon a man for to lese his lyf and denye himsilf, or
i ellis to hate himsilf; and who pat leesip not his lyf here on pis
manere, he failip in charite and in pe firste mandement. But
sip a mannis lyf is ordeyned of God evermore to be, it is not
lost to God, but he, for whom pis Iyf is lost, kepip it wele and
3yvep it him in blis in pe toper world. And who wolde not
chaffre pus wip his owne lyf? Clerkis witen wele how a mannis
soule and a mannis lyfe ben bope oon in a manere, for Iyf is
pe firste acte pat comep of a mannis soule, and of siche actis
taken pingis names, as clerkis clepen angels undirstondingis 2.
And pus spekip pe gospel of a mannis lyf, and Crist provede
bi resoun pat men shulden chaffare pus, For what profitip it to
a man, tf he wynne al pis world, if he suffre perbi peiringe of
kis soule ; or whal chaunginge shal a man 3yve for his soule.
Sip a mannis soule is persone of pis man, he shulde 3yve al his
catel for savynge of pis soule; and sip a mannis bodi is worse
pan his soule, ech man shulde more love his soule pan his
bodi. And so he shulde hate his bodi for love of pis soule,
and speciali sip sich chaffare shulde turne him to betere. And
ground of pis speche stondip in pis bileve, For Crist &5 to come
J7o kevene in his glorie at pe dai of doome wip Aise aungelis to
juge ech man, end panne shal he 3yve to ech man after hise
workes. And sip Ppis lore! of Crist deservep hevene blis, he is
a greet fool pat wole not chaffare here. Defaute of bileve
lettip algatis pis chaffare.

And for pis sentence is hard for to trowe, perfore tellip
Crist of his glorifiyng, how he shal shewe him here glorious
in his bodi, so pat bi pis shewyng here in pis lyf, pei ben
more stablid in pis to trowe in Crist. Sopeli, seip Crist,
¥ seie fo sou, pere be sum of men pai sionden here, pal shulen
not laaste dep, 4l pei seen me comyng in my rewme in blis of
my bodi. And for pis was done in pe kynde of Cristis bodi,
& perfore he clepip him here sone of a man; and pis was done
Ein dede, as Matheu tellip after, for Petir, Johun, and James
l
|

! So both A and E; but the sense evidently requires love.

» Or -intelligences ;' a translation of the Latin mtelligentiae.
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weren here wip Crist, and his face shynede as sunne, and
Moises and Helye apperiden to him. And pus Crist cam in
his rewme, or pese disciplis weren dede; and pis was a greet
skile to move hem to trowe in Crist, and to traveile bisily to
gete sich a blisse, for sich a bodili lyf were wel chaungid for |
pis lyf. And herefore seid Petir, It is good to us to be here
and perefore make we here pree tabernaclis. And pus who so
trowip wele bi love of pe gospel, he shal trowe to Cristis lore
and lyve perafter. Ne drede we pes sophists pat Crist seide
here fals, whanne he seide pat he cam here in his' rewme, for
as part of pe Chirche is treuli clepid pe Chirche, so part of
Cristis rewme is treuli clepid his rewme. And sip many
aungels comen wip pes pree men, and Crist cam to pes
apostlis in dowers? of his bodi, it was sopeli seid pat he cam
here in his rewme. For men here pat shulen be saaf as weren
Cristis apostlis, ben clepid his rewme in pe Pater noster; whi
not pes seintis in which Crist cam here ?

IN DAl OF O MARTIR.

[SERMON LXL] ;

Qui vos audit, me audit.—Lvuc. x. [16.] i

P1s gospel tellip a lore of Crist, how he tauste his disciplis, ! True preachers
to holde hem in mekenesse, and to flee veyn glorie, pat is | &rectfrom
a fendis synne. Pe gospel tellip how lasse disciplis, pat weren E
two and seventy, comen agen to Crist wip joie, and seiden, as |
pe gospel tellip after, and we shulen reherce. Crist 3yve];}
autorite first to hise disciplis, and spekip to hise membris as
pes pat shulen be saved, and seip; He paf heerip jou, in pat ke
heersp me and ke pat dispisip jou, in pat ke dispisih me; for;
whanne a messanger spekip in name of a man, he pat heerip |
him or dispisip him pus, heerip or dispisip him in whos name
he spekip. And bi pis cause shulden men worshipe prechours, |

180 E: A has fus. 4 dowerss, E.
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tand dispisen hem' pat prechen fablis or lesingis, for pei comen in
pe fendis name, as her work shewip. And pus if prechours holden
'hem prechinge in Cristis name, pei han ful autorite more pan
!prelatis moun j3yve hem; and if a man preche azens Cristis
Ebiddinge, as in falshede, or for begginge, or for worldeli wyn-
| nynge, pe autorite pat he hap comep of pe fend, for pe fend is
+ his maistir, in whos name he prechip, and pis is pe autour pat
]lettip prechinge to profite. But Crist tellip over, how hard it
lis to dispise him, for, who ever dispisip Crist, dispistp him pat
sente Crist, and so he dispisip pe Fadir and al pe Trinite. And
tpus tellip Luke pat after pis autorite 3yven to Cristis disciplis,
| fwo and seventi turneden azen, and hadden unskilful jore, and seiden
| to Crist; Lord, 3he, pe fendis ben suget fo us in pe name of pee.
| But Crist shewide pat he was God, and answeride to pes dis-
i ciplis, not to pe wordis pat pei spaken, but to pe caas pat pei
j weren inne, and it is propre to God to wite pus synne of pe
i soule.

; Crist setp to pes disciplis pat he sai3 Sapanas fallinge fro
i hevene, as pe punder floon fallip fro pe cloude. It is knowun
i to clerkes of pree pingis in pe pundir, pe listning and pe noise
tand pe pundir stoon. Pe lijtninge is first in brekinge of
’cloudis, as if two stoones on a nyst weren knockid togider,
| and pis noise is maad of pis hard hurtling; but lijt is more
. swift pan heeryng in perseyvyng, as sowne comep softe, but
iligt comep soone; and pis is cause whi pat list is perseyved
| bifore soun, and pus come) mannis list bifore mannis heering.
fBut pe pridde propirte pat fallip sum tyme in pundir is as it
| were a whirlewynd led aboute among cloudis, and comynge
| to pe erpe and doinge pere woundris; and pes men pat knowen
| pe worchinge of pe elementis, how manere of saltis and poudir
i fleep fier, and worchip woundir bi craft in mevynge of cur-
, rauntis, woundren lesse of pis pundir floon. Sum tyme, it
{cleve]) grete okes in sundir, and sum tyme it mevep grete
“ stones fro her place; sum tyme it moltip pe swerd in pe shepe,
rand 3it pe shepe is al hool, and many opere woundirs; and al
{ pis is maad bi a sutil mater pat is moved fro pe cloudis bi
H

So E; om. A.
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kynde of pe elementis. And pus seip Crist, pat Sapanas bi
pryde, and kynde of Goddis justice, fel sudenili fro hevene, |
and in pis fallinge he dide woundris, more pan pis pundir floon, |
and he was stinkynge wip synne, as pis blast stinkip sum tyme. i
And pis fal of pe fend sai Crist bi his Godhede ; and al pis was |
of pride, pat God myste not suffre more, pat ne pe’ angel in
hevene was dryvun pus in to helle. How myche shulden men
drede pryde, pat God wole pus punishe, and have no vein glorie
pat pei ben Cristis aungels, and don woundris in his name in
casting out of fendis! And to be war wip pis pride spekip
Crist pus pese wordis, for Crist knewe wel her pryde pat pei
hadden in her hertis, and to remove pis pride spak Crist to her
hertis.

For as it is ofte seid, per ben foure passiouns in a mannis |
soule, in which stondip synne or mede after pei ben reulid.
And pes foure ben pes, joie and sorewe, hope and drede of
pingis pat shulen come. Summe han joie of sich manere
hizenesse, and summe han joie of synne or richesse of pe
world, and sum men han sorewe of oper mennis welfare or
lesinge of worldeli goodis, for pei loven hem to myche, and
sum men han hope of welfare of pis world, and dreden of
fallinge perfro; but men shulden have sorewe for her synne
and oper mennis. And pus Crist wepte pries, and ever more
for synne, for synne is worse pan ony peyne mai be; and sip
pe worsnesse of ping is matere of sorewe, man shulde have '
more sorewe for synne pan for ony oper ping, and more joie
of hevenli blis pan ony worldeli welfare or hizynge of mannis
staat, were it nevere so myche. And herfore seip Crist, Lo, 7
have 3ovun 30u power lo defoule upon neddris®, for many seintis, as '
Margarete®, hadde power of God to defoule pe fendis pat weren |

! om. E.

2 St. Margaret, whose legend
makes her a native of Antioch in
the fourth or fifth century, was so
popular a saint in England from the
eleventh century, that no less than
238 parish churches are said to be
dedicated in her honour. According
to the more popular version of her
story here alluded to. the foul fiend.

* adderis, E.
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1 in forme of dragouns, and sette her feet upon hem, and heeld
‘ihem azens her wille. And pis was grete peyne to pes proude
' fendis; and sich manere of power hadde Cristis disciplis upon
fendis, for pei castiden hem out of placis pat pei wolden dwelle
»inne, and made hem to dwelle in placis pat pei wolden not
| dwelle inne, and sich subjeccioun is noious to proude spiritis.
. But Crist badde his disciplis, joie not pus for suche power.
| And pus, to speke goostli, pis power to defoule eddris, and to
" defoule scorpiouns, is power to overcome pe fendis whanne pei
ftempten men to synne bi stingginge of her venym; and her-
fore seip Crist, pat ke hap 30vun hem power upon al power of her
| enemye and he shal not noie hem. But nepeles, joie 3¢ nol in pis
| fing to vein glorie, pat spirits ben suget fo 304, for pis mai
| falle to dampned men, as many men moun reise pe fend, and
' make him worche woundris, and 3it in alle pes dedis pei moun
ibe' fendis as he is; for bi vertue of Crist pes fendis ben pus
i suget, and pes names han vertue to make pe fend drede
i kindeli. But Crist techip hise disciplis to joie more of pis, pat

'

. her names ben writun in hevene, for to come to blisse. Of pis

| shulde pei have more joie, and holde hem in mekenes. And
' Crist tellip not pis to men as he dide to pes disciplis, but if he
i kepe hem in vertues and bringe hem to hevene, for ellis Crist
| taugte hem to joie of pingis pat weren fals. And pus it semep
. pat pese disciplis weren confermyd in manere, and 3it God leet
‘;’hem falle, to teche his Chirche to flee pride; and pus Crist
| leet Petir falle ofte, after pat he was apostle, and pat, to teche
i prelatis after, to joie not to myche of her staat, for sich boost
I is fendis synne, pat stynkip foule bifore God, and it is maad in
' feyned power to loose men and bynde. Men shulden loke pat
| pei weren certeyn pat God wolde worche pus wip hem, bifore
! pei spaken of pis power, and of pe dedis of pat to men, and
, panne wip grete mekenes, to moven men to panke God; for
- liynge in sich a caas smatchide a myche more synne, pan was
|in pes disciplis pat Crist reprevyde so sharpli. For pei seiden

i ! This passage is rightly marked as a quotation in E, but not in A,

. Semnte Marberete The Meiden ant  cenlury), among the publications of
Martyr (a version of the legend in  the Early English Text Society
- old Englhish prose of the thirteenth
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sop and herieden God, and in pes bope failen prelatis, for pei
for pride feynen falseli and coveitise of wordeli goodis, to do
ping pat pei moun not do; and }pis is a greet synne, for it were
synne to a pore man to defoule a kingis clopis, moche more
synne were it to men to putte falsehede upon treupe. For pis
is a foul blasfemye, pat is a foul synne of alle opere; as, if
a man putte on God falshede pat he myste not have, he dis-
piside in pis his God more pan pe fende durste ever do. It is
no drede alle pes popis pat seien pat pey graunten sich pardons,
seien opinly ynowj pat God grauntip hem bifore, and if God
knowe hem unworpi to have siche pardon of him, pes popis
blasfemen in God more pan evere pe Apostlis dursten. And
pus shulden prelatis be war to graunt no ping in pe name of
God but if pei weren sikir bifore pat Goddis justice grauntide
it, and pis myste pei not knowe but if pei hadden revelacioun;
and if oure prelatis abiden ever sich revelacioun, pey shulden
disseyve fewe men or noon in grauntinge of suche pardons;
but as Petir held his pees in grauntinge of siche pingis, so
shulden pei holden per pees, sip pei ben lasse worp pan Petir,
and pe comun peple shulde not trowe hem in siche casis.

IN DAI OF 0ON MARTIR.

[SERMON LXIL]

St quis venit ad me.—Luc. xiiil. [26.]

P1s gospel tellip men how pei shulen dispose hem to be dis-
ciplis of Crist, and certis ellis pei shulen not come to hevene;
for be he knyst, be he clerk, but if he be Cristis disciple penke
he not to come to hevene; and so it were good to lerne pis
lore. Crist seip at pe bigynnynge, If ony man come lo kim and
hate not pes seven pingis, he mai not be Crists disciple, and so he
mai not be saved, for ech man pat suep Crist is disciple of
Crist; and pus knysttis in Cristis tyme weren his privy disciplis,
as Joseph of Armapie, and centurio also, and Nichodeme, and |
ober moo, as pe gospel tellip us. First mut a man Akate Ass
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Jadir and sip kale his modir; pe pridde tyme mut a man kafe
his wyf and pe fourpe tyme Aise children ; pe fifpe tyme he shulde
hate kis breperen and pe sixte tyme A5 sisters ; pe sevente tyme
moost of alle he moste hate 45 owne lyf. First men shulden
wite here what were to hate in pis gospel, for Crist movep
algatis to love, and no tyme to envye; but here it is seid bifore
pat pis hating is denying, and pis is, lovynge in ordre as pe ping
shulde be loved. And so pes sevene pingis shulden be loved,
but lasse pan Crist or his lawe; and pus puttinge bihinde of
love, is hating pat Crist spekip of.

But 3it sophistris replien here and seien pat many men
comen to Crist pat han not pes sevene pingis, and no man
hatip but ping pat is. But here men moten lerne to speke
to pat witt pat Goddis lawe spekip. Here fewe men or noon
comen to ordre of Crist, but if pei have fadir and modir
oper next or fer, Sum men have fadir and modir pat geten
hem into pis world, and sum men han eldris bifore pat
gaten sich fadirs and modirs, and alle pes ben clepid fadir
in Goddis lawe pat is trewe. Adam and Eve hadde noon
sich fadris, but pei hadden erpe and erpeli ping, and pes
my3ten be clepid here modirs, and her fadir was mannis
kynde; and as pei mosten nede be saved, so God was her
fadir., And sip ech word pat Crist seip is trewe to his
entent, and he seip pat.who evere doip pe wille of his Fadir
{in hevene, he is his broper and his sister, and his modir
l'also, no man wantip here pes frendis, al if pei wanten sich
for a tyme; and if mennis eldris ben dede, panne pei han
.suche for sum tyme'. And mannis fleishe is his wyf, and
her workes ben hise children; and so ech hap such a wyf, and
| sich children of his wyf; and so siche sevene pingis ben long-
Imge to ech man, and alle pes sevene shulden men love lasse
! pan pei loven Crist her God. And pis is pe reule of Crist, pat
i passip alle pes newe ordris, and who evere lovep not Crist more
| pan alle pes sevene wantip charite, and brekip alle Goddis
"hestis. And pis is veyn religioun, and so, as we seiden bifore,
“who ever berih not his crosse and comep in lyvynge after Crist,

1 a tyme. E.
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mai not wip pis be his disciple. And pis is list for to prove, for |

man shulde hate his own lyf, and so suffre for Cristis sake, and

ellis he brekip Cristis ordre; and pes newe religiouse moten

nedis breke pis reule of Crist, for pei loven more pes newe

ordris pan pei done reule of ¥ gospel. And pus pei feynen1

ofte tyme to stonde wip lawe of pe gospel; and if men axen |

whi pei done so, pei seien pat ellis here ordre were loste, but

God cursip alle sich ordris pat neden men to hate her God. }
And to printe pis in mennis hertis Crist tellip two hard parablis. | The parable of

First he seip, pat, Ech of hem pal wolde make an® nedeful four, |

shulde sitte first and acounte dispcnsis nedeful herefore pat he have i

lo make pis tour, lest he faile aftirward whanne he hap set! pe

Soundement, and alle men pat seen pis bigynen for fo scorne him ;

and seien, pis man bigan fo bilde but he mysyte nol make an ende.

Dis tour is ful nedeful to ech man pat shal be saved. Pis toure |

is gedringe of vertues, and pe ground is mekenesse, grounded |

in Crist, pat is mene persone of God; and as no ping mai be ! ‘

lower pan is the myddil of pe world, so no man mai meker be )

pan is Crist, pat is pis ground. And sip pis tour mute reche to - :

hevene, men moten nedis take pis ground ; and herfore seip Poul, Dacorom . !

pat no man mai sette oper ground pan is sett, pe which ground | f

is Jesus Crist, for no man is meke but in his vertue. Pe hizest,

part of pis tour is briteysing® of charite pat lastip into hevene,

for charite fallip not doun, but lastip bope in pis worlde and

after pe dai of dome. Oper vertues put in “ordre maken pe |

myddil of pis tour; and pus we shulde avise us what staat or

religioun were most acordinge to pis makinge, and reste perinne,

and make pis toure. And bileve techip us pat pe staat of

Cristis sect is moost certein and nedeful to men, pat wolen;

arere pis tour, for no man mai arere it, but if he be of Cristis

ordre. And pus bope aungels good and yvel scornen men

pat kepen pis ground, and after wenden fro Cristis ordre, to

newe ordris pat ben worse, for bi pis weye mai no man eende®

pe laste bretais* of pis tour. Pis tour is algatis sure to men pat

putten hem wel upon pis ground, and holden hem wel peron,

and reulen hem bi pe firste reule, pat pei baggen not perfro;

iga, E.  britasyng, E. 3 for eende, E reads wende but 3if be bave. s
* britayse, E. i
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for none enemyes mai anoie pat man pat bildip pus his tour,
for pe fend and oper enemyes moun not meve agens pis ground.
And pus a man in pis tour dredip not arwis ne dartis, but arwis
i of Goddis Word overcomen enemyes pat ben wipoute. Traveil
| pat men hav in vertues, ben dispensis to make pis toure, and
{suyng after Cristis lyf, as many gospels techen bifore, is pe
( higinge of pis toure, and growinge into charite. And pus
;shulde ech man chese his staat, and do pe traveil pat fallip
| to vertues, and algatis reule his wal’ after Crist and his lawe;
land if he have endeles lastinge here, he mai not faile of pis
; makinge.

‘[ But, for it fallip to a werriour sum tyme to go?® out and fiste,
I'pe secounde parable of Crist tellip of pis fistinge, and seip:
| What king shulde wende fo do batel azens anoper kyng, pat he ne
| wolde sitle bifore and penke wisels, wheper he myste wip ten pousynd
; JSiste wip him pal cam azens him wip twenii pousand ; ellis whilis
L/If ledip afer his oost, pe lesse kyng preiep him of pees. Dyvers
; men undirstonden pis text to dyvers wittis binepe bileve, but
we weren wont to telle it pat ech man shulde be a kynge and
governe pe rewme of his soule bi keping of ten comandementis;
and good keping of pes ten pousynd is ynows to ech man. Pe
toper kyng wip twenti pousend, is comunli seide pe fend, for
Joob seip pat he is kyng upon alle children of pride, and he
doublip ten pousynd of werriours azens Crist; for he passip fro
unyte, as doip pe noumbre of two, and azens ech comandement
he hap cautil of double entent. And if pese ten pousynd ben
alle po pat helpen Goddis part, and pes twenti pousynd alle
| po pat loven doublenesse to helpe pe fend, it seme}p not azens
Goddis witt, sip his wordis ben plentenouse. If pis first king
wexe coward and traitour to his God, and love richesse of pe
world and worldeli frendship of men, and lustis of his bodi,
and pees fro pursueris here, he sendip message to pis fend, and
many tokenes of cowardise, and preiep him of his pees, and
he wole serve unto him ; and pus failen many men from hardy-
| nesse in Goddis cause and bicomen pe fendis servauntis, for
])el seien pe world axip pis, and so, pat })at her enemye axip,
! pei graunten to him cowardli.

! walle, E. * So E; goene, A.
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Oper wittis of pese wordis for shortnesse we leven here. .
But Crist seip in pe ende oo word of greet hardynesse; Dus '

ech of 3ou patl remounsip not to alle pingis pat he hap, mar nof .

be my disciple. For panne he tellip azen to pe fend, to pe

world, and to his fleish, pat-his hizeste charite is stabli sett in
God, and he lovep noon oper pingis but in ordre of pis’
love; and pus pe world, pat hap lest' colour, is overcome

bi Goddis clerk, and pe fend, wip mannis fleishe, ben also
overcomun wip pis word? For if a man have no desire ne
no lust regnynge in him, pat ne he tellip pe same tale how
he moost lovep his God, alle his enemes ben discumfitid bi
pe first pousynd of his oost. And here men seien sopeli pat
men renounsen on many maneres; as Crist wip hise apostlis
forsoke pis world wip lastinge havynge, for he hadde no more

of pis world but as him nedide to his lyf; and pus shulden
preestis do, pat entren in to Cristis ordre, for ellis goode and

yvele wole scorne hem of her folie. But ech man bpat

shal be saved, renounsip alle pese worldeli goodis, whan he

levep alle hem bihynde to love more God and his lawe. But
pis is pe fouleste synne pat fallip here to ony preest, to love
more pese newe ordres pan to love Cristis lawe.  Bi pis pe fend
overcomep manye wip pe dart of ypocrisie, whanne he makip

hise servauntis, pat ben oblishid to serve him, to seme holi to !
pe peple, and seme hooli to lyve so. And herfore Crist lyvede -

comun lyf, and hise apostlis after him, and weren not weddid
wip pese newe signes, as now pes ypocritis ben. And herfore
Crist, to purge his Chirche, distriede pes pree sectis, Phariseis,

obeishe to Crist.

! lost, E. ? world, E. * So E; wolden, A.
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Saduceis, and Essees also, but pe fend bi his cautel hap broust .
inne now oper pree, as monkes, chanouns, and freris, and
many braunchis of hem. And sich fals religioun, bi pe lawe
of Antecrist, is bitwixe prelatis now and preestis pat ben her ,
sugettis, but reule of Cristis lawe wolde * pat alle men shulden .
renounsen to hem obedience or oper service but as pei shulden

friars
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PE GOSPEL ON FEESTE OF 00N MARTIR.

[SERMON LXIIIL]

Nihil opertum quod non revelefur~—Marr. x. [26.]

P1s gospel confortip martirs, and tellip hid syne pat is in pes
newe ordris, biside pe ordre of Crist. Crist seip pat, nous! is
hilid, pat ne it shal be shewid and no ping is so pryvy, pat ne it
shal be knowun. Pes wordis ben of bileve, for alle pingis ben
knowun of Giod, and pat myrrour shewip forp pe moost pryvy
ping in pis world; and at pe dai of dome, whanne bokis shulen

ben opin, pe whiche bokis ben mennis soulis, and conscience
. of hem, panne shulen bope gode and yvele knowe mennis poustis

and her werkes. And herfore shulden alle men hardeli stonde

' bi treupe, and speciali bi Goddis lawe, for perinne liyp no

shame ; and herfore biddip Crist pat, paf ke hap serd in derknes,
per shulden scie eftf in i34, more comounli and more clereli,
bope in lyf and in word. And pis reule of Cristis ordre shulden

- men kepe, but algatis preestis, and to pis entent biddip Crist

pat pat pei have herd in her eere, pei shulden preche opinli upon
platrowes of housis, for pus shulde pe comunte of men betere
undirstonde ; and pus wole Crist, pat alle pingis pat God spekip
to eeres of soule, shulden pese heereris speke forp, and drede
no worldeli muk in housis. And panne men prechen aboven
hilingis, lyvynge comun lyf as briddis, and taken noon heede to
worldeli goodis pat ben closid wipinne housis. But, for sich
prechinge axip hardynesse and martirdom, perfore Crist con-
fortip hise to drede not sleynge of bodi; Ny% 3¢, seip Crist,
drede pese men pat sleen pe bodi, and mai nol after slee pe soule,

' ne lette God to quyke pat ping pat pei killen, and to make pat
. betere; but rapere drede him pat hap power fto leese bope pe bodi
" and soule into helle for evermore, for to dwelle pere in peyne.
. Ne ben not two sparowis sold for pe leste moneie in chaffar-
. inge,—for, as Luk tellip, fyve ben sold for two ferpingis,—and

3it God ordevnep for alle pes foulis. And sip pes foulis ben
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litil of prys and uncerteyn in peir mevynge, and 3it God or- -
deynep for hem whanne ever pei listen upon pe erpe, more God

shulde ordeyne for ech man, pat hap a soule to Goddis ymage;

and speciali for such men pat serven truli to her God more

pan ony foul may, for pei ben not able to serve pus. And sip

God ordeynep pus for foulis, oper men moten graunten God

unwise, or moche more he shulde ordeyne for men, pat ben

hise trewe servauntis. And pis resoun pat Crist makip movep

trewe men pat han witt, to be hardi in Goddis cause, and for
him to suffre martirdom ; and no man can avoide pat oper men

shulden pus suffre, or ellis be untrewe to God, as ben pes

heretikes. And pus seip Crist of Goddis wisdom, pat alle pe

heeris of hise disciplis ben noumbrid to Goddis knowinge, and

noon of hem mai fulli perishe; and sip pes heeris of mennes

heedis ben leste worpi of ony part of man, and noon of pese

mai perishe pus, how shulden betere partis perishe? And pus

ben martirs confortid to putte her bodies for Goddis lawe, .
for no part of her bodi mai pus perishe to harme of hem; and .
myche more soulis of siche men, and alle vertues of her soule, '
mai not perishe fro hem, for pe soule mai not be quenchid.

And nedli after pe soule moten sue pe vertues perof, as aftir

a mannis bodi suen quantite and figure; and no drede, as God |
wole ordeyne, whanne he restorip a mannis bodi, noumbre and '
quantite and figure pat is moost acordinge to pis bodi, moche !
more God ordeynep to the soule vertues pat it shulde have.

And trewe we not to foolis here pat seien pat pis ben accidentis
which God mai putte bi hem silf, and freeli take pes fro men, .
so pat neiper in bodi ne in soule man hadde ony siche acci- -
dentis; as who seide, men moun be, al if pei hangen not on ;
God, for siche a dependence of men is accident unto hem.
Pese foolis moten lerne predicamentis and ten kyndis of pingis, ‘
and panne pei moun se her foli, and folie of heresie pat groundi
hem. And of pis concludip Crist treuli to hise apostlis, pat;
pei shulden not wille to drede, sip pei ben betere pan many
sparewis; and oure bileve techip us pat God kepip })ingis’i
after her valu, for if ony ping be betere, God makip it to be
betere. l
And so Crist spekip here a word pat shulde move men to

02
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I stonde wip him; Eck man pat shal knowelich® me bifore men bi
| bope my kyndis, 7 shal knoweliche pat man bifore my Fadir, to pat
, mannis worshipe. Here we shulen undirstonde, pat confessioun,
i pat Crist name}p here, is not rownynge in preestis cere, to telle
i him synne pat we han done, but it is grauntinge of treupe,
| pe which is apertly seid, wip redines to suffre perfore, what ever
¥ man denyep it. And so pat man confessip Crist pat grauntip

pat he is God and man, and al ping pat wole sue herof; and

pese ben ful many trupis, for al pe gospel pat Crist seip, such
{ 2 man mut confesse, and al pat suep of pe gospel, and pis dis-
I plesip to sinful men. And certis a man confessip not Crist,
; pat he is bope God and man, but if he confesse of Crist pat he

may no weie synne, ne gabbe, ne bere fals witnesse of no word
" pat Crist hap seid. And so ech word of Goddis lawe is trewe,

sip Crist witnessip it, and ech treupe pat is perinne ; and so ech
" prest confessip Crist bifore men, pat tellen® to hem pat Crist is
- bope God and man; and pus Crist seip and mai not lie. Certis
- if a man seie pus, and faile not for cowardise to telle Goddis
| lawe to men pat synnen, he puttip him wel to martirdome ; and
. every sich man, seip Crist, he shal confesse to his Fadir. And
| panne Crist wole confesse pis man to be trewe in Goddis cause,
| and worpi to have mede after worpinesse of his traveile, and to be
E crownyd wipouten eende in hevene bifore pis greet lord, pat fallip
. not to 3yve such servauntis but if he jyve hem blisse of hevene;
. for gretnesse of siche a lord rewardip not lesse his knystis.
;1 O Lord, if a man pat traveilip in werre wip a capteyne, wolde
. telle myche® pat pis capteyne wroot of him to his kyng and
j’seide pat he were a good werriour, and worpili and hardili
. traveilide in pe kingis cause, and herefore pis erpeli kyng
" shulde have him and hise comendid; how mouche more were
it worp pat pe persone of Jesus Crist comendide bi his owne
“word a trewe servaunt unto God, and telde pat God shulde

penke on him and 3yve him blisse wipouten ende! And as
. confessioun of treupe is to be loved of Goddis knystis, so con-
. fessioun of cowardise is to drede of men in erpe; and pus

! knowleche, E. 3 tellip, E.
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defaute of bileve lettip men to traveile in Goddis cause. But |
wordis of pis gospel ben yvel undirstonden of manye, pat, bi |
logik pat pei han, graunten pat alle pe heeres of seintis be
knowen wel of God, but God woot not how many pei ben, !
for noon heeris ben pes alle, sip panne pei weren wipouteni
noumbre, and ech greet ping in erpe were maad of partis .
indevysible. And siche errours pat men han in logik and in |
kyndeli science, bryngen men yn, as heretikes, to graunte after |
many fals pingis. Sop it is pat God knowip alle pe partis -
of a man, and how many pes partis ben, for pei ben fewe |
to Goddis witt; and so ech ping pat God contynnep® is maad |
of partis indyvysible, and o gretter ping hap mo siche. But |
pis is hid to mennis knowyng, but afier pei shal wite it wel,
whanne God shal shew it hem in hevene. :

OF 0 MARTIR AND BISHOP,

[SERMON LXIV.]

Circuibat Jesus ctvilates—MATHEW ix. [35.]

P1s gospel tellip of pe office pat shulde falle to Cristis .
disciplis. And so it tellip how prestis shulde now, bope more |
and lasse, occupie hem in pe Church in servise of God. And |
first, Jesus dide in dede pe lore pat he tauste. Pe gospel seip |
how, Jesus wente aboute in pe cuntre, bop to more places and |
lesse, as citees and castellis, to teche us to profete generali to%
men, and not to lette to preche to a peple for pei be few, and i
oure fame shulde be litil, for we shulden traveile for God, of |
whom we shulde hope oure pank. Castels ben undirstonden
litil touns, but wallid, as Jerusalem is clepid a cite bi Mathew;
and sich grete castels ben clepid citees. And no drede Crist
wente to smale uplondishe touns, as to Bethfage and to Cana '
in Galile; for Crist went to pese places, where he wiste to do !

t
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- good and he traveilide not for wynnynge of moneie; for he was
. not smyttid wip pryde ne wip coveityse. He cheese him places
' to teche in pe peple pat were moost able, as synagogis among
! . Jewis. For synagogis weren among hem as churchis ben
ramong us; and Crist was not lettid panne bi feyned juris-
1 - diccioun, to preche among pe folk, al if he wrappide pe prelatis ;
. for pis use in iurisdiccioun was not 3it broust in by cautel of
| pe fend, as it now is, to lette trewe prechinge. Crist prechide
{not fables, but pe Gospel of God, pat was good tipingis of pe
+ kyngdom of hevene. And Crist was not occupied al oonli in pis
' prechinge, but in heeling of syke men, and men pat were in
- languishe. For two men hav nede of bodili heele. Sum men
‘ hav sykenesse or hurtinge in her bodi pat men moun see at ize,

and pis is clepid sykenesse. Sum men have languishe, and pat
. on two maneris; as sum men ben syke wipinneforp, but pis
' sykenesse is hid to men, as men pat ben in fevers or oper syke-
' nesse of herte; and sum men ben syke bi sorewe of herte, and
of discounfort of pingis pat fallen hem. And pese men were in
languishe, and ofte weren heelid by Crist; and if we hav not
"virtue to hele pese two sykenessis, 3it we moun have wille
'to do pat is in us, and conforte and preie for men pat we

“delen wip.
andsentis+ And Crist ceeside not here to do good to men, but he
preacht, - ordeynede hise disciplis many, to traveile among men, bat be
Y P Y g )

+ people weren not alle traveilid in heering of oo man. For, as
. pe gospel tellip, Crist saie pe peple traveilid in pis, and hadde
| mercy on hem, for pei weren travellid and ligginge as sheep wip-
"outen heerde; and panne he serde o hise disciplis, Pere is myche
f ripe corn and fewe workmen pereaboute, and perfore preie 3¢ God
| fo move his prechours, bop in bodi and in soule, /o fraveile among
| e puple, as gospelleris shulden. Crist bade hem wende forp
‘ and preche to pe peple pal pe kyngdom of hevene shal come, al if
. hem penke pat it dwelle longe; for many peplis shal turne to
| God fro peir synful lyf, and afterward come to hevene whanne
" pat pei be dede. 3he, pe dai of dome comep ful fast, sip no
! tyme mai come faster pan pis dai comep. For, as clerkis seien,

tyme passip as swiftly as ony tyme mai passe, or come into

pis world.
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And herfore Crist givep power to hise disciplis of pis
office, to heele speciali foure manere of siikenessis. First, he

3yvep hem power to heele men wipynne forp; but pe moste !
power in pis was of her wordis, pat Crist wrouste wip hem,

and heelide pe peple in soule; and, for Crist wolde not pat his
power were idil, perefore he biddip hem hecle sike men. After
he biddip pese disciplis reise up dede men ; pat mai be undir-

stondun upon two maneres. For pese disciplis hadden power !

to reise up dede men in bodi, and to quykene bi Goddis grace |

dede men in soul; and pis virtue is more, sip pe soule is betere '
pan pe bodi. Pe pridde tyme Crist 3yvep hem power # Aele -

mesele men ; and bop siche syknessis and ordres of hem shulde
be more to charge in soule of a man, pan pei shulde be of

a mannis bodi. Meselrie is comunli figure of heresie, or of ony

oper synne pat foulep men wipoutenforp, for pus done bodili’

meselis to men pat dwelle among hem; and herfore in pe eelde

lawe shoulden meselis stond afer. And al if many synnes de- .
foulen men biside hem, nepeles heresies done myche harme.

And perfore men shulde bisili distrie sich heresies; as a greet
heresie is, in dowinge of pe Church wip lordship of pe world, as
it is now dowid. And breep of pis heresie foulip many clerkes,

for it is seied in oper placis pat Goddis lawe forbedip sich lord- -

ship to clerkes, for alle pei shulden lyve in mekenesse and

povertie. And to distroie pis heresie shulden lordis traveilen
bisili, for pis myjten pei do listly and leve fulli to draw awei -

her owne goodis, by which pei harmen clerkes. For it were

inows to us to have offringis and dymes, sip Crist and hise |

apostlis holden hem paied on lesse. Pe fourpe and pe laste

dede pat Crist bad hise disciplis do was, /% caste out fendis pat
dwelliden tn men. And as God 3af hem power to cast hem ;

out bodili, so he 3af hem power to caste hem out of pe soul,
whanne he zaf virtue to his wordis to converte pe peple, and
of a soule pat first was nest of pe fend, to make a nest of
God, to dwelle by grace and by virtues.

And after pes foure vertues Crist tellep hem a maner pat
pei shulen algatis kepe in worchinge of Goddis work. For
Crist seip pus: 3¢ foken of God freely, and perfore svre freeli

youre traveile to pe peple; and panne shal it be medeful,
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vand ellis is it symonye. And here is begginge of prechours
The mendi- forfendid of God, sip it is an hid sillinge’ of prechinge
jsmdret of Goddis word. And for it is a privy synne, covered wip
" ypocrisie, pis synne is the more and foulir before God;
and herfore techep Poul, to be siker of pis syne, pat preestis
shulden be paied wip mete and wip hilinge. It is leefful
us to take pese two, pat ben nedeful® to pis service of God,
and pere wiseli ceesse. But freris and preestis pat gadren
- hem tresure, and maken riche churchis and housis wip oper
‘ ' gere, and algatis fynden a peple superflue and charginge,
| Thess. w 0. passyn Goddis lawe bi a cursid ground, for Seint Poul biddip
" pat he pat traveilip not, shulde not ete by colour of pis office.
And preisynge of preier pat is now broust in, is a foule synne
among many preestis.,
Badpnestsare  And Christ tellip after how hise disciplis shulen bere hem
amongshee among yvel peple pat pei traveilen among, and so moun
pei litlyer dele wip good peple. Christ seip, J send 30u
as sheep among wolves, and perfore loke ye be prudent as
neddris®, and symple as dowwves, for warnesse of pes two is
ynows to jou to dwelle among men. And it is comunli seid
pat wolves be beestis of raveyne, and yvele for to daunte fro
spoilinge of meke beestis; and whanne pei bigynen to 3oule,
pei turnen her snowte to hevene ward. And so pseudo-clerkes,
for her greet covertise, spuylen symple men as wolves doone
sheepe; and Crist clepip trewe men in God sheep for many
enchesouns ; and as pe wolf wip 3oulinge makip sheep to flokke
. for drede, so prelatis bi cursinges maken men to gadere hem
and 3yve pese prelatis goodis pat pei wolen have. And 3it pei
hav anoper cautel pat pese ypocritis usen: pei seien pat pei
wolen 3yven suffragies goostli to menis soulis pat passen al pis
worldis good; and to coloure al pis ypocrisie pei turnen her
snowte to hevene, and seien pat God hap 30vun hem power to
3yve pardone as pei wolen. And here pei joulen comunli,
and blasfemen in God, and where Crist biddip hem be sheep
dwellinge amonge wolves, oure prelatis, by pe fendis lore, ben
turned to pe contrarie, whan pei stranglen and killen men and

! sellyng, K. ¢ leveful, E. 3 eddres, E.



SERMONS.

spoilen hem of her goodis®. And occupiyng pat Crist bad hise
prestis traveile inne is put al bihynde, and fendis service is
putt before ; and pus flokkis of sheep ben maid of lewyde men,
and flokkis of wolves ben maid of preestis.

But Crist biddip hise disciplis be prudent as eddris. An
eddre hap pis witt; whanne charmeris come to take him, pe
toon of hise eeris he clappip to pe erpe, and wip pe eende
of his tail he stoppip pe toper. And so Goddis children,
whanne bei be temptid to synne, pei penken mekeli how
freel pei ben maid of pe erpe, and wip greet poust of her
dep, pat shal come, pei witen not whanne, and drede of
her jugement lest pei ben demyd to helle, pei stoppen her
oper eere and kepen hem wel fro synne. And pus pei hav
prudence, pat God hap 3ovun to serpentis, And symplenesse
of douves stondep in pis; pei hav no clawis to fiste as oper
foulis, but whanne pei ben assailid of foulis of raveyne, pei
tristen not to her owne strengpe, but fallen on stones, and
pese haukis dreden panne to smyte at hem, lest pei frushen?
her owne brest at pe hard stoone. So Cristis disciplis knowen
mekeli her freelti, and lijten on pe corner stoon, pat is Jesus |
Crist; and panne fendis of helle dreden hem to swippen? at*’!
hem, lest pei harmen hem silf at pe stoone of hurtinge. And !
pus Cristis disciplis ben goostli dowves. But pis lore is forzete?, |
and pe fendis lore take®.

IN FEESTIS OF MANY MARTIRIS.

[SERMON LXV.] |

Elevatis Jesus oculis.~—~LUKE Vi. [20.]

P1s gospel tellep foure confortis of martiris, in whiche bei
shulden have joie for pursuynge of Crist. Pe gospel tellip
how, Jesus lifte up hise i3en on hise disciplis, and seide ];us;i
1

t flusche, E. 2 assayle, E. % om, E. ¢ forsetun, E. 8 taken, E.

» The bearing of this passage on  sermons has been already discussed !
the authorship and date of these in the Introduction. !
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! Blessid be pore men in spiridl, for 3e, pat pus be pore men, kan
| pus certeinli pe kyngdome of heveme. Pis poverte is a virtue
pat men shulden first sue Crist inne, and it is hard for to use,
“and perfore tellep Crist pus pe meede. And pese men pat hav
pis virtue, as weren Cristis apostlis, hadden here pe rewme of
- hevene, for pei hadden here Crist; and Crist, heed of pis rewme,
lis ofte tymes clepid pis rewme; for he is pe moste jewel of al
! pis rewme, in which ech part of pis rewme is many weies con-
fteyned. And pus he mai by many causis be clepid al pis
jrewme. In pat he is God, he is ende of al ping, and in him
. we lyven, we moven, and we ben; and for him, as ende, we
i done alle our dedis. For in virtue of him al his Chirche
i worchep, and by pis moun men se wher men ben lymes of
Holy Churche; for panne pei ben groundid in his lyf, and his
- worchinge. And if pei ben in stait or werkes ungroundid®
1 in Cristis lyf, it is licly to men pat pei ben Antichristis disciplis ;
. for Crist seip and mai not lye, pat, Who is not wip me, he is
~asens me; and so he is wip Anticrist. And so if stait of pese
. freris be not groundid in Crist, and pei gabben many maneres
upon pe Iyf of Crist, as in begginge, and asoilinge, and oper
: feyned lesyngis; panne it is a tokene pat pei ben not of holy
Chlrche, but Sapanas children whos dedis pei done. For if
])Cl ben more bisie aboute worldeli goodis, pan pei ben of dedis
]:at vertu techip to do, panne pei ben wip Mammon, and he ledip
| hem. For worldeli goodis, pe which Crist clepid Mammona of
 wickidnesse, ben moost soust of sich men. And so pis fend
ledl]) hem, and sip uneven departinge of suche worldeli goodis
makip dissencioun, zhe, pe mooste pat here is, it semep pat sich
| freris ben cause of pis dissencioun. But pei have goodis in
i comun unevenly departid; she, more pan hem nedide ech
! man to have ynows; and pus pis nest of Mammon genderip
' many strives, and 3it pe fend techip hem to seie pat pei have
?nou;t but ben more pore in spirit pan weren Crist and hise
"apostlis.  But certis pis is not poverte of which Crist spekip
' here, sip Crist spekep here of poverte in spirit, to mekeli holde
men in havynge of wordli goodis, as moche as nedip to sus-

! bat ben not groundid, L.,
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teyne her office. And he pat forsakep pus for pe love of Crist
worldeli richesse, and fame pat comep to pe world for havynge
of siche goodis, is a pore man in spirit, as Crist spekip here.
For panne he synnep not in havynge of goodis for to make
feestis, ne to make riche housis, ne noo costli ornamentis pat
fallen to men, but it is inow3 to him to hav foode and hilinge.
And al his bisynesse is to helpe Cristis Chirche, and he dis-
seyvep not men in multitude of coventis, but lokip how fewe
prestis moun profite to Cristis Chirche, and how he mai holde
pe office pat Crist hap bedun in his lawe; for his desire stondep
in pe kyngdome of hevene. And pus ben vertues knyttid oon
wip anoper, and algatis in preestis, pat hizer suen Crist. And,
for suche poverte bringip ofte tymes in hunger, perfor in pe |
secounde blyss seip Crist?, pat pei ben blessid now. And it is no
drede Crist spekip of sich hunger pat is vertuousli take?, after
pe Trinite; for a peef mai hunger azens his wille in prisoun,
and a werriour mai hunger for an yvel ende; but loke who
hap power to robbe mennis goodis, and 3it he sparep upon
resouns, for pe love of God, and pat man hungrip as Crist |
spekip here. And pus alle pese comunes of pes newe religiouse,
pat® wasten Goddis goodis, for fame of pe world, or love of her
belye, synnen agens pis virtue'; and pei shulden hungre now to
dep, as done pese martirs, or pei wastiden pus pese pore mennis
goodis. And if pei han greet wille to do pis for Goddis sake,
pei han now a maner of blis, delitinge in Goddis lawe; and
it is no drede pes men shulen be fillid, whanne pei shulen
have full joie in pleyn filling of Goddis wille. For after pe day
of dome noping shall displese hem, for pei shulen wel wite pat
God ordeynep al pings panne, rizt as it shulde be, by resoun
of Goddis wille. And pis ordenaunce is so faire and so plesinge |
to seintis, pat pei shulden be fulfillid in wille of her soule, and
bat shal be inow3 to hem to bope her kyndis. For panne pei

shulen have no hunger of ping pat pei desiren, for pei shulen .
be fulfillid in bodi and in soule, and pus trowen seintis ])at]
hungre endip here.

Pe pridde blisse is seid to pe same entent. Blessid be 3¢ ﬁal ;‘

! So E; A includes ¢seip Crist’ in the italics. 2 taken, E. 3 So in ‘
E; om. A. ]
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wepen now, for 3e shulen lege. It is knowen pat whoso lastip
fulli in Goddis lawe he mut nedis wepe here, for enemyes to
Crist; for suche Goddis proctours shulen be pursued, for re-
prevyng of synners pat ben Goddis enemyes, and he is
a coward agens God pat spekip not boldly azens synne. And
herfore Joon Baptist and Cristis apostlis token ensaumple of
Crist to pus repreve synne; and pus pei wepten for pursuyte,
and algatis for synne, sip Crist in all hise pre wepingis wepte
for oper mennis synne. For he lovep nowst wel Crist and his
Modir pat sorowip not for her injurie, and despite pat is done
to him. And sich men of charite shall leise at 3e dai of dome,
Prov. i. 36. for Salomon seip, pe Churche shall leige in pe last dai; and
sich gostli gladness is clepid here leisyng’, for bodili leigyng is
fer fro pis purpos. And of pese pree pursuyngis pat comen to
pe Chirche, pe firste is leste of alle, pe secound is myddil, and
pe pridde is moost ; and pus it is of pe ? pree rewardis.
Persecution Pe fourp word pat Crist seip conteynep pre pursuingis; 3e
servants. Ushulen be blessid, seip Crist, whanne men shulen hate 30u, and
| whanne pei shulen departe you, and after repreve jom. Cristis
servantis on many maneris ben departid here. Worldeli men
fleen hem, and leven hem by hemsilf; pei ben cursid of Anti-
crist, and put out of chirchis, and pei ben partid in prisouns fro
oper men of pe world. And in alle pes statis pei suffren re-
proves, and if pei ben certeyn, bi lore of her bileve, pat pei
suffren in all pis fro cause of her God, pei moun be blessid and
joiful for hope of pe ende, as a syk man gladli wole suffre
peyne whanne he hopip perbi to come aftir to hele. And joie
pat seintis shulen have whanne pei suffren pus is a manere of
blisse pat pei han here, for it is more joie pan all pese worldli
lustis. And, as Crist tellip, pese pat stonden in Cristis cause,
han her names cast out as cursid men and heretikes, for her
enemyes ben so blynde, and so depe in her synne, pat pei
clepen good, yvel, and yvel, good. But woo be to suche.
And Crist biddip his servantis % joie pat dai in her herte, and
shewe a glad countynaunce, to men pat ben about hem, for cerfis
| her mede is moche in pe blisse of hevene. And pis word coun-

' U leysinge, E. 4 om. E.
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fortip symple men, pat been clepid eretikes, and enemyes to pe
Chirch, for pei tellen Goddis lawe ; for pei ben somynned and
reprovyd many weies, and after put in prison, and brend! or
kild as worse pan pevesa. And maistris of pis pursuyng ben
preestis more and less, and moost pryvy freris wip lesingis
pat pei feynen, as Crist was pursued wip Caiphas and oper
preestis, but privyli wip Pharisees }at weren hise falsseste®
enemyes. And pis gospel is confort to alle pat ben pus
pursued.

But certis as tradiciouns maid biside Goddis lawe, of preestis
and of scribis and of Phariseis, blyndiden hem in Goddis
lawe and made it dispisid, so it is now of Goddis lawe by
newe mennis lawis, as decretals and decres. And pe Sixte, |
wip Clementyns?, done myche harm to Goddis lawe, and |
enfeblen bileve. And pus done pese newe reulis of pese pree
ordris, as pei harmen rewmes and cuntreis pat pei dwellen inne.
But remedie agens pis is used of many men, to dispise all
pese lawis whanne pei ben aleggid, and seien unto men pat
aleggen hem, pat falsehede is more suspect for witnesse of siche
lawis, sip Goddis lawe tellip al trupe pat is nedeful to men.
In pis laste pursuyng of our modyr, pat is greet and perilous,
hap Anticrist moche part agens Jesus Crist, and feynep bi
ipocrisie pat he hap pe rigt part. And defaute of bileve is
ground of all pis errour.

! brent, E.

& See note on p. 201.

b The compilation of the Sixth
Book of the Decretals was made by
order of Boniface VIII, and pro-
mulgated by him in r297. It is
entitled Sextus, or the Sixth, as
following and being supplementary
to the five books of Decretals
published by Gregory IX, in 1234,
(on which see Milman’'s Latin Chris-
tianity, vi. 163) :—

Gregoni noni post hbros quinque, vocatur
Sextus ; nomen habens ordinis a numero *.

The Clementines were first pub-
lished by Clement V at the Council ,
of Vienne in 1312 ; they were after-
wards given out in a fully digested .
form by John XXII in 1316. They |
treat of various points of canon law |
and church discipline, and are sup- |
plementary to the Sextus. |

+ These lines are 1n 2 fine copy of the Sextus
m the Bodleian Library, edited by Giles Perrm,
1572,
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rE GosPE[L] oF MANY MARTRIS.

[SERMON LXVI.]

1
|
|
i Cum persequentur vos in una ctvitafe—MATH. x. [23.]

E P1s gospel tellip a medicine of Crist, how hise martirs shulen
. do in tyme of her pursuynge. Crist biddip hise disciplis to flee
, from her enemyes; for vertuous pacience and sich manere
| cowardice ben armes to Cristene men to overcome her enemyes.
{ For hope of our victorie is in Jesus Crist, and perfor we trustyn
“in him pat he doep pe dedis. And so' Crist and Anticrist
striven togidere, and oon seip pat he hap pe just part and pe
hooli; and pe toper reversip him and seip pat he hap Cristis
part. And as anentis Cristis lawe pat men shulden grounde
hem inne, Anticrist hap foundun pis cautel, to seie pat it is
myche fals. And if men seien pat Goddis lawe mut nedis
be sop to Goddis entent, pei graunten pat bis is sop, but pe
entent liep in hem. So, as princes of prestis, and Phariseis
" joyned wip hem, wolen interprete Goddis lawe, aff hem shal
it be taken; and so her exposicioun is more in auctorite pan
is text of Goddis lawe; for by pe firste, men shulen be demyd.
. And by pe cautel of pe fend pese ben maid mysti to pe world,
and by ziftis pat pei 3yven to seculer men, and to sum clerkis,
pei hav many comunes wip hem, and of all manere of men,
and crien pat pus seip holi Churche, to which we shulden algatis
| trowe, and do worshipe to it, and reve it noust but 3yve it more.
! And pus is Cristis cause feld doun for a tyme, but 3it pere ben
| many men stondinge perewip, as pei doren. And pis reule han
E many men to juge wel in pis mater; if a man lyve rizt Iyf bope
to God and to man, and have for him text of Goddis lawe, and
witt pat sownep to charite, and symplenesse in Iyvynge, wip
forsakinge of worldeli liif, it is tokene pat pis man hap pe rist
part of Jesus Crist. For Anticrist drawip evere to pryde and

! So E: A reads for, which gives neither sense nor syntax.
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to coveitise; and herbi moun men knowe what man holdip |
wip Anticrist. But beware with ypocrisie, for pat bigilip many |
men to trowe pat men ben Cristis children, al3if pei ben pe |
fendis lymes. And so bi loore pat Crist techip men shuldeni
trowe to sich mennis workes more pan to her wordis, for pei
speken ofte in striif, and Poul seip pat he and hise bre])eren'
have noon custum to speke pus.

pe first biddinge pat Crist biddip here stondip in pese‘
wordis, pat we shulen kepe. And whanne many enemyes '
shulen pursue you fro oon citee, pat 3¢ have dwelt inne, ﬂe
3¢ info anoper ; but ever wip discrecioun, for if pis were ever |
kept no men nedide to be martris, for pei myst fle fro toun |
to toun, and nevere countre wip her enemyes; and pus Crist |
wip hise disciplis hadde do agens his owne lore. And here;
men studien wip rulis, whanne pei shulden flee pus, and{
whanne pei shulden stonde and suffre. In bope pese tau;te!
Crist, and it is no doute to men pat ofte it profitip on bope
sidis to fleen from oo toun to anoper, for bi pis fleinge ofte
tymes hav bope pe partis space to turne to Crist and profite,
more pan pei shulden to suffre dep, abidinge in oo place.
And here Y can® not grounde of God, pat we shulden fle oure
enemyes, rigt whanne pei folowen us and seen us in mennys |
presence, for pis were yvel cowardice, to feere men pat saien |
pis flist; but Crist spekip here, as we pinkip, of hid removynge
before. And pus Crist fledde ofte tymes, and hidde him among |
pe peple. And if pou axe whanne men shulden flee, and whanne -
stonde in Goddis cause, certis sum tyme men ben constreyned |
to come, and to answere for Crist; and so, if we lyven good |
lyf and lette not pe love of Crist, he shal teche us for to flee f
and to answere as we shulden. ‘

But algatis be we war pat we confesse not falsehede,;
and denye not Cristis lawe, for no cais pat mai falle. If we !
undirstonden not pe witt, graunte we pe forme of pe wordis, .
and confesse we pe trupe of hem, al if we witen not which:
it is. And pus faile we not God in lLiif, and he wole not |
faile us in loore; for pus he biholip pat we shal have in:

L kan. L.
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sich hour what we shulden speke. But here it is good to us,
if we ben in myche pees, to knowe and love Goddis lawe,
for bi pis we moun betir lyve, and wite how we shulen answere
men whanne we ben opposid of fendis. But 3it men misten
replie here pat Cristis lore were not ynows, for men mysten
ligthi take a citee where alle weren enemyes and noon trewe
*men. But lyve we wel, and Crist wole teche to what a citee
we shulen go; and herfore seip Crist after, Soplt, I seie 1o 30,
3¢ shulen not ende pe citees of Israele til pat mannis sone come, at
} be laste dai of Jugemeni. A flok of treue men is citee of Israele,
| for pese men seen God, and ben redi to helpe hise lymes,
whanne pei be pus pursued, and suffre Cristis disciplis to tra-
veile, and lette Anticristis bi her power; and such flokkis shulen
not faile, bope to worche and to helpe. And in pe dai of dome
{ it shal be no nede to axe help, for panne shal Cristis baner
E be rerid, and alle hise enemyes shulen lurke.
1 And herfore seip Crist after, Per i&s no disciple aboue his maistir
i ne servant aboue his Lord. But pus was Crist himsilf pursued,
| and pis forme kepte Crist, in fleyinge and in answerynge. And
|1 s ynows to pe disciple pal he be as his maistir, and lo servaunt
1 pat ke be as his Lord. Inpis ping and bi pis weie shulden Cristis
' servauntis kepe mekenesse and hope in God, and wite wel bi
"her bileve pat pei moun not do wipouten him. And herfore
- seip Crist: If pei clepiden pe good Lord Belzabub, moche more pei
| shulden dorre mysseie pe servantis of pe Lord. And oper pur-
i suytis and bodili dep shulen sue aftir, sip Crist hadde hem, and
| perfore Crist tellip ofte, how hise shal be sikir of pese. And
! perfore Cristis armure is good to ech to Cristen man to hav,
! for it noiep not hevely, neper in pees ne in werre, and it makip
| Cristen men hardi azens e fend and alle hise lymes. And her-
. fore seip Crist to hise; Derfore drede 3¢ hem not ; for we have
| betere ground pan pei, and more helpe pan pei have; but oure
' helpe is spiritual, hid to pis world and for? pe toper. And pis
lore is nedeful now in pis world, for Anticrist; for he hap
turned hise clerkes to coveitise and worldli love, and so blindid
"be peple and derkid pe lawe of Crist, pat hise servantis ben

' dore. K ; meaning dare. 2 fro, E.
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pikke, and fewe ben on Cristis side. And algatis pei dispisen |
pat men shulden knowe Cristis liif, for bi his Lif and his loore ]
shulde help rise on his side, and prestis shulden shame of her |
lyves, and speciali pes hige prestis, for pei reversen Crist bope '
in word and dede. And herfore oo greet Bishop of Engelond,
as men seien, isyvel paied pat Goddis lawe is writun in Englis,
to lewide men ; and he pursuep a preest, for he writip to’ men?
pis Englishe, and somonip him and traveilip him, pat it is |
bard to him to rowte®. And pus he pursuep anoper preest bi !
pe helpe of Phariseis, for he prechide Cristis gospel freeli !
wipouten fablis. O* men pat ben on Cristis half, helpe 3e now
agens Anticrist! for pe perilous tyme is comen pat Crist and |
Poul telden bifore. Butt oo confort is of knysttis, pat pei !
savoren myche pe gospel and han wille to rede in Englishe
pe gospel of Cristis liif. For aftirward, if God wole, pis lord- ‘
ship shal be taken from preestis; and so pe staaff pat makip
hem hardi agens Crist and his lJawe. For pree sectis figten here, |
agens Cristene mennis secte. Pe firste is pe pope and cardinals,
bi fals lawe pat pei han made; pe secounde is emperours’
bishopis, whiche dispisen® Cristis lawe ; pe pridde is pes Pha-
risees, possessioners and beggeris. Alle pes pree, Goddis
enemyes, traveilen in ypocrisie, and in worldli coveitise, and
idilnesse in Goddis lawe. Crist helpe his Chirche from pese
fendis, for pei figten perilously.

PE GOSPEL OF MANY MARTRIS.

[SERMON LXVIL] |

Ponile in cordibus vestris.—Luc. xxi”. [14.]

D1s gospel tellip, as oper bifore, how Crist helpip his martris,
whan pe fend and hise lymis pursuen hem for Cristis lawe.
For Christ suffride for pis lawe al pe peyne pat he suffride, and
hise martris aftir him suffriden for pis same law. Crist taugte

! om. E. 2 om. E. 3 route, E. % So in E; A has oo.
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, opinli his lawe to pe peple, and pe hize preestis of pe temple,
] wip Scribis and Phariseis, pougten pat pis was azens hem; and
i pus pei weren azens him; and speciali, for Cristis wordis weren
\' azens pese pre mennis pride, and agens her coveitise, in which
| pei disseyveden pe peple, but not bi so opyn blasfemye as
" prelatis use to daie. For pei seien, pat pei han power of Crist
| to assoile alle men pat helpen in her cause, for to gete pis
. worldli worshipe, to assoile men of peyne and synne?, bope in bis
world and in pe topir, and so whanne pei dien, flee to hevene
" wipouten peyne. And pus durst not pe fend feyne for pe tyme
\ pat Crist was here; and siche blynde leden blynde men, and
i maken falle bope in pe lake. And pus pis is a perilous tyme,
| for many men ben dryvun to helle, and pat is more perilouse
’ pan ony deep pat pe' bodi hap here, and pe peril is pus more
' for feynynge of ypocrisie ; and we moun not see pis peril, ne
 fele it in pis liif. And many witnessis ben azens pis, and seien
\ pat it is fals ; but, as pei seien, we han pe fals part, and pei han
i pe goode relxglon And so pis is more perilous pan sectis de-
?pamd fro Crist, as Jewis or Sarasines, or oper hepene men;
Jfor pese worchen bi ypocrisie and ben mysti heretikes, and
| medlid among trewe men, and pus her fisting is feller.

| But nepeles Crist supposip pat hise disciplis shulden sue him,
E and lyven wel after his lawe, and pei shulen be sure ynows, for
| panne God shal fiste for hem ajens enemyes of Crist. And
] herfore bigynnip Crist and biddip hem, putie in peir hertss, not
fo penke bifore wip bisinesse, how pel shulen answere to her
enemyes, for Crist shal answere panne for hem, and 3yve hem
| panne moup and witt, lto which alle her adversaries moun not
azenstonde ne azenseie.  And sip pei ben not po pat speken, but
pe Holi Goost spekip in hem, it is sop pat God himself shal
answere for his part. It is seid ofte tymes, pat maner of
speche of Goddis lawe is to denye pe instrument, and to
graunte pe principal, and pus seip Crist pat pei speken not but
]>e Hooli Goost in hem. But Crist propheciep of betraying pat
 hise shal hav: 3¢ shulen be detrayed, he seip, of your owne eldris,

|
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of soure breperen, and joure cosyns, and soure owne frendis. Pis
lettre was verified of martiris of Crist, for alle pes foure con-
sentiden to dep of pese martiris, for pei pougten obeishe to
God in killinge of Cristene men. And as Cristis lawe seip
pat sevene pingis shulden be hatid for Crist, as fadir and modir,
wyves and children, breperen and sistren, and mennis owne liif,
so feynede pe fend pat pese foure frendis shal be hatid of man,
for pe love of Anticrist. And pus many fadris killiden her
owne children, for pei confessiden Crist; and pus, as we sup- |
posen, pe Jewis diden. And to speken generali of Anticristis
scole, pese popis ben fadris, and her churches ben modirs, pese
bishopis ben breperen, and oper prelatis ben cosyns; seculer |
men for muk ben to pese prelatis, frendis, and alle pese be- |
trajen Cristene men to turment, and putten hem to deep for
holdinge of Cristis lawe. And pis is more perilous for her
fals feyning, for pei seien pat her Chirche mai no weie faile
pat hap lastid so longe in trupe and in holinesse. And pus as
Crist was pursued and kild of pese foure folk, so bi cautels
of Anticrist ben men kild to dai. And 3it pe pope is clepid
holyeste fadir, and pe bishopis hise breperen, and abbotis his
cosyns, and seculers ben frendis pat helpen to pis pursuyte;
and pese foure goostli frendis ben most perilous. And Crist
tellip hise disciplis how per shulen be hatid of alle worldli men,
Jor pe name of him ; and pus ben men hatid now bi lesengis
of freris, for pei holdin pe gospel and lawis of Crist. But Crist
comfortep hise and tellep hem pat no part of her bodi shal
perishe at pe daie of dome; so pat an heere of her' heed shal
nol panne perishe. And armer to fiste wip in Criste? men
is pacience, for wip pis fouste Crist, and alle hise gloriouse
lymes; and in pis pacience bihetip Crist to hise, pat pei shulen
hav her soulis in pees, as Crist hadde his soule.

And here moven many men, sip Cristis lawe is opyn, and his
part is knowun good, and Anticristis wickid, and many devoute
men holden wip Crist, what movep Cristene men to move hem
not to fistinge? For sip pe fend hap but pree partis for his
side, Cristene men myste soone meve to fle pes pree partis.

' om. E. 2 Cristen, E. ]
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1For popis and bishopis and prestis of her sort, and pese new
| religiouse, possessioneris and beggeris, and seculer men pat
| ben disseyved wip hem, ben pe moste enemyes to Crist and
i his lawe. Whi wolen not holi seculers risen azens pese pree,
sip pei moven seculers to fijte azens her enemyes? Here men
' penken pat Cristene men shulden algatis loven pees, and not
procure to fiste; for Crist is a pesible kyng, and he seip in his
gospel pat in oure greet pacience we shulen have oure victorie ;
| and Crist shal figte for us. But many men penken pat seculer
‘ men shulden helpe here, not to figte bodili asens Cristis enemyes,
Jbut wipdrawe her conceil and consent fro pes pree folk; and
| pis dede were sure before God and man.

i And sip pese false freris camen last into pe Churche, it semep
| pat at hem shulden men begynne to practise, for pei semen leste
| groundid or rotid in malice, al if her malice be sharpest, as fevere
| of a daie. Pe rote of possessioners semep harder to overcome,
} for pei ben rotid in richessis and frendship of pe world ; but liztli
| migten trewe men discomfite pese freris, not but wipdraw her
i defence and consente to hem; and pese fendis shulden faile, as
| pei began wipouten ground. And here moun men ligtli se
iwheper seculers ben trewe men, for pei confessen communli
pat pei loven Crist moost, and wolen stonde bi his lawe, and
also bi his ordenaunce, for to suffre dep, but pei failen in pes
wordis. Hem nedip neper to fiste ne dispende ne traveile,
but consent not wip pes fendis, ne defende hem azens Crist,
and pei shulden soone be destryed among hemsilf. Wel Y
woot pat begging holdip hem up, and oper lesingis upon Crist
and his Churche. Comune not wip hem, ne 3yve hem noon
almesse, bifoore pei hav declarid pese® gabbingis agens bileve,
and litli shulde be an ende of pese false prophetis. Her
preieris, and her massis, and oper false signes, ben signes pat
pei chaffaren wip disseyvynge pe peple. But dwelle we in pis
bileve, and tell hem boldli pat pei witen never ® wher pei ben
fendis ; and if pese ypocritis ben fendis, her preiris doip harm,
she, bop to hemsilf and to oper men; and no man pat hadde
witt shulde chaffare wip her preiris. And herfore biddip Crist

i ! be, E. 2 not, E.
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flee from false prophetis pat come in cloping of sheep, but
pei ben wolves wip men, and her comyng is moost to ravyshe
bi ypocrisie.

As anentis her massis, a man pat hadde Cristis hert shulde :
seie hem sopeli, pat he wolde not truste perynne, but if pei
purgiden hem of heresie, of which pei ben suspect. It was
taken as bileve, longe bifore pat freris cam ynne, pat pe sacrid
ost pat men seen at ige is verrili Goddis bodi, bi vertue of hise
wordis. Freris seien pat pis is fals, but it is an accident
wipouten ony suget, and pei gilen pe peple. If a man charge
Goddis lawe more pan fals in name of sich lyeris in pe world,
pat doip myche harm. Comune he not wip hem, ne jyve hem
no goodis, before he have asaied wheper pei ben here heretikes;
and seie he, pat Crist takip not service of man but if he 3yve
betere asen, and pus shulden prestis done; and herfore, but
if pe frere bringe under his comune seel, what is pe sacrid oost,
pei wolen not comune wip him. For, as Seint Joon seip, who-
ever gretip an heretike shal hav of his synne, what man ever
he be. And pus, if a trewe man love more Crist pan pe
worldis fame, he mai listli wip worship avoide sich fals freris.
And certis pis dede were unsuspect bope to God and man.
For if pei hav a rigt bileve, pei shulden telle it for charite,
and if her bileve were fals, pei shulden wille pat it were dis-
troied. And algatis pei witen wel, pat pei varien in bileve fro
pe gospel and comun peple, and many weies disseyve men.
For pei tellen not what is pat, but pat pis is Goddis bodi. But
pese idiotis shulen wite, pat bope pere and everywhere is betere
ping pan Goddis bodi, for pe holi Trinitie is in ech place. And
so men axen what is pat, pat pe prest sacrip, and aftur brekip,
and pat men worshipen as Goddis bodi, but not accident
wipouten suget. And pus defaute of rist bileve, practisid among
pes freris, shulden dampne hem as heretikes, and take hem in
her owne falshede.

And so, bi alle oper signes pat pei feynen in religioun,
aspie how pes freris camen inne, and by whos auctorite;
for if pei camen not in bi Crist, pat is dore of his Churche, .
pei ben peves and heretikes, and stien up by pe roof. And
pis proof were not costli, ne chargious, ne shameful; and
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for levyng of siche proofe synnen men ful grevousely bope
agens Crist and his Churche, 3he, agens freris pat men penken
pei helpen. And pis shulden alle men do in dede, and stire
oper men berto, sum bi Jove, sum bi drede; and pus shulden
oure bileve be shewid, and rotyn heresie, hid now, shulde come
to proof wip false lesingis. And here moun men wel assaie
wheper clerkes and knystis wip her comunes love God as pei
confessen, and doren stonde bi his lawe ; for he pat is necligent
in so litil ping for to do, wolde soon be necligent in harder
ping of more charge.

PE GOSPEL OF MANY MARTRIS.

[SERMON LXVIIL]

Descendens Jesus de monte.—Luc. vi. [17.]

How Christ P1s Gospel tellip, as we hav seid, how pe peple lovede Crist,
love e and how Crist 3afe hem loore pat was betir pan al pis world.
And so Crist, as a good knyst, stood now in hil, and now in
pleyn, now in water, and now in erpe, to telle pat he was Lord
of alle. But here he stood in the pleyn feld, for per men
mizten betere heere him; and pus he techip, pat he lovep
all men pat holden his lawe, be pei clerkis, be pei knistis,
or laborers pat maynteynen tilpe. And pus Crist cam doun of
pe hill, and stood in a feldi place, and lo kim cam dyverse folkis,
as sum men pal weren hise disciplis, and a great mullitude of
oper folk fro fyve places. Sum men camen fro fer countrees
of pe lond of Jude, and sum camen f7ro Jerusalem, and sum
camen _fro pe see, and sum men 70 pe lond of Tire, and sum fro
pe lond of Sidon.
Fave causes . And men selen comunli pat men sueden Crist for fyve
lowed Chnst. | caygis.  Sum men camen to sue Crist, to lerne of him Goddis
lawe ; and pus sueden pe apostlis Crist pat speciali sueden him,
and oper trewe men, bi rigt entent to be informed in Goddis
1 lawe, and speciali at pis tyme; for now 3af Crist his lawe, and
s0 he ordeynede many folk to here alweie pis newe lawe. Pe
secounde cause pat men sueden Crist for, was to be heelid of
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Crist. For alle manere of sykenessis of men he helid wipouten :
hire; and so seip pe gospel here pat many folkis camen to
Crist, fo heere him, and to be helrd of syknesse pat pei were inne.
Pe pridde cause whi folk sueden him was for to se wondris of
Crist, as men traveilen in fer weie to se pleies® in pe world;
and more woundris pan Crist dide was not seen bifore ne aftir.
Pe fourpe cause whi sum folk cam to Crist was cumpanye, pat
oper men cam to Crist, oper for oo cause or for oper. And
pus pei camen to se Crist for sum cause pal here is seid. Pe
fifte cause, and pe worste, pat sum men camen to here Crist
was to take him in wordis, as ofte tymes camen hise enemyes,
as Pharisees and oper servauntis of hize preestis of pe temple.
And pus seip pe gospel here ;—pat men travelid of pe fendis
weren heelid, and al pe peple covetide to touche Crist, for vertue
wente oul of him, and helide alle men. And Crist cast up hise
$3en tn hise disciplis, and seide foure wordis, as it is told bifore
in pe firste sermoun of martirs®. First seip Crist, Blessid be pe? |
pore men, for soure is pe kyngdom of God,; and comunli such
men pat ben pore of goodis here, ben also pore in soule,
as seip pe gospel of Matheu. For sum men ben proude
in her herte of fair chirchis and hize steplis, and sum of |
faire 3ate housis, and sum men of hie kycchynes?®; and so if
pryde were fulli layd doun, few or noon wolden hav sich
housis. And if all pe good were weied pat comep of sich
costli ping, it were but pure fantasie, and worldli pryde pat
comep perof. And if we penken how Crist was pore, more
pan ony of us mai be, we shulden not bolue for richesse of
pe world, for no good pat comep perof. And so we shulen
understonde pese bree wordis pat come after;—Blessid be 3¢,
pat hungren now, for 3¢ shulen aftir be fillid.  Blessid be 355
pat wepen now, for 3¢ shulen leise aftir; and blessid sbulm,
3¢ be whanne pat men shulen hate 3ou, and whanne per deparien
30u fro Crisiene men pat pei loven, and whanne per shulen |
reprove 3ou, and caste oul jour name as ivel, for 3¢ holden wz/B5
Cristis lawe, al if it displese to pe world. In pat dai joie |
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| 3¢ wipine, and make 3e glad countynaunce wipouten, for
‘ 3oure neede is moche in kevene ; and by pis weie 3e deserven it.
;‘:flag,x:orx?:.“ks; As it is seid bifore, God hap many enemyes pat feynen bi
"her professioun pat pei ben pore as was Crist, and 3it pei
i han worldi goodis, bop meblis and unmeblis, and pei disturblen
! Cristis ordre, and contreis pat pei dwellen ynne, as monkis and
| chanouns wip her degrees, and oper possessioneris. Crist techep
" hem to be pore for love of him, but wilfulli; and pei crepen
! ynne to be riche, bi falsenesse of ipocrisie; and pus ben lordis
and rewmes poorid, to whos stait shulde® richesse falle; and
3it bop prelatis and lordis and oper folk ben so blyndid, pat
| pei holden up pis fendis cause and cursen trewe men pat letten
|it. And it is oon to do pus, and to curse Cristene men, for pei
holden on Cristis side agens pe fend, and his helpe ; for he hap
so blyndid men bi unbileve of Goddis lawe, pat dedis pat ben
ajens it ben holden good and nedeful : as twelve lawis ben
- aleggid how God ordeynep clerkes to lyve, and confirmede
hem bi his Sone, and bi liif of hise apostlis, and 3it men
seien pei ben acursid, pat traveilen to kepe bpese lawis. But
as pei feynen, pei han prelatis, and pe hizeste is pe pope; and
but if men have leve of hem no man shulde take pes goodis
raweie. And heron ben lawis ordeyned and cursingis wipouten
nombre, and lordis ben undermyned wip sutiltees of the fend;
and but if God send a gretter * grace, pis heresie wole not
be amendid, but if some conquest come, or pe laste dai of
dome.

Bi many causis movep the fend to holde pis cause azens
agens Crist, for herbi he hap foundun pley in clerkis, knystis,
‘and in comunes; for clerkis herbi ben proude and worldli,
%and leve pe office pat God hap bedun clerkis do to profite
| of his churche. For herbi clerkis ben oper lewid or occupied
|
|
!

'
h
{
I
h
r

! aboute pe world, so pat prechynge and techinge ben aweie
for pe more part; and pes prelatis above seen pat bi pe same
| skile pei shulden wante her worldli richesse, as wantide bop
| Crist and Petir, and herfore for to flee pis eende pei maken
., meenes in weie bifore. And sip averise® driep more, pes
'

! So E; shulden, A. 2 grete, E. 3 aderice, E.
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prelatis ben pus coveitous, and seculer lordis bope, for lordship
is taken fro hem. And pus pe pore comuns bien® pe trespas
of Goddis lawe, but not so myche as pes two oper; for bei |
bien it more in helle. Pe fend traveilep bisili to holde pis
nest asens Crist, and ypocrisie of preestis is pe beste mene
pat he hap; and pus officeris of Cristis hous ben so turned}
in her service, pat if? Peter were now alyve, and saie how |
preestis weren occupied, he wolde seie pei weren not prestisg
of Crist, but proctours of Anticrist. But, for pe fend dredip him |
pat Cristene men shulden knowe pis wille, to® fordo pis fendis
falsehede, and turne agen to Cristis lawe, and algatis pat
Cristis preestis shulden lyv in povertie as he dide, he hap
cast anoper weie to preise preiyinge of sich preestis, and
telle pat it is more worp pan al pe lordship of pis world bope
to lordis and to her eldris, and specialy at mydnyst, as pese
religiouse preien. But here men speken agen pe fend, and |
seien he blyndip here but foolis, for men wilen pat God lovep
more just liif pan siche preier, and it is a fendis folie to chaunge
office of Cristis servauntis, Crist hap ordeyned hise preestis
bope to teche and preche hise gospel, and not for to preie
pus, and to be hid in sich closettis; and pus a liif of oo just
man, pat held wel Goddis lawe, were worthi many such preieris
as now ben procurid folily. And if pe fend alegge pe Psalm,
pat Davip* roos at mydnyst to confesse to his God; whi
shulden not we now do so? But here we axen pe fendis
clerk, sip Crist dwellide at nyst in his preier, and in pe dai
tauste pe peple, and dide hise workes privyly for to flee ypocrisie, 1
why shulden not preestis now do pus? and sip pe same Psalm :
seip, Lord how Y have loved pi lawe, al pe dai it is my poust, |
whi shulde we not holde pis more? sip it is moche betere pan to |
rise at mydnyst. And if Baal preest feynen pat panne God mai |
here wele, and panne lordis of pe worldlyven in lustes in hers |
bedde, and good it is pat God be sued ech hour of sum men;
wite pei wele pat God lokip betere to goode dedis pan to sich ‘,
preieris. But nepeles devoute men pat be disposed to preie |
panne, God forbede pat pei shulden be lettid; but make we

1 byen, K. ® 3f, E. ¢ and, E. ! Davyt, E.
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|no general reule to undispose men on pe dai, whanne pei
| shulden do workes of list. Wel I woot pat peves usen to
| worche on ny3t and slepe on pe dai, and so usen pese neue
5 peves pat comen in abov pe dore; for Crist koude have taust
| pis preier if it hadde more plesid him, as he koude hav

i taugte to preie, and lefte to preche his gospel to men. And

1sip sich religiouse moun not preie God for hemsilf to come

!'to hevene, for pei shulen be dampned, how moche wole God
| here sich fendis preier for oper men! However pe fend seip
‘here, pe office pat Crist hap ordeyned of hise servantis in
i his hous is pe beste of alle oper.

'
'

PE GOSPEL ON FEESTE OF MANY MARTRIS.

[SERMON LXIX.]

\
|
|
; Cum audieritis proelia.—Luc. xxi. [9.]

{ pis gospel tellip to Cristis martris, what peril shal falle
"on his house bop bifore and aftir here, er’ pe dai of dome
| come. And pus shulden martris be confortid bi witt and
ordenance of Crist, and suffre wip good wille, rist as pis
' Lord hap ordeyned; for certis he ordeynep for pe beste, to
| his worship and to his Churche.

g First spekip Crist to hise disciplis; and biddip hem, pas
| per shulden not be adred, whanne pei shulden here batels and
contekes wip men®; for pes pingis moten nedis be, bul 3it is
"not anoon ende. And panne Crist seide to hem of sevene
:{perils pat shulden come. Pe first peril of pese sevene is,
i pat oo folk shulden rise azens anoper, as Cristene men fizten
1wi}a Sarasynes, and oo secte wip anoper; and pus bope
| eldir men and 3onger hatiden divisioun in pe peple, for suche
{divisioun is cause of bateilis and strives among men; ne
1it is not oo peple, but for oonhede of lord and lawes.
"And pus alle Cristene men shulden holde of Crist and his

Uor, E. * wipynne, E,
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lawe, and obeisshe to hise bailies, in as myche as Crist biddip
obeishe to hem.

The secounde harm pat shal come to Cristis Chirche for
synne of men, is, pal oo rewme shal rise azens anoper for
wantinge of charite, and cause hereof shall be defaute of
keping of Cristis ordenaunce. For Crist ordeynede his
Chirche to stonde in sich an evene mesure, pat ech part
shulde profite to oper, and noon reverse oper in liif; as
partis of mannis bodi pat is hoole fisten not togidir, but |
raper oon helpip anoper, and kepip it fro many harmis. |
And pus partyng of lordships among preestis must nedis
make fistinge: and so sectis pat soutren pe peple oper weie
pan Crist ordeynede, as pese newe religiouse, moten disturble
helpe of rewmes.

Pe pridde peril pat Crist tellip here, is grefe erpe-denes?
b7 places ; for as pe erp-denes, as clerkis seien, comep of
wyndis closid wipinne pe erpe, so wyndis closid in proude
preestis, and oper men of pe world, ben figurid by erpe-
dene. And pei distrien countreis and citees, for prelatis
more and lesse here bosten more pan Goddis lawe techip,
and pese wyndis be algatis closid wipinne pe boundis of Goddis
lawe, for pei ben evene as grete as Goddis lawe wole
suffren hem. And as it wole close hem or ponishen? hem,
so it is; and whanne pei ben aventid, bi conquest or oper
manere, Goddis lawe lymytep how pes wyndis shulen passe
aweie.

Pe fourpe and pe fifpe peril, shal de pestilencis and hun-
gris, for as distempour of pe eir shal sle men and unable
pe erpe, so distempour of wyndis of pride shal lette preching
of Cristis word, and panne comep pestilence of soule worse
pan pestilence of bodi, as hungre of Goddis lawe is worse |
pan bodili hungre. And sip hevene worchip in erpe, after
pat erpe is disposid, pere mut come into erpe pestilence and |
hungre. Pestilence shal come of distempour of elementis, |
and of oper medlid bodies pat ben unkyndeli temprid; for pe |
fumes of pese blowun wip pe wyndis, and drawun in to man, |

! erpedones, E. * punysche, E.
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+ distemperen his bodi, and maken hise humours and alle hise
! lymes to wante her kyndeli tempour; and pus comep pestilence,
'bope to man and beste. And sip corn and oper fruytis ben
_nurished by pis eir, and bis is so distemperid bi causes pat ben
bifore seid, pe blewinge ' of pes fruytis mut faile for pis same
?cause, and so hungre mut come for defaute of sich fruyte.
' But Crist spekip more here of spiritual veniaunce pat is more
''to drede pan bodili peynes.
The sixthand And so pe sixte and pe sevenpe perils pat Crist tellip
| ben, feringis fro hevene and oper grefe signes; and as pes
 muten come bi kynde for variance of pe erpe, so mut oo
- synne bifore bringe in anoper synne, and pus shal Goddis
' veniaunce * be varied after pes synnes. As it is distempour,
 pat erpeli men shal calengen here to be evene wip Crist,
,and do more pingis pan he wole do,—so after siche signes
moten come to men peyneful wondris, as it is an hidouse
" ping pat men contrarien to Crist bope in word and in dede,
‘and, ledinge of oper peple, seien pat pei moun do wip pis
"as myche as pe manhede of Crist, and wip pis senden out signes
_to witnesse pis blasfemye. Pese ben more hidous signes pan
bodili comynge fro hevene. But Crist tellip to hise disciplis
L pat bifore alle pes sevene, pe ferventeste enemyes® to Crist shal
» caste hondis upon hem, and pursue hem, and 3yve kem in to hondis
| of false preestis ; and pei shulen putte hem in to feyned holdis,
-and punishe hem many weies, and after pei shulen drawe hem
to kyngis and to justices, pat ben mysti in pis world. And pus
for Crist shulen pei be ponished; and liche to pis fallip now by
| ponishing of Anticrist. But Crist seip to hise disciplis pas ##
. shal falle in fo hem indo witnesse, pat bei ben on pe trewe side, pas
'; pet shulen have clere answere, to whick alle her adversartes shal
‘i nol moun* agenstonde ; and pis shal be Goddis loore comynge
| to hem so privyli. And Crist seip as he dide bifore how he
shal 3yve hem alle pis wisdom, to pe witt pat is seid bifore.

|
t
|
i

Anmectne And here men noten comunli how prelatis weren disposid by
i 1N S e v
. prelates. " Crist to take of him wisdom, to cunne reule his Churche; and so

‘ oper Cristis bileve failep, or prelatis be undisposid now to take

4
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wisdom of Crist to reule his Churche wel. And sip a prelat mai
not do, but if he hav keies of pe Churche, pe which ben power
and science to dispence Goddis tresour, it semep pat prelatis
now failen in bope pes. For bi mannis traveile pei hav not
passingli geten pis witt, sip pei hav ben occupied in pe world, and
ben simple of lettrure of Cristis lawe, and of inspiringe bi
Goddis grace. It semep pat siche prelatis ben ful fer to take of
God suche listnynge of Goddis cunnynge, fer pei ben ful of
worldeli witt in worldeli occupacioun, and herbi unclene in poust, |
to take siche wisdom of God. And dedis of pes men, wip fruytis |
of her liif, shewen pat pei ben not ful cunnynge in wisdom
of Goddis lawe, and so pei ben untrewe dispenders of tresour |
pat pei feynen of God. And sip a wastour of worldeli goodis
shulde be blamyd of God and man, how myche a wastour of 1
betere goodis is more for to blame; and moche more if a |
prelate feyne by ypocrisie pat he hap power and witt, Jovun of !
God to reule his Chirche, and doip al amys® in pis, and suep 1
not God ne his lawe. Certis, syche an ypocrite addip first a i
lesinge, and bi his feyned traitorie he ledip amys Cristis sheep; |
and if wastinge of Goddis goodis be worse, pat pe goodis be .
betere, pis is worse wipouten mesure pan wastinge of erpeli |
goodis. And 3it men pat shulden be martris ben so smytunJ
wip cowardise, pat pei deren not speke a word for rist bileve in
pis matere; but pei constreynen men as bestis to bileve a fals- ‘
hede, pat pis prelate hap power and witt of God to do pus. And |
whoever denyep pis he cursip hem, and pursuep hem. 1
First pei begynnen wip pis :—pat he is hede of holi Chirche;
and of pis pei bringen forp more, pat God mut comune wip him ,
his tresour; and where God ha}p ordeyned to hide, wheper men
shal be saved or dampned, pese ypocritis seien pei witen wel"
pat pei ben heed of hooli Chirche, and panne pei shulen be
saif, and wite of Goddis privytees, which man he wole have
saif, and how longe pis shal be in peyne. And so he woot? bi
Goddis lore whanne pe dai of dome shal be, for he mai not for ,
shame graunte pardon after pe dai of dome; for after pis daie
ben but two places in which pardone mai be feyned, and in ne- |

1 So in E. A has almys, * wote, E.
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per moun suche prelatis pardoun profite to men pat per ben. And
whanne pei graunten many pousynd wynter of such pardone,
oper pei witen, pat pis tyme shal be bifore pis dai, or ellis is
pardoun shal serve of noust. Sich ben many blasfeme lesingis
feyned of popis and oper prelatis; and whoso reversip hem in
Crist he mai be martir if he dair; and betir cause of martirdom
fynde we noon to Goddis servauntis. For as meynteyning of
bileve is a cause of martirdome, so mayntenyng of ping not
bileve shulde be reversid of Cristen men, for ellis mijte al bileve
be changid, eeld! put out, and newe broust inne. For pei seien
pis is bileve, pat pis is heed of holi Chirche, and what ping pat
he feynep is performed of Crist. And more perilous heresie
was never feyned of pe fend.

ON DAl OF MANY MARTRIS,

[SERMON LXX.]

Attendite a fermento Pharisacorum.—Luc. xii. [x.]

Pis gospel tellip, as oper hav don, how men shulen be
confortid bi Crist, and stonde in his feip to dep, for good pat
shal come perof. Fle 3¢, seip Crist, fro pe synne of Pharisees,
pat is ypocrisie. For among oper synnes pat pe comuns be
blyndid bi, pis is oon of pe moste pat rengnep? in prestis, bope
among prelatis and al maner religious. For as Crist likip
moost in good werk and wilful, so pe fend likip moost in yvel
werk and wilful. For as pe first mut nede be good, so pe
toper mut nede be yvel. And so men seien pat ypocrisie is
fals feyninge of holynesse, and fallip whanne evere a man
feynep pat he hap spiritual good of God, and he hap not pis
good, but synne for his fals feyninge. And al if many
spiritual goodis ben feyned of ypocritis, nepeles holynesse
and witt ben feyned more comunli; and bi pese two ben
folk disseyved, in ping pat touchip soulis helpe. And, for pis

1‘ ! olde, E. ? regnep, E.
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ping mai not be seen, and power of God is feyned to prelatis,
perfore pis synne is more hid, and more privyly disseyvep pe
peple. And so pe fend cast a long tyme to marre men in
bileve, and bi pis errour bringe aftir! inne more synnes to
blynde pe peple.

And sip Crist is holi treupe, and ypocrisie is fals feyning,
it semep pat pis ypocrisie is moost synne agens Crist. And
so as lordis weren bifore tormentours of pe fend, so pes
prestis and Pharisees ben tormentours of Anticrist, and more
falseli disseyven pe peple, and more turmenten Cristis ser-
vantis. And herfore Crist biddip fle pis synne of Pharisees.
Crist biddip attende his lawe, pat is, bisili to perceyve it; and
he biddip attende from false prophetes; and pat tellip two pingis,
pat is, to perceyve Goddis lawe, and flee from falshede feyned
perof. For we supposen pat in Goddis law is al treupe pat is
needful, and if pis feyned ping of ypocritis were nedeful to
Cristene men, he wolde telle pat, as he doip oper, but now he
levep pat ypocritis seien. And, for ypocritis ben cautellous for
to take men in wordis, perfore Crist biddip flee hem, and callip
her synne sour dows3?; and rist as sour dowy shendip pe dows
pat it to longe dwellip wip, so synne of pese Pharisees shendip
men pat consenten to it. And wisdom of water pat is feyned,
stablid to hem bi longe tyme, confermep pis synne to men, and
makep hem bileve amys2; and herfore biddip Poul to clense
out pis old synne pat pei be new springinge of flour, as pei ben
clene in pe newe lawe. Crist ordeynede in his law alle hise
children to be free, and flee rites® of Pharisees pat cumbren pe
folk before. Loke we pat pis be not knodyn* wip us, but holde
we us in pe whete flour, pat taugte us fulli Goddis lawe, and pe

weie to come to hevene. Cunne we wel Goddis lawe, and loke '

wher Fariseis grounden hem in it; and if pei done not, flee we
her sentence as heresie or fendis glewe®. And, for we shulden

! om. E. 2 dous, E. 3 rigtis, E. 4 knoden, E. 5 gleu, E.

a The meaning seems to be:—as  partly of Christian tiuth, partly of

¢ sour dous,” or leaven, is made from  an unsound philosophy of their own !

a mixture of pure flour with water, invention (* wisdom of water pat is

and, if left too long with fresh feyned’), if it has established itself .
dough, spoils it,—so the doctrine of  firmly and for a long time in men’s

the hypocrites, being compounded, minds, makes them * bileve amys.
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examyne it bi pe flour of Goddis lawe, perfore Crist biddip flee
fro it whanne we witen pat it is ungroundid. And so men hav
taust comunli pat men shulden not holde al gold pat shynep as
gold, for many pingis ben fourboshid ful falseli, And so, but
1if Goddis lawe telle a feip, trowe it not, but fle it as falshede,
! and dispise pe techeris of it. And on pis wise spekip Crist to
fle pis synne of Pharises, for it is not ynows men to be spoiled
pus of her goodis; but worse it is to be spoilid of bileve and
oper vertues. And if pis synne be now hid in soulis of ypo-
critis, nepeles it shal be knowun at pe laste jugement of Crist;
for he seip, pat nowst is hilid pat ne it shal be shewid panne,
{ and noping s privy now pat ne it shal be knowun panne. Alle
1false castis and her ententis, shulen be knowun panne to pe
' world; and so rigt trupis of Cristis disciplis shulen be seid
[ panne in list, al if pei doren not seien hem now opinli unto pe
| world.

And for sich cowardise in synne, pat many servantis speken
jin drede, Crist seip to his disciplis, pa? wha! pei hav seid
. in derknessis shal be seid panne in I3, and pat pei rowned!
din erre® in beddis, shal be prechid upon housts. And pus, as
} Crist hap seid bifore, he hirtip® and confortip hise frendis,
; be not aferd of pese men pat mai oonli slee her bodi, and hav no
. more lo ponishe hem, neiper in bodi ne in soule. For deed bodi
f feelip noo soore, and pe soule goip whidir is Goddis wille; for
+ enemyes moun not cacche pe soule and ponishe it, as pe bodi.
And pus seip Crist, pat ke shal shewe hem what lord pei shulen
& drede. Drede pe Lord of bodi and soule, pal after he hap slawe*
{ pe bodi, hap power fo sende bope pe bodi and pe soule in lo helle.
| So, seip Crist, ¥ seie fo 30u, drede 3¢ pis Lord pat hap pis powir.
| Ve ben not ffyve sparewis sold jfor a weiste of two ferpingds; and
| oon of hem so lytil of priis @s not® forseten fo fore 3oure® Fadir?
| Moche more God wole penke upon hise owne childre here, pat
| tellen opynli his treupe, and susteynen his lawe to men. And
| for surete of pis feip, Crist seip, as he seide bifore, pat Pe Aeerds
iqf soure heed alle ben noumbrid unto God; and perfore Crist
‘ biddip hem not drede, for pei ben betere pan many sparewrs.

Y pan rownyd, E. % eren, E.  ? bertip. E. * slowen, E. & Soin
E; in A, the word, after being written, has been cancelled. ¢ oure, E.
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And pus I seie 1o you, seip Crist, pat ech man pat confessip me |
bifore men, she, if he die, 7 shal confesse him bifore Goddis
aungelis, how he was trewe servant to God.

And here men douten comunli of bileve of Cristene men;
it semep pat pe pope mai ordeyne lawe even wip Goddis lawe,
sip he poniship more for his lawe, pan he poniship for Goddis
lawe, and oper he doep wrong in pis, or his lawe is betere pan
pe firste. But who dar seie pat he doip wrong in such ponish-
inge for lawis? Also pe pope mai ordeyne sum lawe, as done
Princis of pis worlde; but whi mai he not make as many as
him likip to profite to pe Chirche >—what ert pou pat settist
a mark pat he mai make pese, and no moo? For bi pis same
skill he was longe sipen at his mesure, and pus shulden® him
faile power now to reule pe Chirche bi his lawe. Also, ellis
we diden amys in singinge, and in service seiynge, and so in
al pat we doen, sip we taken pis of pe pope; and pus in lower
prelat moten we graunten siche power, for ellis failide obe-
dience, and alle pes ordris pat ben newe. Here men seien pat
popis and bishopis and oper men mai make lawis, so pat pei
acorden wip Goddis lawe, and sumwise ben in Goddis lawe,
for pus pei techen Goddis lawe more opinli pan it was taust
bifore. But, for bope errour and pride suen ofte tymes to pis
dede, perfore seintis after Crist helden hem paied on Cristis
lawis; for if pei weren executid, pei weren sufficient and ynows.
But newe turnyng of Anticrist to newe office in pe Chirche,
mut nede bringe in newe lawis, and putte Cristis lawe abak;
and pus seip pe Psalm of Anticrist, pat God shal putte a maker
of lawe, and reule hem after her coveitise biside pe lawe pat
Crist hap ordeyned.

And pis mai ben opynli seen in benefices departid to
men, and newe ordris pat now ben maad, to greet chargis of
Cristis Chirche. But folk shulde knowe pat pei ben men,
and holden hem paied of Cristis boundis; for if pei ben
reulid by resoun, Cristis lawe is best, and ynows;, and oper
lawis men shulden not take, but as braunchis of Goddis lawe.
And herfore biddip bileve to men, neper adde to, ne draw fro;
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and if pei done, God cursip hem, and in pis cursing hav many
men ben depid bi long tyme. And pus is ordenance of Crist
put abak, and newe broust inne. Ne it fallip not to us to
justifie pes newe officis, ne to defende pat pei ben leueful, alle
pe dedis pat prelatis done; for it is ynow3 to us to cunne and

. declare Goddis lawe, and shewe pat it were ynows, if oper

. lawis weren aweie; and so amende by Goddis lawe pe ordris

pat weren maad by Crist, and not for synne of pes ordris to
bringe in newe ordris to hem. For alle moten lyve on pe
peple2; and pe secounde ben pe worse, sip betere were bi
Cristis lawe to amende men of his ordre, pan to putte more
unstable ordris, and algatis worse to pe Chirche. But litil
errour bringip inne more, and at pe laste goip al doun; and
herfore boundis of Cristis ordenaunce shulde be holde of alle

men.

And it fallip not to us to assoile pese fresshe resouns,

' pat pus pe Chirche doip amys in many pingis pat it defendip.

IN DAl oF MANY MARTRIS.

[SERMON LXXI.]

Sedente Jesu super montem Olyveli—MATTHEW xxiv. [3.]

In pis gospel tellip Crist how hise membris shulen be pur-
sued, and what perils pei shal be inne for holdinge wip him

and his lawe.

 alle moten lyve on e peple.] There
was a growing feeling in England
towards the end of the fourteenth

' century, that the monastic and men-

dicant fraternities were becoming so
numerous as to form a serious bur-
den on the industry of the country.
Besides direct statements to that
effect, such as the passage in the
text, and others that might be ga-
thered from the Vision of Piers Plow-
man, there is an exquisite piece of
irony in Chaucer’s Canterbury Tales,
which really says the same thing,
though in such forms as became the

Pe gospel tellip first, kow Jesus sat on pe Mounte

tender and tolerant genius of the
large-minded poet. In the prologue
to her tale, the Wife of Bath, after
saying that England was once * ful-
filled of faerie,” adds,—

1 speke of many hundred yeres ago;

l}ut NOW Can no man see non elves no ;

For now the grete chantee and prayeres
Of Innitoures and other holy freres,

That serchen every land and every stremne,
As thikke as motes m the sunne-beme,
Blissing halles, chambres, kichenes, and boures,
Citees and burghes, castles high and toures,
Thropes and bernes, shepenes and danes,
Ths makith that ther ben no faeries :

For ther as wont to walken was an elf,

Ther walketh now the imitour himself,

In undermeles and m morwenmges,

And sayth his matmes and his holy thinges,
As he goth m his imitatioun.
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of Obvefe, and he wip hise disciplis spaken of pe makinge of
pe temple, and how al pis shulde be distried, and how pe dai
of dome shulde come, and of many pingis pat shulden be, as
pe gospel tellip bifore.

And pus tellip pis gospel, how Cristis disciplis comen

|
|
|
j
i

privyli ;. and axiden him of pese pingis, and what tyme pei

shulden falle, and &7 what signes men shulden wite pat Crist!

shulde come 1o pe jugement. For bi pis mysten pei knowe
whanne pis world shulde be eendid. But Jesus answeride and
seide to hem pingis pat weren betere for hem to cunne; and
bi pis answere moun we se how curiouste of science or un-
skilful coveitise of cunnynge, is to dampne. For rigt as
coveitise of man is yvel sett for erpeli goodis, so coveitise
of cunnynge, pat profitip not to come to blisse. For man mai
disuse cunnynge to his harm, as Poul seip, but if men coveiten
to plese God and profite in charite. And in suche comune
desiris mai not a man synne; but, as comun ping is ofte sope,

whanne pe singuler is fals, so it fallip ofte tyme of comun witt |

and comune wille. And pus techip Crist here men, to knowe
treupe for her profit.

And pis is a comun synne among men now on lyve,
for pei tellen more priis bi lawe, civile or canoun, to cunne
hem or oper jappis', pan to cunne Goddis lawe; and for
sich wrong cunnyng comep harm to many men. And
many prelatis, for coveitise setten her wille on sich cunnyng,
for pei ben out of bileve, and coveiten more worldli muk pan
Goddis worship, or hevenli bliss. And pis is a grevous synne,
bope among prelatis and comuns, for pis synne makip hem
rude and unable to Goddis lawe, and unable in wille and
maneres to lyve wel as Godd® biddip. And herfore seien sum
men, pat pe pope and his lawe ben cursid for sum part, for
pei loven not Cristis lawe, but avaunsen and loven men pat
holde wip his rotun lawe. For as men loven Jesus Crist, so
shulden men love his lawe. But Poul seip, If ony man love

not Crist, cursid be he; and pis cursinge is more pan any oper |
prelatis cursinge. And for pis cursing seien sum men pat |

b oyapis, E ? God, E.
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i pe pope is more ypocrite, for he makip him Cristis felowe, and
]‘ seip he is ‘ moost holi fadir” But Crist wole pat pis fole wite
l not wheper he be a fend or not; and pis is moost ypocrisie,
1 and moost agens skile. For what cause shulde meve pe pope
' to make him clepid moost blessid fadir, sip neper trupe ne leve
of God movep pat he is oust blessid? But to morewe, whanne
'he is deed, ceessip pis ypocritis name, for he hirip his name,
‘and pe hire goep wip his dep; nepeles, if he were blessid, he
’shulde be more blessid after his dep. Alle pe ypocritis in
| Cristis tyme dursten not speke so greet blasfemye, and of pis
ypocrisie ben many oper falshedis coloured.

;‘ But Crist seip lo hise disciplis, pat pei shulden loke pat noon dis-
;[g'veden kem,; and speciali in bileve for pis knowing is more
; nedeful, and pis peril shulde be beter fled for pe word pat Crist
' seip aftir: Many shulen come in my name, and seie pat, I am Crist,
for 3¢ shulen heere batels and opynyons of batels. For now in
 tyme of oure popis ben many opynyouns of batels, sip ech lond
1hap opynyoun to fist for his pope; and pseudo clerkes
and freris seien pat preestis shulden fisten sounest. And
i sich disseit was not herd sip pe tyme pat Crist was born, and
i certeinli it hap ben gaderid of eelde synne of many popis.
{ Crist is a comune name to preestis pat ben anointid of God,
i but Crist takun by himsilf bitokenep oon passinge oper, as
Ipe pope passip opere preestis, bope in witt and power, and
: algatis in holynesse, as he makip men to seie. But Crist seip
| pat such Cristis shulen disseyven many men ; and no prophecie
} is soper, ne more to note of trewe men, sip pis disseit of Anti-
crist is moost perilous of oper.

| But Crist confortip hise disciplis, and biddip hem loke pat
Cper be mot troublid; for pese ping molen be, but nol 3t is
i pe eende. For of pis rote of striif, shal folk fiste agens
' folk, as Sarasynis agens Latyns, pat clepen hem Cristene
'men; and rewme shal fiyle azens rewme, as We seen now
‘iat ize. And pride of pis cursid rote is cause of pis figtinge,
tfor if pe empire were hool, and lordshipes of oper rewmes,
"so pat pei weren not cursidli partid among clerkes,—panne
wolde God move seculers to lyve in pees, as he hap bedun
hem. But sip God seip in his lawe, pat hise preestis shulden
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not be lordis, pe pope and hise holden pis lordship asens pe
law and wille of God, and more opinli myjte no fend asen-
tonde God and his ordenance. But Joob axip, who ever asen-
stood God, and hadde pees in him silf? And of pes harmes
comen aftir pestilencis and hungris, as it is seid, and alle pes
bigynyngis of sorewrts, pat shal be bope here and in helle. Danne
shulen pei put 3ou lo furmenfe, and oper pat wolen stonde wip
trupe. And after pei shulen slee 3ou, and 3¢ shulen be n hate
fo alle folk for my name. And herfore hap pe fend ordeyned
to sende currours of hise lesingis to diverse rewmes and men,
and move hem by hise tipingis; and pus ben rewmes troublid,
and men sclaundrid and disseyved. And herfore seip Crist,
pal panne many shulen be sclaundrid, and shal bitrate hem
togidir; and oon shal hate anoher, and many pseudo profetis
shulen rise and shulen disceyve manye. And pis semep to
many men to be seid of false freris. And, for wickednesse
shal be plentenous bope bifore and panne, pe charite of many
men shal panne wexe cold; but he pal lastip to pe cende shal
e sarf bi God.

And here it semep to many men, pat Crist spak of pis
tyme, in which pes two popis fisten pus togidir; for sip
Crist is al witti, and lovep wel his Chirche, and tellip in
Apocalips of many lesse perils, whi shulde he not tell of
pis pat is so perilous? And clerkis hav a rule, pat a word
seid bi himsilf shulde be understonden for pe more famous.
Wel Y woot pat many preestis hav comen in Cristis name, and
ech seide pat, I am Crist, but noon oper as pe pope; and her-
fore seip Crist in pe same chapiter, pat pere shal be panne greet
tribulacioun, what maner was never fro pe begynynge of pe
world to now, and shal not be after. For bodili turment 1%
now ful greet, whanne oo pope sendip bishopis and many men ]
to sle many men, wymen, and children, and for pe toper pope [
comen many ajens hem; and cause of pis fistinge is a fendxsﬁ
cause, for no man of er}ae woot wheper of pes popis be a fend |
to be dampnyd in helle, or ellis pei bope. And bileve techlpé
us pat Crist reprovide Petir, for he wolde save his liif, pat was .
beter pan pes bope, and made him put up his swerd, and|
suffride pacientli, whanne he miste wip a word have vencusid

1
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hem alle. And Crist techip bi word pe maner of a good herde,
how he puttip his owne liif for his sheep; and so of bileve he
is Anticrist pat puttip many pousynd lyves for his owne foule
liif. And however Anticrist speke here, it is opynli Cristis
lawe pat men shulden not fiste pus, ne for sich a cause ; for 3if
pe pope shal be dampned, as God woot wheper pei bop shal,
panne men fisten for falshede in cause of a fend; and sich
a cause was never herd so opynli agens treupe.

But gretter tribulacioun is in dampnynge of soulis, which ben
in false bileve of pes ypocritis; for bope sitten in Goddis temple
and seien pei ben Cristis vikeris and hav more power pan even
Crist hadde. For Crist had no power to graunte sich asoiling,
and lyve on siche maner, as pes popis done. And so in many
pointis pes popis feynen falseli pat pei passen in power oure
' Lord Jesus Crist. But Crist biddip his children to trowe not
here neper pe ferper ne pe nerrer, but reste in oolde bileve.
And not oonli where men figten is pis persecucion, but in fer
cuntreis bitwixe contrarie parties. And so, if men tellen Goddis
lawe opinli in pis matter, how men shulden not figte pus, but
reste in old bileve, pe fend hap many proctours to pursue siche
men ; and so, sip consente is evene wip pe dede, pe more part
of men is partener in pis dede. Many opere wordis seip Crist in
pis chapitre which mai be applied to bis tribulacion; but oo
word of confort tellip Crist here, pat pe daies shal be abreggid
of pis fel pursuynge, for men pat ben chosen unto blisse of
hevene. Oper men pat have tyme to expowne pis chapitle?,
and ben taugte of God, and meved for to telle it, and speciali
| 3if pei seen pe dede acorde wip pe speche, mai telle more of
! Cristis wordis here. But holde we us in bileve, of which we
ben certein.

¥ capite, E.
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PE GOSPEL OF MANY MARTRIS.

|
|
[SERMON LXXIL] |
|
1

Nolite arbitrari—MaTT. X. [34.]

P1s gospel techip men how pei shal ristfulli love God, and | Inwhat sense
makip martirs hardi to suffre for Cristis sake. And, for many ; o0 seud
ben cowardis to suffre in Cristis cause, and seien pat it is} awerd.
wisdom to lyve here in pees, and entermete not! of pingis pat |
wolen greve men, perfore biddip Crist his children 7ot o juge |
pat ke cam to sende sich pees here in erpe. He cam not to sende l
sich pees but swerd. Pis swerd semep to many men not material |
swerd, or bodili figtinge, pat Crist techip here, but wise wordis
bope of repreef? and pacience, and suffringe for trupe, 3if pat i
deep falle; for comunli in holy writt is swerd clepid word. |
And pis is a swerd sharpe on bope sidis, bope to kerve awey
synne, and to nurishe virtues, for sich a swerd of wordis kervep !
and departip, and so plantip love, and puttip out cowardise.
And for witt of pis gospel shulden men first undirstonde, pat
bop pees and discord is on two maneres. First is veri peesj
bitwixe God and man; pe secounde is acord bitwixe man and
his enemye. As, if pe fend and pi fleish and pe world acorde
togidir, sich acord is clepid pees, al 3if it be azens God; and
pus on two maneres is taken striif or discord. Pis secounde is
clepid pees, likyng to pe fleish, and it it is to a man venymous |
discord. And of pis pees spekip Crist, pat he cam not to sende I
it, but discord and fisting azens sich pees. And pus seip Crist |
pat ke cam fo parte a man azens his fadir. TFor he techip how ;
a soule shulde more love God pan ouste ellis; and so love pat |
man shulde hav to God shulde passe love and lawe of kinde, ;
for al siche kyndeli love shulde serve to pe love of God. And |
so Crist cam lo parle pe douster asens her modiy; and pat he
doip whanne fleishli wille holdip wip God azens pe fleish, as

!

1 entermete men not, E. * reproue, E.
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pei pat taken worldli fode ever in resoun, to serve God, and not
to lustli fede pe fleish, for likyng pat is perinne. Pe pridde
tyme seip Crist, ke cam fo departe pe housebondis broper azens
his wyves sister; and pat is done whan love of manhede of
Crist puttip awei fleishli workis. And pus not oonli fleishli
fadir but goostli fadir shulde be left, whanne pei ben agens God,
for pat love shulde be kyng. 3he, 3if pi pope or pi bishop or
pi persoun bidde pee do pat God biddip pee not do, leve hem
panne and holde wip God. And we mai not seie to pes, pat
pei mai not erre, ne be agens mannis soule, sip pei ben put to
reule it;—certis so ben many pingis put bi kynde to helpe
and reule, and 3it yvel custom of mannis enemy mai turne hem
to anoie pe soule, much more pes pree fadris® pat ben more
strange fro' man. And pus seip Crist, pat mannis enemyes ben
his owne homely; for more enemyes hap no man pan is lust
pat suep his fleishe, and moche more pes pree fadris, pat shulden
helpe man to hele of soule. For ech ping pat lettip pis hele, and
bringip in siknes of soule, is enemy to pis man, 3he, more pan
he pat sleep his bodi.

And to shewe pat al pis reule stondip in skilful love of
God, seip Crist moreover, pal whoso lovep his fadir or modir
more pan Crist, he is not worpt of him, for he is not worpi
to have Crist in hevene, bope God and broper. And so
bi reule pat Crist jyvep here, bope fleishli fadir and modir
shulde be lesse loved pan Crist, and if pei stireden agens Crist
| pei shulden be left, and dispisid, and moche more pes oper
fadirs pat ben more strange to men. As, 3if pi pope or pi bishop
or pi persoun bidde pee fiste or 3yve him of pi goodis agens pe
resoun pat Crist hap jovun, dispise hem utterli, and holde pe
reule pat Crist techip; and ever flee pis heresie, pat pes fadirs
mai not erre here. And to pis witt seip Crist after, pat ke pat
lovep his some or dowster more pan Crist, is not worpt of him ;
and pis is sop of fleishli children and of workes pat pe soule
doip, for summe ben workes of pe soule, and summe workes
of pe fleishe. And ofte tymes in bope pes errip a man fro pe
| reule of treup, as ofte tymes is a mannis soule occupied to

140, E,
» Namely, a man’s pope, bishop, and parish priest.
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lerne and teche worldli lawis; and God biddip pat his law
shulde be taust bifore pese. And pes men loven more her
sones, pan pei loven Jesus Crist;—for it is oon to love him,
and in dede to love his lawe; and so whoso love) better goode
gobetis, or lustli' workes pan he lovep dedis of Crist, he lovep
more his owne douster pan he lovep pis holi abbot. And pus,
he brekip his ordre for defaute of skilful love.

And, for pis love is shewid in dede, and speciali in mannis
suffringe, perfore seip Crist afterward, pat ke paf fakip not his
crosse, and suep him, is not worpt of him. It is seid ofte tymes
bifore, pat pis cros pat Crist spekip of is redynesse of mannis
wille to suffre for Cristis sake, bope to dispise alle erpeli pingis
pat stretchip doun to pe erpe, pat is pe stok of pis crosse, and to
dispise alle frendshipis bope of kyn and of pe worlde,—and pes
ben clepid two armis of pis crosse. And panne mannis
love lokip freeli to hise Jesu above him; and defaute of
pis cros bringip men alle maner of synne. And pis is cause
whi men now ben not martirs as pei weren wont; for a
man shulde weie? pis love, and loke pat he hadde pis crosse,
and suede Crist in wille and dede, redi to suffre for his
sake:—but what clerk wole not now leeve pe treupe of
Goddis lawe, ouper for love of his fleish, or for love of
pe world. And cause of pis defaute in love is scatering of
mannis love ; for men loven cloutid ordris, and pat lettip moche
love of Crist; and sum men loven worldli worschippis, and
worldly ® lordshipis pat bringen hem inne; and sum men
loven worldli goodis, bope for worshipis* of pe world and
for lustis of her fleish. And sich shenden Cristis ordre.
And herfore Crist forbede his preestis siche lordshipis, and
siche goodis, for he woolde pat her love were hooli gaderid
in him. And ech man, bop knyst and clerk, shulde be
bisi to kepe pis lawe, and make oper to kepen it; or ellis
pei loven not Jesus Crist. And what man pat hap pis cros,
and seep Cristis lawe reversid, shulde putte him forp for love
of Crist, and fiste wip swerd of wise wordis, and telle to men, |
as Joon Baptist, pat it is not leveful to lyve pus? And sip ech |

U lusty, E. ? weyse, E. 3 So E: A om. worschipprs and worldly. ’
* worschip, E. :
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"man shulde figte pus wip him pat doip agens Goddis lawe, sich
- a synner wolde penke anoon pat he moste do oon of pes two;
Lor to sle siche a man, pat mevep pus azens his wille, or ellis to
amenden his lyf, as it is taugt bi Cristis lawe. And pus shulden
sum men ben martris, and sum mennis lyf be amendid. But
! charite of manye is woxen cold, and pat makip pe Chirche
bareyne; for litil fruyt growip in wynter, for coldnesse pat is
panne.

And pus seip Crist afterward, pat, Who pat hap founden
his Irif shal lesc it, and he pat leseh his Bf for me, shal after-
warde fynde it in blis. Pis sentence seip Crist ofte to meve
hise martiris to sue him, for no man myjte lerne here better
chaffare or merchandise. For lese pi liif here for God in pe
! tyme pat is now present, and pou shalt trowe to fynde py liif
- aftirward in blisse of hevene. And bileve mot grounden pis
dede; for, as Poul seip, bi pis wrousten martiris. And pus
i failen now in men, feip, hope, and charite. And, for men
shulden not forsake to holden pis reule pat Crist 3evep here, for
drede of worldli sustynance, pat pe world shulde faile hem,
herfore seip Crist to hise disciplis, pat, who ever resseyvep hem
< resseyvep him and his Fadir pat hap sent him, and who resseyvep
a prophele in pe nanie of a profele shal resseyve mede of a profete.
And so it is of oper vertues. And ke pat resseyvep a just man,
in _pe name of pe first juste man, he shal lake mede of pis juste man;
and who ever 3eve 00 of pe leste of pes in name of disciple of Crist,
3ke, a draust of cold water, sopeli Crist sep to us, pat he shal no!
lese his mede. And pis vertue of Cristis wordis shulde meve
men to helpe goode preestis, and to 3yve hem of worldeli
pingis, to done her office pat Crist biddip; for Crist mai not
faile in wordis ne in dedis pat he hap ordeyned. For ouper
defaute is in pe prestis, or her peyne is profitable; as sum
maken a newe reule to charge pe peple in noumbre and
spensis. And pes men moten nedis falle! in peyne of her
former synne; and pus cam in begginge and lying and failing
" of trewe preching. And to pes men shulden noon 3yve goodis
i in name of Crist, as he biddip here, for pei reversen Crist as his
enemycs, and traveilen not in name of him.
| ! fayle, E.
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PE GOSPEL OF MANY MARTRIS.

[SERMON LXXIIL]

Fgressus Jesus de Templo~—~MAr1. xxiv. [1.]

P1s gospel tellip, as oper bifore, how men shulden lyve in
pis world, and suffre persecucioun pat mut nedis falle here.
Pe story tellip, pat Jesu wente out of pe temple, and his disciplis
camen afler him, to shewe him pe makyng of pe temple ; for it
was fallinge to his wordis pat he hadde seid bifore to pe peple,
to wite, what Crist felide of pis makyng of pe temple. Bus Crist
answeride and seid fo hem ; Se 3¢ alle pes. Sopeli, ¥V sete to 30u
pat here shal not be a stoon lefte upon anoper undistryed. And
pis ping was fulfillid, wipinne fifty 3eer after, for pe secunde
and forty yeer after pat Crist was steied to hevene cam two
princis of Rome, Titus and Vaspasian, and ensegiden pe citee,
whan it was ful of men at pe feste of Paske, as Crist tolde bifore
bi Luke. And pis oost envyrounede pis citee on ech side,
and lettide pe peple to go out, and slewe pe folk, and at pe
laste toke pe cite; and panne was pe temple distroied, and
al pe citee was turnid, so pat pe mount of Calvarie was sette
fer wipinne pe citee, whan it was bifore wipouten. And so |
was not a stoon left upon anoper undistroied, for all pe citee
and pe temple weren turned to make newe citee. And bi pes
wordis men taken pat Crist tolde litil by pe temple, or ony siche |
workes of crafte pat passen pe state of innocence; for clene
liif wipouten siche is beter to Crist pan siche churchis. Alle !
siche profiten not, but in as moche as pei helpen pe peple to heere |
Goddis word, and betere pere to preie God; and pis is comunli !
betere don in pe eire under hevene, but ofte tyme, in reyny :
wedir, chirchis don good on halidai. And pus curiouste of :
foolis is ungroundid by Goddis lawe. And whanne Crist sat on |
pe hill of Olyvete, pe disciplis comen and axiden Crist, lo iclle hem ;
whanne pis shulde be, and whanne shulden be pe daie of dome, But |
Crist tolde hem of sounere perils, pat was betere hem to knowe, !

and lefte pis ping hid to hem, as it is told bifore. wl
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And so men seien pat pree pingis wole God have hid to
men. God wole pat tyme of dep be comunli unknowun to
men, and whanne pe daie of dome shal be. For men shulden
ever more wake, and kepe hem from peril of synne, sip pei
witen never whanne God hall come; so pat whanne he come
he fynde hem redi to take pe jugement of God. For ser-
vauntis shulden biden pe Lord, and not pe Lord abide hise
servauntis; but whanne ful tyme is comen to God, panne fallip
him to make amende. And sip God wole pat his tyme be hid,
pei synnen gretli pat traveilen here to knowe pis tyme, and
leven oper ping pat God wole pat men knowen and done; and
pus, as it is seid bifore, popis ben gretli to blame pat menen
pat pei shulden knowe pis dai, bi fool' graunting pat pei
graunten® Pe pridde ping pat God wole have hid to men is
privyte of his ordenance, wheper God have ordeyned to save pes
men, or ellis to dampne hem for her synne. And cause of pis is
as bifore, for men shulden ever be redi to God, and ever serve
pis Lord in drede, lest he dampne men at pe laste. And pus
many men synnen in God agens his firste comandement, pat
wolen not rise out of her synne, but dwelle perinne, and chese 2
a tyme; for Crist seip to false men pat he is Lord, 3he of tyme.

And pus seip Crist, paf of pat daie no man knowep in pis lif,
but aloonli pe Fadir of Hevene®, and two oper persones of pe
Fadir; for ping proprid to pe Godhede is pus aproprid to pe
Fadir. And herbi it is not denyed to pe two Persones aftir.
But 3if it acorde to pe Fadir, in as moche as He is God, it mut
nedis acorde to pe Sone, and also to pe Hooli Goost, sip pei
ben pe same God. But it fallip not pus to aungels, ne to ony
oper creature, for in pat pat pei ben, pei ben divers from her
God. And pus, whan pe Fadir hap ony ping in pat pat he is God,
pe Sone and pe Holi Goost hav comunli pis same ping, sip it
is comune and propre to hem for to be pe same God. And

! foole, E. 2 chesen bem, E. 3 So E; no italics in A.

» No indulgence could conceivably  popes did in effect assert the pos-
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pus be general undirstonding of pe laste dai of dome shulde
be knowe unto men, and special knowinge shulde be hid, and |
whanne and how it shal be.  And perfore Cristen men ben
apaied in knowing of Goddis lawe, for pat is ynows to hem,
and perafter pei shulden lyve. And 3if pei ben idil from pis
knowinge, God wole axe ful streite acountis. So 3if a lord
al witty as God 3af a man al pat he hadde, in noumbre and
mesure and in weiste, to serve pis lord after pes goodis, pis
lord wolde seie to pis servant, pat axide more pan were 3nows:
Servant, holdist pou me a fool? how usist pou pat pat pou hast?
ne have Y not jove pee 3nows of cunynge nedeful to pee? And
moche cuninge hast pou hid, and puttist it not in werk; and
pou shuldist wite pat pee were better to worche after pis cuninge
pan for to have newe cunninge, and pus to be idil wip pis. |
God is pis lord pat mesurip man bi cuninge pat he 3yvep |
to him, and wole pat man worche after pis cuninge; and pus

shal man occupie him, and not aboute newe cunnynge, and%
leve pe work pat he shulde do. And pus synnede® oure firste |
fadris, bi byheste pat pe fend hijte hem, pat pei shulden not

die to ete pus, but be as Goddis, knowing good and yvel; and

pus synnep ech man pat is slow in Goddis service, for he leevep 1
to putte in work pe witt pat God hap 3ovun him, and languiship |
after a newe cunninge pat comep of his idilnesse; and pis is a sin-
ful ende, pat mote nede bring in peyne. And so we synnen com-
unli here bi pe firste synne of pe fend, and ajens pe witt of God,
as 3if we wolden be al cunnynge. DPenke what witt pou hast of |
God, in which pou art now ydil, and putt wiseli pat witt in
work, and holde pee paied of Goddis grace; for ellis pou
takist pis grace in veyn, and runnest in dett azens pi God.

And pis is a comune synne in prelatis, bope more and lasse ;
for God hap 3ovun hem witt in mesure, how pei shulden profite
to his Chirche, and pei disusen ofte pis tresour, and languishen
after witt as fendis; for pe presumen and tempten God, and
graunten pardoun for longe tyme, and pei witen never where
God hap ordeyned pat pis pardon mai stonde bi him. And pus
if men wolden wel examyne dedis ungroundid in holi writt, pei

Abuse of .
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shulden shame of pes dedis, how pei ben agens God. Trowe
we not, pat Petre wiste how he shulde spende Goddis tresour, and
how he shulde after, wip Goddis goodis, do profite unto his
Chirche? Who dar putt on Petre pis synne, pat he was necligent
in pis, pat he sparide Goddis tresour, pe which popis profiten
wiseli now? And pis shulden alle men, but algatis prelatis,
overse her astait and her liif, wheper it be acordinge to Goddis
lawe or after customes of pe fend, and contynue ping wel don,
and mende pat is amys. And siche a rekenyng shulde a man
make ech dai wip him silf, for pis is a comun word pat many
seintis have in moup;—ech tyme pat God hap 3ovun pee, God
wole axe ful sharpli how pou hast dispendid it; wel in his
service, or amys. And pis rekenyng shulde ech man drede,
but speciali pes hize preestis; for her office is more perilous,
and more medeful 3if it be wel. Perfore is nede hem to wite
what dedis pat pei shulden do, and algatis faile not in her work,
for peril pat wole come perof;; sip synne of hem turnep to harm
of many sheep pat pei shulden kepe.

And however pat men feynen her office, it is toold in Cristis
lawe, how pei shulden be occupied in pre officis of sheepherdis.
Pei shulden wiseli lede her sheep in sound pasture of Goddis
lawe, and pe sheep pat weren scabbid heelen, and stablen in
good liif, and algatis putte her liif to save her sheep agens
{ wolves. And pes herdis shulden flee sich tyme, in which peeves
! sleen pe sheep, and coveiten more pe wole of hem, and pe
E donge, wip oper goodis, pan pei coveiten her soule helpe; for
1 pis is a wolvis entent, and 3if pei taken pus pe office of herde,
| pei ben wolves at pe bigynynge. And so pis tyme is wasted to
bem, in which pei traveilen, for her hie stait, or for coveitise of
{richesse or ony oper ping oper pan Goddis worship, or oper

pan profite of her sheep bi pe reulis of Goddis lawe. And pus
t if pei hiden Goddis lawe, and higen her owne lawe for pis eende,
' "pei lesen her tyme to per dampnynge, and to harmyng of her
i sheep. Sich ping shulden pes herdis penken; for pei moten
E nedis reken wip God, sip tyme is a preciouse tresour, pat God
i 3evep to dispende wel. And tyme shal comen whanne we dien,
- pat we hadden lever 1o have a dai pan al pe worship or richesse
" pat hav fallen us in pis world. And panne our jugement shall




SERMONS.

be hool, and wille a ping after pat it is good. Siche oversist | \
of oure lyf, and speciali of hize prelatis, helpip pis Chirche, and |
makip hem to drede God and serve him™.

OF MANY MARTRIS.

[SERMON LXXIV.]

Dicebat Jesus turbis® Judeorum.—Luc. xi. [29.]

P1s gospel tellip what prelatis shulden do, and whereof pei
shal be reproved. And pis wole bringe in martirdom, bope |
in 0 man and in anoper. And pus is told of martirdom pe !
begynnynge and pe ende. Crist spake here to princis of prestis 1
and to pe comuns of Jewis, for in bope pes was pe kynrede which |
slow3 pes martirs. Per ben two kynredis pat Crist spekip ofte
of, pe kynrede of Goddis children, and kynrede of fendis
children; and at pe bigynnynge of pis world bigan pes two
kynredis. Pe firste kynrede of martirs bigan in a man at Abel;
pe secounde kynrede toke bigynnynge at Cayn; and pes two
kynredis shal not faile bifore pe dai of dome come. Pe laste
seint pat shal lyve here shal be of pe firste kynrede, and pe
laste pat shal be dampned shal be of pe toper kynrede; and
pes kynredis ben scatirid among many folke, ne pei gone not
bi lyne of blood, but bi medling® bi lynes of kynde. But pe
firste kynrede hadde bigynnynge bifore pe toper, for it bigan
at Adam, sip Adam is saved. Pe toper began at Adames sone,
pat slow3 pe firste martir. But, for Adam was not martir, pus
slayn for Goddis love, and martirs ben pe moste and beste pat :
ben in pis kynrede, perfore it is marked to begynne at Abel;
for pe toper kynrede was sum maner cause of pis forper. And,
as many men supposen, aboute pe daie of dome shal pis firste i
longe lyve here, whanne pe toper shal be aweie; for bi vertue |
of Crist, pat is begynnynge and endinge, shal men pikke turne E

\

to him, and leeve pe fend wip hise workes.

t serven bim wel, E ? Soin E; A has turbas. 3 For bi medling ‘
E reads ben medlid.
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But leve we now pis mater, and sue we pe storie of pe gospel.
Crist grette pis kynrede and seide; Woo be f0 30u pal maken pe
graves of prophetis, and joure fadris killiden hem. Cerlis 3e beren
wilnesse pal 3¢ consenten to her workes; for al 3if pei killiden hem
and je maken faire her sepulcris, nepeles 3e wolen kille Crist, pat
is heed of martiris. And bi pis polishing, 3e tellen jour ipo-
crisie, bi which 3e florishen joure synne in killinge of martiris ;
for, as Crist seip to pis kyn, pei demen in pis to obeishe to God.
And Caiphas pat 3af 3ou conceil seide, it helpip o man to die’
for pe folk; but al if pese wordis weren sop, 3it pis ypocrite
seide hem falseli; and so pis kynrede bi her ypocrisie telde
how pei wolden kille Crist. And pus seip Crist here; 3Soure
Jadris killiden pes prophetis, and 3e bilden her sepulcris, as who
seide, we wolen amende; but as Crist seip bi Matheu, pei penken
pei wolen fille pe mesure of pat pat her fadirs bigan, in killinge
of pe heed of prophetis. And herfore tellip Crist to hem, how
pe wisdom of God seide of pis kyn; 7 shal sende to hem pro-
phetis and aposilis, and of pese shal pei bope pursue and kille.
Pe Jewis killiden not alle pe apostlis, for Joon was not pus
killid, but pei killiden James, and pursueden oper in oper
contreis: so pal pe blood of alle prophelis, fro pe begynnynge of
pe world, be souzl of pis kynrede, sip pis hap done hem alle to
dep, /7o pe blood of juste Abel unto pe blood of Zacharie, whick
pis Rynrede Rilivden, bitwixe pe auter and pe femple. It is no
nede to trete which was pis Zacharie®, and which Barachie was
his fadir, and whanne pis martirdom was done ; for sip o per-
sone hap mony names, and Crist takip sum tyme pe witt of
pe name, it is noo drede pat ne Crist seip sop here, as nedip
us to knowe it. And, for pese prestis shulden printe betir
pes wordis in her soulis, perfore Crist rehersip to hem, and
seip on pis maner; 3ke, I seie fo 30w, pis blood shal be
souzte of pis kynrede. TFor alsif pis kynrede hadde two divers

! bat o0 man dye, E.

a ¢There has been much dispute
who this Zacharias was. From the
time of Origen, who relates that the
father of John the Baptist was killed
in the temple, many of the Greek
Fathers have maintained that this

is the person to whom our Lord
alludes; but there can be little or
no doubt that the allusion is to Za-
charias, the son of Jehoiada (2 Chron.
xxiv. 20, 21). Smith’s Bib. Dict.
Article ¢ Zacharias.’
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partis :i—pe firste slew martiris from Abel unto pis Zacharie,
pe secunde slous martiris fro Zacharie to pe laste;—nepeles
bope alle pes killeris and martiris pat ben killid maken two kyn-
redis, and ech helpep oper. For as seintis taken part and helpe
of oper seintis, so shrewis taken part and harm of her felowis.

And Crist gretip hem after, for po pat holden hem wise
men, and seip; Woo e fo 30u, wise men of pe lawe, pal
doken awete pe kete of cunnynge, and 3¢ entriden not inne; and oper
men pat entriden 3e have forfendid. And here streynep pe pope,
what ping is pis keie; and he wole algatis have pat it is not
cunnyng, for often tymes mony oper pan popis han moch more
cunnyng, and 3it han not pes keies. And herfore he feynep
bat pes keies ben poweris, bop upon clerkis and eke upon
seculers ;—power of jurisdiccion, and power to assoile and
bynde. But many men penken here pat pei shulden more
trowe to Crist pan to many Pope Joonis?, for he is suspect here.
Crist clepip pis cunnyng here, pe keie of cunnyng, and alle pe
fendis in helle shulden not move? to denye Crist. Pes feyned
poweris mai not be proved ne perceyved in dede; and perfore
ben pei feynid, and by cautelis of ypocritis is pe folk bigilid.
And pus trewe men seien here, pat per ben two keies: pe firste
is keie of cunnynge, and pe toper keie of power. Pese keies
hadden Peter and many oper apostlis; but Peter hadde pre-
rogatif bifore hise oper breperen. Pis cunnyng was not
speculatif, of gemetrie, ne oper sciencis, but practik, put in
dede, how men shulde lyve by Goddis lawe. And after pis
science cam power to bynde and unbinde ; and to whom God
grauntip pe first he grauntip pe secounde. And oonhede of
pes keies was not oonli jovun to Peter, sip hevene was open
to oper folk in cuntreis pat Peter cam not inne, bi keies pat
Crist 3af to oper apostlis. And so pese feynede keies ben keies
of helle, 3if pei open helle gatis to children of pride; and 3if pis
pope hav cunnynge to pis work, he is maister of pes keies. For
God wole 3eve cunnyng to teche his weie to hevene to whom
ever him likip; and he is Petris viker, al3if neiper fendis ne
cardinalis putten him in his trone.

! Popis Jons. E 2 So E; mowe, A.
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Whanne Crist seide pese freupis unto pes hie prestis, Phariseis
and men of lawe stoden gretli agens him, and stoppiden his mou}
wip many false wordis, and lettiden Crist to speke more, as a man
pat spak blasfemye. And herfore pes lawyeris, for pes wordis of
Crist, layen in awayte more to do Crist to pe dep. And God
wote where pe court wolde pus shape for men, pat seiden sharpli
to hem pis sentence of pe gospel; and if pei done, pei ben
panne of pe secounde kynrede. For pis kynrede lepip from
oo folk to anoper; for it is now among Jewis and now
among hepen men, and now comep agen, as pe fend hopip
victorie, and failing of Goddis lawe, and growinge of mannis
lawe. For noping is beter post to likyng of pe fend. And
sip pis kynrede is now moost among prestis, as it was in
Cristis tyme, trewe men shulden speke to hem sharpli as
Crist dide. For pe fend hap hem moost helperis in pis cause,
and makeris of martiris bi pursuynge and sleynge. And
3if pei senden men to hevene, pat is on wrong maner; but
pei senden men evene to helle, as to her owne hous, for pei
have exilid Goddis lawe, bi which pei shulden worche, and
broust in pe fendis lawe bi which pei rengnen.

And after seip Crist, how pes lawyeris aspueden how pei myzten
take oust of Cristis moup for fo accuse him, and so do him to deep;
and pus pese ypocritis feyneden to fulfille her law. And pus it
is to daie of pes hize prestis ; for pei hav newe lawis maad biside
Goddis lawe to dampne men to dep as open heretikes. And
to do pis dede pei counseiliden not wip Goddis lawe, but wip
foundun® heresies pat hemsilf holden, pat pei mai not synne
ne erre in siche jugementis. But pei jugen for heretikes al
maner of sich men pat seien pat pei shulden sue Crist, and
leeve her worldli Lif. 3if pei leven Cristis Lif, and 3even hem
pus to lordship, pei ben pe fendis children and open Anticristis;
for pei mai not be Cristis children, but 3if pei suen him, and
holden hem in his boundis, and go not out by newe lawes, and
speciali holde hem in mekeness and poverte. And here we
mai assaie where pei doren be martiris,

! founden, E.
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IN FEESTIS OF MANY MARTRIS.

[SERMON LXXV.]

Egrediente Jesu de Templo—~MARK xiil, [1.]

P1s gospel tellip, as oper bifore?, how Crist mesuride his
disciplis, bope in wit and wille, to suffre for his love. Pis
gospel tellip, as oper bifore, kow Jfesus wente out of pe temple,
and oon of his disciplis seide to him; Maister, loke what sfoones
and makingis ben of pis grete temple. And Jesus answeride
and seide Yo him :—Seest pou pese grete bildingts. Per shal not
be a stoon lefte upon a stoon, pat ne it shal be distried. And
whanne Crist satt upon pe Mounte of Olyves, azen pe lemple, his
disciplis axiden him, pes foure bi hem silf, Peter and Joon and
James and Andrew :—Telle pou us whanne pes pingts shal be
don, and what lokene shal be, whanne alle pes shal bigynne to
have an ende. And Jesus answeringe, bigan lo sete fo kem; See
3¢ first pat no man disseyve 3ou; for many shal come in my name,
and seie pat ¥ am he pat governep holi Chirche, and pei shal
disseyve many. But whanne 3¢ shal here bateilis, and opynyons
of batels, drede 3¢ not, but be 3e sadde in bileve.

Moo opynyons of batels, herden we never; for men wip pe oo
pope seien pat it is needful to fiste wip men pat holden wip pat
oper, and pei wip pe toper pope have contrarious opynyons.
And 3it men wip oure pope hav pis opynyoun; pat prelatis and
prestis shulden fijte agens pe toper pope, and men pat holdip
wip him, but if pei converte hem. Sum of us have pis opyn-
youn; pat preestis shulden not figte, but move men bi resoun
and Goddis lawe to treupe, and preie mekeli for men pat pei
do after Goddis wille; and pat it is not bileve pat oper pis, or
pis, be Pope; for 3if he shal not be saif, he is noo part of holi
Chirche. And so pis is no cause to Cristen men to fiste inne;
but raper shulde bope pes popis go mekeli to pe emperour,
and renounse al her lordship pat pei have of seculers; and sip

» See Sermon LXXTII.
R 2
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lyve a pore liif as Peter and Poul diden, and algatis move no
men, ne counseille hem, for to fiste pus. And in pis opynyoun
resten many meke prestis. In® oper pointis of pis mater ben
an hundred opynyouns among clerkes, and lewide men, and
alle ben of bateiles.

And after, setp Crist, pat alle pes moten ben, bul 3! is noo
eende, to make pe dai of dome. Folk skal rise asens jfolk,
as Sarasins azens Latyns; rewme ajens rewme, as Inglond?
azens Franche®; and erpe-dene* shal be, b7 placis, and hungris,
as men hav feelida. Pes den bigynnynge of sorewis,; and
perfore loke wel 3ou silf, for pei shall bitrate 3ou in her coun-
ceilis, and in her sinagogis shal 3¢ be betyn; and bifore kyngis
and justices shal 3e stonde, for me, in witnes to hem. And in alle
Jolk moot first be prechid pe gospel. And pis ordeynede Crist
of his grete wisdom; for bifore pei hadden killid pes hooli
apostlis, per was no maner of folk, Grekis ne Latyns, ne bar-
bares, pat ne pei hadden pe gospel of Crist prechid unto hem.
And whan pei shal lede 30u, and bitraie 3ou fo jugis, penke 3¢ not
bifore bisili, what 3e shal speke; bul whal shal be 30vun 3ou in
pat kour, speke 3¢ pat, for pat seip God. For 3e ben not spekinge,
but pe Holi Goost, sip 3¢ ben hise instrumentis, and he spekip
first ;— O® broper shal bitraie his broper in to his dep, and pe
Jadir shal bitraie his sone, and pe sones shal rise azens her fadris,
and do hem fo deeh. And 3¢ shal be in hate lo alle men for my
name; buf ke pat lastip to pe eende he shal be saf.

Pe lettre of pis gospel is told bifore, and so it is ynows here

1 So E; om. A. 3 Fraunce, E.

5 one, E.
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to telle pleyne storie. Here men moven liztli, sip Crist tolde alle
pes perils, it semep pat pei mut nedis be; but who myste panne
lette hem? Here men seien comunli, pat al ping mut nedis
be, and 3it men moten nedis ajensstonde many of pes; and
so pei moten nedis have mede of siche ajenstondinge. For
as we moten nedis preie for pingis pat nedis moten be, as
shewen pree pe firste axingis of pe Pater noster; so we moten
nedis enforse ajens pingis pat nedis moten be. And of sich
enforsinge mote nedis come mede; for ellis shulden no men
lette yvel to come; and mede in ajenstonding, and conseillinge
to goode, weren al aweye bi pis lewide resoun. And, for alle
pes ben false, and many oper pat suen, enforse we azens yvel,
and preie we for goode, al3if God have ordeyned pat pei moten
nedis come. And, for men shulden do pus, perfore hap God
ordeyned, pat comynge of many sich pingis ben unknowen
to men.

But here men douten over pis, of ordre of pis help to pe
Chirche; but here seien Cristene men, pat no man shulde
doute to helpe pe Chirche, but alle men shulden help it here,
ech man on his maner; sip God tellip us bi his lawe pat pis
is his wille. Seculer lordis shulden helpe here principali, for
many causis. Oon, for God hap 3ovun hem swerd for to helpe
his Chirche bi strengpe, and strengpe wip mennis drede is nede-
ful to do pis dede. Also lordis of pis worlde ben po, to whiche
pis harm is don, who shulde stonde more for pis cause, pan
lordis pat hav lost pis lordship. Also, pat man pat hap synned
shulde algatis make aseep; but pe generacion of lordis bi folie
broust in pis wrong, and herfore it fallip to hem to make aseep
for pis synne. And pus shulde knystis knowe, how pei shulden
stonde for Goddis cause, and not al oonli kille men in mennis
cause, as boucheris. Pei shulden have shame how pei ben
hardi in cause of pe world and of pe fend, but in pe cause of
God pei ben bop cowardis and foolis. And nepeles pis lord
doip worship and profite to knysttis pat serven him, and pei
mai not denye pis, pat ne for blyndenesse and cowardise holdip
pe fend agens God pis lordship pat pei shulden have.

But over pis, men have doute what ordre men shulden have, |

and where men shulden begynne to worche, in iust restoringe of !
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pes goodis. But here men seien, sip pis wrong is brood sprad
in Cristendom, and Goddis oost shulde be mysti to do pis dede
agens pe fend, in many placis shulden men worche on pis
weie to helpen her modir. But sip pe nest and heed hereof is
at Rome, where it bigan, it semep to many men pat at Rome
shulde pis rigtting bigynne; and so shulde pis heed be stoppid
to feyne censuris agens God, and fere foolis bi cursingis for
pei fulfillen Goddis lawe; and wip pis bope lordis and comuns
mai lette freris to harmen pe Chirche. And pus were Goddis
word sop whanne he spekip to pe fend, and seip, a woman
shal disquatte! his heed. ~And Marie helpe? pe Chirche pat
it be so. For 3if richesse and worldli lordship weren taken
aweie from prelatis and preestis, moche of pe fendis pride were
abatid in pes clerkes; and Goddis name were not dispisid ech
dai as it is now, but his lawe shulde be betere holde, and
Anticristis jugementis shulde ceesse.

But 3it men douten wheper pei shulden figten in pis cause agens
her enemyes;—speciali, sip Crist movede two princis of Rome for
to figte, Titus and Vaspasian, pat distroieden Jerusalem. Here
men penken, pat Cristene men shulden not figte but if Crist bad
hem; for Crist seide pat his yoke is softe and his charge ligt to
bere. And so neiper bodili swerd neper oper armes, ne figtinge
shulde be here usid of Cristene men; ne oper lawe but Goddis
lawe, and lordis drede, and manassing to clerkis pat wolden
agenstonde. And to bindinge and prisoninge of hem shulde
alle maner of men helpe; but bi Goddis grace pis shulde
not falle, sip clerkis shulde helpe here in Goddis cause, and
feyn® to be dischargid of erpeli goodis, pat pei beren now.
And panne pei shulden go ligt to hevene, and drawe pe world
after hem; per pei doppen now to helle, and drawen many
men wip hem. Freris shulden help in }bis cause, sip pei ben
groundid in poverte, and pei have but temporal goodisz,
pe which ben knytt to her bhertis. And shortly alle maner of
men, 3he, prestis bope more and lesse, shulden helpe here
in Goddis cause, for love pat pei shulden love her modir.

! disquate, E. ? belpe Marie, E. * fayn, E.
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But now pei clepen good, yvel, and harm, profit, and bond-
age, fredom; but panne shulden pei wel witen how al pat
helpip to hevene is good, and al pat shulde be by Goddis
lawe were free and helpli! to pis eende.

And pus pe lord preisip his baili, for he forzaf to his tenaunte
fifty barels of oile. And so pis 3ifte was rigtful, sip pis lord is
God himsilf; and pis tenaunte is kynde of clerkis, for pei shulden
seve devocioun, and be paied of litil corna. For, as Poul techip,
pei shulden holde hem paied wip bodili fode and hileyng.
And pus shulden preestis preche to lordis, to holde hem paied
of worldli goodis, and sette her wille in hevenli goodis, which
wille shulde make hem ligt to hevene. But pe fend hap stranglid
pese houndis wip talwe? pat pei mai not berke. And pus sip
seculer men shulden be moo pan prestis shulden be, and prestis
shulden have, by titil of almesse, her sustenance of pe peple, wip-
drawing of her service agen shulde move to wipdraw pes goodis.
And whoever azenstondip pis sentence is unlawful azens God.

And so men shulden graunte in dede to obeishe to pe pope,
as pe peple obeishide to Petre, and as Goddis lawe wole axe;
but it were to myche to pass pis, for panne men obeishiden to
pe fend, sip Goddis lawe shulde be reule, and teche how God
wole pat men obeishe. And sip pe freris accusen pe court, in
matter of pe sacrid oost, and saien pat it techip pat pis oost is
not Goddis bodi, but accident wipouten suget pat alle men
knowen not, men shulden axe pis treupe of pis court wip
good grounding®. And 3if pis court faile in pis, pei failen in

* belpip, E.

2 Does this mean,—the cler,
should be content to retain for
themselves “litil corn,” or temporal
riches, just as the debtor in the
parable retained only twenty for his
own profit out of the hundred mea-
sures of wheat that he had to render
to his lord, but they should rejoice
in being permitted to keep an abun-
dant measure (fifty out of a hundred
barrels) of ‘oile,’ or devotion? See
Serm. LXXXYV,

b The general drift of this re-
markable passage seems to be as
follows. The friars,—after the synod

2 talow, E.

of 1382, which had been promoted,
and indeed ordered, by ¢ the Court,’
or, as we should say now, by the
Government,—and after the sending
down of letters patent into all the
counties (see Lewis, p. 106), ap-
pointing inquisitors, who would be
in many or most instances friars,
to search out heretical writings and
their fautors,—might well say that
the Court taught their doctrine con-
cerning the Eucharist,and condemned
that of Wyclif. This is called by
the writer, accusing the Court of
teaching the said doctrine; because,
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moost pat pei shulden do; for pei shulden teche men bileve pe
which is ground of Cristis ordre. But Crist seip wip many
seintis, pat pis oost is Goddis bodi, al if it be breed in his
kynde, as Poul techip ofte tymes. Pus shulden rewmes stoppe
first fruytes, and avaunsing of Cardinalis, wip oper spoilingis of
pis court, bi pe which rewmes and peplis ben chargid. And
3if men seie pat rewmes mai not defenden hem fro sich spoil-
ing, certis panne pei ben to feble to defende hem from oper
enemyes; and 3if cowardise lette hem, bi feynynge of Anticrist,
panne pei ben to unstable for defaute of bileve. For neper God
ne man mai noie, and moche more alle fendis of helle, but 3if
pe law of Holi Writt accuse men® agens God.

PE GOsSPEL OF 00N CONFESSOR AND BISHOP.

[SERMON LXXVL]

Vigilate, quia nescitis qua hora.—MATT, xxiv. [42.]

PEsE gospellis ben passid pat fallen to pes martiris, and now
comen gospelis pat fallen to confessouris. And so pis gospel
techip a wisdom of Crist, how men pat have cure shulden kepe
per sheep; and bis lore perteynep to moo pan to preestis, but
pei shulden kepe passingli pe lore pat Crist techip here. Crist
biddip first pat hise servantis wake, for pei witen never whanne pe
Lord is to come. And 1l is knowen to men bat Crist spekip here
of wakinge fro synne, for pat is pe best wakynge, and pis beste
Lord spekip of beste ping; for as creaturis tellen a man his
God, so pingis of kynde tellen men how pei shulden serve God.
Itis knowen to clerkis pat man hap fyve wittis, and stopping
of pese wittis bringip in sleep to man; and panne man is half

U bem, E.

as he goes on to say, Christ and  burdensome both to Court and na-
many of the saints unmistakably tion,and that to ¢ stoppe first fruytis,’
taught béis doctrine. He proceeds to  and other ecclesiastical exactions,
suggest, apparently in the hope of would be greatly to the advantage
setting himself right with the Court  of the state. The advice was not
by appealing to its self-interest, that  acted upon till the year 1534.

the existing hierarchy was terribly
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deed, and unable for to worche or to defende himsilf asens
enemys pat wolen harmyn® him. Pese wittis ben clepid sijte
and heering, smelling and taist, wip groping; and alle pes
shulden be fed wip God, pat mai never faile fro mannis witt.
But stopping of love wip worldli pingis lettip mannis heed to
perceyve God; and so, as clerkis seien, pes fyve wittis comen of
a vertue wipinne in pe heed, and 3if a man bi sleep be lettid in
pis virtue, ouper bi fumes, or drunkenes, or oper cause, pes fyve
wittis ben stoppid and wanten her worching. And letting of
pese fyve wittis is clepid mannis sleep. But al pat man hap is
sovun to him of God, for to serve his God, ouper worching
or suffring; and 3if he leve pis service, panne he slepip goostli.
And wit wipinne in mannis heed, pat is God himself, mut move
his out-wittis to worche as pei shulden ; and so al pat lettip man
to be moved pus of God bringip in sleep of synne, and lettip
him to wake. And so erpeli fumes comyng fro pe stomak ben
grete cause of pis sleep, and lettip? helping of God; for God
dwellip not wip man bisi aboute erpeli pingis. But worching of
a mannis soule aboute siche pingis makip worldli fumes lette®
a mannis resoun to knowe hevenli goodis, and wake wip hise
wittis ; for sich a man lovep more goodis of pis world panne he
love) his God, for on hem his wille is more sett.

And perfore clepip Poul pese averouse men, serveris of maw-
mettis, and brekeris of Goddis heestis; and alle wittis of sich
men slepen fro Goddis service. We shulden wake to resoun, and
knowe pat our sigte is 3ovun us of God, to serven him and oure
soules; and 3if we failen hereof, for synne pat we ben inne, we
misusen oure sijte, and slepen wip it. Siste is 3ovun to man
as hiest out-witt, for to sue his profite, and flee ping pat harmep
him; and pingis pat ben bifore him, pe which he shulde do,
shulde a man wel knowe, and take to him pe profitable. And
pus, as Crist techip, men synnen in sijte of wymmen, for he pat
seep a woman for to coveite her, he hap in pat done lecherie
in his herte. For, as Crist techip, pe rote of a man’s synne is
wipinne in his herte bifore pat it be in dede, and herfore men
shulden flee cause pat pus bringip synne to mannis herte. Pe

! barmen, E. 2 om. E. * and lettip, E.
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synne of si3t is not pus oonli in lecherie of fleish, but it is also
in coveitise of worldli goodis; as whanne pou seest erpeli ping,
and coveitist to hav it, ajens pe wille of pi God, pou synnest
banne in pi sigte. And pus seip Seint Joon, pat in coveitise of
izen is understonden al coveitise of oper wittis ajens resoun.
Ne a man synnep not in sigt, al oonli on pes two maneres,
but whanne he is idil in his si3t, and aspiep not his profit; as
sum men loken to veyn plaies, and many sigtis of worldli pingis,
pe which profiten not to her soule, but raper doip hem harm.
And sigt is pe first witt stoppid whanne a man slepip. Sopeli
we shulden ever loke upon God, as we mai here seen him bi
mirrour, in a derknes of pingis pat he hap maad; 3he, bope nizt
and dai, slepinge and wakinge, shulde we pus penke an God
and his lawe.

De secounde uttir witt is heeringe of man, pat is broust many
weies in to sleping of synne. For God hap jovun us pis
virtue for to heeren him, and so to heeren pees and charite
pat he spekip in us; but men ben now redi to heeren of
unpees, batailis, and strives, and chidingis of neiboris; and
cause of sich heeringe is assent to siche pingis, for litil worldli
wynning and lesyng of pees. And bi sich heeringe men mai
knowe whos children pei ben. We shulden witen pat heeryng
was graunted to man for to cunne his bileve, as Seint Poul
seip; and so bileve is of heering, and heering is by Cristis
word. And for pis, Crist wole pat men preche pe gospel;
and for pis hap kynde ordeyned pat heering shulde be in a
sercle, bifore men, and bihinde men, and on? ech side of men,
as bileve is of treupis, bifore us, and bihinde us. And to oure
bileve shulde we shape oure heering. And pis is o defaute pat
men have in heeringe, pat pei wolen gladli heere fablis, and
falsehedis, and slaundris of her neijbouris, al 3if pei knowen
hem false. But al 3if sich telleris ben moche for to blame,
nepeles sich heereris ben hatid of God. For kynde hap 3ovun
to men to heeren voicis in pe eire, and not in erpe binepen us,
where voices comen not; in tokne pat we shulden 3yve oure
wittis to trowe ping pat mai be in eire, pat is aboven us, which

! So E; oon, A.
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ping profitip to oure soule. And if we heeren sich falsenes pat
we wite profitip not, we shulden not heeren but wip peyne,
and trowe not perto, and algatis fle sich men pat tellen sich
talis; for God hap jovun us heeringe to heeren his workes,
pat ben moo and sutiler pan pis witt wole suffise to.

And herfore pe gospel tellip how Crist dide a miracle, and
heelide a deef man and domb upon pis manere: Crist toke him
aside fro pe comune peple, and putte his fyngris in his eeris, and
wip his spitting touchide his tonge, and 3af him panne vertue
to heeren and to speke. God here techip man for to fle fablis
pat ben in comune peple, and take hede to him. Pe sutil
workes of God ben hise smale fyngris, pat men shulden heer
and trowe, and perwip fede per wittis, and wip sich savery
treupis occupien her speechis. And pus mai we penke how we
ben deffe and dumbe; but we shulden wip pes two wittis wake
to oure God, for he wole have rekenynge, bope in oure dep
and at pe daie of dome, how we have dispendid vertues pat he
bap 3ovun us.

And sip we witen not whanne pis rekenynge shal falle, it
is a greet wisdom to wake ajens pis tyme; and herfore seip
Crist, Pis ping wite we wel, pat 3if pe hosebonde wiste whanne
pe peef were 1o come, certis he wolde wake, and suffre him not
do myne his hous®  Dis peef is pe fend, joyned to man, to
tempte him, and to harme him al pat he can, and speciali in
tyme pat pis man shulde die; for if he take peefli virtues fro pis
man in hour of hise deep, he doip pise pefte moost. And 3if he
have maistrie to sle siche a man, he chesip sich a tyme whanne
he is moost unredi; and panne he is ful bisie to bringe in pe
worste synne, for panne his ful victorie is endid in pat man.
And here men douten comunli, what hour men shal dien,
wheper God shal take hem in her beste tyme. But here we
shal wite, pat alle po pat shal be saif waken in hour of her dep,
and over comen pe fend, and suffren him not panne to undirmyne
her hous. And so pes men dien, whanne pei ben moost ripe.
But 3if pe fend lede hem panne as his owne servantis, and pei
shal be dampned, he waitip him a tyme whanne he trowip best

2 In the first Wycliffite version—* suffre not his hous to be undirmynyd.’
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to overcome pes men ; and so pes men dien in her worste tyme,
for in tyme pat pei have pe synne pat evermore shal laste. And
pat is be worste yvel, pat God mai suffre to be; for God mote
nedis punishe pis synne in helle wipouten ende. And for pis
peril of pis peef shulden men waken warli; but, for pis harm
of pis peef is not but bi Goddis jugement, perfore seip Crist to
warn alle men; And perfore be 3¢ redi, for in pat hour pat 3e
hopen not Crist ¢s fo come. For, as it is ofte seid, deep is pe
pridde pinge pat God wole have unknowun to man, for he
shulde ever be redi.

And, for ech man shulde gouerne alle his wittis, and make
hem serve to hise profit, as a man doip his meyne, perfore seip
Crist pus: Who, trowest pou, ts a trewe servant, pat pe Lord hap
put 1o be upon his meyne, pat he 3 yve hem mete in good fyme to ele ?
pis Lord is God himsilf, and we ben hise servantis; pis meyng
of pis Lord ben alle oure wittis, which we 3even mete for to
serve God, whanne we leden hem bi resoun to profite to oure
soule. Blessid be pat servant, pat whanne his Lord is comen, ke
hap foundun him doinge so unio pis meyné,; sopeli ¥ seie lo 30u,
pat he shal putte him upon alle hise goodds, and make him his eire.
Pat man pat doip pus shal come to hevene, and pere shal he be
Cristis eire, and ful lord of Cristis heritage; and pis lordshipe
shal serven to alle Cristis children.

PE GosPEL OF 00N CONFESSOUR AND BISHOP.

[SERMON LXXVII.]

Homo quidam peregre proficiscens.—MATT. xxv. [14.]

P1s gospel tellip a parable pat Crist taugte his disciplis, and,
in hem, alle Cristene men, how pei shulden chaffare here.
And pis parable tellip pe resoun whi men shulden wiseli chaf-
fare pus:—A man, seip Crist, goinge a pilgrimage, clepide hise
servantis, and 3af hem his goodis.  And oon ke 3af fyve besauntis,

a See p. 236.
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and fwo to anoper, and o anoper von, ech on afler his owne virtue.
And whanne he hadde delid pus, he wente anoon his pilgrimage.
And of pes pree servantis, pe first, pat hadde fyve besauntis, wente
and wrouste in hem, and gat oper fyve; pe secounde, pat hadde two
besauntis, wan oper fwo,; but ke pat fook oon, wente and dalf* in
pe erpe, and hidde pe monie of kis lord wipoulen encreese. And
after long tyme cam pe lord of pese servantis and rekenede wip
hem. And pe firste, pat hadde fyve besauntis, cam fo pe lord and
offride him oper fyve, and seide ; Lord pou 3avest me fyve be-
sauntis, lo I have geten over® oper fyve. And his lord seide
fo him ; Wel be pe, good servaunt and trewe; for pou was frewe
of Uitil, upon many pingis ¥ shal putte pee ; entre in to pe joie
of pi lord. Ve secounde cam nyse pal hadde fwo besauntis, and
seide ; Lord pou 3avest me two besauntis, lo, oper two have ¥
wonne ouer. And his lord seide to him; Wel be pee, good ser-
vaunt and lrewe ; jfor pou was trewe of fewe pingis, ¥ shall putte
pee upon many pingis ; entre into joie of pi lord.

Pis o man pat wente pus in pilgrimage is comunli seid, oure
Lord Jesus Crist, for he is o0 man among alle opere. His wend-
inge on pilgrimage is taken on two maners; comunli it is takun
for his steyng in to hevene, for dwellinge in hevepe is strange
to mannis fleish. Pe secounde maner of pilgrimage of pis o
man is clepid dwellinge in pis world bi manheed of Crist; for
pis was strange pilgrimage to Cristis Godhede. And algatis in
pis pilgrimage clepide Crist hise servantis, and 3af hem his
goodis to profite wipal. But pese pre manere goodis 3ovun
to pes pree servantis, is comunli understonden upon two
maneres, as doctouris varien in pese two pilgrimagis. For
as a man is two pingis, pe spirit and pe bodi, so Crist is two
kyndis, pe Godhede and pe manhede. As anentis his Godhede,
his waundringe here, is pilgrimage; and as anentis his man-
hede, his steynge to hevene is pilgrimage. And he clepide
hise servantis bi a long cleping, fro pe bigynnynge of pe world
to pe laste dai, but at pis dai of dome he makip 2 ful rekenyng.
And sip Cristis Godhede is everywhere, he mai wel clepe pese
servantis, and jyve hem his goodis, sip pei have noust but of

' dalve it, E. * om. E.
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God. It semep pat Gregory menep pus pes pree partingis
of pes goodise. Sum men have of God her fyve outwittis wip
her purtenaunce ; and pes ben pe firste men pat have pese fyve
besauntis. Pe secounde men wip two besauntis, ben siche
trewe men pat passen not in pese wittis, but have good undir-
stonding, and perwip ristful workes. After pis understondinge,
pe pridde servant is wickid men wip sutil undirstonding, gaderid
of her wittis wipouten and wibinne-forp; but pei failen juste
workes answeringe to pese wittis. And pes men delven her
wittis in undirstondinge of pis worlde, and profiten not to
heveneward, ne to pe Chirche, ne to hem silf.

Pe secounde undirstondinge of pis parable of Crist is more
sutil and traveilous, and acording wip pe text, as bope pes un-
dirstondingis may be aplied to pe text. Pese fyve besauntis of pe
firste man ben fyve maner of goodis pat God 3evep to sum men,
pat he wole have saved. Goodis of grace ben pe firste, pat Austin
tellip moche bib, and fallen to sich men pat lyven to Goddis
worship and to profite of her soulis; for pei have ever goodis
of grace in all oper pat pei have. Goodis of kynde ben goodis
of vertues, bope bodili and goostli, bi which a man worchip to
disserve pe blisse of hevene. Pe pridde ben goodis of fortune
pe which God 3yvep to men, to serven him and to wynne hem
blisse, bi wise delyng of pes goodis; and pus weren Job and
Abraham riche, wip seintis of pe newe lawe. Pe fourpe manere
of goodis pat God 3evep here to men, ben goodis of good fame,
pat God grauntip in pis world; for sum men have alle pes pree
goodis and perwip a good fame, pat pei serven wel to God, and
to profit of his Chirche. Pe fifte goodis, ben sparkelis of glorie,
pat sum men have here in pis world; pe which ben joie of
hevenli blisse pat pei hopen fulli to have, and blisse* hem on

U blessen, E.

» 8. Greg. In Evang. Homil. ix.:
¢