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PREFACE

Tais Reader is meant to be a companion volume to my Vedic
Grammar for Students. It contains thirty hymns comprising just
under 300 stanzas. These hymns have been taken exclusively from
the Rigveda, not only because that Veda represents the earliest and
most important phase of the sacred language and literature of India,
but because the addition of specimens from the later Vedic literature
with their divergences in speech and thought would tend to confuse
the learner beginning the study of the oldest period. All the books
of the Rigveda have beep drawn upon except the ninth. The reason
of this exception is that, though the whole of the ninth book
practically consists of hymns addressed to Soma only, the hymn
which in my opinion represents that deity best occurs in another
(the eighth) book. All the most important metres are represented,
though no specimens of the rare and complex strophic measures
could be given hecause none of the hymns composed in them seemed
to be suitable for the Reader. I have also considered literary merit
as far as possible in making the selection. As regards subject-matter,
each of the more important deities is represented by one hymn, Agni
alone by two. There are besides a few hymns of a different type.
One is concerned with social life (x. 84), one with magical ideas
(vii. 108), two with cosmogony (x. 90. 129), and three with eschatology
(= 14. 16. 185). The selection thus forms a brief epitome of the
Rigveda, the earliest monument of Indian thought. The arrange-

- ment of the hymns follows their order in the text of the Rigveda as
shown, together with their respective deities and subjects, in the
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table of contents (p. ix). As the latter list is so short, the name of
the deity addressed in any selected hymn can be found at once, but
it also appears in its alphaletical order in the General Index.

Unlike all Sanskrit and Vedic chrestomathies known to me, the
present work is intended primarily for students who, while acquainted
with Classieal Sanskrit, are beginners of Vedic lacking the aid of a
teacher with an adequate knowledge of the earliest period of the

- language and literature of India. It will moreover, I think, be found
to contain much detailed information useful even to more advanced
students. Hence difficult and obscure stanzas have never been
omitted from any of the selected hymns, because the notes here
afford an opportunity of illustrating the methods of critical interpre-
tation (see, for instance, pages 36, 47, 139-40, 152, 166, 175).

In conjunction with my Vedic Grammar for Students, the Reader
aims at supplying all that is required for the complete understanding
of the selections without reference to any other book. Each hymn
is preceded by a special introduction deseribing briefly the deity
or the subject with which it deals. The text of every stanza is
printed in three different forms. The first is the Samhita text, in
Devanagarl characters, exactly as handed down by tradition, without
change or emendation. But each Pada or metrical line is printed
separately so as to exhibit to the eye the versification of the stanza.
Then comes on the right half of the page the traditional Pada text in
which each word of the Samhita text is given separately without
Sandhi, and in which compounds and certain derivatives and case-
forms are analysed. This is an important addition because the Pada
text, as nearly contemporary in origin with the Samhita text, fur-
nishes us with the earliest interpretations, within the sphere of
phonetics and word-formation, of the Rigveda. Next follows the
transliterated Sambhita text, in which by the removal of vowel-
contractions, the resolution of semivowels, and the replacement of
a, the original metre of the Rigveda is restored and, by the use
of punctuation, the sense is made clearer. The translation, which
follows, is close, accounting for every word of the original, and is
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based on the critical method of interpretation. The notes furnish
minute explanations of all matters concerned with grammar, metre,
accent, syntax, and exegesis. The general introduction gives a
concise account of the form and matter of the Rigveda, describing in
outline its arrangement, its language and metre, its religion and
mythology, besides the critical method here applied to the inter-
pretation of its hymns. The vocabulary supplements the translation
and notes by giving the derivation of every word and adding in
brackets the most obvious cognates from the other Indo-European
languages allied to Sanskrit, especially Avestic, Greek, Latin, and
English. I have added a copious general Index for the purpose
of enabling the student to utilize to the full the summary of Vedic
philology which this book contains. Any one who has worked his
way carefully through the pages of the Reader ought thus to have laid
a solid foundation in Vedic scholarship, and to be prepared for
further studies on independent lines.

Freedom from serious misprints is a matter of great importance in
a book like this. Such freedom has, I trust, been achieved by the aid
of my two friends, Dr. James Morison, Librarian of the Indian
Institute, and my former pupil, Dr. A. Berriedale Keith, Regius
Professor of Sanskrit and Compatative Philology in the University
of Edinburgh. In the course of this obliging task Prof. Keith has
supplied me with a number of suggestions, the adoption of which
has undoubtedly improved the notes in many points of detail.

Bawvrror. CoLLEGE, OXFORD.
October, 1917.






CONTENTS

PAGES
PREFACE . . . . v
INTRODUCTION . . . . . . . . . xi-xxxi
VEDIC HYMNS . . . . . . . . 1-219
Agni . . Ll . . . . . . 1-10
Savitr . . . 1.35 . . . . . . 10-21
Marutas . . 1.85 . . . . . . 21-30

Visnu . . . 1,154 . . . . . . 30-6
Dyavaprthivi . i.160 . o . . . 3641
Indra . . . 112 . . . . . 41-56
Rudra . . . 1. 33 . e . . . 56-67
Apam napit. . 1. 35 . . . . . . 67-78
Mitra . . . 1ii. 59 . . . . . 78-83
Brhaspati . . iv. 50 . . . . . 88-92
Usas . A UA) | . . e . . . 92-9
Agni . . .ov 1l . . . . . . 100-4
Parjanya . . v.83 e ... .. 10411
Pigan . . . vi. 54 . . . . . . 111-15
Apas . . . vil. 49 . . . . . . 115-18
Mitra-Varung . vii. 61 . . . . . . 118-24
Surya . . . vii, 63 . . . . . 124-28
Adving . . VL 71 . . . . . . 128-34
Varuna . . vii. 86 . . . . . . 13441
Mandukas . . Vi, 103 . . e .. 141-7
Vidve devas . . oviii. 29, . . .. . 147-52
Soma . . . vili. 48 . . . . . 152-84
Funeral Hymn . x.14 . e e . . 164-75
Pitaras . . %15 . . . . . 176-86



CONTENTS

. PAGES
Gambler . | x. 34 . . . . . . 186-95
Purusa . . x.90 . . . . . . 195-203
Ratri . . . x.127 . . . . 203-7
Hymn of Creation x. 129 . . . . . . 207-11
Yama . . ox. 135 . . . . . . 212-16
Viita . x. 168 . . . . . . 216-19

VOCABULARY . . . . . . . . . 221-56

GENERAL INDEX . . . . . . . . . 257-63



INTRODUCTION

1. Ace or THE RigvEDA.

THe Rigveda is undoubtedly the oldest literary monument of the
Indo-European languages. But the exact period when the hymns
were composed is a matter of conjecture. All that we can say with
any approach to certainty is that the oldest of them cannot date from
later than the thirteenth century m.c. This assertion is based on
the following grounds. Buddhism, which began to spread in India
about 500 B.c., presupposes the existence not only of the Vedas, but
also of the intervening literature of the Brahmanas and Upanishads.
The development of language and religious thought apparent in the
extensive literature of the successive phases of these two Vedic
periods renders it necessary to postulate the lapse of seven or eight
centuries to account for the gradual changes, linguistic, religious,
social, and political, that this literature displays. On astronomical
grounds, one Sanskrit scholar has (cf. p. 146) concluded that the
oldest Vedic hymns date from 8000 B.c., while another puts them as
far back as 6000 B.c. These calculations are based on the assumption
that the early Indians possessed an exact astronomical knowledge of
the sun’s course such as there is no evidence, or even probability,
that they actually possessed. On the other hand, the possibility of
such extreme antiquity seems to be disproved by the relationship
of the hymns of the Rigveda to the oldest part of the Avesta,
which can hardly date earlier than from about 800 B.c. That
relationship is so close that the language of the Avesta, if it were
known at a stage some five centuries earlier, could scarcely have
differed at all from that of the Rigveda. Hence the Indians could
not have separated from the Iranians much sooner than 1300 B.c.
But, according to Prof. Jacobi, the separation took place before
. 4500 B.c. In that case we must assume that the Iranian and the
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Indian languages remained practically unchanged for the truly
immense period of over 3000 years. We must thus rest content
with the moderate estimate of the thirteenth century B.c. as the
approximate date for the beginning of the Rigvedic period. This
estimate has not been invalidated by the discovery in 1907 of the
names of the Indian deities Mitra, Varuna, Indra, Nasatya, in an
inscription of about 1400 B. ¢. found in Asia Minor. For the phonetie
form in which these names there appear may quite well belong to
the Indo-Iranian period when the Indians and the Persians were
still one people. The date of the inscription leaves two centuries for
the separation of the Indians, their migration to India, and the
commencement of the Vedic hymn literature in the north-west of
Hindustan.

2. OgrrcIN AND GrOwWTH OF THE COLLECTION.

‘When the Indo-Aryans entered India, they brought with them
a religion in which the gods were chiefly personified powers of
Nature, a few of them, such as Dyaus, going back to the Indo-
European, others, such as Mitra, Varuna, Indra, to the Indo-Iranian
period. They also brought with them the cult of fire and of Soma,
besides a knowledge of the art of composing religious poems in
geveral metres, as a comparison of the Rigveda and the Avesta shows,
The purpose of these ancient hymns was to propitiate the gods by
praises accompanying the offering of melted butter poured on the
fire and of the juice of the Soma plant placed on the sacrificial grass.
The hymns which have survived in the Rigveda from the early period
of the Indo-Aryan invasion were almost exclusively composed by
a hereditary priesthood. They were handed down in different families
by memory, not by writing, which could hardly have been intro-
duced into India before about 700 B. c. These family groups of hymns
were gradually brought together till, with successive additions, they
assumed the earliest collected form of the Rigveda. Then followed
the constitution of the Samhita text, which appears to have taken
place about 600 =B.c., at the end of the period of the Braihmanas,
but before the Upanishads, which form appendages to those works,
came into existence, The creators of the Samhita did not in any
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way alter the diction of the hymns here collected together, but only
applied to the text certain rules of Sandhi which prevailed in their
time, and by which, in particular, vowels are either contracted or
changed into semi-vowels, and a is often dropped after e and o,
in such a way as constantly to obscure the metre. Soon after this
work was concluded, extraordinary precautions were taken to preserve
from loss or corruption the sacred text thus fixed. The earliest
expedient of this kind was the formation of the Pada or ‘word’
text, in which all the words of the Samhita text are separated and
given in their original form as unaffected by the rules of Sandhi,
and in which most compounds and some derivatives and inflected
forms are analysed. This text, which is virtually the earliest com-
mentary on the Rigveda, was followed by other and more complicated
methods of reciting the text, and by various works called Anukram-
anis or ‘Indexes’, which enumerate from the beginning to the
end of the Rigveda the number of stanzas contained in each hymn,
the deities, and the metres of all the stanzas of the Rigveda. Thanks
to these various precautions the text of the Rigveda has been handed
down for 2,500 years with a fidelity that finds no parallel in any
other literature.

8. ExteNT AND Divisions oF THE RievVEDA,

The Rigveda consists of 1,017 or, counting eleven others of the
eighth Book which are recognized as later additions, 1,028 hymns.
These contain a total of about ‘10,600 stanzas, which give an average
of ten stanzas to each hymn. The shortest hymn has only one
stanza, while the longest has fifty-eight. If printed continuously like
prose in Roman characters, the Samhita text would fill an octavo
volume of about 600 pages of thirty-three lines each. It has been
calculated that in bulk the RYV. is equivalent to the extant poems
of Homer.

There is a twofold division of the RV. into parts. One, which is
purely mechanical, is into Astakas or ‘eighths’ of about equal length,
each of which is subdivided into eight Adhyayas or ‘lessons’, while
each of the latter consists of Vargas or ‘ groups’ of five or six stanzas.
" The other division is into ten Mandalas or ‘books’ (lit. ‘cycles’)
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and Suoktas or ‘hymns’. The latter method is an historical one,
indicating the manner in which the collection came into being.
This system is now invariably followed by Western Scholars in
referring to or quoting from the Rigveda.

4. ARRANGEMENT OF THE RIGVEDA.

Six of the ten books, ii to vii, are homogeneous in character. The
hymns contained in each of them were, according to native
Indian tradition, composed or ‘seen’ by poets of the same family,
which handed them down as its own collection. The tradition is
borne out by the internal evidence of the seers’ names mentioned in
the hymns, and by that of the refrains occurring in each of these
books. The method of arrangement followed in the family books’
is uniform; for each of them is similarly divided into groups addressed
to different ‘gods. On the other hand, Books i, viii, and x were not
composed each by a distinct family of seers, while the groups of
which they consist are constituted by being the hymns composed
by different individual seers. Book ix is distinguished from the
rest by all its hymns being addressed to one and the same deity,
Soma, and by its groups being based not on identity of authorship,
but of metre.

Family books.—In these the first group of hymns is invariably
addressed to Agni, the second to Indra, and those that follow to gods
of less importance. The hymns within these deity groups are
arranged according to the diminishing number of stanzas contained
in them. Thus in the second Book the Agni group of ten hymns
begins with one of sixteen stanzas and ends with one of only six.
The first hymn of the next group in the same book has twenty-one,
the last only four stanzas. . The entire group of the family books is,
moreover, arranged according to the increasing number of the hymns
in each of those books, if allowance is made for later additions. Thus
the second Book has forty-three, the third sixty-two, the sixth seventy-
five, and the seventh one hundred and four hymns. The homo-
geneity of the family books renders it highly probable that they
formed the nucleus of the RV., which gradually assumed its final
shape by successive additions to these books.



INTRODUCTION Xv

The earliest of these additions appears to be the second half of
Book i, which, consisting of nine groups, each by a different author,
was prefixed to the family books, the internal arrangement of which
it follows. The eighth is like the family books as being in the main
composed by members of one family, the Kanvas ; but it differs from
them in not beginning with hymos to Agni and in the prevalence of
the strophic metre called Pragatha. The fact of its containing fewer
hymns than the seventh book shows that it did not form a unit
of the family books; but its partial resemblance to them caused it
to be the first addition at the end of that collection. The first part
of Book i (1-50) is in several respects like Book viii : Kanvas seem to
have been the authors of the majority of these hymns ; their favourite
strophic metre is again found here; and both collections contain
many similar or identical passages. There must have heen some
difference between the two groups, but the reason why they should
have been separated by being added at the beginning and the end of
an older collection has not yet been shown.

The ninth book was added as a consequence of the first eight being
formed into a unit. It consists entirely of hymns addressed to Soma
while the juice was ‘clarifying’ (pavamana); on the other hand, the
family books contain not a single Soma hymn, and Books i and viii
together only three hymns invoking Soma in his general character.
Now the hymns of Book ix were composed by authors of the same
families as those of Books ii to vii, as is shown, for instance, by the
appearance here of refrains peculiar to those families. Hence it is to
be assumed that all the hymns to Soma Pavamana were removed
from Books i to viii, in order to form a single collection belonging to
the sphere of the Udgatr or chanting priest, and added after Books
i~viii, which were the sphere of the Hotr or reciting priest. The
diction and recondite allusions in the hymns of this book suggest
that they are later than those of the preceding books; but some of
them may be early, as accompanying the Soma ritual which goes
back to the Indo-Iranian period. The hymns of the first part of this
book (1-60) are arranged according to the decreasing number of their
stanzas, beginning with ten and eunding with four. In the second
part (61-114), which contains some very long hymns (oneof forty-eight
and another of fifty-eight stanzas), this arrangement is not followed.
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The two parts also differ in'metre: the hymns of the first are, excepting
four stanzas, composed in Gayatrl, while the second consists mainly
of groups in other metres; thus 68-84 form a Jagatr and 87-97
a Tristubh group.

The tentlh book was the final addition. Its language and subject-
matter show that it is later in origin than the other books; its
authors were, moreover, clearly familiar with them. Both its
position at the end of the RV. and the fact that the number of
its hymns (191) is made up to that of the first book indicate its
supplementary character. Its hymns were composed by a large
number of seers of different families, some of which appear in other
books; but the traditional attribution of authorship is of little or
no value in the case of a great many hymns. In spite of its generally
more modern character, it contains some hymns quite as old and
poetic as the average of those in other books. These perhaps found
a place here because for some reason they had been overlooked while
the other collections were being formed. As regards language, we
find in the tenth book earlier grammatical forms and words growing
obsolete, while new words and meanings begin to emerge. As to
matter, a tendency to abstract ideas and philosophical speculation,
as well as the introduction of magical conceptions, such as belong to
the sphere of the Atharvaveda, is here found to prevail,

5, LANGUAGE.

The hymns of the RV, are composed in the earliest stage of that
literary language of which the latest, or Classical’ Sanskrit, was
stereotyped by the grammar of Panini at the end of the fourth
century B.c. It differs from the latter about as much as Homeric
from Attic Greek. It exhibits a much greater variety of forms than
Sanskrit does. Its case-forms both in nominal and pronominal in-
flexion are more numerous. It has more participles and gerunds.
It is, however, in verbal forms that its comparative richness is most
apparent. Thus the RV. very frequently uses the subjunctive, which
as such has entirely died out in Sanskrit ; it has twelve forms of the
infinitive, while only a single one of these has survived in Sapskrit.
The language of the RV. also differs from Sanskrit in its accent, which,
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like that of ancient Greek, is of a musical nature, depending on the
pitch of the voice, and is marked throughout the hymns. This
accent has in Sanskrit been changed not only to a stress accent, but
has shifted its position as depending on quantity, and is no longer
marked. The Vedic accent occupies a very important position in
Comparative Philology, while the Sanskrit accent, being secondary,
has no value of this kind.

The Sandhi of the RV. represents an earlier and a less conventional
stage than that of Sanskrit. Thus the insertion of a sibilant between
final n and a hard palatal or dental is in the RV. restricted to casés
where it is historically justified ; in Sanskrit it has become universal,
being extended to cases where it has no justification. After e and o
in the RV. & is nearly always pronounced, while in Sanskrit it is
invariably dropped. It may thus be affirmed with certainty that no
student can understand Sanskrit historically without knowing the
language of the RV.

- 6. METRE.

The hymns of the RV. are without exception metrical. They
contain on the average ten stanzas, generally of four verses or lines,
but also of three and sometimes five. The line, which is called Pada
(‘quarter’) and forms the metrical unit, usually consists of eight,
eleven, or twelve syllables. A stanza is, as a rule, made up of lines
of the same type ; but some of the rarer kinds of stanza are formed
by combining lines of different length. There are about fifteen
metres, but only about seven of these are at’all common. By far the
most common are the Tristubh (4 x 11 syllables), the Gayatrr (8 x 8),
and the Jagatr (4 x 12), which together furnish two-thirds of the
total number of stanzas in the RV. The Vedic metres, which are
the foundation of the Classical Sanskrit inetres except two, have a
quantitative rhythm in which short and long syllables alternate and
which is of a generally iambic type. It is only the rhythm of the last
four or five syllables (called the cadence) of the line that is rigidly
determined, and the lines of eleven and twelve syllables have a
caesura as well. In their structure the Vedic metres thus come half*
way between the metres of the Indo-Iranian period, in which, as the

Avesta shoWs, the principle is the number of syllables only, and
1902 b
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those of Classical Sanskrit, in which (except the $loka) the quantity
of every single syllable in the line is fixed. Usually a hymn of the
Rigveda consists of stanzas in the same metre throughout ; a typical
divergence from this rule is to mark the conclusion of a hymn with
a stanza in a different metre. Some hymns are strophic in their
construction. The strophes in them consist either of three stanzas
(called trea) in the same simple metre, generally Gayatr1, or of two
stanzas in different mixed metres. The latter type of strophe is
called Pragatha and is found chiefly in the eighth book.

7. Revicron or THE RiGveDpa.

This is concerned with the worship of gods that are largely
personifications of the powers of nature. The hymns are mainly
invocations of these gods, and are meant to accompany the oblation
of Soma juice and the fire sacrifice of melted butter. It is thus
essentially a polytheistic religion, which assumes a pantheistic
colouring only in a few of its latest hymns. The gods are usually
stated in the RV. to be thirty-three in number, being divided into
three groups of eleven distributed in earth, air, and heaven, the three -
divisions of the Universe. Troops of deities, such as the Maruts, are
of course not included in this number. The gods were believed to
have had a beginning. But they were not thought to have all come
into being at the same time ; for the RV. occasionally refers to earlier
gods, and certain deitieg are described as the offspring of others.
That they were considered to have been originally mortal is implied
in the statement that they acquired immortality by drinking Soma
or by receiving it as a gift from Agni and Savitr.

The gods were conceived as human in appearance. Their bodily
parts, which are frequently mentioned, are in many instances simply
figurative illustrations of the phenomena of nature represented by
them. Thus the arms of the Sun are nothing more than his rays;
and the tongue and limbs of Agni merely denote his flames. Some
of the gods appear equipped as warriors, especially Indra, others are
described as priests, especially Agni and Brhaspati. All of them
drive through the air in cars, drawn chiefly by steeds, but sometimes
by other animals. The favourite food of men is also that of.the gods,
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consisting in milk, butter, grain, and the flesh of sheep, goats, and
cattle. It is offered to them in the sacrifice, which is either conveyed
to them in heaven by the god of fire, or which they come in their
cars to partake of on the strew of grass prepared for their reception.
Their favourite drink is the exhilarating juice of the Soma plant.
The home of the gods is heaven, the third heaven, or the highest
step of Visnu, where cheered by draughts of Soma they live a life
of bliss.

Attributes of the gods.—Among these the most prominent is power,
for they are constantly described as great and mighty. They regulate
the order of nature and vanquish the potent powers of evil. They
hold sway over all creatures; no one can thwart their ordinances
or live beyond the time they appoint ; and the fulfilment of desires is
dependent on them. They are benevolent beings who bestow pros-
perity on mankind ; the only one in whom injurious traits appear
being Rudra. They are described as ‘true’ and ‘not deceitful’,
being friends and protectors of the honest and righteous, but punishing
sin and guilt. Since in most cases the gods of the RV, have not
yet become dissociated from the physical phenomena which they
represent, their figures are indefinite in outline and deficient in
individuality. Having many features, such as power, brilliance,
. benevolence, and wisdom in common with others, each god exhibits
but very few distinctive attributes. This vagueness is further in-
creased by the practice of invoking deities in pairs—a practice making
both gods share characteristics properly belonging to one alone.
When nearly every power can thus be ascribed to every god, the
identification of one deity with another becomes easy. There are in
fact several such identifications in the RV. The idea is even found
in more than one late passage that various deities are but different
forms of a single divine being. This idea, however, never developed
into monotheism, for none of the regular sacrifices in the Vedic
period were offered to a single god. Finally, in other late hymns of
the RV. we find the deities Aditi and Prajapati identified not only
with all the gods, but with nature as well. This brings us to that
pantheism which became characteristic of later Indian thought in
the form of the Vedanta philosophy.

The‘ Vedic gods may most conveniently be classified as deities of

b 2
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heaven, air, and earth, according to the threefold division suggested
by the RYV. itself. The celestial gods are Dyaus, Varuna, Mitra,
Strya, Savitr, Posan, the Asvins, and the goddesses Usas, Dawn,
and Ratry, Night. The atmospheric gods are Indra, Apam napat,
Rudra, the Maruts, Vayu, Parjanya, and Apas, the Waters. The
terrestrial deities are Prthivi, Agni, and Soma. This Reader con-
tains hymns addressed to all these gods, with detailed introductions
describing their characters in the words, as far as is possible, of the
RV. itself. A few quite subordinate deities are not included, partly
because no entire hymn is addressed to them. Two such belong to
the celestial sphere. Trita, a somewhat obscure god, who is mentioned
only in detached stanzas of the RV., comes down from the Indo-
Iranian period. He seems to represent the ‘third’ or lightning
form of fire. Similar in origin to Indra, he was ousted by the latter
at an early period. Matari$van is a divine being also referred to only
in scattered stanzas of the RV, He is described as having brought
down the hidden fire from heaven to men on earth, like the Prometheus
of Greek mythology. Among the terrestrial deities are certain rivers
that are personified and invoked in the RV. Thus the Sindhu (Indus)
is celebrated as a goddess in one hymn (x. 75, 2. 4. 8), and the Vipas
(Bras) and the Sutudrr (Sutlej), sister streams of the Panjab, in another
(iii. 38). The most important and oftenest lauded is, however, the
Sarasvatr (vi. 61; vii. 95). Though the personification goes much
further here than in the case of other streams, the connexion of the
goddess with the river is never lost sight of in the RV,

Abstract deities.—One result of the advance of thought during the
period of the RV, from the concrete towards the abstract was
the rise of abstract deities, The earlier and more numerous class of
these seems to have started from epithets which were applicable to
one or more older deities, but which came to acquire an independent
value as the want of a god exercising the particular activity in
question began to be felt. We find here names denoting either an
agent (formed with the suffix tr or tar), such as Dhatr ‘Creator’, or
an attribute, such as Prajapati, ‘ Lord of Creatures’. Thus Dhatr,
otherwise an epithet of Indra, appears also as an independent deity
who creates heaven and earth, sun and moon. More rarely occur
Vidhatr, the ¢Disposer’, Dhartr, the ¢Supporter’, Tratr, the
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. “Protector’, and Netr, the ¢ Leader’. The only agent god mentioned
at all frequently in the RV. is Tvastr, the ‘ Artificer’, though no
entire hymn is addressed to him. He is the most skilful of workmen,
having among other things fashioned the bolt of Indra and a new
drinking-cup for the gods. He is a guardian of Soma, which is
called the ‘food of Tvastr®, and which Indra drinks in Tvastr's
bhouse. He is the father of Saranyn, wife of Vivasvant and mother
of the primaeval twins Yama and YamIl. The name of the solar
deity Savitr, the ‘Stimulator’, belongs to this class of agent gods
(cf. p. 11).

There are a few other abstract deities whose names were originally
epithets of older gods, but now become epithets of the supreme god
who was being evolved at the end of the Rigvedic period. These
appellations, compound in form, are of rare and late occurrence.
The most important is Prajapati, ‘ Lord of Creatures’. Originally
an epithet of such gods as Savitr and Soma, this name is employed
in a late verse of the tenth book to designate a distinet deity in
the character of a Creator. Similarly, the epithet Visvakarman,
‘all-creating ’, appears as the name of an independent deity to whom
two hymns (x. 81. 82) are addressed. Hiranyagarbha, the ‘ Golden
Germ’, once occurs as the name of the supreme god described as the
‘one lord of all that exists’. In one curious instance it is possible
to watch the rise of an abstract deity of this type. The refrain of a
late hymn of the RV. (x. 121) is késmai devaya havisa vidhema ?
‘to what god should we pay worship with oblation?’ This led to
the word k&, ‘who ?’ being used in the later Vedic literature as an
independent name, Ka, of the supreme god. The only abstract
deity of this type occurring in the oldest as well. as the latest parts
of the RV. is Brhaspati (p. 88).

The second and smaller class of abstract deities comprises per-
sonifications of abstract nouns. There are seven or eight of these
occurring in the tenth book. Two hymns (83. 84) are addressed to
Manyu, ‘Wrath’, and one (. 161) to Sraddha, ‘ Faith’. Anumati,
‘Favour (of the gods)’, Aramati, ‘Devotion’, Sinrta, ‘Bounty’,
Asuniti, ¢Spirit-life’, and Nirrti, ‘ Decease’, occur only in a few
isolated passages.

A purely abstract deity, often incidentally celebrated throughout
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the RV. is A-diti, ¢ Liberation’, ‘Freedom’ (lit. ‘ un-binding’), whose
main characteristic is the power of delivering from the bonds of
physical suffering and moral guilt. She, however, occupies a unique
position among the abstract deities, owing to the peculiar way in
which the personification seems to have arisen. She is the mother
of the small group of deities called Adityas, often styled ‘sons of
Aditi’. This expression at first most probably meant nothing more
than ‘sons of liberation’, according to an idiom common in the RV.
and elsewhere. The word was then personified, with the curious
result that the mother is mythologically younger than some at least
of her sons, who (for instance Mitra) date from the Indo-Iranian
period. The goddess Diti, named only three times in the RV.,
probably came into being as an antithesis to Aditi, with whom she
is twice mentioned.

Goddesses play an insignificant part in the RV. The only one of
importance is Usas (p. 92). Next come Sarasvatl, celebrated in two
whole hymns (vi. 61 ; vii. 95) as well as parts of others, and Vie,
‘Speech’ (x. 71. 125). 'With one hymn each are addressed Prthivi,
‘Earth’ (v. 84), Ratri, ‘Night’ (x. 127, p. 2038), and Arapyany,
“Goddess of the Forest’ (x. 146). Others are only sporadically
mentioned. The wives of the great gods are still more insignificant,
being mere names formed from those of their consorts, and altogether
lacking in individuality: such are Agnayl, Indran), Varunini,
spouses of Agni, Indra, and Varuna respectively.

Dual Divinities.—A peculiar feature of the religion of the RV. is
the invocation of pairs of deities whose names are combined as com-
pounds, each member of which is in the dual. About a dozen such
pairs are celebrated in entire hymns, and about a dozen more in
detached stanzas. By far the largest number of hymns is addressed
to the couple Mitra-Varuna, though the names most frequently found
as dual compounds are those of Dyava-prthivl, ¢ Heaven and Earth’
(p. 86). The latter pair, having been associated as univetsal parents
from the Indo-European period onwards, in all probabﬂxbﬁfurmshed
the analogy for this dual type.

Groups of Deities.—There are also a few more or less definite groups
of deities, generally associated with some particular god. The Maruts
(p. 21), who attend on Indra, are the most numerous group. The
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smaller group of the Adityas, of whom Varuna is the chief, is
constantly mentioned in company with their mother Aditi. Their
number is stated in the RV. to be seven or, with the addition of
Martanda, eight. One passage (ii. 27, 1) enumerates six of them,
Mitra, Aryaman, Bhaga, Varuna, Daksa, Amsa : Strya was probably
regarded as the seventh. A much less important group, without
individual names or definite number, is that of the Vasus, whose
' leader is generally Indra. There are, finally, the Visve devas (p. 147),
who, invoked in many hymns, form a comprehensive group,
which in spite of its name is, strange to say, sometimes conceived as
a narrower group associated with others like the Vasus and Adityas.

Lesser Divinities.—Besides the higher gods, a number of lesser
divine powers are known to the RV. The most prominent of these
are the Rbhus, who are celebrated in eleven hymns. They are a
deft-handed trio, who by their marvellous skill acquired the rank of
deities. Among their five main feats of dexterity the greatest con-
sisted in transforming the bowl of Tvastr into four shining cups.
The bowl and the cups have been variously interpreted as the moon
with its four phases or the year with its seasons. The Rbhus further
exhibited their skill in renewing the youth of their parents, by whom
Heaven and Earth seem to have been meant.

Occasional mention is made in the RV, of an Apsaras, a celestial
water-nymph, the spouse of a corresponding genius named Gandharva.
In a few passages more Apsarases than one are spoken of; but the
only one mentioned by name is Urvasi. Gandharva is in the RV.
a single being (like the Gandarewa of the Avesta), who dwells in the
aerial sphere, guards the celestial Soma, and is (as in the Avesta)
connected with the waters.

There are, lastly, a few divinities of the tutelary order, guardians
watching over the welfare of house or field. Such is the rarely
mentioned Vastospati, ‘Lord of the Dwelling’, who is invoked to
grant a favourable entry, to remove disease, and to bestow protection
and prosperity, Ksetrasya pati, ‘ Lord of the Field’, is besought to
grant cattle and horses and to confer welfare. Sita, the ¢ Furrow’, is
once invoked to dispense crops and rich blessings.

In addition to the great phenomena of nature, various features of
the earth’s surfiace as well as artificial objects are to be found deified
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in the RV. Thus besides Rivers and Waters (p. 115), already
mentioned as terrestrial goddesses, mountains are often addressed as
divinities, but only along with other natural objects, or in association
with gods. Plants are regarded as divine powers, one entire hymn
(2. 97) being devoted to their praise, chiefly with reference to their
healing properties. Sacrificial implements, moreover, are deified.
The most important of these is the sacrificial post which is praised
and invoked in a whole hymn (iii. 8). The sacrificial grass (barhis)
and the Divine Doors (dvaro devih), which lead to the place of
sacrifice, are addressed as goddesses. The pressing stones (gravanas)
are invoked as deities in three hymns (x. 76. 94. 175) : spoken of as
immortal, unaging, mightier than heaven, they are besought to drive
away demons and destruction. The Mortar and Pestle used in
pounding the Soma plant are also invoked in the RV. (i. 28, b. 6).
Weapons, finally, are sometimes deified: armour, bow. quiver,
arrows, and drum being addressed in one of the hymns (vi, 75).

The Demons often mentioned in the hymns are of two kinds. The
higher and more powerful class are the aerial foes of the gods. These
are seldom called asura in the RV., where in the older parts that
word means a divine being, like ahura in the Avesta (cf. p. 184).
The term dasa or dasyu, properly the name of the dark aborigines,
is frequently used in the sense of fiend to designate the aerial
demons. The conflict is regularly one between a single god and
a single demon, as exemplified by Indra and Vrtra. . The latter is
by far the most frequently mentioned. His mother being called
Danu, he is sometimes alluded to by the metronymic term Danava.
Another powerful demon is Vala, the personified cave of the cows,
which he guards, and which are set free by Indra and his allies,
notably the Angirases. Other demon adversaries of Indra are Arbuda,
described as a wily beast, whose cows Indra drove out; Visvarpa,
son of Tvastr, a three-headed demon slain by both Trita and Indra,
who seize his cows; and Svarbhanu, who eclipses the sun. There
are several other individual demons, generally described as Dasas
and slain by Indra. A group of demons are the Panis (‘ niggards’),
primarily foes of Indra, who, with the aid of the dog Sarams, tracks
and releases the cows hidden by them.

The second or lower class of demons are terrestrial goblins, enemies
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of men. By far the most common generic name for them is Raksas.
They are nearly always mentioned in connexion with some god who
destroys them. The much less common term Yatu or Yatudhana
(primarily ‘sorcerer’) alternates with Raksas. and perhaps expresses
a species. A class of demons scarcely referred to in the RV., but
often mentioned in the later Vedas, are the Pisacas, eaters of raw
flesh or of corpses.

Not more than thirty hymns are concerned with subjects other
than the worship of gods or deified objects. About a dozen of these,
almost entirely confined to the tenth book, deal with magical practices,
which properly belong to the sphere of the Atharvaveda. Their
contents are augury (ii. 42. 48) or spells directed against poisonous
vermin (i. 191) or disease (x. 168), against a demon destructive of
children (x. 162), or enemies (x. 166), or rival wives (x. 145). A few
are incantations to preserve life (x. 58. 60), or to induce sleep (v. 55),
or to procure offspring (x. 183) ; while one is a panegyric of frogs as
magical bringers of rain (vii. 103, p. 141).

\
8. SecurLar MarrteErR IN THE RiaveDa.

Secular hymns.—Hardly a score of the hymns are secular poems,
These are especially valuable as throwing direct. light on the earliest
thought and civilization of India. One of the most noteworthy of
them is the long wedding hymn (x, 85). Tlere are also five funeral
hymns (z. 14-18). Four of these are addressed to deities concerned
with the future life; the last, however, is quite secular in tone, and
gives more information than any of the rest about the funeral customs
of early Vedic India (cf. p. 164).

Mythological dialogues.—Besides several mythological dialogues in
which the speakers are divine beings (iv. 62; x. 51. 52. 86. 108),
there are two in which both agents are human. One is a somewhat
obscure colloquy (x. 95) between a mortal lover Purtiravas and the
celestial nymph Urvaér, who is on the point of forsaking him. It is
the earliest form of the story which much more than a thousand
years later formed the subject of Kalidasa’s drama Vikramorvasl
The other (x. 10) is a dialogue between Yama and Yami, the twin
parents of the human race. This group of hymns has a special
literary interest as foreshadowing the dramatic works of a later age.



xxvi SECULAR HYMNS

Didactic hymns.—Four hymns are of a didactic character., One of
these (x. 84) is a striking poem, being a monologue in which
a gambler laments the misery he has brought on himself and his
home by his inability to resist the attraction of the dice. The rest
which describe the various ways in which men follow gain (ix. 112),
or praise wise speech (x. 71), or the value of good.deeds (x. 117), antici-
pate the sententious poetry for which post-Vedic literature is noted.

*Riddles.—Two of the hymns consist of riddles. One of these .
(viii. 29, p. 147) describes various gods without mentioning their
names, More elaborate and obscure is a long poem of fifty-two stanzas
(i. 164), in which a number of enigmas, largely connected with the
sun, are propounded in mystical and symbolic language. Thus the
wheel of order with twelve spokes, revolving round the heavens,
and containing within it in couples 720 sons, means the year with
its twelve months and 360 days and 360 nights.

Cosmogonic hymns.—About half a dozen hymns consist of specula-
tions on the origin of the world through the agency of a Creator
(called by various names) as distinct from any of the ordinary gods.
One of them (x. 129, p. 207), which describes the world as due to the
development of the existent (sat) from the non-existent (a-sat), is
particularly interesting as the starting-point of the evolutional philo-
sophy which in later times assumed shape in the Sankhya system.

A semi-historical character attaches to one complete hymn (i. 126)
and to appendages of 8 to b stanzas attached to over thirty others,
which are called Danastutis, or praises of gifts’. These are pane-
gyrics of liberal patrons on behalf of whom the seers composed their
hymns. They yield incidental genealogical information about the
poets and their employers, as well as about the names and the
habitat of the Vedic tribes. They are late in date, appearing chiefly
in the first and tenth, as well as among the supplementary hymns of
the eighth book.

Geographical data.—From the geographical data of the RV,
especially the numerous rivers there mentioned, it is to be inferred
that the Indo-Aryan tribes when the hymns were composed occupied
the territory roughly corresponding to the north-west Frontier
Province, and the Panjab of to-day. The references to flora and fauna
bear out this conclusion.

B YT AR
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The historical date of the hymns show that the Indo-Aryans were
still engaged in war with the aborigines, many victories over these
foes being mentioned. That they were still moving forward as
conquerors is indicated by references to rivers as obstacles to advance.
Though divided into many tribes, they were conscious of religious
and racial unity, contrasting the aborigines with themselves by calling
them non-sacrificers and unbelievers, as well as ¢ black-skins’ and the
¢ Dasa colour’ as opposed to the ¢ Aryan colour’.

Incidental references scattered throughout the hymns supply a
good deal of information ahout the social conditions of the time.
Thus it is clear that the family, with the father at its head, was the
basis of society, and that women held a freer and more honoured
position than in later times. Various crimes are mentioned, robbery,
especially of cattle, apparently being the commonest. Debt, chiefly
as & result of gambling, was known. Clothing consisted usually of
an upper and a lower garment, which were made of sheep’s wool.
Bracelets, anklets, necklaces, and earrings were worn as ornaments.
Men usually grew beards, but sometimes shaved. Food mainly
congisted of milk, clarified butter, grain, vegetables, and fruit. Meat
was eaten only when animals were sacrificed. The commonest kind
appears to have been beef, as bulls were the chief offerings to the gods.
Two kinds of spirituous liquor were made: Soma was drunk at
religious ceremonies only, while Suri, extracted from some kind of
grain, was used on ordinary occasions.

Occupations.—One of the chief occupations of the Indo-Aryan was
warfare. He fought either on foot or from a chariot, but there is no
evidence to show that he ever did so on horseback. The ordinary
Wweapons were bows and arrows, but spears and axes were also used.
Cattle-breeding appears to have been the main source of livelihood,
cows being the chief objects of desire in prayers to the gods. But
agriculture was also practised to some extent: fields were furrowed
with a plough drawn by bulls; corn was cut with sickles, being then
threshed and winnowed. Wild animals were trapped and snared, or
hunted with bows and arrows, occasionally with the aid of dogs.
Boats propelled by paddles were employed, as it seems mainly for
the purpose of crossing rivers. Trade was known only in the form
of barter, the cow representing the unit of value in exchange. Certain
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trades and crafts already existed, though doubtless in a rudimentary
stage. The occupations of the wheelwright and the carpenter were
combined. The smith melted ore in a forge, and made kettles and
other vessels of metal. The tanner prepared the skins of animals.
‘Women plaited mats of grass or reeds, sewed, and especially wove,
but whether they ever did so professionally is uncertain.

Amusements.—Among these chariot-racing was the favourite.
The most popular social recreation was playing with dice (cp. p. 186).
Dancing was also practised, chiefly by women. The people were
fond of musie, the instruments used being the drum (dundubhi), the
flute (vana), and the lute (vina). Singing is also mentioned.

9. "LITERARY MERIT OF THE RIGVEDA.

The diction of the hymns is on the whole natural and simple, free
from the use of compounds of more than two members. Considering
their great antiquity, the hymns are composed with a remarkable
degree of metrical skill and command of language. But as they were
produced by a sacerdotal class and were generally intended to ac-
company a ritual no longer primitive, their poetry is often impaired
by constant sacrificial allusions. This is especially noticeable in the
hymns addressed to the two ritual deities Agni and Soma, where
the thought becomes affected by conceits and obscured by mysticism.
Nevertheless the RV, contains much genuine poetry. As the gods
are mostly connected with natural phenomena, the praises addressed
to them give rise to much beautiful and even noble imagery. The
degree of literary merit in different hymns naturally varies a good
deal, but the average is remarkably high. The most poetical hymns
are those addressed to Dawn, equal if not superior in beauty to the
religious lyrics of any other literature. Some of the hymns to Indra
show much graphic power in describing his conflict with the demon
Vrtra. The hymns to the Maruts, or Storm gods, often depict with

" vigorous imagery the phenomena of thunder and lightning, and the

mighty onset of the wind. One hymn to Parjanya (v. 83) paints
the devastating effects of the rain-storm with great vividness, The
hymns in praise of Varuna describe the various aspects of his sway
as moral ruler of the world in an exalted strain of poetry, Some of
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the mythological dialogues set forth the situation with much beauty
of language ; for example, the colloquy between Indra’s messenger
Sarama and the demons who stole the cows (x. 108), and that between
the primaeval twins Yama and Yamr (x. 10). The Gambler’s lament
(x. 84) is a fine specimen of pathetic poetry. One of the funeral
hymns (z. 18) expresses ideas connected with death in language of
impressive and solemn beauty. One of the cosmogonic hymns
(x. 129) illustrates how philosophical speculation can be clothed in
poetry of no mean order.

10. INTERPRETATION.

In dealing with the hymns of the RV. the important question
arises, to what extent are we able to understand their real sense,
considering that they have come down to us as an isolated relic from
the remotest period of Indian literature ? The reply, stated generally,
is that, as a result of the labours of Vedic scholars, the meaning of
a considerable proportion of the RV. is clear, but of the remainder
many hymns and a great many single stanzas or passages are still
obscure or unintelligible. This was already the case in the time of
Yaska, the author of the Nirukta, the oldest extant commentary
(c. 500 B.c.) on about 600 detached stanzas of the RV.; for he quotes
one of his predecessors, Kautsa, as saying that the Vedic hymns were
obscure, unmeaning, and mutually contradictory.

In the earlier period of Vedic studies, commencing about the
middle of the nineteenth century, the traditional method, which
follows the great commentary of Sayana (fourteenth century a.c.),
and is represented by the translation of the RV., begun by H. H.
Wilson in 1850, was considered adequate. It has since been proved
that, though the native Indian commentators are invaluable guides
in explaining the theological and ritual texts of the Brahmanas and
Sutras, with the atmosphere of which they were familiar, they did
not possess a continuous tradition from the time when the Vedic
hymns were composed. That the gap between the poets and the
interpreters even earlier than Yaska must have been considerable,
is shown by the divergences of opinion among his predecessors as
quoted by him. Thus one of these, Aurnavabha, interprets nasatyau,
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an epithet of the Aévins, as ‘true, not false’, another Agrayana, as
‘leaders of truth’ (satyasya pranetarau), while Yaska himself thinks
it may mean ‘nose-born’ (nasikd-prabhavau)! Yiska, moreover,
mentions several different schools of interpretation, each of which
explained difficulties in accordance with its own particular theory.
Yaska’s own interpretations, which in all cases of doubt are based on
etymology, are evidently often merely conjectural, for he frequently
gives several alternative explanations of a word. Thus he explains
the epithet jatd-vedas in as many as five different ways. Yet he
must have had more and better means of ascertaining the sense of
various obscure words than Sayana who lived nearly 2,000 years
later. Sayana’s interpretations, however, sometimes differ from.
those of Yaska. Hence either Yaska is wrong or Sayana does not
follow the tradition. Again, Sayana often gives several inconsistent
explanations of a word in interpreting the same passage or in com-
menting on the same word in different passages. Thus asura,
‘divine being’, is variously rendered by him as ‘expeller of foes’,
‘giver of strength’, ‘giver of life’, ‘hurler away of what is un-
desired’, ‘giver of breath or water’, ‘thrower of oblations, priest’,
‘taker away of breath’, ‘expeller of water, Parjanya’, ‘impeller’,
‘strong’, ‘wise’, and ‘rain-water’ or ¢a water-discharging cloud’!
In short it is clear from a careful examination of their comments
that neither Yaska nor Sayana possessed any certain knowledge
about a large number of words in the RV. Hence their interpreta-
tions can be treated as decisive only if they are borne out by
probability, by the context, and by parallel passages.

For the traditional method Roth, the founder of Vedic philology,
substituted the critical method of interpreting the difficult parts of
the RV. from internal evidence by the minute comparison of all
words parallel in form: and matter, while taking into consideration
context, grammar, and etymology, without ignoring either the help
supplied by the historical study of the Vedic language in its con-
nexion with Sanskrit or the outside evidence derived from the Avesta
and from Comparative Philology. In the application of his method
Roth attached too much weight to etymological considerations, while
he undervalued the evidence of native tradition. On the other hand,
a reaction arose which, in emphasizing the purely Indian character
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of the Vedic hymns, connects the interpretation of them too closely
with the literature of the post-Vedic period and the much more
advanced civilization there described. It is important to note that
the critical scholar has at his disposal not only all the material that
was open to the traditional interpreters, and to which he is moreover
able to apply the comparative and historical methods of research,
but also possesses over and above many valuable aids that were
unknown to the traditional school—the Avesta, Comparative Philo-
logy, Comparative Religion and Mythology, and Ethnology. The
student will find in the notes of the Reader many exemplifications
of the usefulness of these aids to interpretation. There is good reason
to hope from the results already achieved that steady adherence
to the critical method, by admitting all available evidence and hy
avoiding onesidedness in its application, will eventually clear up a
large proportion of the obscurities and difficulties that still confront
the interpreter of the Rigveda.



. ERRATA

P. 14, line 27, for itipddo read itipadsd.

P. 28, line 1, read .

P. 81, line 29, and p. 46, 1. 29, for y6 read y&.

P. 48, head-line, for i. 12, 4 read ii. 12, 4.

P. 51, line 31, for y6 read y8.

P. 60, line 13, for no read né.

P. 69, line 2, for tdm read tam.

Pp. 68, 70, 71 75, head-lines, for APAM read APAM.
P. 118, head- ]me, for APAS read APAS.

P. 125, line 12, for viévé,cakgé.s read vidvicaksas.

. 128, line 8, for nii read ni.

. 139, line 14, for vibhfdako read vibhidaks.

142, last line, and p. 148, line 11, for anyé6 read anyé.
. 144, head-line, for MANDUKAS read MANDUKAS.
. 179, line 26, for t6 read té.

. 184, line 17, for t& read té.

. 224, head-line and line 1, for abhiti read abhiti.
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AGNI

As the personification of the sacrificial fire, Agni is second in importance
to Indra (ii. 12) only, being addressed in at least 200 hymns. The anthropo-
morphism of his physical appearance is only rudimentary, and is connected
chiefly with the sacrificial aspect of fire. Thus he is butter-backed, flame-
haired, and has a tawny beard, sharp jaws, and golden teeth. Mention is
often made of his tongue, with which the gods eat the oblation. With
4 burning head he faces in all directions.

He is compared with various animals: he resembles a bull that bellows,
and has horns which he sharpens; when born he is often called a calf;
he is kindled like a lorse that brings the gods, and is yoked to convey
the sacrifice to them. He is also a divine bird; he is the eagle of the
sky; as dwelling in the waters he is like a goose; he is winged, and he
takes possession of the wood as a bird perches on a tree,

Wood or ghee is his food, melted butter his beverage; and "he is
nourished three times a day. He is the mouth by which the gods eat the
sacrifice; and his flames are spoons with which he besprinkles the gods;
but he is also asked to consume the offerings himself. He is sometimes,
though then nearly always with other gods, invited to drink the Soma
Juice.

His brightness is much dwelt upon : he shines like the sun ; his lustre
is like the rays of the dawn and the sun, and like the lightnings of the
rain-cloud. He shines even at night, and dispels the darkness with his
beams. On the other hand, his path is black when he invades the forests
and shaves the earth as a barber a beard. His flames are like roaring
waves, and his sound is like the thunder of heaven. His red smoke rises
up to the firmament ; like the erector of a post he supports the sky with
his smoke. ¢Smoke-bannered ' (dhiimd-ketu) is his frequent and exclusive
epithet.

He has a shining, golden, lightning car, drawn by two or more ruddy
and tawny steeds. He is a charioteer of the sacrifice, and with his steeds
he brings the gods on his car.

He is the child of Heaven (Dydus), and is often called the son of
Heaven and Earth (i. 160). He is also the offspring of the waters. The
gods generated him as a light for the Aryan or for man, and placed him
among men, Indra is called Agni’s twin brother, and is more closely
agsociated with him than any other god.

1902 B
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AGNI [i.1

The mythology of Agni, apart from his sacrificial activity, is nainly
concerned with his various births, forms, and abodes. Mention is often
made of his daily production from the two kindling sticks (ardanis), which
are his parents or his mothers. From the dry wood Agni is born living;
ag soon as born the child devours his parents. By the ten maidens that
produce him are meant the ten fingers of the kindler. Owing to the
force required to kindle Agni he is often called ‘son of strength’ (sdhasah
siinah). Being produced every morning he is young; at the same time
no sacrificer is older than Agni, for he conducted the first sacrifice. Again,
Agni's origin in the aerial waters is often referred to : he is an embryo of
the waters ; he is kindled in the waters; he is a bull that has grown in
the lap of the waters. As the ‘son of Waters’ (ii. 35) he has become a
separate deity. He is also sometimes conceived as latent in terrestrial
waters. This notion of Agni in the waters is a prominent one in the RV.
Thirdly, a celestial origin of Agmi is often mentioned: he is born in the
highest heaven, and was brought down from heaven by Maitarisvan, the
Indian Prometheus ; and the acquisition of fire by man is regarded as a gift
of the gods as well as a production of Matariévan. The Sun (vii. 63) is
further regarded as a form of Agni. Thus Agni is the light of heaven in
the bright sky; he was born on the other side of the air and sees all
things; he is born as the sun rising in the morning. Hence Agni comes to
have a triple character. His births are three or threefold ; the gods made
him threefold ; he is threefold light; he has three heads, three bodies, three
stations. Thisthreefold nature of Agni is clearly recognized in the RV., and
represents the earliest Indian trinity.

The universe being algo regarded as divided into the two divisions of
heaven and earth, Agni is sometimes said to have two origins, and indeed
exclusively bears the epithet dvi-jAnman karing two births. Asbeing kindled
in numerous dwellings Agni is also said to have many births.

Agni is more closely associated with human life than any other deity.
He is the only god called grhé-pati lonl of the house, and is constantly
spoken of as a guest (4tithi) in human dwellings. He is an- immortal who
hgs taken up his abode among mortals. Thus he comes to be termed the
nearest kinsman of men. He is oftenest described as a father, sometimes
also a8 a brother or even as a son of his worshippers. He both takes the
offerings of men to the gods and brings the gods to the sacrifice. He is
thus characteristically a messenger (dutd) appointed by gods and by men
to be an ‘oblation-bearer’.

As the centre of the sacrifice he comes to be celebrated as the divine
counterpart of the earthly priesthood. Hence he is often called priest
(rtvij, vipra), domestic priest (puréhita), and more often than by any
other name invoking priest (hétr), also officiating priest (adhvarya) and
praying priest (brahméan). His priesthood is the most salient featrre
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of his character; he is in fact the great priest, as Indra is the great
warrior.

Agni’s wisdom is often dwelt upon. Asknowing all the details of sacrifice,
he is wise and all-knowing, and is exclusively called jatd-vedas he who
knows all created beings.

He is a great benefactor of his worshippers, protecting and delivering
them, and bestowing on them all kinds of boons, but pre-eminently
domestic welfare, offspring, and prosperity.

His greatness is often lauded, and is once even said to surpass that of
the other gods. His cosmic and creative powers are also frequently praised.

From the ordinary sacrificial Agni who conveys the offering (havya-
vahana) is distinguished his coxpse devouring (kravyad) form tha.t burns
the body on the funeral pyre (x.14). Another function of Agni is to burn
and dispel evil spirits and hostile magic.

The sacrificial fire was already in the Indo-Iranian period the centre of
a developed ritual, and was personified and worshipped as n migbty, wise,
and beneficent god. It seems to have been an Indo-European institution
also, sinee the Italians and Greeks, as well as the Indians and Iranians, had
the custom of offering gifts to the gods in fire. But whether it was alrcady
personified in that remote period is a matter of conjecture.

The name of Agni (Lat. igni-s, Slavonic ogni) is Indo-European, and may
originally have meant the ‘agile’ as derived from the root ag o drive (Lat.
ago, Gk. dyw, Skt. 4jami).

RievEDA 1. 1.

The metre of this hymn is Géayatri (p. 488) in which nearly
one-fourth of the RV. is composed. It consists of three octosyllabic
" verses identical in construction, each of which, when normal, ends
with two iambics (v~ ). The first two verses are in the Samhita
treated as a hemistich ; but there is no reason to suppose that in the
original text the second verse was more sharply divided from the
third than from the first.

9 Wit s g =) B 1 gusfean
Iue Frgfasia) et | 3| wfEsw)
At TaTdaw | Bt | TEeaTdA

1 Agnim fle puréhitam, I magnify Agni the domestic priest,
yajiidsya devédm rtvijam, the divine ministrant of the sacrifice,
hotiram ratnadhatamam. the invoker, best bestower of treasure.

B 2
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On the marking of the accent in the RV. see p. 448, 2. The verb
ile (1. s. pr. A. of id: 1 for d between vowels, p. 8, . n. 2) has no
Udatta because it is in a principal sentence and does not begin
a sentence or Pada (p. 466, 19 A.); its first syllable bears the
dependent Svarita which follows the Udatta of the preceding
syllable (p. 448, 1). puré-hitam has the accent of a Karmadharaya
when the last member is a pp. (p. 456, top). yajfidsya is to be taken
with rtvijam (not with puréhitam according to Sayana), both because
the genitive normally precedes the noun that governs it (p. 285 ¢),
and because it is in the same Pada; cp. RV. viii. 38, 1; yajiidsya
hi sthé rtvija ye two (Indra-Agni) are ministrants of the sacrifice.
The dependent Svarita which the first syllable of rtvijam would
otherwise bear (like ile), disappears because this syllable must be
marked with the Anudatta that precedes an Udatta. rtv-ij though
etymologically a compound (rtu+ij = yaj) is not analysed in the
Pada text, because the second member does not occur as an in-
dependent word; cp. x. 2, 5: agnir devath rtué yajiti may Agni
sacrifice to the gods according to the seasons. ratna-dba-tama (with
the ordinary Tp. accent: p. 456, 2): the Pada text never divides
a cd. into more than two members. The suffix tama, which the
Pada treats as equivalent to a final member of a ¢d., is here regarded
as forming a unit with dha; cp. on the other hand vird-vat+tama
in 8 ¢ and citrd-sravas+tama in 5b. rdtna never means jewel in
the RYV.

R wfa: gRfrEffag =fa: | gif | wmfidshn
Tt yadEa et ol 9A )

g Zaf we awfa GGG R LR Gl

2 Agnih piirvebhir fsibhir Agni to be magnified by past and
ilio niitanair uts, present seers, may ke conduct the gods
sd devath éhd vaksati. here.

fsibhis : The declensional endings bhyam, bhis, bhyas, su are in
the Pada text treated like final members of compounds and separated,
but not when the pure stem, as in the a dec., is modified in the
preceding member ; hence pirvebhis (p. 77, note 9) is not analysed.
idyas: to be read as ilias (p. 16, 2 d). nitanais: note that thetwo
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forms of the inst. pl. of the a dec. in ais and ebhis constantly occur
in the same stanza. s& (49) being unmarked at the beginning of
a Pada, has the Uditta; the dependent Svarita of the following
syllable disappears before the Anuditta required to indicate the
following Udatta of va (Sandhi, see 89). This Anudatta and
the Svarita of vaksati show that all the intervening unmarked
syllables vath éhd have the Udatta. All the unaceented syllables
following a Svarita (till the Anudatta preceding an Udatta) remain
unmarked ; hence the last two syllables of vaksati are unmarked ;
but in the Pada-text every syllable of a word which has no Udatta
is marked with the Anudatta ; thus vaksati. The latter word is
the s ao. sb. of vah carry for vah-s-a-ti (143, 2; 69¢a). In & ihd
vaksati, the prp. because it is in a principal sentence is uncom-
pounded and accented (p. 468, 20), besides as very often being
separated from the verb by another word. The verb vah is con-
stantly connected with Agni, who conveys the sacrifice and brings
the gods. Syntactically the first hemistich is equivalent to a vel.
clause, 8é being the correlative (cp. p. 294a). The gerundive idyas
strictly speaking belongs in sense to niitanais, but is loosely con-
strued with pilirvebhis also, meaning ‘is to be magnified by present
seers and (was) to be magnified by past seers’. The pel. utd and
(p. 222) is always significant in the RV,

3 wfamt Thassag ==t | TR | wgEa
AT AR o) T RERA
TH FETAR N JUEA | A TAA |

3 Agnind rayim aénavat Through Agni may one obtain wealth
pésam eva divé-dive, day by day (and) prosperity, glorious
yaédsam virdvattamam. (and) most abounding in heroes.

aénav-a-t: sb. pr. of am$ attain, 3. s. ind. pr. aénéti (cp. p. 134) ;
the prn. ‘he’ inherent in the 8. s. of the vb. is here used in the
indefinite sense of ‘one’, as so often in the 3. s. op. in classical
Sanskrit. rayim, pésam : co-ordinaté nouns are constantly used
in the RV. without the conjunction ea. divé-dive: this is one of the
numerous itv. compounds found in the RV., which are always
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accented on the first member only, and ave analysed in the Pada
text like other compounds (189 C«). yasdsam: this is one of
the few adjectives ending in -ds that occur in the RV.; the corre-
sponding n. substantives are accented on the first syllable, as yéé-as

. Jame (88, 2q¢; 182, p. 256). vira-vat-tamam : both the suffix vant
(p. 264, cp. 185 a) and the superlative suffix tama are treated in the
Pada text like final members of a cd. ; virdvant being here regarded
as a unit, it is treated as the first imnember in the analysis (cp. note
on ratna-dhatama in 1¢). In these two adjectives we again have
co-ordination without the connecting pecl. ca. Theit exact meaning
is ‘causing fame’ and ‘produced by many heroic sons’, fame and
brave fighters being constantly prayed for in the hymns.

8 A ¥ AL J_Y | GR | TR | TR
farad: ufyhd fama: | ufeey: | wfd)
¥ 123y a=fa ® | {1 39y 1 Ifa

4 Agne, yém yajfiam adhvardm 0 Agni, the worship and sacrificc
vidvitah paribhiir gsi, that thou encompassest on every side,
84 id devésu gachati. that same goes to the gods.

yajiidm adhvardm : again co-ordination without ea; the former

has a wider sense = worship (prayer and offering); the latter =

sacrificial act. vivé-tas: the prn. adj. viéva usually shifts its

accent to the second syllable before adv. suffixes and as first ;nember

of a cd. (p. 454, 10). dsi is accented as the vb. of a subordinate

clause (p. 467, B). sd id: all sucCessively unmarked syllables at

the beginning of a hemistich have the Udatta (p. 449, 2). On the

particle id see p. 218, devésu: the loc. of the goal reached
(p- 825, 1b); the acc., which might be used, would rather express

the goal to which the motion is directed. gachati: as the vh.

of a principal sentence has no Udatta (19 A); nor has it any accent

mark in the Samhita text because all unaccented syllables following '
a dependent Svarita remain unmarked ; on the other hand, all the

syllables of an unaccented word are marked with the Anudatta in

the Pada text (ep. note on 2d). The first syllable of gachati is long

by position (p. 487, a 8).
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5 Agnir héta kavikratuh May Agni the invoker, of wise
satyds citridravastamah, intelligence, the true, of most brilliant
devé devébhir 4 gamat. Jame, the god come with the gods.

Both kavi-kratus and citrd-8ravas have the regular Bv. accent
(p. 455 ¢); the latter cd. is not analysed in the Pada text because
it forms a unit as first member, from which tama is separated as the
second ; cp. notes on tama in 1¢ and 8c. devébhis: the inst. often
expresses a sociative sense without a prp. (like saha in Skt.): see
199 A1. devd devébhih: the juxtaposition of forms of the same
word, to express a contrast, is common in the RV. gam-a-t: root
ao. sb. of gam (p. 171); on the accentuation of & gamat see
p- 468, 20 A a.

-J
& Ow TP &N T | WF | Y | &)
wd wg afcwfd | W | AR H R |
AATERATFC | a9 | A A FER ) W
6 y/éd angd daduse tudm, Just what good thou, 0 Agni, wilt
Agne, bhadram karisydsi, do for the worshipper, that (purpose)

tdvét tét satydm, Angirah. of thee (comes) true, O Angiras.

angd : on this pel. see 180 (p. 218). daéiige : dat. of daé-vams,
one of the few pf. pt. stems in the RV. formed without red. (140, 5 ;
157 ), of which only vid-vams survives in Skt. tvdm: here, as
nearly everywhere in the RV,, to be read as tudm on account of the
metre. Though the Padas forming a hemistich constitute a metrical
unit, that is, are not divided from each other either in Sandhi orin the
marking of the accent, the second Pada is syntactically separated
from the. first inasmuch as it is treated as a new sentence, a voc. or
a vb. at its beginning being always accented (p. 465, 18« ; 19 b).
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Hence Agne is accented (the Udatta being, as always, on the first
syllable, p. 465, 18), while Angiras is not (p. 466, 180). karisyasi
(ft. of kr do): that is, whatever good thou intendest to do to the
worshipper will certainly be realized. tdva it tét: {haf intention
of thée.

© 3¢ &1 fFARF LR R CRR Ml
Dratamiiat Tan) ratoawm: | foar | T@w)
wHY W I 0 LR G IR

7 upa tvagne divé-dive, To thee, O Agni, day by day, O
dégavastar, dhiya vayam, tHuminer of gloom, we come with
namo bhdranta émasi ; thought bringing homage ;

tva as the enc. form of tvam (109a) and Agne as a voc. in the
middle of a Pada (p. 466 b) are unaccented. The ace. tva is most
naturally to be taken as governed by the preposition ipa (p. 209),
though it might otherwise be quite well dependent on the cd. vb.
tipa a-imasi (a common combination of upa and & with verbs
meaning fo go), as the first prp. is often widely separated from the
verb (191 f; p. 468, 20 a). désa-vastar: Siyana explains this ed.
(which occurs here only) as by night and day, but vastar never occurs
as an adv. and the accent of doga is shifted (which is not otherwise
the case in such cds,, as saydm-pratar evening and morning, from
saydm) ; the explanation as O illumirer (from 1. vas shine) of darkness
(with voc. accent on the first syllable) is much more probable bemg
supported by the description of Indra (iii. 49, 4) as ksapam vastd
janita stiryasya illuminer of nights, generator of the Sun. dbiya inst.
of dhi thought (accent, p. 468, 1), used in the sense of mental prayer.
ndmas, lit. bow, 1mphes a gesture of adoration. bhdrantas: N, pl.
pr. pt. of bhy bear. a-imasi: the ending masi is five times as
common as mas in the RV. (p. 125, f. n. 2).

© Tt Tt TSR, | Wi |
AR SR o | wae | QR
AT & g AR IR
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8 rajantam adhvarfil}irp, (to thee) ruling over sacrifices, the
gopam rtisya didivim, shining guardian of order, growing in
vairdhamanam sué déme. thine own housc.

réjantam : this and the other accusatives in this stanza are in
agreement with tva in the preceding one. adhvaranim : governed
by the preceding word, because verbs of ruling take the gen.
(202 A a); the final syllable am must be pronounced with a slur
equivalent to two syllables (like a vowel sung in musiec). go-pam :
" one of the many m. stems in final radical & (p. 78), which in Skt. is
always shortened to a (as go-pa). rt4 means the regular order of
nature, such as the unvarying course of the sun and moon, and of
the seasons ; then, on one hand, the regular course of sacrifice (vite) ;
on the other, moral order (right), a sense replaced in Skt. by dharma.
Agni is specially the guardian of rté in the ritual sense, because the
sacrificial fire is regularly kindled every day; Varuna (vii. 86) is
specially the guardian of rtd in the moral sense. védrdhamanam:
growing in thine own house, because the sacrificial fire after being
kindled flames up in its receptacle on the altar. své: to be read as
8ué; this prn. meaning own refers to all three persons and numbers
in the RV., my own, thy own, his own, &ec. (cp. p. 112 ¢). ddme:
this word (= Lat. domu-s) is common in the RV., but has disappeared
in Skt.

e ¥ #: iR gy | W faarsda | g o
§% gargHy @ 4 | geguram: | 7T
- g 1 " LSRR e

g 84 nah pitéva siindve, So, 0 Agni, be easy of access to us,
Agne, siipdyané bhava ; as a father to his son ; abide with us
sicasva nah suastdiye. Jor our well-being.

84 is here used in its frequent anaphoric sense of as such, thus
(p. 294 b). nas enc. dat. (109 g) parallel to siindve. pita iva: the
enc, pel. iva is regularly treated by the Pada text as the second
member of a cd.; in the RV. pitf is usually coupled with suni,
méatf with putrd. siindvé: this word as written in the Samhita
text appears with two Udattas, because the Udatta of the elided 4
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is thrown back on the preceding syllable (p. 465, 3); but this & must
be restored, as the metre shows, and siindve Agne read. Though
a is elided in aboul 75 per cent. of its occurrences in the written
Sambita text, it remains in the rest; it must be pronounced in
about 99 per cent. (cp. p. 28, f. n. 4 and 5). The vowel Sandhi
which is invariably applied between the final and initial sounds
of the two Padas of a hemistich, must always be resolved to restore
the metre. This is another. indication (see note on Agne in 6b)
that the second and the first Pada were originally as independent of
each other as the second and the third. On the accentuation of
supayand as a Bv. see p. 455, ¢ a. sdcasvd: this verb (which
is exclusively Vedic) is construed with the acc. (here mnas) or the
inst. ; the vowel of sva, the ending of the 2. s. ipv. A., is here (like
many other final vowels) lengthened in the Samhita, but is regularly
short in the Pada text. svastdye must be read as su-astiye; it
has the sense of a final dat. (200 B2). It is not analysed in the
Pada text because asti does not occur as an independent nominal
stem.

SAVITR

This god is celebrated in eleven entire hymns and in many detached
stanzas as well. He is pre-eminently a golden deity : the epithets golden-
eyed, golden-handed, and golden-tongued are peculiar to him. His car and
its pole are golden. It is drawn by two or more brown, white-footed
horses. He has mighty golden splendour which he diffuses, illuminating
heaven, earth, and air. He raises aloft his strong golden arms, with which
he arouses and blesses all beings, and .which extend to the ends of the
earth. He moves in his golden car, seeing all creatures, on a downward
and an upward path. Shining with the rays of the sun, yellow-haired,
Savity raises up his light continually from the east. His ancient paths in
the air are dustless and easy to traverse, and on them he protects his
worshippers; for he conveys the departed spirit to where the righteous
dwell. He removes evil dreams, and makes men sinless; he drives away
demons and sorcerers. He observes fixed laws; the waters and the wind
are subject to him. The other gods follow his lead; and no heing can
resist his will. In one stanza (iii. 62, 10) he is besought to stimulate the
thoughts of worshippers who desire to think of the glory of god Savity.
This is the celebrated Savitii stanza which has been a morning prayer
in India for more than three thousand years. Savitr is often distingnished
from Sirya (vii. 63), as when he is said to shine with the rays of the sun,
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to impel the sun, or to declarc men sinless to the sun. But in other
passages it is hardly possible to keep the two deities apart.

Savitr is connected with the evening as well as the morning; for at his
command night comes and he brings all beings to rest.

The word Savity is derived from the root st to stimuluate, which is con-
stantly and almost exclusively used with it in such a way as to form a
perpetual play on the name of the god. In nearly half its occurrences the
name is accompanied by deva god, when it means the ‘Stimulator god’.
He was thus originally a solar deity in the capacity of the great stimulator
of life and motion in the world.

i. 35. In this hymn Savitr appears as the regulator of time, bringing
day and especially night.

The metre of this hymn is Tristubh (p. 441), the commonest in
the RV., about two-fifths of which are composed in it. It consists
of four verses of eleven syllables identical in construction, and is
divided into two hemistichs. The cadence (the last four syllables)
is trochaic (—v—¥); the opening, consisting of either four or five
syllables followed by a caesura or metrical pause, is predominantly
iambic (¥ —¥ — or ¥ —~—¥), and the break between the caesura and
the cadence is regulallj, vu— or vv, Thus the scheme of the
whole normal verse is either ¥ —2— vu—|~u—-¥|or¥—=_-¥,
vu | —v—¥| The metre of stanzas 1 and 9 is Jagatl (p. 442),
which consists of four verses of twelve syllables. The Jagatr is
identical with the Tristubh verse extended by one syllable, which,
however, gives the cadence an iambic character (—v —v ¥}, In the
first stanza the caesura is always after the fifth syllable, in the
second Pada following the first member of a compound.

q Ut ded ey Faife | wfaw | wowe | @w )
Fuifa franfaed@ | | saifa ) ekt ge ) W@
Fifa T sy AN g st st M
F9ifa 34 dfaarigmd . swifw ) 3 wfqara Ak

lhviyami Agnim prathamém I call on Agni first for welfare ;

suastdye; I call on Mitra-Varuna here for
hvéyami Mitravirunavihavase; aid; I call on Night that brings the
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hvdyami Rétrilp jdgato nivéé~- world to rest; I call on god Savitr
anim ; Jor help.

hviyami devam Savitaram Gtd-
ye.

hvdydami: pr. ind. from hva call ; note the anaphoric repetition
of this word at the beginning of each verse. prathamdm is in
apposition to Agnim. sgu-astdye: this, avase, and Gtdye are final
datives (p. 314, B 2); the last two words are derived from the same
root, av lelp. svasti (cp. note on i. 1, 9 ¢) evidently means well-
being ; by Sayana, following Yaska (Nirukta, iii. 21), it is explained
negatively as a-vinaéa nonm-destruction. Mitra-véruna : one of the
numerous Dvandvas both members of which are dual and accented
(p. 269); note that Dv. cds. are not analysed in the Pada text.
ihdivase for ihd dvase: on the accent see p. 464, 17, 1. jigates:
the objective gen. (p. 320, Blb) dependent on nivéfanim = that
causes the world to ‘turn in’ (cp. x. 127, 4. 5); the cs. nivedyan is
applied to Savitr in the next stanza.

W PR THAET FAwIAY | @A | ot | adET

feaawgd @@ ) fasueta | wgaR | wER | T
fewidt wfaar et ) afa )
9 gifa yaer wme W) 2w Tfa ) gl awie

9 & krsnéna réjasa virtamano, Rolling hither through the dark
niveddyann amrtam mértiam space, laying to rest the immortal
csa, and the mortal, on his golden car
hiranydyena Savita rithena, god Savitr comes seeing (all) crea-

@ dev$ yiti bhivanani pafyan.  fusres.

& vartamanas: the prp. may be separated from a pt. as from
a finite vb., p. 462, 18 a; when it immediately precedes, as in ni-
vefidyan, it is usually compounded, ibid. krsnéna réjasd : = through
the darkness ; loc. sense of the inst., 119 A 4. amftam mdrtiam ca
8. m. used collectively = gods and men. rdthens must of course be
read réthenald ; see note on Agne, i. 1, 9b. & devé yati: cp. note
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on & ihé vaksati, i. 1,2¢. In this and the two following stanzas
Savitr is connected with evening.

3 aTfd 39 waAT ATIEAT Tifd | 321 wsat | arfd | Sasaat
arfd st gedy gfeaa arfd gt s gRsam
= AT gifa afqay dgaar =133 afa) gfaarn gasad: |
su ferat gfcar andam: 1 s fat ) giogaT | aTdwTG 0

3 yati devéh pravita, yéti ud- The god goes by u downward, he
vata ; goes by an upward path ; adorable
yati éubhrébhyﬁxp yajaté hari- he goes with his two bright steeds.
bhyam. God Sawity comes from the distance,

a devé yati Savita parivéto, driving away all hardships.

dpa vidva duritd badhamanah.

In this stanza a Jagati verse is combined with a Tristubh in each
hemistich. This is quite exceptional in the RV. : see p. 445, 81 and
f.n.7, pra-vat-a and ud-vat-a: local sense of the inst. (199 A 4); note
that the suffix vat (p. 263) is in the Pada text treated like the second
member of & ¢cd. The downward and upward path refer to the sun’s
course in the sky. The second yati is accented as beginning a new
sentence. héribhyam : inst. in sociative sense; cp. devébhis in
i.1,5. On the different treatment of fubhrabhyam and hdribhyam
in the Pada text see note on pilrvebhis in i. 1, 28. paravité §
pa: see note on Agne in i. 1, 9. paravdatas: abl. with verb of
motion (201 A1). épa badhamanas: cp. note on & in 2c. viéva
durita : this form of the . pl. is commoner in the RV. than that in
ani; p, 78, f. n. 14,

8 Wi wAd whredew | w1 Rrmce
fetare qudy gt fet@onmw) 99w | gER
Wz afaa fawity: W wET ) TR ) &) R
ooy Cifa afddY gyt sHig:
- T | Taifa| | afde qut
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4 abhivrtam kféanair, vidvari- His car adorned with ‘pearls,

pam, omniform, with golden pins, lofty,

hiranyasamyam, yajaté brhan- the adorable Savitr brightly
tam, lustrous, putting on the dark spaces

asthad rdtham Savita citrd- and his might, has mounted.
bhanuh,

krsna rdjamsi, tdvigim dédha-
nah.

The final vowel of abhi is lengthened in the Samhiti text, as
often when a long vowel is favoured by the metre. The prp. is
also accented, this being usual when a prp. is compounded with
a pp. (p. 462, 18b). kféanais: stars are probably meant, as is
indicated by x. 68, 11: ‘the Fathers adorned the sky with stars, like
a dark horse with pearls’. vidva-riipam: on the accent cp. note on
i. 1, 4 b. -famyam: inflected like rathi, p. 87; the fami is
probably a long pin fixed at each end of the yoke to prevent its
slipping off the horse’s neck. & asthat: root ao. of stha. krena
rdjamsi : = darkness. dddhanas (pr. pt.; the pf. would be da-
dhinds) governs both rdjamsi and tavisim = clothing himself in
darkness (cp. 2a) and might, that is, bringing on evening by his
might.

yfg swtsmran  fifangt fa ) st =T ffacod:
T ) :

Y feiawss sg=: | - TR | feCmswsIR ) qE: |
vafql: shg¥eer  wd e wfg ) 2et
@ et ag . Sue# ) et LyEefa A

5vi jénafi ohyavah éitipado  His dusky steeds, white-footed,

akhyan, drawing his car with golden pole,
ratham hiranyapraligam vah- fhave surveyed the peoples. For
antah. cver the settlers and all creaturcs

$ddvad vifah Savitir ddiviasya lave rested in the lap of divine
updsthe visva bhuvanani ta- Sawvifr.
sthuh,
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vi: separated from vb.; see note on a vaksati, i. 1, 2¢. jdnad
chyivah : for janan dyavah (40, 1). &iti-padas: on the accentua-
tion of this Bv. on the final member, see p. 455, ca. Note that the
initial & of akhyan remains after o (cp. note on i. 1, 9b). akhyan:
& 80, of Xhya see (p. 168, a 1), cp. 7 a and 8a, and pdéyan in 2d;
the ao. expresses a single action that has just taken place (p. 845C);
the pf. tasthur expresses an action that has constantly (8dévat)
taken place in the past down to the present (113 A a). In -praiigam
(analysed by the Pada text of x. 130, 8 as pra-uga), doubtless =
pra-yugam (as explained in a Pratisikhya), there is a remarkable
hiatus caused by the dropping of y. viéva bhuvanini: here the
old and the new form of the n. pl. are used side by side, as very
often. On the Sandhi of ddivyasyopasthe cp. note on Agne,
1.1,9b, ddivya divine is a variation of the usual devi accompanying
the name of Savitr. wupdsthe: the idea that all beings are con-
tained in various deities, or that the latter are the soul (atma) of the
animate and inanimate world, is often expressed in the RV,

¢ fael are: afagdr vt faw:) @nd: | fag oY ) Suewt
LU LR LRSI LR G TR CLRR L e d
WG @ elgarfd agey wfeR) 711 T wat ) =il
1% %y 7 © afaSaa ag: |
' T®) 71 7 & T Fq e

6 tisro dyz"a.val,l; Savitir dva ups- (There are) three heavens: two

stham, (are) the laps of Savitr, one over-

6ka Yamdsya bhuvane virasat. coming men, (is) w the abode of

anim nd rithyam amftadhi Yama. Al immortal things rest

tasthur : (on him) as on the azxle-end

ihd bravitu yd u tdc ciketat. of a car : let him who may wunder-
stand this tell it here.

The interpretation of this stanza is somewhat difficult ; for it is
meant, as the last Pada indicates, as an enigma (like several others
in the RV.). The first Pada is evidently intended to explain the
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last two of the preceding stanza: of the three worlds Savityr occupies
two (air and earth). The second Pada adds: the third world (the
highest heaven) is the abode of Yama, in which dwell men after
death (that is, the Pitrs). The third Pada meards: on Savitr, in
these two (lower) worlds, the gods rest. dyavas: N. pl. of dyé,
here f. (which is rare) ; probably an elliptical pl. (198, 3a) = heaven,
air, and earth, dva: for dvdau before u (22); after tisré dyavah
the f. form dvé should strictly be used (like éka in b), but it is
attracted in gender by the following upédstha (cp. 194, 3). up4d-
stham : the dual ending & (which in the RV, is more than seven
tindes as common as au), appears before consonants, in pausi at the
end of a Pada, and in the middle of a Pada before vowels, with which
it coalesces. Here it is nasalized (as often elsewhere) before the
initial vowel of the following Pada to avoid the hiatus ; this is
another indication (cp. note on Agne, i. 1, 9 b) that there was in the
original text of the RV. no vowel Sandhi between the Padas of
a hemistich. vira-sat: N. s. of vira-sah (81 ), in which there is cere-
bralization of 8 by assimilation to the final cerebral t (for -sat); in the
first member the quantity of the vowels (for vira) is interchanged for
metrical convenience ; the Pada text does not analyse the cd. because
the form vird does not occur as an independent word (cp. note on rtvij,
i. 1, 1b). amfta: n, pl. = the gods. &nim nd : on him, as'the car
rests on the two ends of the axle which pass through the nave of the
wheels. 4dhi tasthur: the pf. of stha here takes the acc. by being
compounded with ddhi; in 5 d the simple verb takes the loc. The
third Pada is only a modification in sense of 5¢d. bravitu: 8. s.
ipv. of brii speak (p. 148, 8¢). The pcl. u is always written in the
Pada text as a long vowel and nasalized : G iti. ciketat: pf. sb.
of eit observe.

o 1 guidit Fmftarwag fa | gsud: | wmflafa | w@m
WA FYT G | WA | wgT | gedar
g g wfm & | QR W) R
Faai qi CHATFT A0 FAATH ) AR (R | WG AT

qq
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7 vi suparné antdriksani akhyad, The bird hus surveyed the atmo-
gabhirdvepa ésurah sunithib. spheric regions, the divine spirit, of
kiedanim siiriah P kdé ciketa ?  deep inspiration, of good guidance.
katamadm dyam raémir asya Where is now the sun? Who has

tatana ? understood (it)?2 To what heaven
has his ray extended ?

7-9 deal with Savitr as guiding the sun.

vi...akhyat: cp. 5a and 8a. suparnas: Savitr is here called
a bird, as the sun-god Strya (vii. 63) often is. On the accent of this
Bv. and of su-nithds see p. 465, ca. antdriksani: equivalent to
krsna réjamsi (4 d), the aerial spaces when the sun is absent.
dsuras: this word, which is applied to various gods in the RV., but
especially to Varuna, and in the Avesta, as ahura, is the name of the
highest god, means a divine being possessed of occult power;
towards the end of the Rigvedic period it gradually lost this sense
and came to mean a higher hostile power, celestial demon. su-
nithés: guiding well here means that the sun illumines the paths
with his light. kvédanim: when an independent Svarita is in the
Samhita text immediately followed by an Udatta, the Svarita vowel,
if long, has added to it the figure 3, which is marked with both
Svarita and Anudatta (p. 4500). idanim: now = af night. ciketa:
pf. of cit observe (189, 4). dyam : acc. of dyd (p. 94, 8), here again
(cp. 6a) f. asyd: —asya &. tatidna: pf. of tan strefch (cp.
1387, 2b). The question here asked, where the sun goes to at night,
is parallel to that asked about the stars in i. 24, 10: ‘those stars
which are seen at night placed on high, where have they gone
by day?’

© WY agange: giaamg o | a1 w1 wget ) g
it we Aot aw feddw) b e Ew o R
fraTe: dfar 3 WOUE  fEREOW: | AR 1 R L W
Tugat Ty ardtfa o A

da ) @t | g aEtfa

1902
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8 agtdu vi akhyat kakubhah prthi- He hus surveyed the eight peaks

vyés, of the earth, the three waste lands,
tri dhinva, yojand, saptd sin- the leagues, the seven rivers.

dhin. Golden-eyed god Savitr has come,
hiranyakséh Savitd devd agad, Dbestowing desirable gifts on the
dddhad ritna daduse varidni.  worshipper.

The general nreaning of this stanza is that Savitr surveys all
space: the mountains, the plains, the rivers, and the regions between
heaven and earth. astdu: 106b. prthivyas: on the accentuation
see p. 4568, 2, tri: n. pl. (105, 8) to be read disyllabically. dhdnva :
ace. pl. of dhénvan n., 90, 8 (p. 70 ; ¢p. p. 67, bottom). The long
syllable after the caesura in b and d (—v — for v v ~) is rare in the
RV. (p. 440, 4 B). yéjana : probably the thirty leagues that Dawn
traverses in the sky (i. 123, 8), the number of each of the other
features being expressly stated. hiranyédksds: the accent of this
cd. as a Bv. is quite exceptional: p. 455 c. a-agét: root ao. of
ga go. dddhat: on the accent ep. 127, 2; on the formation of the
stem, 156.

e fetwurf: afqar faddfuy  fe<wsurfae | afqan ) fasEifa:
Shamatgfadt wmdtan ) 9@ ofd | qratgfe ofd ) ey
Wi B oET Irwta o wd ) e arda |l ) gE

wfe we | T I A

9 hiranyapéanih Savita vicarganir Golden-handed Savitr, the active,
ubhé dyavaprthivi antér iyate.  goes between both heaven and earth.
dpamivam badhate; vétisiiviam; He drives away disease ; he guides
abhi krsnéna réjasa dyam rnoti. the sun; through the dark space he

penetrates to heaven. .

Dyévé-p;thivf : with the usual double accent of Devata-dvandvas
(p. 457, ¢ B) and not analysed in the Pada text (ep. note on 1 b).
Its final i, as well as the e of ubhé, being Pragrhya (25 a, 26 a), is
followed by iti in the Pada text (p. 25, f. n. 2). antdr (46) com-
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bined with 1 go governs the acec. ; cp. the two laps of Savitr in 6 a.
dpa badhate: he drives away disease, cp. 3 d; contrary to the
general rule (p. 466, 19 A) the vb. is here accented ; this irregularity
not infrequently occurs when in the same Pada a compound verb is
immediately followed by a simple vb. véti: accented because it
begins a new sentence ; Savitr guides the sun: ep. 7 c. krsnéna
réjasa: cp. 2a and 4d. abhi ... dyam rnoti: cp. 7d. The
metre of d is irregular : it is a Tristubh of twelve syllables, the first
two syllables (abhi) taking the place of a long one. Cp. p. 441,44
and p. 445, B 1.

9o fedmesy wgT: giw: fetmswa: | o< 1 goite |
gEEI: @l AT | FIPRIF: | |EAT 1 ATY | WA
FUAIRE arguT TG | TUH: | wrgewTAty
wgiey: dfedld Jur 0wt 39wl e .

10 hiranyahasto dsurah sunithih, Let the golden-handed divine
sumrlikdh sudvath yatu arvan. spirit, of good guidance, most
apasédhan raksdso yatudhanan, graccous, aiding well, come, hither.
dsthad devdh pratidosdm grna- Chasing awaydemons and sorcerers,

ndh. the god being lauded has arisen
towards eventide.

dsuras: cp. 7 b. svavan: the analysis of the Pada text, svd-
van = possessed of property, is followed by Sayana who renders it by
dhanavan wealthy ; this would mean that Savitr bestows wealth
(cp. dddhad rdtnd in 8d, and vi. 71, 4 a dadige suvati bhiiri
vamém ke, Savitr, brings much wealth to the worshipper). This nom.
occurs several times in the RV., and is always analysed in the same
way by the Padapatha. On the other hand, three oblique cases
of su-dvas giving good help occur (svdvasam, svdvasi, svivesas).
Roth takes svdvan to be a nom. of this stem irregularly formed by
anslogy for su-dvis (cp. 83, 24). I follow the Pada text as the
meaning is sufficiently good. Final dn, which regularly becomes ath
before vowels (39), sometimes undergoes the same change hefore y
(40, 4). raksssas has the accent of a m. in a8 (88, 24); the n, form
is rdksamsi. yatudhanan is added, as is often the case, without

c2
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a connecting ca: ep. note on rayim, in i. 1, 3a; note that the
Sandhi of an before vowels (89) does not apply at the end of an
internal Pada. If Savitr in this stanza is connected with morning
rather than evening, asthat would here be equivalent to ud asthat;
ep. RV. vi. 71, 4 : ud u syd devéh Savita ddimuund hiranyapanih
pratidosdm dsthat that god Savity, the domestic friend, the golden-
handed, has arisen towards eventide ; it may, however, be equivalent
to & asthat, that is, he has mounted his car, cp. 4 ¢. groands:
pr. pt. A., with ps. sense, of 1. gr sing, greet.

qq ¥ A wet: Wy qETEt . R wet:) @faafcf| gEn

U gHar wwmiiw IwWa: | ogarn | FElR )
AT w7 ufaft: gaad Rt 7w afashi goatt:
wteN Al gafe gy wWigiaafdig 3/ 29

11 yé tepédnthah, Savitah, pﬁrviéso, Thine ancient paths, O Savitr,

arendvah sikrta antarikse, the dustless, the well made, in the
tébhir nd ady4 pathibhih sugé- air, (going) by those paths easy to
bbi traverse protect us to-day, and speak
rakga ca no, adhi ca bruhi, jfor us, O god.
deva.

te: the dat. and gen, of tvam, is always unaccented ; while té,
N. pl. m. and N. A. du. f. n. of t4, is always té. panthés: N. pl. of
péntha, m. path, which is the only stem (not pdnthén) in the RV.
99, 1 a). Savitab: when fipal Visarjaniya in the Samhita text
represents original r, this is always indicated by the word being
written with r followed by iti in the Pada text; here Bavitar iti.
'rendvas : the initial 8 must be restored (see note on Agne, 1.1,9b;
but a is not elided after o in ¢ and d); on the accent of a Bv.
formed with privative a, see p. 4565, ca. su-krtds: Karmadharayas,
in which the first member is an adv. and the last a pp., accent the
former ; p. 456, 1 o. tébhis: inst. of té, p. 106 ; p. 457,110 Inec
nd adys should be pronounced because e and o are shortened befére
& (p. 437, a4); this rule does not apply when e and o are separated
from a by the caesura; hence in d 6, adhi should be “pronounced.”
sugébhi: see 47. The final a of réaksd is lengthened because the
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second syllable of the Pada favours a long vowel. &dhi ... brahi:
be our advocate,; the meaning of this expression is illustrated by
othér passages: in i. 128, 3 Savitr is besought to report to Surya
that his worshippers are sinless; in vii. 60, 2 Surya is implored to
make a similar report to the Adityas.

MARUTAS

This group of deities is prominent in the RV., thirty-three hymns being
addressed to them alone, seven to them with Indra, and one each to them
with Agni and Pasan (vi. 54). They form a troop (gané, éérdhas), being
mentioned in the plural only. Their number is thrice sizty or thrice
seven. They are the sons of Rudra (ii. 33) and of Préni, who is a cow
{probably representing the mottled storm-cloud). They are further said to
have been generated by Vayu, the god of Wind, in the wombs of heaven,
and they are called the sons of heaven; but they are also spoken of as
self-born. They are brothers equal in age and ®of one mind, having
the same birthplace and the same abode. They have grown on earth, in
air, and in heaven, or dwell in- the three heavens. The goddess Rodasi is
always mentioned in connexion with them ; she stands beside them on their
car, and thus seems to have been regarded as their bride.

The brilliance of the Maruts is constantly referred to: they are golden,
ruddy, shine like fires, and are self-luminous. They are very often asso-
ciated with lightning: all the five compounds of vidyut in the RV. are
almost exclusively descriptive of them. Their lances represent lightning,
as their epithet rsti-vidyut Ulightning-speared shows. They also have
golden axes. They are sometimes armed with bows and arrows, but this
trait is probably borrowed from their father Rudra. They wear garlands,
golden mantles, golden ornaments, and golden helmets. Armlets and
anklets (khadi) are peculiar to them. The cars on which they ride gleam
with lightning, and are drawn by steeds {generally feminine) that are
ruddy or tawny, spotted, swift as thought. They are great and mighty;
young and unaging ; dustless, fierce, terrible like lions, but also playful like
children or calves.

The noise made by them, and often mentioned, is thunder and the
roaring of the winds, They cause the mountains to quake and the two
worlds to tremble; they rend trees, and, like wild elephants, devour the
forests. One of their main activities is to shed rain: they cover the eye
of the sun with rain; they create darkness with the cloud when they shed
rain ; and they cause the heavenly pail and the streams of the mountains te
pour. The waters they shed are often clearly connected with the thunder-
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storm. Their rain is often figuratively called milk, ghee, or honey. They
avert heat, but also dispel darkness, produce light, and prepare a path for
the sun, :

They are several times called singers: they are the singers of heaven;
they sing a song ; for Indra when he slew the dragon, they sang a song and
pressed Soma. Though primarily representing the sound of the winds,
their song is also conceived as a hymn of praise. Thus they come to be
eompared with priests, and are addressed as priests when in the company of
Indra.

Owing to their connexion with the thunderstorm, the Maruts are con-
stantly associated with Indra (ii. 12) as his friends and allies, increasing his

- strength and prowess with their prayers, hymns, and songs, and generally
assisting him in the fight with Vrtra. Indra indeed accomplishes all his
celestial exploits in their company. Sometimes, however, the Maruts
uccomplish these exploits alone. Thus they rent Vrtra joint from joint,
and disclosed the cows. :

When not associated with Indra, the Maruts occasionally exhibit the
maleficent traits of their father Rudra. Hence they are implored to ward
off the lightning from their worshippers and not to let their ill-will reach
them, and are besought to avert their arrow and the stone which they hurl,
their lightning, and their cow- and man-slaying bolt. But like their father
Rudra, they are also supplicated to bring healing remedies. These remedies
appear to be the waters, for the Maruts bestow medicine by raining.

The evidence of the RV. indicates that the Maruts are Storm-gods. The
name is probably derived from the root mar, fo shisne, thus meaning *the
ghining ones’,

i 85. Metre: Jagati; 5 and 12 Tristubh,
Q W JRIT FY w @Y W Y qwR ) g m
qrigge gad gEEw 1 A aEE | g | gedEa
Qe fg wuagfac g QA o e wwd ) wfe
wif A g g R
w2fe | i | fagdy ) g

1 pré yé Sumbhante, jdnayo n4, The wondrous sons of Rudra,
siptayo the racers, who on their course.
yaman, Rudrdsys siindvah su- adorn themselves like women, the
ddmsasah, Maruts have indeed made the two
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rédasi hi Marutad cakriré vr- worlds to increase. T'he impetuous
dhé. heroes rejoice in rites of worship.
médanti vira vidathesu ghisva-
yah,
jdnayas: 99, 1a. yaman: loc, 90, 2. suddmsasas: accent,
p- 455, 10 ca. cakriré: 3. pl. A. pf. of kr; with dat. inf., p. 384, ).
mddanti: with loc, 204, 1a. viddthesu: the etymology and
precise meaning of this word have been much discussed. It is most
probably derived from vidh worskip (cp. p. 41, f. n. 1), and means
divine worship.

R Sfed Afgemewrrn R St ) afg w
fRfa e wivd afa v fgfa  wgma wfd o sfiec w2
WA T A IR W W S R
wfy gt T gfdwrac e wfd | e | @RR | glRteATaTC N

2 t4 uksitaso mahimanam aéata: They having wazed strong have

diviRudrésoddhi cakrire sddah. atfained greatness: in heaven the
drcanto arkdm, jandyanta indri- Rudras have made their abode.

yém, Singing theiy song and generating
ddhi friyo dadhire Pfénima- the might of Indra, they whose
tarah. mother is Préni have put on glory.

té: N. pl. m. of td that, 110, ukgitasas: pp. of 2. uks (= vaks)
grow. @éata: 3. pl. A. root ao. of amé attain. Rudrasas: the
Maruts are often called ‘Rudras’ as equivalent to ¢ sons of Rudra’.
ddhi: prp. with the loc. divi; 176, 2. jandyanta indriydm: that
is, by their song. &dhi dadhire: 3. pl. A. pf. of 4dhi dha, which
is especially often used of putting on ornaments. $riyas: A. pl. of
6ri glory ; referring to the characteristic brilliance of the Maruts.

3 MwtaQy agererw wiwhie Aeata ) aq w1kt
T o A Fre T 1 AR L frt
IR frdmfawTiaawy rda | Ferw) wigaTfads) W
FatRuay TaR g Fai | QI | WY 1 Ea ) gER
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3 gémataro yac chubhdyanté afiji- When they whose mother is a cow
bhis, deck  themsclves with ornaments,
taniisu Subhrd dadhire virik- shining they put on their bodies

matah, brilliant weapons. They drive off
badhante viévam abhimatinam cvery adversary. Fatness flows
apa. along their tracks.
vartmani egsdm dnu riyate
ghrtam, .

goémataras : as the sons of the cow Préni. ydc chubhsyante :
Sandhi, 53. dadhire : pf. with pr. sense, they have put on = they wear.
dpa: prp. after the vb. and separated from it by other words.
191 f; p. 468, 20. énu riyate: 3. pl. A. pr. of ri flow. ghrtdm :
ghee = fertilizing rain. The meaning of d is: the course of the
Maruts is followed by showers of rain. esam: unemphatic G.
pl. m. of ayam, p. 452, 8 Be.

g fa ¥ wrstw giaTe w|fefit: fa ) 9 we& | goawma: ) wfe
wTagEy wgar fagean ofiln

HAYE FRrEAT ST R oraE: | R e et
ErpiiC e Liee U UL CH AR vl R i A
FUSTTATE: | gEAY: | WY

vi yé bhrajante sumakhasa reti-
bhih,

pracyavdyanto acyuta eid Sjasa,

menojuvo ydn, Maruto, ra-
thegu &

visavratasah  pfsatir
dhuam ;

dyug-

Who as great warriors shine
Jforth with their spears, overthrow-
ing even what has never been over-
thrown with their might : when ye,
0 Maruts, that are swift as thought,
with your strong hosts, have yoked
the spotted mares to your cars,

simekhfisas: a Karmadhiiraya cd. according to its accent (ep.
p. 465, 10 ¢ a), but the exact meaning of makhd is still somewhat
uncertain. pra-cyavdyantas: pr. pt. of es. of eyu move; though
this cs.,, which occurs frequently in the RV., always has a long.
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radical vowel in the Sambhita text, it invariably has a short vowel in
the Padapatha. Marutas: change from the 3. to the 2. prs., in the
same sentence, a not infrequent transition in the RV. manojivas:
N. pl. radical @ stem mano-ji, 100, I a (p. 88). rdthesu a: 176,2.
pfsatis: the spotted mares that draw the cars of the Maruts.
dyugdhvam : 2, pl. A. root ao. of yuj yoke.

4w AEHY g W1 9| THY | gEAYL: | JYTIR |
T HF AGAY (A | Tt | wfg® ) wEa | EE:

vaTquy fa wfm uro. wa | W | o =faE ) urct:
Tt g# 1 wHeTa | Sefl | fa ) s

A
5 pré yad rdthesu pfsatir dyug- when ye have yoked the spotted
dhvam, mares before your cars, speeding, O
vaje dédrim, Maruto, ramhd- Maruts, the stone in the conflict,
yantah, they discharge the streams of the
utérugdsya vi sianti dharaé ruddy (sleed) and moisten the carth
cérmevoddbhir vi undanti bhil- like a skin with waters.

ma.

dyugdhvam : with loc., cp. 204, 1 b. ddrim : the Maruts hold
lightning in their hands and cast a stone. utd: here comes before
the first instead of the second of two clauses, as ca sometimes does
(p. 228, 1). drusesya: the ruddy steed of heaven; cp. v. 83, 6
where the Maruts are invoked to pour forth the streams of the
stallion ; and in v. 56, 7 their ruddy steed (v&ji drusah) is spoken of.
vi gyanti: 8. pl. pr. of sd bind; Sandhi, 67a ; change back from
2. to 8. prs.; cp. 4cd. undanti: 3. pl. pr. of ud wet. bhiima :
N. of bhiiman n. earth (but bhitmén m. abundance).

Wt ag WAy vt W W) I | WA (GO
Tguste: W B a0 Tgsvat® (v e ) T
digar affqE T gdgd @A W AR s T ER
AR AR A T ) T

ATEASR | AEA: | W | WA g
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64 vo vahantu saptayo raghu- Let your swift-gliding racers
syado; bring you hither. Swift-flying come
raghupitvianah prd jigita baha- forward with your arms. Sit down
bhih. on the sacrificial grass: a twide
sidatd barhir: uru vah sdédas scat is made for you. Rejoice, O
krtdm. Maruts, in the sweet juice.

maddyadhvam, Maruto, madh-
v& andhasah.

raghu-sydadas: Sandhi, 67b. raghupdtvanas: as belonging to
this Pada to be taken with prd jigdta (g& go). bahibhis: with
outstretched arms as they drive. sidata a: 2. pl. ipv. pr. of sad sit
with prp. following (p. 468, 20). sddas: Sandhi, 43, 2a. krtdm:
as finite vh.,, 208. maddyadhvam: cs. of mad rejoice, with gen.,
202 A ). mddhvas: gen. n. of mddhu, p. 81, f. n. 12; the sweet
juice is Soma.

o} sadm magEy Afgmr R wadw ) WwedTE: | AfgIFAT

AT AR AT | | | T A | I I AL
faragdeTague Agd faw: | a1 g 1 WEA | IR
T4qY @ glzafd afffd Ay *IsPaw

79 | @ dgw wid ) af@fd

fug
7 té ’vardhanta svatavaso mahi-  .Self-strong they grew by their
tvana : greatness : they have mounted to the
4 nakam tasthir; urd cakrire firmament, theyhave made for them-
sddah. selves a wide seat. When Visnu
Vispur yad dhaved vésanam helped the bull recling with intoxi-
madacyitam, cation, they sat down wpon their
vdyo nd sidann adhi barhisi beloved sacrificial grass like birds.
priyé.

té *vardhanta : Sandhi accent, p. 465, 17, 3. mahitvani : inst.
of mahitvans, p. 77, f. n. 8. & tasthur: vb. of a principal sentence
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accented according to p. 468, 8. Visnus: the mention of wide
space (a conceptlion intimately connected with Visnpu, cp. uru-giya,
&c.)in 6c and 7b has here probably suggested the introduction of
Visnu (i. 154), who is in various passages associated with the
Maruts (especially in v. 87) and who also forins a dual divinity
(fndra-visni) with Indra. dha: Sandhi, 54. avat: 8. s. ipf. of
av favour ; Visnu helps Indra, aided by the Maruts, in his conflicts.
visan: dec., 90, 1; both this word and madacyut are applied to
Soma as well as Indra, but the meaning of the vb. av and the use
of the ipf. are in favour of Indra being intended, the sense then
being : ‘when Visnu and Indra, associated in conflict, came to the
Soma offering, the Maruts, their companions, came also.” véyas:
N. pl. of vi bird. sidan: unaugmented ipf. of sad sit.

TR (RGYER W I TS | @) GYEE | A -
T 7 gy Afe ) tCOH
wER ey goeT wR Taga: | 7| gaarg | qfE
e €2 Quag ¢ 1 wE® ) frat | gae ) awaee |
Trorte: o | JuedgwW | A
8 §iira ivéd yuyudhayo né jigma- Like heroes, speeding like war-
yah, riors, like fame-seeking (men) they
fravasydvo nd pftandsu yetire.  have arvayed themselves in battles.
bhiyante viéva bhuvana Marud- Al creatures fear the Maruts : the
bhio : men are like kings of lerrible
rajana iva tvesdsamdrso ndrah. aspect.

iva: note how this pel. interchanges with nd in this stanza.
yetire: 8. pl. pf. A. of yat: 137, 2a4. bhédyante: 3. pl. pr. A. of
bhi fear ; the pr. stem according to the bhii class is much commoner
in the RV. than that according to the third class. Maridbhyas:
201 Ab. néras: the Maruts; N. pl. of nr man, 101, 1,

o |ET Iq¥ god feTed wet | A T gewan e
gggyfy U wadaq | W |
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YT (R TEuifE 74
§EgH frarat=gda |

[i. &3, 9

FEEsyfEw | gewan | WG
U | TR | AR | wuif ) WA

wEA ) g ) U WA

9 Tvastda yad vajram sukrtam

wqa

When the skilful Twvastr had

hiranydyam turned the well-made, golden,
sahésrabhrstim sudpa &4varta- thousand-edged bolt, Indra took it
yat, to perform manly deeds: he slew
dhattd Indro ndriapamsi kdr- Vrira, and drove out the flood of
tave: waters.
dhan Vytrdm, nir apam aubjad
arnavam. '

The association of ideas connecting Indra with the Maruts is
continued from 7c¢d. That Tvastr fashioned Indra’s bolt for him
is mentioned, in a similar context, in i. 82, 1¢ and 2b: édhann
ahim, dnv apds tatarda; Tvastdi asmai vijram svaryam tatakse
he slew the serpent, he released the waters ; Tvastr fashioned for him the
whiszing bolt. dhatté: 3. s. pr. A. used in the past sense (212 A 2).
kdrtave : dat. inf. of purpose, in order to perform (kr), 211. néryd-
pamsi is here and in viii, 96, 19 analysed by the Pada text as ndri

- 4pamsi. The only possible sense of these words would be deeds against
the hero (Vrtra). On the other hand ndryani appears once (vii. 21, 4)
and ndrya twice (iv. 19, 10 ; viii. 96, 21) as an attribute of dpamsi ;
the epithet ndryapasam, analysed by the Padapatha (viii. 93, 1) as
ndrya-apasam doing manly deeds is applied to Indra. It thus seems
preferable to make the slight emendation néryapamsi (to be read
ndrigpamsi) in the Samhita text, and ndryaldépamsi in the Pada
text. nir aubjat: 3. s. ipf. of ubj force (cp. 28 c). -

90 I YHFTA A WA SRR | Y | AR L A | WS

gy ffgfagfd udan
w0 AR JITHAT

ggeraw | fu@ ) fafag: o fa
qdaw |
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A2 §YAE Twife Sffc)  wee | IO AEE: | e |
w2 | {w | Twife ) 9w

10 irdhvdm nunudre avatém té They have pushed up the well

éjasa ; with might ; - they have split even
dadrhaném cid bibhidur vi par- the firm mountain. Blowing their
vatam. pipes the bountiful Maruts have
dhémanto vandm Maritah suda- performed glorious deeds in the
navo intoxication of Soma.

made s6masya raniani cakrire.

irdhvéam : have pressed (the boitom) wpward, that is, overfurned,
poured out ; avatdm : the cloud; = they have shed rain. dédrhandm:
pf. pt. A. of drh make firm, with long red. vowel (139, 9), shortened
in the Pada text. bibhidur vi: p. 468, 20. parvatam: cloud
mountain ; another way of saying the same thing. dhdémantas:
with reference to the sound made by the Maruts; cp. drcantas, 2c.
méde sémasya: Indra is constantly said te perform his mighty
deeds in the intoxication of Somas, so his associates the Maruts are
here similarly described.

qq forgl qR s9d At W f@R) g7 | FIaR ) a4 fEam)

fagga NdaTR gt | FFEA | SRR | MAATY | g

o dmwdw fywatwE: W) TR ) fR0) wEET ) R
ane fake adew wrdfa 0 st

' wdR | fade | adae | aref

11 jihmém nunudre avatdm tdya They have pushed athwart the

dida: well in that direction : they poured
dsificann utsam Gotamayae trs- oul the spring for the thirsty
néje. Gotama.” Of brilliant splendour
& gachantim avasa citrdbhdna- they approach him with help; may
vah: , they satisfy the desire of the sage

ktimmp viprasys tarpayanta by their poters.
dhamabhih.
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jihmam : so as to be horizontal and pour out the water, much the
game as dirdhvém in 10a. tdya difa : this expression is obscure;
it may mean, in the quarter in which Gotama was; cp. 199 A 4.
im: him, Gotama, p. 220. viprasya: of Gotama. tarpayanta:
cs. of trp be pleased ; the inj. is more natural here, coming after a
pr., than an unaugmented ipf. would be.

a3 4T 4 ¥ woATATg @ A0 T o | I ) At
fravgfa qofd wmattd | fourgf g Fea ) w6
s ATt A fadm e @t AR ) fao e
T 9t uw g gAEER N TR W 9 IO GeRRA
12 ya vah édrma adamaniays sinti, The shelters which you have for

tridhatini daéise yachatadhi.  the gealousman, extend them three-
asmébhyam tani, Maruto, vi fold to the worshipper. Eatend

yanta. them to us, O Maruts. Bestow on
rayim no dhatta, vrsanah, su- wus wealth fogether with excellent
viram. heroes, mighty ones.

gdrma: N. pl. n. (90, 2) aéamanaya: pf. pt. A, of éam labour.
tridbatani : used appositionally (198). daéisge: dat. of daévams,
157b. yachata &dhi: prp. after vb., p. 468, 20; ipv. pr. of yam
stretch. asmébhyam: p. 104. vi yanta: 2. pl. ipv. root ao. of
yam stretch (cp. P 172, 5). dbatta: 2. pl. ipv. of dhd pui
(p. 144 Bb). su-viram: that 1§ accompanied by warrior sons; cp.
virdvattamam, i. 1, 3 c.

VISNU

This deity occupies a subordinate position in the RV., being celebrated
in only five or six hymng. The only anthropomorphic traits mentioned
about him are the strides he takes, and the description of him as & youth
vast in body who is no longer a child. The central feature of his nature
consists in his three steps, connected with which ave his exclusive epithets

‘wide-going’ (uru-gay4d) and ‘widedtriding’ (uru-kramd). With these
steps he traverses the earth or the terrestrial spaces. Two of his steps are
visible to men, but the third or highest is beyond the flight of birds or
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mortal ken. His highest step is like an eye fixed in heaven; it shines
brightly down. It is his dear abode, where pious men and the gods rejoice.
There can be no doubt that these three steps refer to the course of the sun,
and in all probability to its passage through the three divisions of the
world : earth, air, and heaven. Visnu sets in motion like a revolving wheel
his ninety steeds (= days) with their four names ( = seasons), an allusion to
the three hundred and sixty days of the solar year. Thus Visnu seems to
have been originally a personification of the activity of the sun, the swiftly-
moving luminary that with vast strides passes through the whole universe.
Vispu takes his steps for man’s existence, to bestow the earth on him as a
dwelling. The most prominent secondary characteristic of Visnpu is his
friendship for Indra, with whom he is often allied in the fight with Vrtra.
In hymns addressed to Visnu alone, Indra is the only other deity inci-
dentally associated with him. One hymn (vi. 69) is dedicated to the two
gods conjointly. Through the Vrtra myth the Maruts, Indra’s companions,
are drawn into alliance with Vispu, who throughout one hymn (v. 87) is
praised in combination with them.

The name is most probably derived from vig be active, thus meaning * the
active one’.

i. 164. Metre: Tristubh.

frd] A NAtfr n @l fawdh 1 g w0 Ndifw W

T: urfderfa fad warifa ) A

QN wEATELAL Uy o | rfdata | fasw | T

faasrTr@TETE: | T: | TRFATE S AT TSR
RS THATW: | YT | SFAT: |

1 Vignor ni kam viriani pra vo- I will now proclaim the heroic

cam, powers of Visnu, who has measured

yéh parthivani vimamé réjamsi; out the ferrestrial regions; who

y6 éskabhayad tittaram sadhd- estallished the upper gathering-

stham, place, having, wide-paced, strode
vicakramix_xés trddhérugayah.  out friply.

kam : this pcl. as an encl. always follows nd, si or hi (p. 225, 2).
viryani: the syllable preceding the so-called independent Svarita
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(p. 448) is marked with the Anudatta in the same way as that
preceding the Udatta ; here we have, as usual, in reality the depen-
dent Svarita, the word having to be pronounced viridni. prd
vocam : inj. ao. of vac, 147, 3. parthivani réjamsi: the earth
and the contiguous air. vi-mamé: this refers to the sun traversing
the universe; cp. what is said of Varuna in v. 85, 5 : maneneva
tasthivath antirikse vi y6 mamé prthivim siiryena who standing
in the air has measured oul the earth with the sun, as with a measure.
askabhayat : ipf. of skabh prop; the cosmic action of supporting
the sky is also attributed to Savitr, Agni, and other deities. Wttaram
sadhdstham : that is, heaven, as opposed to the terrestrial spaces
in b, according to the twofold division of the world. vicakram-
ands: pf pt. A. of kram. tre-dha : with his three steps; the
first syllable must be pronounced with a slur equivalent to two
short syllables (vv); the resolution tredba urugaysh would
produce both an abnormal break and an abnormal cadence (p. 441,
top).

3 ¥ Afg: @A} Sy W | A | fasd: | @ ) Y
Ty @ gy ffen 1 g W w3 ffee)
gEy fay fardts, Te | 9qy | fay | faswdag
wfufgafea gdmta feat o wfasfeafa | et feat o

2 pré tdd Visnuh stavate viriena, By reason of his heroic power,
mrgé ng bbimdh kucaré giri- like a dread beast that wanders at
sthéh, will, that haunts the mountains,

yasyorusu trisu vikramanesu Visnu is praised aloud for that:
adhiksiydnti bhuivanani vidva. le in whose three wide strides all
beings dawell.

pré stavate: A. of stu in the ps. sense, as is often the case when
the pr. stem is formed according to the first (and not the second)
class. tad: the cognate acc. (p. 300, 4) referring to the heroic
powers of Visnu attributed to him in the precéding stanza, viryéna :
cp. note on virydni in 1a mrgds: Sayana here interprets this
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word to mean a beast of prey, such as a lion; but though bhimé
occurs as an attribute both of simhd lion and of vrsabhd dull in the
RV., giristha is found three or four times applied to the latter and
never to the former, and in the next stanza Visnu is called a
¢ mountain-dwelling bull’; hence the simile appears to allude to
a bull rather than a lion. ku-carda: Yaska, followed by Siyana,
has two explanations of this word, doing ill (ku = kutsitam karma
blameworthy deed) or going anywhere (kva ayam na gachati where does
ke not go?). Note that the word is not analysed in the Pada text
because ku does not occur as an independent word. Sayana has
two explanations of giristhas: dwelling in a lofly world or always
abiding in speech (giri as loc. of gir) consisting of -Mantras, &c. (!);
on the inflexion see 97, 2 ; note that in the analysis of the Pada text
the change caused by internal Sandhi in the second member is,
as always, removed. vikrdmanesu : note that the final vowel of
the Pada must be restored at the junction with the next Pada.
adhi-kgiydnti : the root 1. ksi follows the ad class (kséti) when it
means dwell, but the bhii class (ksdyati) when it means rule over.
With ¢ and d ep. what is said of Savitr in i, 85, 5.

3 W fredd ey wwt w1 fawtd | e ug )
fufcfed somarg 3@ fafcefad | Snoamard | 3@t
A O wgd quwAR, | q | @A | QR WA | ;Y
it famw fafafeefi o SE |
LRI CERE R CHE iR cicd
8 pré Visnave éligém etu manma,  Let my inspiring hymn go forth

girikgita urugiyays visne, Jor Visnu, the mountain-dwelling

yé iddm dirghdm prayatam sa- widepacing bull, who alone with
dhdstham but three steps has measured out

éko vimamé tribhir it padé- this long far-extended gathering-
bhih ; place ;

figdm : the @ must be slurred disyllabically (= vv) iddm
sadhéstham : of course the earth as opposed to tittaram sadhdstham
in le. ékas and tribhis are antithetical. id emphasizes the latter

1803 D
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word : with only ihree. The second Pada of this stanza is parallel to
the third of the preceding, the epithets in the former being applied
direct to Visnu, in the latter to the wild beast to which Visnu is
compared : giriksit = girigthd ; urugiyd = kucard; vfgan =
mrgé bhiméh. This correspondence of kuearsd (besides V.’s alterna-
tive exclusive epithet urukramd in 5c¢ and elsewhere) confirms the
explanation of urugayd as wide-pacing from ga go (Yaska, mahégati
having a wide gait), and not widely sung from ga sing (Sayana).

8 qQ N guT AYWT UgTA, q® | A qUT ) AYAT ) @i )
witgamaT @uay wdfa ) watgwTOT | gt | w2
q ¢ faurg gfedfiga I @ @ i faearg ) gfede)
et T e femt 99| TR

T&: | gruTe | g et

4 yésya tri pirna msdhuna pa- Whose three steps filled with
déni mead, unfailing, rejoice in bliss ;
dkgiyamana svadhdya mddanti; and who in threefold wise alone
yé u tridhdtu prthivim utd has supported earth and heaven,

dyam and all beings.
éko dadhdra bhivanani viéva.

tri: n. pl. of tri (105, 8). padény : the final vowel of the Pada
must be restored ; cp. 2c. parpa: cp. p. 308 d. dksiyamana:
never failing in mead; the privative pcl. a is almost invariably
accented in Karmadharayas, p. 466 a (top); such negative cds. are
not analysed in the Pada text. svadhdyd : inst. with verbs of
rejoicing (p. 808c). mddanti: his footsteps rejoice, that is, those
dwelling in them do so. u:=also (p. 221, 2). tri-dhatu: this n.
form is best taken adverbially = tredbé in 14, in a thregfold way,
by taking his three steps. It might, however, mean the threefold
world, loosely explained by the following earth and heaven. ékas:
alone in antithesis to vidva, cp. 8 d. dadhara: pf. of dhr, with
long red. vowel (189, 9), which is here not shortened in the
Pada text.
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y A fagafn adt Wi aw 1 W) frgw ) wfe o T

T T I w0 TR

IeFae | T axfcan L 1 99 | Jaead: | WA

faugt: o3 dTR wwT I 1 SREHERE | &) fE ) 9w ) AT
fawdt: 1 o 1 TT@ | A |

5tdd asya priyam abhi pétho I would attain to that dear

adyam, domain of his, where men devoted
naro ydtra devaydivo madanti: to the gods rejoice : Jor that,
urukramésya sia hi bandhur {ruly akin to the wide-strider, is a

ittha, well of mead in the highest step
Vignoh padé paramé madhva of Vignu.
utsah.

abhi adyam: op. root ao. of amé reach. yétra: in the third
step of Visnu = heaven, where the Fathers drink Soma with Yama
(ep. i. 35, 6). ndras: that iy, pious men who dwell in heaven;
N. pl. of nf, 101, 1. 84 : referring to phthas is attracted in gender
to bandhus, 194, 3. ittha: p. 218. médhvas (gen., p. 81, n. 12):
cp. 4 a, where the three steps are filled with mead ; but the third
step is its special abode.

A ArggiE Wy A A AT S e
9 Y YFOTET w1 =) A PIROTET | W |
WATE AFEATIY T w4 | WY ) A SRR | g
uH ugwe afa g TR | OER (W | A e

" 6ta vam véstini uSmasi gima- We desire to go o those abodes
dhyai, of you two, where are the many-
yétra ghvo bhiriérhga ayésah :  horned nimble kine : there indeed
dtrdha t4d urugiydsya visnah  that highest step of the wide-pacing
paramém padém dva bhati bull shines brightly down.
bhiiri.
D 2
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vam : of you two, that is, of Indra and Visnu. The former, being
the only other god with whom Visnu is intimately associated, would
easily be thought of incidentally in a hymn addressed to Visnu
alone ; this dual also anticipates the joint praise of these two gods
as a dual divinity (fndra-Visni) in the first two stanzas of the next
hymn (i. 155). uémasi: 1. pl. pr. of vaé desirc (184, 2a). gém-
adhyai: dat. inf., p. 198, 7. gavas: N. pl. of g6 cow (102, 2);
it is somewhat doubtful what is meant by the cows; they are
explained by Yaska and Sayana as rays ; this is a probable sense, as
the rays of dawn are compared with cattle, and something connected
with sunlight is appropriate to the third step of Visnu, the realm
of light. Roth explains gavas as stars, but there is little to support
this interpretation. bhiiri-érhgas: many-korned would allude to
the diffusion of the sunbeams in many directions. ayasas: this
form is understood as a N. pl. of aya (from i go) by Yaska, who
explains it as ayanas moving, and by Siyana as gantaras goers =
ativistrtas very widely diffused; but the occurrence of the A, s.
ayasam, the G. pl. ayésam, as well as the A. pl. ayasas, indicates
that the stem is ayas; while its use as an attribute of simhé lion,
déva horse, and often of the Maruts, shows that the meaning must
be active, swift, nimble. éha: on the use of this pel. see p. 216.
vignas: cp. 3 b.

DYAVA.PRTHIVI

Heaven and Earth are the most frequently named pair of deities in the
RV. They are 8o closely associated that; while they are invoked as a pair
in six hymns, Dydus is never addressed alone in any hymn, and Prthiv in
only one of three stanzas. The dual compound Dyiva-Prthivi, moreover,
occurs much oftener than the name of Dyius alone. Heaven and Earth
are also mentioned as rédasi the two worlds more than 100 times. They
are parents, being often called pitdrd, matdra, jénitri, besides being
separately addressed as ‘father’ and ‘mother’. 'They have made and
sustain all creatures; they are also the parents of the gods. At the same
time they are in different passages spoken of as themselves created by
individual gods. One of them is a prolific bull, the other a variegated
cow, being both rich in seed. They never grow old. They are great and
wide-extended; they are broad and vast abodes. They grant food and
wealth, or bestow great fame and dominion. Sometimes moral qualities
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are attributed to them. They are wise and promote righteousness. As
father and mother they guard beings, and protect from disgrace and mis-
fortune. They are sufficiently personified to be called leaders of the sacrifice
and to be conceived as seating themselves around the offering ; but they
never attained to a living personification or importance in worship. These
two deities are quite co-ordinate, while in most of the other pairs one of the
two greatly predominates.

i. 160. Metre: Jagati.
a7 fg avatyfedt frmitygs & TR fe 1 amaiyfad o fm-
|ATIY TIET AT | sy
gt fuslt wmdtEa A TEAGAQ | T | 9T
TN AR v g g wed o wTCaeER
g ofd gl | fawg e
LR CLl
T 3@ ofd w3 oy

1 té hi Dyava-Prthivi viévébam- These two, indeed, Heaven and
bhuvi, Earth, arebeneficial to all, observing
rtdvari, réjaso dharayatkavi: order, supporting the sage of the air .
sujdinmani dhisdne antar iyate befween the two divine bowls that
devé devi dhdrmana Sturish produce fair ercations the divine
Sucih, bright Surya moves according to

Jized law.

The first two Padas form an independent sentence ; otherwise hi
(p. 252) would accent iyate in c. Dyavia-Prthivi: on the accent,
and treatment in the Pada text, see note on i. 86, 1b, vibvé-fam-
bhuvi : dec., p. 89; accent, note on i. 1, 4b; final & and & are
never contracted with r (19 a and note 5). rtad-vari: note that,
when the final vowel of a cd. is Pragrhys, this is in the Pada text
first indicated by iti, and the cd. is then repeated and analysed ; in
the present case the suffix vari (f. of van, pp. 67 and 69, f. n. 2)
is treated like the final member of a cd., and the final vowel of rta
-8 treated as metrically lengthened. dharaydt-kavi: a governing
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cd. (189 A 2a); the gen. rdjasas is dependent on -kavi, probably =
Agni, who (in x. 2, 7) is said to have been begotten by Dyavi-prthivl.
dhigane: the exact meaning of this word, here a designation of
dyava-prthivi, is uncertain. antdr iyate goes between with ace. ;
the same thing is said of Savitr in 1. 85, 9b. dharman n. ordinance
(dbarmén m. ordainer) is the only stem in the RV. (dhdrma is
a later one).

R SRFET Afgn wagat sys=EaT | wfE ofd | wawat
faat aver g yanfa a1 fa@n @) 9 g9 A
e Ry M ORR queR R gewdR | TYRY T
fyar gaflafe guatagan w11 QE o

faan | ga | @R W) wat-

qEYa
2 uruvydcasa mahini asabcdta, As Father and Mother, far-ex-
pitd maté ca, bhivanani raks- tending, great, inexhaustible, the
atah. two protect (all) beings. Like two

sudhfstame vapusie nd rédasi, most proud fuir women are the two
pitd ydt sim abhi rupdir dvasa- worlds, since the Father clothed
yat. . them with beauty.

uru-vyacass : on the accent of this Bv. having wide extension, see
p- 466 ca. The du. a-sabcit-a& is a Bv. (as the accent shows,
p. 465 ¢ o) having no second, while d-sabcant (also an epithet of
Dyava-prthivi) is a Karmadharaya (p. 455, f. n. 2), not a second =
unequalled. su-dhfstame : on the Pada analysis cp. note oni. 1,1¢.
vapugye: cp. note on virydni, i. 164, 1a. pita: the god here meant
as the father of Dyava-prthivt may be Vidvakarman, who in RV.
x. 81, 1. 2 is called ‘our father’ and is described as creating the
earth and heaven. sim: see p. 249. abhi avasayat: ipf. cs. of
2. vas wear.

34 afg: gw fudy: sfadam & At g e efadearn
gatfa WY et ATt | g‘nrﬁilwﬂt:_lm,lml




i. 160, 4]

oy 9 I I g

DYAVA-PRTHIVI

39

g 1 T 1 IR TR0 §REER

fraret 79 ot we gEA 0 FrETEt | YwR R W gEaa

3 s4 véhnih putrdh piteréh pavi-

That son of the two parents, the

travan driver, the purifier, wisely purifies
pundti dhiro bhivanani ma- beings by his mysterious power.

yaya. He has always milked from (the
dhentim ca pfénim vrsabhém speckled cow and from the bull

surétasam abounding in seed his shining
viévaha fukrém payd asya duk- moisture.

sata. ’

putrés : by the son of the parents (Heaven and Earth) Agni is
meant ; for he is expressly said to have been begotten by Heaven
and Earth (RV., x. 2, 7), cp. note on 1b; he is especially called
vihni as the one who conveys (vahati) the gods to the sacrifice ; he
is very frequently called pavakd purifier (a term seldom applied to
any other deity); he purifies beings in his character of priest.
Sayana thinks the Sun is meant, and explains purifies by dlumines.
dhentim : the term cow is often used in the RV. in the sense of
earth. ca is here used with the first acc. instead of the second
(cp. p. 228, 1). vrsabhdm: Dyaus is called a bull in other passages
also, and is said to have been made by Agni to roar for man
(i. 81, 4). su-rétesam: alludes to the shedding of rain. vidvéha is .
a cd. adv. resulting from the juxtaposition of vidva dha as an acc.
of time (cp. p. 300, 5) = for all days equivalent to #ha viéva which
also occurs. duksata: unaugmented sa ao. (141 a) without initial
aspiration (which is, bowever, restored in the Pada text), from
duh milk (with two acc., 198, 2). The general meaning of ¢ d is
that Agni as the priest of sacrifice causes heaven to fertilize the
earth, and the latter to be productive.
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4aydm devanam apdsim apds- He of the active gods is the
tamo most active who has created the two

yé Jjajana rédasi vivdfam- worlds that are bemeficial to all.
bhuva. He who with insight has measured

vi y6 mamé rijasi sukratiiydya out the two spaces (and upheld
ajdrebhih skimbhanebhih, sdm them) with unaging supports, has
anrce, been universally praised.

In this stanza (cp. 2) the father of Heaven and Earth is celebrated.
apdsim : partitive gen. (p. 821, b a). . mamsé : this expression
is also used of Visnu (see i. 154, 1. 8) and other gods. r4jasi: the
heavenly and the terrestrial spaces. The initial vowel of d must be
restored. edm anrce: red. pf. of arc sing (189, 6), the A. being
used in the ps. sense; Sayana explains it in an act. sense as pWji-
tavan has honoured, which he further interprets to mean stha-
pitavan has established !
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. wH trgfedt wrey gea wfd s wf e
Jrf wetgantn et e ) arEngfed o W
weTEdEST W e TE |
st W | wet | qawiw | faet
TTER | WS L @ o s

TR
b té no grnané, mahini, méhi érd- So being lauded, O great ones,
vah, " bestow on us, O Heaven and Earth,

kgatrdm, Dyava-Prthivi, dha- great fame and ample dominion,
satho brhdt. Bring for us praiseworthy strength
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yénabhi krstis taténama vis- by which we may always extend
véha over the peoples.

pandyiam 0jé asmé sam inva-
tam,

té: N. du. f, used anaphorically (p. 294, b). grnané: pr. pt. of
1. gr sing, A. used in ps. sense. mahini: there are six adjectives
meaning great, formed from the root mah be great: by far the
commonest is méah (81); mahdnt (85 a) is also common ; mahé and
meahin are not common, but are inflected in several cases; méhi
and mahds (83, 24 a) are used in the N.A. sing. only, the former
very often, the latter rarely. ksatrdm : without ca. dhasathas:
2. du. sb. 8 ao. (p. 162, 2) of dha bestow, to be construed with the
dat, nas. abhi ... tatdnama: pf. sb. of tan stretch (140, 1,
p. 166).. viévd-ha is an adv. formed with the suffix hda = dha
(p- 212 8) meaning literally in every manner = always (cp. visvaha
in 8 d); on the accent cp. note on vidvatas in i 1,4 b, pandyya:
see 162, 2. 6j6: final o is pronounced short before & (p. 437, a 4),
but the rhythm of the break here (— v —) is abnormal (p. 440, f. n. 6).
asmé : properly loc. of vaydm (p. 104), but also used as a dat., is
Pragrhya; it is dat. here (200 A 1). invatam : 2. du. ipv. of inv,
a secondary root produced by a transfer from the fifth class (i-nu) to
the first, inv-a (138, 8 b).

INDRA

Indra is invoked alone in about one-fourth of the bymns of the RV., far
more than are addressed to any other deity; for he is the favourite national
god of the Vedic people. He is more anthropomorphic on the physical side,
and more invested with mythological imagery, than any other member of the
pantheon. He is primarily a god of the thunderstorm who vanquishes the
demons of drought or darkness, and sets free the waters or wins the light.
He is secondarily the god of battle who aids the victorious Aryan in over-
coming his aboriginal foes.

His physical features, such as body and head, are often referred to;
after he has drunk Soma he agitates his jaws and his beard ; and his belly
is many times mentioned in connexion with his great powers of drinking
Soma. Being tawny (héri) in colour, he is also tawny-haired and tawny-
bearded. His arms are especially often referred to because they wield the
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thunderbolt (véjra), which, mythologically representing the lightning
stroke, is his exclusive weapon. This bolt was fashioned for him by Tvastr,
being made of iron (ayasa), golden,tawny, sharp, many-pointed, sometimes
spoken of as a stone or rock. Several epithets, compounds or derivatives
of véjra, such as vajra-bahu bearing the bolt in his arm and vajrin wielder
of the bolt are almost without exception applied to him. Sometimes he is
described as armed with bow and arrows ; he also carries a hook (ankuss).

Having a golden car, drawn by two tawny steeds (héri), he is a car-
fighter (rathestha). Both his car and his steeds were fashioned by the
Rbhus, the divine artificers.

As Indra is more addicted to Soma than any of the other gods, the
common epithet ‘ Soma-drinker’ (SBomapa) is characteristic of him. This
beverage stimulates him to carry out his warlike deeds; thus for the
slaughter of Vrtra he is said to have drunk three lakes of Soma. One whole
hymn (x. 119) is a monologue in which Indra, intoxicated with Soma, boasts
of his greatness and his might.

Indra is often spoken of as having been born, and two whole hymns
deal with the subject of his birth, His father, the same as Agni's, appears
" to be Dyaus; but the inference from other passages is that he is Tvastr, the
artificer among the gods. Agni is called Indra's twin brother, and Fusan
(vi. 54) is also his brother. His wife, who is often mentioned, is Indrani.
Indra is associated with various other deities. The Maruts (i. 85) are his
chief allies, who constantly help him in his conflicts. Hence the epithet
Marutvant accompanied by the Maruts is characteristic of him. Agni is
the god most often conjoined with him as a dual divinity. Indra is also
often coupled with Varuna (vii. 86) and Vayu, god of Wind, less often with
Soma, (viii. 48), Brhaspati (iv. 50), Pasan, and Vignu.

Indre is of vast size; thus it is said that he would be equal to the earth
even if it were ten times as large as it is. His greatness and power are
constantly dwelt on: neither gods nor men have attained to the limit of
his might ; and no one like him is known among the gods. Thus various
epithets such as éakrd and é4civant mighty, édoipati lord of might, Saté-
kratu havi'ng a hundred powers, are characteristic of him.

The essential myth forming the basis of his nature is described with
extreme frequency and much variation. Exhilarated by Soma and generally
escorted by the Maruts, he attacks the chief demon of drought, usually
called Vrtra, but often also the serpent (4hi). Heaven and Earth tremble
when the mighty combat takes place. With his bolt he shatters Vrira
who encompasses the waters, hence receiving the exclusive epithet apau-jit
conquering in the waters. The result of the conflict, which is regarded as
being constantly renewed, is that he pierces the mountain and sets free
the waters pent up like imprisoned cows. The physical elements in the
conflict are nearly always the bolt, the mountain, waters or rivers, while
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lightning, thunder, cloud, rain are seldom directly named. The waters are
often terrestrial, but also often aerial and celestial. The clouds are the
mountains (parvata, giri), on which the demons lie or dwell, or from which
Indra custs them down, or which he cleaves to release the waters. Or the
cloud is a rock (adri) which encompasses the cows (as the waters are
sometimes called), and from which he releases them. Clouds, as containing
the waters, figure as cows also; they further appear under the names of
udder (udhar), spring (utsa), cask (kdvandha), pail (k68a). The clouds,
moreover, appear as the fortresses (puras) of the aerial demons, being
described as moving, autumnal, made of iron or stone, and as 90, 99, or
100 in number. Indra shatters them and is characteristically called the
‘fort-destroyer* (piirbhid). But the chief and specific epithet of Indra is
¢ Vrtra-slayer’ (Vrtra-hén), owing to the essential importance, in the myth,
of the fight with the demon. In this fight the Maruts are his regular
allies, but Agni, Soma, and Visnu also often assist him. Indra also engages
in conflict with numerous minor demons; sometimes he is described as
destroying demons in general, the Raksases or the Asuras.

With the release of the waters is connected the winning of light, sun,
and dawn. Thus Indra is invoked to slay Vrtra and to win the light.
When he had slain Vrtra, releasing the waters for man, he placed the
gun vigibly in the heavens. The sun shone forth when Indra blew the
serpent from the air., There is bere often no reference to the Vrira fight.
Indra is then simply said to find the light ; he gained the sun or found it
in the darkness, and made a path for it. He produces the dawn as well as
the sun; he opens the darkness with the dawn and the sun. The cows
mentioned along with the sun and dawn, or with the sun alone, as found,
released, or won by Indra, are here probably the morning beams, which are
elsewhere compared with cattle coming out of their dark stalls, Thus when
the dawns went to meet Indra, he became the lord of the cows; when he
overcame Vrtra he made visible the cows of the nights. There seems to be
a confusion between the restoration of the sun after the darkness of the
thunderstorm, and the recovery of the sun from the darkness of night at
dawn. The latter feature is probably an extension of the former. Indra's
connexion with the thunderstorm is in a few passages divested of mytho-
logical imagery, as when he is said to have created the lightnings of heaven
and to have directed the action of the waters downwards. With the
Vrtra-fight, with the winning of the cows and of the sun, is also connected
the gaining of Soma., Thus when Indra drove the serpent from the air,
there shone forth fires, the sun, and Soma ; he won Soma at the same time
as the cows.

Great cosmic actions are often attributed to Indra. He settled the

- quaking mountains and plains, He stretches out heaven and earth like
a hide; he holds asunder heaven and earth as two wheels are kept apart by
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the axle; he made the non-existent into the existent in a moment. Some-
times the separation and support of heaven and earth are described as
a result of Indra's victory over a demon who held them together.

As the destroyer of demons in combat, Indra is constantly invoked by
warriors. As the great god of battle he is more frequently called upon than
any other deity to help the Aryans in their conflicts with earthly enemies.
He protects the Aryan colour and subjects the black skin. He dispersed
50,000 of the black race. He subjected the Dasyus to the Aryan, and gave
land to the Aryan.

More generally Indra is praised as the protector, helper, and friend of his
worshippers. He is described as bestowing on them wealth, which is con-
sidered the result of victories. His liberality is so characferistic that the
frequent attribute maghdvan bountiful is almost exclusively his.

Besides the central myth of the Vrtra-fight, several minor stories are
connected with Indra. In various passages he is described as shattering the
car of Usas, goddess of Dawn (iv. 51); this trait is probably based on the
notion of Indra's bringing the sun when kept back by the delaying dawn.
He is also said to have stopped the steeds of the Sun, apparently by
causing the latter to lose a wheel of his car. Indra is further associated
with the myth of the winning of Soma ; for itisto him that the eagle brings
the draught of immortality from the highest heaven. Another myth is
the capture by Indra, with the help of Sarama, of the cows confined in
a cave by demons called Panis.

Various stories which, though mixzed with mythological elements, pro-
bably have an historical basis, are told of Indra’s having fought in aid of
individual protégés, such as king Sudas, against terrestrial foes.

The attributes of Indra are chiefly those of physical superiority and rule
over the physical world. He is energetic and violent in action, an
irresistible fighter, an inexhaustible lavisher of the highest goods on man-
kind, but at the same time sensual and immoral in various ways, such as
excess in eating and drinking, and cruelty in killing his own father Tvastr.
He forms a marked contrast to Varuna, the other great universal monarch of
the RV., who wields passive and peaceful sway, who uniformly applies the
laws of nature, who upholds moral order, and whose character displays lofty
ethical features.

The name of Indra is pre-Indian ; for it occurs in the Avesta as that of
a demon; the term verethraghna (=Vrtrahdn) is also found there as the
designation of the God of Victory, though unconnected with Indra. Thus
it seems likely that there was already in the Indo-Iranian period'a god
resembling the Vrtra-slaying Indra of the RV. The etymology of the word
is doubtful, but its radical portion ind may be connected with that in
ind-u drop.

e b e
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ii. 12. Metre: Tristubh.
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1 y6 jatd eva prathamoé ménasvan The chief wise god who as soon
devé devan krétuna paryibhii- as born surpassed the gods in
sat ; Dower ; before whose vehemence the
yésya fismad rédasi abhyase- two worlds trembled by reason of
tam the greatness of his valour: he,
nrmnésya mahnd : sd, janasa, O men, is Indra.
fndrah.

eva: see p. 224, 2. ménas-van : note that the suffix van is not
separated in the Pada text, as it is in pavitra-van (i. 160, 3); had
the Sandhi of the word, however, been mdno-van it would have
been analysed as mdnah§van. devé devan: cp. i. 1, 5¢c. paryé-
bhiisat : the exact meaning of the vb. pdri bhiig is somewhat
uncertain here, but as the greatness of Indra is especially emphasized
in this hymn, surpass seems the most probable. Sayana explains it
here as encompassed with protection ; in the AV. as ruled over ; in the
TS. as surpassed. rédasi: the Pragrhya 1 of duals is not shortened
in pronunciation before vowels (p. 437, f. n. 8). 4bhyasetam : ipf.
of bhyas = bhi be afraid of, with abl. (p. 816, 3). mahna : inst. of
mahdn greatness (cp. p. 458, 2). The refrain s4, janasa, Indrah
ends every stanza (except the last) of this hymn ; similarly viévas-
méad fndra uttarah ends all the twenty-three stanzas of x. 86.
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2 yah prthivim vyithamanam
ddrmhad,
yih parvatan prakupitam dram-
nat,
vd antdrikgam vimamé variyo,
y6 dyam gstabhnit: sd, janisa,
fndral;.
yés: note that every Pada of

=

Who made firm the quaking
earth, who set at rest the agitated
mountains ; who measures out the
air more widely, who supported
heaven : ke, O men, is Indra.

this stanza, as well as of nearly

every other stanza of this hymn, begins with a form of the
relative prn. corresponding to the sd of the refrain. The cosmic
deeds of Indra in all the three divisions of the universe, earth, air,

and heaven, are here described.

dramnat : ipf. of ram set at rest.

vimamé vériyas (cpv. of urd, 108, 2 a): here the cpv. is used
predicatively, exfended so as to be wider ; cp. vi. 69, 5, where it is
said of Indra and Visnpu: ‘ye made the air wider and stretched out

the spaces for us to live.” dyam:

ace. of dyé sky. 4stabhnat: ipf.

of stabh prop; in this and the preceding stanza the ipf. of narration
is used throughout excepting vimamé (a form of constant occurrence,
cp. 154, 1. 3; 160, 4): cp. 213 d (p. 343).
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8 y6 hatvéhim érinat saptéd sin-
dhin,
y6 gi udijad apadha Valdsya,
y6 d4émanor antdr agnim jajansa,
samvfk samdtsu: sd, janasa,
fndrah.

Who hawing slain the serpent
released the sevem streams, who
drove out the cows by the unclosing
of Vala, who between two rocks
has produced fire, victor in battles :
ke, O men, is Indra.
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The first hemistich refers to the two well-known myths, the
release of the waters by the conquest of Vrtra, and the capture of
the cows imprisoned by Vala; cp. ii. 14, 2: y6 apé vavrvamsam
Vrtram jaghana who slew Vrtra who had cnclosed the waters, and
ibid. 8 : y6 ga udajad, dpa hi Valam véh who drove out the cows, for
he unclosed Vala. é4rinat: ipf. of ri releasc. saptd sindhiin : the
seven rivers of the Panjab. gas: A. pl. of gé cow. ud-ajat : ipf.
of aj drive. There is some doubt as to the exact interpretation of
apadhd, a word that occurs here only. In form it can only be an
L s. of apa-dha (cp. 97, 2). The parallel use of dpa-vr in ii. 14, 8
(quoted above) indicates that apa-dhé means the unclosing by Indra
of the cave of Vala in which the cows are imprisoned ; cp. also
i. 11, 5: tvdm Valdsya gématé *pavar bilam thou hast unclosed the
aperture of Vala rich in cows. The form is explained by Durga, the
commentator on the Nirukta, by apadhénena as meaning udgha-
tanena Valasya by the unclosing of Vala. Sayana interprets it as an
irregularity for the abl. = from the enclosure of Vala. Valdsya: the
objective gen. (p. 820, B 1 b) = by opening (the cave of) Vala.
démanor antgr: between two clouds, according to Sayana; between
heaven and earth according to Durga ; the allusion is to the lightning
form of Agni who in several passages is said to be ‘in the rock’,
to be ‘produced from the rock’ and is called ‘son of the rock’
(4dreh sinih).
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4 yénems vidva cydvana krtani, By whom all things here have
yoé désalp véarnam ddharam gu- been made unstable, who has made
haksah; subject the Dasa’ colour and has



48 INDRA [i. 12, 4

évaghniva yé jigivath lakedm made it disappear; who, like a

adad . winning gambler the stake, has
arydh pustdni: sd, janasa, faken the possessions of the foe: he,
Indrah. 0 men, is Indra.

ima viéva: all these things, that is, all things on earth. cydvana
is used predicatively after krtani, just as ddharam is in b after
dkar; cp. iv. 80, 22: yds ta viévani cicyusé who hast shaken the
whole world. dasam varnam: the non-Aryan colour (= krsnadm
varnam), the aborigines; note the difference of accent in the
substantive dasé and the adj. désa. dkar : root so. of kr (148, 1 b),
to be construed with both ddharam (make inferior = subject) and
guha (put in hiding = cause to disappear, drive away). When a final
Visarjaniya in the Samhita text represents an etymological r, this is
indicated in the Pada text by putting iti after the word and
repeating the latter in its pause form: dkar ity dkah. jigivam :
pf. pt. of ji win (139, 4); on the Sandhi see 40, 8. Since the normal
metre requires v v — after the caesura (p. 441, top), this word was
here perhaps metrically pronounced jigivath as it came to be
regularly written in B. &dat: irr. a ao. (147a 1) from da give;
though not analysed in the Pada text, it must owing to the sense
be = a-d4dat has taken. aryds: gen of ari (99, 3); this word appears
to be etymologically a Bv. = having no wealth (ri = rai), either
for oneself (whence the sense needy, suppliant) or to bestow on
others (whence the sense niggard, foe). [If a single meaning has to
be given, devout is misleading, and suppliant should be substituted
for it in the Vedic Grammar, p. 81, f. n. 1; 99, 8; and in the
Index, p. 473.]
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5 ydm sméa prchdnti kiha séti The terrible one of whom they .

ghordm, ask ¢ where is he’, of whom they also

utém ahur ndisé astiti enam ; say ‘he is not’; he dinvinishes the

86 'ryéh pustir vija iva minati. possessions of the miggard like

frad asmai dhatta: sd, janasa, the(player’s) stake. Believe in him:
fndrah. he, O men, is Indra.

sma (p. 250) is metrically lengthened, the second syllable of the
Pada favouring a long vowel (p. 441, top). prchénti: pr. of prach.
séti for sd iti: the irr. contraction of sd with a following vowel is
common (48 g). Im anticipates enam : see p. 220. &hur: pf. of
ah say, 189, 4; this vb. not being accented, b has the form of
a principal clause, though the almost invariable use of relative
clauses in this hymn would lead one to expect that the ydm of the
first clause would accentuate the second also. 86 aryds: the initial
a, though written, should be dropped ; otherwise the irr. contraction
vijeva is just possxble but v — for vuv followmg a caesura after the
fifth syllable is rare. 5 c is parallel to 4 c: & minati to adat ;
arydh pustih to arysh pustani; vijah to laksim. Usas (iv. 51)
is in i. 92, 10 described as wearing away the life of mortals, -
fvaghniva krtnur vija aminana diminishing it as a skilful gambler
the stakes. minati: pr. of mi damage. #rdd dhatta (2. pl. ipv. of
dha) believe, with dat. (200 A. 1¢). The Padas a b mention doubts
as to the existence of Indra; ¢ implies that he does exist; and d
calls for belief in him.
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6 y6 radhrésys codits, yih kréé-  Who is furtherer of the rich, of

sya, the poor, of the suppliant Brahmin
y6 brahméno nadhaménasya singer; who, fair-lipped, is the
kiréh ; helper of him that has pressed Soma
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yuktdgravno yé avita sudiprah  and las set to work the stomes : he,
sutésomasya: sd, jandsa, In- O men, is Indra.
drah.

coditd governs the three genitives (the rich, the poor, the priestly
poet) of -a b, as the three relatives show; while avita governs that
of c. su-8iprés: Bv. cd., p. 455, ca. The exact meaning of ipra
is somewhat doubtful, but as it is regularly dual, has the attributive
tawny, héri-8ipra being paralle] to héri-maédaru fawny-bearded, and
is associated with Indra’s drinking of Soma, it can hardly mean
anything but lips or moustaches ; it could not well mean jaws which
are hdnit. yukta-grivnas: of him who has set in motion the
stones with which the Soma shoots are pounded.

© Jerate: wfzfy a@ avdy  w" ) wwte ) wefgfit o=t
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7 yésyaévasah pradifi, ydsya In whose control are horses, kine,

gavo, clans, all chariots; who creates the
yésya grama, yasya vifve rd- sum, the dawn; who is the guide
théasah ; of the waters: he, O men, is

yéh siiriam, y4 usdsam jajana; Indra.
- yé apt‘up netd: sd, janisa, in-
drah.

ugdsam : often also ugasam; du. N. A. usdsd and usasa; N. pl.
ugésas and ugasas; see 83, 2¢, f. n. 1.
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8 ydm kréindasi samyati vihvé-
yete,

péré dvara ubhdya amitrah ;

samandm cid rdtham atasthi-

INDRA 61

Whom the two battle-arrays,
coming together, call upon diver-
gently, both foes, the farther and
the mearer ; two having mounted

vamsd the self-same chariot invoke him
nana havete: sé, janasa, In- separately: he, O men, is Indra.
drah.

sam-yati: pr. pt. du. n. of sdm-i go fogether. vi-hvdyete (from
hva) and nana havete (from hi, the Samprasarana form of hva)
are synonymous = call on variously ; cp. i. 102, 5. 6: néna hi tva
étha jéna vi hvayante sisasdvah so men call on thee wvariously,
desiring gains. pdré 'vara: must be read péré dvara, though the
succession of five short syllables before the caesura is irregular
(p- 440, 4). The second Pada explains krdndasi: ubhdyas (never
used in the dual) = both groups of foes, that on the farther and that
on the nearer side, from the point of view of the speaker ; according
to Sayana, the superior and the inferior. samandm contrasted with
nana: two who are on the same chariot, that is, the fighter and the
driver, invoke him separately. havete : not being accented must
be taken as the vbh. of a principal clause ; cp. note on 5 b.

e TTH WA favd@ swtey  wata) W) WA ) faswdR ) st
4 gutaTaT weE T9R | oW | gEATT | W | R
Y frde wfaat A T | faew | wfasHTHR | /R |
T gAY St R N Q| TGASYA | AT | TR

9 ydsmén ndrté vijéyante jéniso, Without whom men do nol

yém yudhyamana d4vase hd-

conquer, whom they when fighting

vante ; call on for help ; who has been a
y6 vidvasya pratimanam ba- maich for every one, who moves the

bhiiva, immovable : he, O men, is Indra.
y6 acyutacyit: sd, janasa,

Indranh.

E 2
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nd rté : must be pronounced ndrté (19a). vi-jéyante: pr. of ji
conguer. hédvante: cp. vihvdyete in 8 a. dvase: final dat.
(p- 814, B2). pratimanam: cp. iv. 18, 4: nahi nu asya prati-
manam dsti antdr jatésu utd yé janitvah for there is no match for
Lim among those who have been born mor those who will be born.
acyuta-cyut: cp. 4a; also iii. 30, 4: tvinr cydvdyann dcyuténi
. . . cdrasi thou continuest shaking unshaken things.

90 J: YEHT AYAT TUIAT T TR | /fE ) | Tt
WHERTATSEAT AT | HemwTAT | WA ) SrEve
a: wHA Trgggifa i T WHA |9 WPt Tan
S LR LR L IICHE O dE TR HE G GHE ool

10 yéh édévato mdhi éno dddhanan Who slays with his arrow the
dmanyaménaii chérua jaghana; unexpecting many that commit
yéh édrdhate nanudddati érdh- greaf sin; who forgives not the

yam, . arrogant man his arrogamce, who

y6 désyor hanta: sd, jandso, slays the Dasyu: he, O men, is
fudran. Indra.

dgdhanan: pr. pt. A. of dha. The Sandhi of an (89) is not

applied between Padas (cp. i. 85, 10¢). dmanyamanan: nof
thinking scil. that he would slay them ; on the Sandhi of n +§, see
40, 1. 6arva: wilth his arrow (inst., p. 80); with his characteristic
weapon, the véjra, he slays his foes in battle. jaghana : has slain
(and still slays) may be translated by the present (213 A a). anu-
dddati : 8. s. pr.of 4nu+da forgive, with dat. (cp. 200 A f). ddsyos:
of the demon, a term applied to various individual demons, such as
ambara (11 a).

qq : AT vy faa= T | TR | vy | e
werfomt IR FefEe TR Sl
Rargatd @ wfE gwm [t 91w I
SR L ER CICR O C TR LG RE HE L HE o
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11 yéh éé.mba.ra.lp pérvatesu ksi- Who in the fortieth autumn

yéntam Sound out Sambara dwelling -in
catvarimfyam darddi anvé- the mountains; who has slain the
vindat ; serpent as he showed his strength,

o,]a,yé.manam y8 dhim Jaghan&, the son of Danu, as he lay : he,
Da.num fdyanam: sd, Janasa, 0 men, is Indra.
fndra.lg.

éambara, next to Vrtra, Vala, and éugr)a, is the most frequently
mentioned demon foe of Indra, who strikes him down from his
mountain. He is often spoken of as possessing many forts. ksi-
yéntam : see note on i. 154, 2d. catvariméyam : that is, Indra
found him after a very long search, as he was hiding himself.
anvévindat : ipf. of 2. vid find. The second hemistich refers to
Indra’s slaughter of Vrtra. ojaydmanam: cp. iii. 82, 11: dhann
dhim pariédyanam drna ojaydmanam thou slewest the serpmtshowmg
his strength as he lay around the jflood. Danum: this is strictly the
name of Vrtra’s mother, here used as a metronymic = Danava; cp.
i. 82, 9 : Danuh éaye sahdvatsa na dhenih Danu lay like a cow with
her calf (i.e. Vrtra). édyanam: pr. pt. A. of 61 lie (134, 1 ¢).

R FRAEwgRT™ 7 GRS | 3o | g
WATEA@AY g9 fay waswaea ) aHy | ' R
qQ Afguagradaisy T: | Qe | W T | T TTE |
AT @ S0 T | AT V| & S Tt

12 yih saptdraémir vrgabhds tivi- The mighty seven-reined bull who
smén let loose the seven streams to flow ;
avésriat sértave saptd sindhiin; who armed with the bolt spurned
y6 Rauhindm dsphurad véjra- Rauhiza as he scaled heaven : he,
béhur 0 men, is Indra.
dyam aréhantam: sé, jendsa,
indré,h.

The term vrgabhd is very often applied to gods, but especially to
Indra, a8 expressing mighty strength and fertility. saptéd-raémis:
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having seven reins probably means ‘ hard to restrain ’, ¢ irresistible’ ;
Sayana interprets the cd. to mean ‘having seven kinds of clouds
(parjanyas) that shed rain on the earth’. tuvis-man: the suffix
mant is separated in the Pada text only after vowels, as g6 § méan ;
on the Sandhi see 10 a. ava-ésrjat: ipf. of srj emit. sdrtave : dat. inf,
of sr flow (p. 192, 4). saptd sindhin: ep. 3a and i. 85, 8b. Rau-
hindm : a demon mentioned in only one other passage of the RV.
dyam &-réhantam : ascending to heaven in order to attack Indra.

93 Frat @ iyt 49 grat | a1 =@ ) gfEEt ofd
JeAtfage vdar #9 | w7a Tt
7. §laar ffedy sdaey gwita faq ) w9 odan 1 793
ot a oM@ R 9 oo ) FsfEa adeTTe
;| THOTE | | | wATE: | TR

’

13 Dyéva cid asmaiPrthivi namete;  Even Heaven and Earth bow
fusmac cid asya parvatd bha- down before him,; before his ve-
yante; hemence even the mountains are
yéh somapa nicité véjrabahur, afraid. Whois known as the Soma-
y6 vajrahastah: sd, janasa, drinker, holding the bolt in his arm,
Indran. who holds the bolt in his hand : Fe,

0 men, is Indra.

Dyava ... Prthivi: the two members of Devats-dvandvas are
here, as often, separated by other words (186 A 1). asmai: dat.
with nam bow (cp. 200 A 1% p. 811). bhdyante: see note on
i 85,8c. &ismad: cp. 1c. soma-pas (97, 2): predicative nom.,
(1960). ni-citds: on the accent see p. 462, f. n. 4.

a8 ¥: germwafa @ wdw T: | g | wafa | 9 ) e
T W W Ay @) S AR (| S
g Fg T TG @ o | gt | AR ) 9" ) @
CCCAUHEE CCEC I T cothundE dE siedie
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14 yah sunvéntam dvati, yah pédec-

antam,

yéh Sédmsantam, ydh Sadama-
ndm iti ;

yésya bréhma vérdhanam,

yésya s6mo,

INDRA

55

Who with his aid helps him that
Dpresses Soma, him that bakes, him
that offers praise, him that has pre-
pared the sacrifice ; whom prayer,
whom Soma, whom this gift
strengthens : he, O men, is Indra.

yisyedam radhah: sd, janasa,
fndrah.

sunvédntam: all the participles in a and b refer to some act of
worship : pressing Soma ; baking sacrificial cakes, &c. ; praising the
gods ; having prepared the sacrifice. AaSamandm: explained by
Sayana as stotram kurvanam offering a Stotra ; by the Naighantuka,
ili. 14, as arcantam singing ; by the Nirukta, vi. 8, as famsaménam
praising. Uti: contracted inst. of ti (p. 80) to be construed with
évati; cp. i. 185, 4: dvasd dvantl lLelping with aid. vdrdhanam :
to be taken predicatively with each of the three subjects brdéhma,
sémas, radhas, of whom prayer, &c. is the strengthening, that is,
whom prayer, &c. strengthens; ydsya being an objective gen.
(p- 820, B1b). iddm radhas this gift = this sacrificial offering.

W FRTHRAIU WA w1 g TR g W
e IS @ famife ga 1 Aty 0 @) faet ) Wl
Aok fred B TR T R e
gAY faguaTdga gedicta: | fagedw ) w1 _A Y

15 yéh sunvaté pacate dudhrd &  As he who, most fierce, enforces

cid

vajam dérdarsi, sé kilasi sat-

yéh,

vaydm ta, Indra, viévdha pri-

Fa
yasah,
suviraso viddtham & vadema.

booty for him that presses and him
that bakes, thou indeed art irue.
We ever dear to thee, O Indra,
with strong sons, would utter divine

- worship.

This concluding stanza is the only one that does not end with the
refrain sd, jinasa, fndrah. Instead, the poet, changing from the 8.
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to the 2. prs., substitutes at the end of b the words sd kila_asi
satydh as suclh thou art indeed true = to be depended on (cp. note on
satydm in i. 1, 6 ¢}; while ¢ and d are a prayer ending with an
adaptation of the favourite refrain of the Gautamas, the poets of the
second Mandala : brhdd vadema viddthe suvirah we would, accom-
panied by strong soms, speak aloud at divine worship. @& oid:
perhaps better taken as emphasizing dudhréds (cp. p. 216) than with
dérdarsi (int. of dF). te: gen. with priyésas (p. 822, C). vidd.
tham : the etymology and precise sense of this word have been
much discussed. There can now be hardly any doubt that it is
derived from the root vidh worship, and that it means divine worship,
scarcely distinguishable from yajfid, of which it is given as a
synonym in Naighantuka, iii. 17 ; cp. note on i. 85, 1.

RUDRA

This god occupies a subordinate position in the RV., being celebrated
in only three entire hymne, in part of another, and in one conjointly with
Soma. His hand, his arms, and his limbs are mentioned. He has beautiful
lips and wears braided hair. His colour is brown; his form is dazzling,
for he shines like the radiant sun, like gold. He is arrayed with golden
ornaments, and wears a glorious necklace (niskd). He drives in a car. His
weapons are often referred to: he holds the thunderbolt in his arm, and
discharges his lightning shaft from the sky; but he is usually said to be
armed with a bow and arrows, which are strong and swift.

Rudra is very often associated with the Maruts (i.85). He is their father,
and is said to have generated them from the shining udder of the cow Préni.

He is fierce and destructive like a terrible beast, and is called a bull, as
well as the ruddy (arugd) boar of heaven. He is exalied, strongest of the
strong, swift, unassailable, unsurpassed in might. He is young and unaging,
a lord (iéana) and father of the world. By his rule and univeral dominion
he is aware of the doings of men and gods. He is bountiful (midhvams),
easily invoked and auspicious (§ivd). But he is usually regarded as malevo-
lent ; for the hymns addressed to him chiefly express fear of his terrible
shafts and deprecation of his wrath., He is implored not to slay or injure,
in his anger, his worshippers and their belongings, but to avert his great
malignity and his cow-slaying, man-slaying bolt from them, and to lay
others low, He is, however, not purely maleficent like a demon. He not
only preserves from calamity, but bestows blessings. His healing powers
are especially often mentioned ; he has a thousand remedies, and is the -
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greatest physician of physicians. In this connexion he has two exclusive
epithets, jalasa, cooling, and jalasa-bhesaja, possessing cooling remedies.

The physical basis represented by Rudra is not clearly apparent. But it
seems probable that the phenomenon underlying his nature was the storm,
not pure and simple, but in its baleful aspect seen in the destructive
agency of lightning. His healing and beneficent powers would then have
been founded partly on the fertilizing and purifying action of the thunder-
storm, and partly on the negative action of sparing those whom he might
slay. Thus the deprecations of his wrath led to the application of the
euphemistic epithet &ivé, which became the regular name of Rudra's
historical successor in post-Vedic mythology.

The etymological sense of the name is somewhat uncertain, but would be
‘Howler ' according to the usual derivation from rud cry.

ii, 33. Metre: Trigtubh.

QWA fraseat gasig LR AR GG CLER G
W W g Al g | AT | P SR g |
wfr o A Wi AR wR W A w4 A I8a
W sidwfe € wonft: 4 | STaAE | ag | weATht

14 te, pitar Marutim, sumndm Let thy good will, O Father of

etu: the Maruts, come (fo us) : sever us
ma nah siiryasya samdféo yuyo- not from the sight of the sun. May
thah. ) the hero be merciful to us in regard

abhi no viré drvati ksameta; to our steeds; may we be prolific
pri jayemahi, Rudsra, praja- with offspring.
bhih.

pitar Marutam : the whole of a compound voc. expression loses
its accent unless it begins a sentence of PAda; in the latter case
only the first syllable would be accented (p. 465, 18 a). yuyothas:
2. s inj. A.of 2. yu separate, with irregular strong radical vowel
(p- 144, o). samdféas:, abl. 201 A 1. virds = Rudra, with change
from 2. to 8. prs., as is often the case (cp. i. 85, 5¢). drvati abhi
ksameta = may he not injure us in our steeds, may he spare them.
Rudra must be read as a trisyllable (15, 1d)..
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WA qF qanf: SIfcaacR vk coucic
T4 fgmt wfim aweiht | waw fewt | i ) qERbt)
4Tt faag =N far | e 3 | fa Ay fa W)
FHtaTETAgE gt 1 fa ) weftEn ) wTEge ) faE
2 tvadattebhi, Rud®ra, s4mtame- By the most salutary medicines
bhih gtven by thee, O Rudra, I would
fatdm hima aéiya bhesajébhih.  attain a hundred winters. Drive
vi asmdd dvégo vitaram, vi far away from us hatred, away
amho, distress, away discases in all di-
vi dmivaé catayasva visicih. rections.
tva-dattebhi: the first member of this ed. retains the inst. case-
form (p. 273); Sandhi, 47. #atdém: on the concord see p. 291, b ;
life extending to a hundred winters or autumns (Sarddas) is often
prayed for. afiya: root ao. op. A. of amé (p. 171, 4), vi: the prp.
of a cd. vb. is often repeated with each object, the vb. itself being
used only once. vitardm : adv. of the cpv. of vi farther (cp. tit-tara)
employed only with verbs compounded with vi. catayasva: ipv.
A. cs. of cat, with metrical lengthening of the final vowel. vigiicis:

A, pl. {. of visvafic turned in various directions, is used predicatively
like an adv.

3 5t srad & faanfd ECEC R cRRE LR S
ATRRGEET THATEY | agsdw: | AAE | T EETEy O
ufd w: wredE: |fa TAGATE |
fergt wild} Tddy gEfa  ofd ) = ) o s | @

feet: | whsdd: | T | g

8 fréstho jatdsya, Rud®ra, Ari- Thou art the best of what is born,
yasi, O Rudra, in glory, the mightiest of
tavdstamas tavdsam, vajrabaho. the mighty, O wiclder of the bolt.
pérgi nah pardm dmhasah su- Transport us to the farther shore

asti; of distress in safety. Ward off
viéva abhiti rdpaso yuyodhi. all attacks of mischief.
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jatdsya : the pp. used as a n. collective noun = that which has been
born, creation. vajra-baho: it is only here that this specific epithet
of Indra is applied to any other deity; the voc. o of u stems is
regularly treated as Pragrhya by the Pada text, but not in the
Samhita text (where for instance vayav & and vaya ukthébhih
are written). pdrsi: from pr fake across, is one of a number of
isolated 2. s. pr. indicatives in form, but ipv. in sense (p. 349, B).
nas : initial n cerebralized even in external Sandhi (65 A ¢). pardm:
ace. of the goal (197 A1), svasti: this word is not analysed in the
Pada text (like sumati, &c.) because asti does not occur as an
independent substantive; here it is a shortened form of the con-
tracted inst. svasti (p. 80, n. 2); it is several times used in the
sense of a final dat. = svastdye. abhitis: — abhi itis, hence the
Svarita (p. 464, 17, 10); Sandhi, 47. yuyodhi: 2. s. ipv. of yu
separate, with irr. strong radical vowel (p. 144, o).

8 AT @t T YHUTHT ARIAT AT AT GF | AR
AT YR qE AT FAA 1 AT G OGAY | TR AT GoAA
o@t it sim st s W R v e
forrii w1 et @t 0 fregedweR ) | ) Rty

4 ma tva, Rudra, cukrudhama

May we not anger thee, O Rudra,

nédmobhir, with our obeisances, nor with
mé ddstuti, vrgabha, ma si- praise, O bull, nor with joint

huti invocation. Raise up our heroes
in no virath arpays bhesajé- with remedies: I hear of thee as

bhir : the best physician of physicians.
bhigdktamam tva bhigdjam ér-

nomi,

cukrudhdma: this form, red. (cs.) so. (149, p. 174) might in
itself be either sb. or inj., because the 1. pl. P. of these moods
is identical in & stems; but the use here of the prohibitive pel.
mé, which is employed with inj. forms only (180), decides the
question. n&mobhis: that is, with ill or inadequate worship ;
cp. dlstuti in b ; the latter form is a contracted inst. (p. 80); on
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the internal Sandhi of this word see 48, 8a. sahiiti: contracted
inst. ; invocation with other deities whom Rudra might consider
inferior. 1d arpaya: cs. of dd r (p. 197, irr. 1) = raise up,
strengthen. bhisdjam : partitive gen. (see 202B 2 b, p. 821); cp.
8b. Arnomi: pr. of ru hear; with double acc., 198, 1.

y gtwnfiddd 4y gfafiy LEICRCHE colIC IR 1o
w3 A v g L AR aCiCHR vo Rl
TERCFEN AA Q. wgEl) ok 7T w_®)
oy ghod Qrawnd . wxp 1 gofid: | Qow ) 7nd
5 hdvimabhir hdvate yo6 havir- Rudra who is called on with
bhir, invocations and with oblations, I
dve stémebhi Rud®ram disiya : would appease with songs of praise :
rdiidérah suhdvo ma no asydi  may he, the compassionate, easy
babhmih suéipro riradhan ma- fo invoke, ruddy brown, fair-

niyai. lipped, not subject us to that
Jealousy of his.

héviman : from hii call, but havis from hu sacrifice. 4va disiya:
s 80, op. A. of da give (144, 8). rdiuddras is not analysed in the
Pada text, perhaps owing to a doubt whether it is = rdu-udéra or
rdii-ddra (the former is the view of Yaska who explains it as
mrdu-udara); for rdii-pa and rdi-vfdh are separated and dara is
separated in puram-dard. Both this word (according to the former
analysis) and su-hdva are Bv. (p. 465, ca). babhriis: this colour
is attributed to Rudra in viii. 9, 15 also; otherwise it is applied
more often to Soma (viii. 48) as well as once to Agni. su-fipras:
see note on ii. 12, 6¢. riradhat: inj. red. ao. of randh. asydi
manayei: that is, Rudra’s well-known wrath is deprecated ; cp.
4ab. There is some doubt as to the exact interpretation of this
stanza. The chief objection to the above explanation is the necessity
to take hdvate in a ps, sense (= hiiyate according to Bayans). The
following sense has also been suggested: ‘he who invokes Rudra
(thinks), “I would buy off Rudra with songs of praise”: let not
Rudra subject us to that suspicion (on his part).’
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6 in mia mamanda vrgabhé Ma- The bull accompanied by the

ritvan Maruts has gladdened me, the sup-
tvaksiyasdi vdyasa nadhama- pliant, with his most vigorous force.
nam. I would unscathed attain shade in

ghfniva chayam arapa aéiya:  heat as it were: I would desire lo
4 viviseyam Rud®rdsya sum- win the good will of Rudra.
nam.

id ... mamanda: pf. of mand (nasalized form of mad) gladden ;
intransitive, be glad, in A. only. rsabhds: Rudra. Maritvan :
though this epithet is characteristic of Indra, it is also twice applied
to Rudra (as father of the Maruts, see 1 a) as well as very rarely to
a few other gods who are associated with Indra; on the Sandhi see
40, 2. ghfniva has been much discussed. The only natural
explanation (following the Pada text) is ghfni iva, taking ghfni
as a contracted inst. f. (p. 80) expressing either cause = by reason of
heat (199 A 3) or time = in heat (199 A b); Sayana’s explanation
is ghfni iva like one heated by the rays of the sun ; but a word ghrnin
N. ghrni does not occur, and the accent is wrong. For the simile
cp. vi. 16, 88 : ipa chiydm iva ghfner sganma éirma te vaydm
we have entered thy shelter like shade (protecting) from heat (p. 817, 2).
adiya: see 2b; on the Sandhi of the final vowel of the Pada,
ep. i. 160, 4¢. & vivaseyam.: op. ds. of van win.

sHiEmiwEEIFR  HIWIR G TETE
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7 kua syd te, Rud®ra, m;],ayf’:.kur
hésto y& ésti bhesajé jilasah ?

[ii. 83, 7

Where, O Rudra, is that merciful
hand of thine which is healing and

apabharta rdpaso ddiviasya
abhi mi ma, vreabha, caksam-
ithah,

cooling?  As remover of injury
coming from the gods, do thou, O
Bull, now be compassionate towards
me.

kvai sya: see p. 450, b. bhesajds is an adj. here and in one
other passage; otherwise it is & n. noun meaning medicine. apa-
bharta : on the accent see p. 453, 9d. ddivyasya: derived from the
gods, that is, such as is inflicted by Rudra himself; on the Sandhi
of the final vowel, cp. 6 c. abhi : final vowel metrically lengthened
in the second syllable of the Pada, but not in 1c. caksamithés:
2. s. pf. op. of ksam (p. 156, 3).

oW a5 gere fadw
#¥Y @€} gl
TR & g T 0

8 pré babhréve vrsabhaya éviticé

mahé mahim sustutim irayami.
namasya kalmalikinam némo-

W1 A | g | e

wg: | @) ey EaTti
Y | FEAERAR | AR
Tatafd | qe ) ZW | AT

For theruddy-brown and whitish
bull I utter forth a mighty eulogy
of the mighty one. I will adore

bhir. the radiant one with obeisances.
grnimdsi tvesdim Rudrdsya We invoke the ierrible name of
nama. Rudra.

pré . .. iraydmi: an example of the prp. at the beginning, and
the vb. to which it belongs at the end of a hemistich. #viticé:
D. s. of fvitydfic (cp. 93). mahds: gen. s. m. of mah, beside the ace.
8. f. of the same adj. (Sayana: mahato mahatim), of the great ome
(Rudra); ep. i 1, bc. namasyé : according to the Pada this form -
has its final syllable metrically lengthened for namasyd, which is
the 2. s ipv.; otherwise it is the 1. s. sh. (p. 128), which is the
more likely because the third syllable does not favour metrical
lengthening, and because the 1. prs. is used both in the preceding
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and the following Pada. The metre of ¢ is abnormal because the
caesura follows the third syllable, and there is a secondary caesura
after the eighth. grnimési: 1. pl. pr. of gr sing (p. 138).

CERIR: qred T FaRA: 19 | gRowt: |
T gf: R fec®: 1w R | R R
Totnge yEv 1T Tt L W g
w o1 S PEgERYIA 41 %) F R DA @)

) THER I

9 sthirébhir dhgaih pururiipa With his firm limbs, having

ugré many forms, the mighty one, ruddy-
babhrih Sukrébhih pipife hira- brown, has adorned himself with
nyaih. bright gold ornaments. From the

16anad asyd bhivanasya bhiirer ruler of this great world, from
né vé u yogad Rudsrad asuryam. Rudra, let not his divine dominion
depart. )

sthirébhir dhgaih : probably to be construed with pipise, by means
of his firm limbs he has adorned himself with golden ornaments, that is,
his limbs are adorned with golden ornaments; Sayana supplies
yuktds furnished with firm limbs. pipife: pf. A. of pif. 16anad:
pr. pt. (agreeing with Rudrad) of 1§ rule over with gen. (202 A a) ;
the pf. pt. is i4and. bhiires: agreeing with bhivanasya; cp.
vii, 95, 2: cétanti bhiivanasya bhiireh taking note of the wide
world (where bhiires could not agree with any other word) ; Sayana
takes it with Rudrad. yosat: s ao. of yu separafe (p. 162, 2;
201 A 1). asuryam: an examination of the occurrences of this
word indicates that as an adj. it should be pronounced asuria, but
a8 a substantive asurys.

o w¥fafd wrdaf weT- W) R ATt ue
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10 4rhan bibharsi sayakini dhinva Worthy thou bearest arrows and
drhan nigkdm yajatdm visvart- bow ; worthy thy adorable all-

pam ; coloured mecklace ; worthy thou
drhann idémdayase vidvam dbh- wieldest all this force: there is
vam : - nothing mightier than thou, O

né va 6jiyo, Rudsra, tvdd asti.  Rudra.

bibhargi: 2. s. pr. of bhr bear; this pr. stem is much less
common than that according to the first class, bhdra. érhann: 52.
idédm : this, viz. that thoun possessest. dayase: 2. s. A. pr.of 2. da
divide. Sayana interprets iddm dayase dbhvam as thou proteciest
this very extensive (4bhvam) world. tvéd: abl. after cpv. (p. 317, 8).

29 gfe g T gt e w0 TR gt
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11 stuhi érutdm gartasddam yiva- Praise him, the famous, that sits

nam, on the car-seat, the young, the -
mrgim nd bhimdm upahatnim, mighty, that slays like a dread
ugrdm. beast. O Rudra, being praised be

mrlé jaritré Rud®ra stdvino: gracious to the singer: let thy
anyam té asmdén ni vapantu missiles lay low another than us.

sénah.

yivianam : other gods also, such as Agni, Indra, the Maruts, are
spoken of as young. mrgidm nd bhimsém: cp. note on i. 1564, 2b ;
either a bull (vrsabhé néd bhimdh vi. 22, 1) or a lion (simhé nd
bhiméh, iv. 16, 14) may be meant. mrld: ipv. of mrd; with dat.,
p. 811, f. stdvanas: here, as nearly always, in a ps. sense. asmdd :
abl. with anyd, p. 817, 8. sénas: that this word here means
missiles is rendered probable by the pamllel passage VS 16, 52 : yas
te sahdsram hetdyo ‘nydm asmédn ni vapantu tah may those
thousand missiles of thine lay low another than us.
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12 kumaraé eit pitdiram vindama- A son bows towards his father
nam who approving approaches him, O

prati nanama Rudtropaydntam. Rudra. I sing lo the true lord,
bhiirer dataram sitpatimgrnise: the giver of much: praised thou
stutds tusm bhesaja rasi asmé. givest remedies to us.

The interpretation of a b is doubtful. It seems to mean: Rudra,
as a father, approaches with approval the singer, as a son ; Rudra,
being addressed in the voe., is told this in an indirect manner.
I cannot follow Saysna (pratinato ’smi I have bowed down to) and
several translators in treating nanama as 1. s. pf.,, which in the RV.
could only be nanama (p. 149, n. 1). nanama : =pr.; thelengthening
of the first syllable is not metrical, see 139, 9. The meaning of ¢ d
appears to correspond to that of ab: Rudra, being praised, shows
his favour by bestowing his remedies ; the singer therefore extols
bim as the giver of riches. grnise: an irr. form of the 1. s. A. of
gr sing. asmé: dat., p. 104; 200 A 1,

93 o1 §t Fgat gw: g w1 ) RewT) AR | g,
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18 y& vo bhesaja, Marutah, éicini, Your remedies, 0 Maruts, that
ya fémtama, vrsano, y& mayo- are pure, that are most wholesome,
bhi, O mighty ones, that are beneficent,

yani Ménur dvrnita, pita nas: that Manu, our father, chose: these
ta fém ca y6é ca Ruderdsya and the healing and blessing of

vadmi, . Rudra I desire.
1902 F
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Marutas: the Maruts, as the sons of Rudra (cp. 1 a) are here
incidentally invoked, and their remedies associated with Rudra’s.
mayobhu : the short form of the N. pl. n. (p. 82, n. 7, and p. 83, d).
Manus: the ancestor of mankind, often spoken of as a father or
‘our father’, and the institutor of sacrifice. dvrnita: 8. s. ipf. A, (with
metrically lengthened final vowel) of 2. vr choose. 8am, yés: these
words are frequently used in combination, either as adverbs or
substantives.

<8 uft WY ¥t qge g uft ) B =) g
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14 pari no heti Rud®rdsya vrjyah, May the dart of Rudra pass us

9y

piri tvegisys durmatir mahi by, may the great il will of the

git. terrible one go by us: slacken thy
iva sthira maghdvadbhyas ta- firm (weapons) for (our) liberal
nusva ; patrons,; O bounteous one, be merci-

midhvas, tokaya tinayaya mrla. ful to our children and descendants.

vrjyas : 3. s. root ao. pre. (p. 172 @) of vrj twist. gat: root ao. inj.
of ga go. maghdvadbhyas: the I. D. Ab. pl. of maghdvan are
formed from the supplementary stem maghédvant (91, 5). 4dva
tenugva sthira: relaz the taut, with reference to the bow, the
special weapon of Rudra; used with the dat., because equivalent to
mrla be merciful to (p. 811 f). midhvas: voc. of the old unredupli-
cated pf. pt. midhvams, cp. p. 66; 157 b (p. 182). mrla: = mjla,
p- 487, 2 9.
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15 eva, babhro vrsabha cekitana, So, O ruddy brown, far-famed
yétha, deva, nd hrnisé nd hamsi, bull, be listening here, O Rudra, to
bavanaérin no Rudarehd bodhi. our invocation, inasmuch as thou
brhad vadema viddthe suvirah. art not wroth and slayest not, O

god. We would, with strong sons,
speal: aloud at divine worship.

éva: to be taken with ¢, since in the normal syntactical order
it should follow ydth& in the sense which it here has (p. 241, 1);
when yatha meaning so that follows, it is normally construed with the
sb. (241, 2), not with the ind., as hero. cekitdna: voe. int. pr. pt.
of cit note; Sayana explains it as knowing all, but the act. only has
this sense (e.g. cikitvAms knowing); this and the two preceding
vocatives are unaccented because not beginning the Pada (p. 466, 18 b).
hrnisé: 2. s. A. pr. of 2. hr be angry. bamsi: 2. s, pr. of han;
Sandbi, 66 A 2. bodhi: 2. s. root ao. ipv. of bhil (p. 172, n. 1).
nas: dat. to be taken with bodhi, lit. be invocation-hearing for us

(not gen. dependent on havana, lit. hearing the invocation of us).
vadema : see note on ii. 12, 15 d.

APAM NAPAT

This deity is celebrated in one entire hymn (ii. 35), is invoked in two
stanzas of a hymn o the Waters, and i3 often mentioned incidentally else-
where. Brilliant and youthful, he shines without fuel in the waters which
surround and nourish him. Clothed in lightning, he is golden in form,
appearance, and colour. Standing in the highest place, he always shines
with undimmed splendour, Steeds, swift as thought, carry the Son of
Waters. In the last stanza of his hymn he is invoked as Agni and must
be identified with him ; Agni, moreover, in some hymns addressed to him,
is spoken of as Apim napat. But the two are also distinguished; for
example, ¢ Agni, accordant with the Son of Waters, confers victory over
Vrtra’. The epithet aéu-héman swiftly-speeding, applied three times to
Apam napiat, in its only other occurrence refers to Agni. Hence Apam
napit appears to represent the lightning form of Agni which lurks in the
cloud. For Agni, besides being directly called Apam napat, is also termed the
embryo (garbha) of the waters; and the third form of Agni is describead as
kindled in the waters.

This deity is not a creation of Indian mythology, but goes back to the
Indo-Iranian period. For in the Avesta Apim napdt is a spirit of the

F2
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waters, who lives in them depths, who is surrounded by females, who is
often invoked with them, who drives with swift steeds, and is said to have
seized the brightness in the depth of the ocean.

ii. 35. Metre: Trigtubh,

9 Jtwefy aegITEt SR Gl R IRIE S HE R it
a9 gAY AT R we g W R
wui AutgrRaAt Fiaa FUTR Gt | AT FlE )
Fartwercta ity o goudts: | w3 | Afte fg o

1 ipem asrksi vajaylr vacasyam : Desirous of gain I have sent
cino dadhita nadié giro me. Jorth this eloqguence (to him) : may
Apém ndpad aéuhéma kuvit 84 the son of streams gladly accept
supésasas karati P jésisad dhi, my songs. Will he, the Son of

Waters, of swift impulse, perchance
make (them) well-adorned? For
e will enjoy (them).

asrksi: 1. 8 A. s ao. of srj, which with Wpa may take two acc.,
80 that nadysdm might be supplied. On Im see 180 (p. 220).
dadhita : 3. s. pr. op. A. of dha, which with cdnas takes the ace. or
loc. nadyd, which occurs only here, is evidently synonymous with
apam ndpat in c¢. aéuhémai, though a Bv., is accented on the
second member: see p. 455 ca. karati: 3. s. sb. root ao. of kr:
unaccented because kuvit necessarily accents the verb only if it is
in the same Pada. supésasas well-adorned = well-rewarded ; cp.
ii. 84, 6: dhiyam vajapedasam a prayer adorned with gain;
on the accent see p. 455 ca; on the Sandhi (-8 k-) see 43, 2a.
josigat: 3. s. sb. ig ao. of jus. hi explains why he is likely to
accept them ; it accents josisat, which, however, as beginning a new
sentence (p. 466, 19 a), would be accented without it.
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2 imdm sl asmai hrdd & sitas- We would verily utter from our
tdm heart this well-fashioned hymn for
méntram vocemea: kuvid asya him. Perchance he will take note
védat P of it. The Son of Waters, the lord,
Apfup ndpid, asuriasya mahna, by the greatness of divine dominion,
viévani ary6 bhivans jajana. has created all beings.

hrdd &: this expression occurs several times, e.g. iii. 89, 1:
matir hrdd & vacyimanda a prayer welling from the heart. si-
tastam well-fashioned, like a ear, to which the seers frequently
compare their hymns ; on the accent see p. 456, 1 a; cp. p. 462, 13 b.
asmai and asya: unaccented, p. 452, 8 B ¢; dat. of prs. with vac:
cp. 200, 1c. védat: 8. s. pr. sb. of vid know, with gen., cp.
202 Ac. asuryasya: see p. 451, 6,

3 gRAT T waT: ©oER | wEm | gfd Led | gfe
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8 sd4m anya yanti, tupa yanti While some flow togetker, others

anyah: Sflow {o (the sea): the streams fill
saméndm Grvdm nadiah pr- fhe common receplacle; kim the

nanti. pure, the shining Son of Walers,
tdm @ éicim édcayo didivAm- the pure waters stand around.

sam
Apém ndpiatam pdri tasthur

apah.

yé.ntl accented because of the antithesis expressed by anyah—
anyah, the first vb. then being treated as subordinate (see p. 468 B).
Urvam : = ocean. samandm : common, because all streams flow
into it. nadyas: cp. asuryasya in 2c. propanti: from pf fill.
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i: u is often lengthened in the second syllable of a Pada before
a single consonant (see p. 220). didivamsam : pf. pt. of di shine,
with lengthened red. vowel (139, 9) and shortened radical vowel ;
(the sense is illustrated by 4d. pdri tasthur : = they tend him.

8 ARG gFAAT A AR | WRRT | gIAE: | gAt |
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4 tém dsmerd yuvatiyo yuvanam Him, the youth, the young
marmrjyamanah pari yanti a- maidens, the waters, not smiling,

pah: making him bright surround: he
ed Aukrébhih éikvabhi revdd with clear flames shines bountis
asmé Jully on us, without fuel in the

didéyénidhmé ghrténirnigapsd. waters, having a garment of ghee.

dsmeriis : it is somewhat uncertain what is the exact sense here
implied ; but judging by iv. 58, 8, where the drops of ghee are
described as hastening ‘to Agni like beauteous maidens, smiling,
to meeting-places’, it may mean that the waters attend seriously on
this form of Agni, not as lovers., yuvanam: a term applied to
Agni in several passages. marmrjydmanas: the vb. mrj is often
used of making Agni bright, with ghee, &e. #ikvabhis: the precise
sense is somewhat doubtful, but it must mean ‘flames’ or the like.
Note that though in this word the ending bhis is separated in the Pada
text, it is not so in Aukrébhis because fikre is not a stem. asmé:
dat. Pragrhya, 26¢. diddya: 8.s. pf. of di shine, with long red. vowel
(189, 9). an-idhmas: accent, p. 465 ¢a ; cp. x. 80, 4: y6 anidhmé
didayad apsu antdr who shone without fucl in the walers. ghrté-
nirnik :"an epithet otherwise applied only to Agni and (once) to the
sacrifice (yajiid): note that the second member appears in the Pada
text as nirnik, in accordance with the analysis nih-nik when the
word occurs uncompounded. .



ii. 35, 6]
4 w§ fre e MY
e R et |
wat A fe ¥ g
® qrgi wafa g@gat

5 asm4i tisré avyathiaya narir
devaya devir didhiganti énnam:
kfta ivépa hi prasarsré apsu;
84 piyiligam dhayati pirvasii-

APAM NAPAT
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On him, the isnmovable god, three
divine women desire to bestow food :
Jor he has stretched forth as it were
to the breasts(?) in the waters: he

sucks the mill: of them that first
bring forth.

tisré devih: the waters in the three worlds are probably meant ;
iniii. 56, 5 Agni is spoken of as having three mothers (triméta), and
three maidens of the waters (yosinds tisré apyah) are there men-
tioned : they wish to feed him, while he desires to drink their milk.
didhisanti: ds. of 1. dha bestow : thisis the usual form, while dhitsa
is rare. kftas: the meaning of this word, which occurs here only,
is quite uncertain. pra-sarsré: 8. s. pr. int. of sr. dhayati:
3. s. pr. of 2. dha suck. purvasiinam: i.e. Apam napat is their
first offspring ; ep. x. 121, 7: apo jandyantir Agnim the waters pro-
ducing Agni.
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6 d8vasya dtra janimésyd ca svar.
. druhé rigdh sampfeah pahi
strin.
Aimasu pirgi paré apramrsydm
L . Fa -
nardtayo vi nadan nanrtani.
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The birth of this steed is here
and in heaven. Do thow protect
the patrons from jfalling in with
malice and injury. Him thal is
not to be forgotten, far away in
unbaked citadels, hostilities shall
not reach nor falschoods.
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Though every word is clear in this stanza the meaning of the
whole is somewhat uncertain. It seems to be this: Apam napat
is produced from both the terrestrial and the heavenly waters. He
is invoked to protect sacrificers from injury. He himself dwells
beyond the reach of foes. dévasya: Agni is often spoken of as
a steed, dtra: here, i.e. in the waters of earth. svar: this is the
only passage in the RV. in which the word is not to be read as
sdar; it is bere a loc. without the ending i (see 82¢). pahi: the
change from the 8. to the 2. prs. in the same stanza is common in
the RV. with reference to deities. On this form depends the abl.
inf. sampfeas as well as the two preceding ablatives : lit. prolect the
patrons from malice and from injury, from falling in with them (cp.
p. 887 a). amasu: in the unbaked, i.e. matural (cloud) citadels.
plrsd : loc, pl. of pir, 82. paras: note the difference of accent
between this adv. and the N. s, adj. péras yonder, other. nadat:
inj. pr. of 8. nad reach,

oW W IR gZUT W= U & 1w @ gegar 1w 9
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7 8vé & ddme sudigha yisys He, in whose own house is a cow
dhenih, yielding good milk, wourishes his
svadhfup pipaysa, subhi dnnam vifal force, he eats the excellent
atti ; Jood ; he, the Son of Waters, gather-
80 ’péng népad irjdyenn apsu ing strength within the 1aters,
antar, shines forth for the granting of
vasudéyiya vidhaté vi bhiti. wealth to the advantage of the
worshipper.

své 4 ddme: that is, within the waters; in i. 1, 8 své ddme
refers to the sacrificial altar on which Agni grows, that is, flames up.
The first three Padas merely vary the sense of 6. The food that he
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eats is the milk that he receives, and that strengthens him. sva-
dhém : this word is not analysed in the Padapatha of the RV. and
AV. (as if derived from a root svadh), but it is separated in that
of the TS. as sva-dha. pipaya: 3. s. pf. of pi swell, with lengthened
red. vowel (139, Y). 86 apam must be read as 8d 'pam since a
must here be metrically elided (21 a; p. 465, 17, 8). On apsv
antdr see p. 450, 2 b [where apsviantah should be corrected to
apsvaintah]. vidhaté: dat. of advantage (p. 814, B 1); on the
accent see p. 458, 11, 3. vasudhéydya: dat. of purpose, iid., B 2.
vi bhati: here Apam napat is thought of as the terrestrial Agni
appearing on the sacrificial altar.
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8 y0 apsu 4 &icina ddiviena Who in the waters, with bright
rtivajasra urviyd vibhati : divinity, holy, eternal, widely shines
vaya id anya bhivanani asya  forth: as offshoots of him other
pré jayante viridhaé ca praja- beings and plants propagate them-

bhih. selves with progeny.
ficina ddivyens : = divine brightness. rtava: note that in the
Padapatha the original short a is restored (cp. i. 160, 1). vayas:
other beings are his offshoots because he produced them ; cp. 2d:
viévani bhivand jajina. prajabhis: cp. ii. 33, 1, pré jayemahi
prajabhih.

e Wi TUIRT FwETgaE FUTR | ot | W vt ey
forgrrrat fagd sam ) ouq
Ay A wfga™ qgey s o fsgdw) @i

- fetwady: oft wfm gt 1 aw | SR At g

fecmsadr 1 of | gfa 1 gt



74

9 Apam népad & hi gsthad upé-

90

10 hiranpyaripah, si hiranyasam-

APAM NAPAT

[ii. 35,8

The Son of Walers has occupied

stham the lap of the prone (waters), (him-
jihmanam, dirdhvé vidyutam self) upright, clothing himself in

vasanah. lightning.  Bearing his highest
tasya jyéstham mahimt‘znarp greatness, golden-hucd, the swift

vdahantir, streams flow around (him).
hiranyavarnah pari yanti yah-

vih,

The lightning Agni is again described in this stanza. jihmanam
iirdhvdh : these words are in contrast; ep. i. 95, 5 of Agni:
vardhate . . . dsu jihmanam drdhvéh . . . updsthe ke grows in
them, upright in the lap of the prone. tdsya mahiménam his great-
ness = him the great ome. hiranyavarnas: because he is clothed in
lightning. pdri yanti: cp. 3aand 4b. yahvis: the meaning of
the word yahvd, though it occurs often, is somewhat uncertain:
it may be great (Naighantuka, Sayana), or swift (Roth), or young
(Geldner).
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He is of golden form, of golden

fetusy: ¥ fRlwEga
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drg; aspect ; this Son of Walers is of
Apam népat séd u hiranyavar- golden lue,; to him (coming) from
nah; a golden womb, afier he has sal

hiranyayat pari yéner nigddysi,
hiranyada dadati annam asmai.

In this stanza the terrestrial Agni is described.
as ‘golden’ because of the colour of his flames.
as a prp. here governs the abl. (176, 14).

down, the givers of gold give food.

He is spoken of
séd: 48a. pari
The golden source of Agni
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may be the sun, as Durga thinks; thus the solar deity Savitr is
spoken of as distinctively golden (cp. i. 85); but hiranydya yéni
may = hiranyagarbha (x. 121, 1) at the creation, when Agni was
produced from the waters (z. 121, 7). Siyana wishes to supply
rajate after nigadya = having sat down shines. This is quite un-
necessary ; it is more natural to take ¢ and d as one sentence,
nigddya referring to asmai: fo him, aficr he has sat down, they give
{cp. 210). Note that the Pada text shortens the final vowel of
nigddya (cp. 164, 1). hiranyadas: that is, those who give gold
as a sacrificial fee, the patrons of the sacrifice. In a hymn in praisg
of the daksina the sacrificial fee (2. 107, 2) it is said hiranyada
amrtatvam bhajante the givers of gold partake of immortality. dadati:

3. pl. pr. act. of da give (p. 125, f. n. 4). 4pnam: the oblation
(ep. 11 d).

qq ATWTNEHA qTg Aat- A€ TR | HATR I | R TR |
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11 t4d asyanikam utd céru nama That face of his and the dear
apiciam vardhate ndptur apam. secret name of the Son of Waters
yém indhdte yuvatdyah sdm grow. Of him, whom, golden-

ittha coloured, the maidens kindle thus,
hiranyavarnam : ghrtdm dnnam ghee is the food.
asya.

dnikam : the flaming aspect of Agni seen at the sacrifice. apic-
yam : secret ; cp. guhyam céru nama the dear secret name of Soma
(ix. 96, 16) ; the secret name of the Son of Waters grows means that the
sacrificial Agni, under his secret name of Son of Waters, grows in
the waters, cherished by them ; another way of expressing what is
said in 4 and 7." The cadence of b is irregular, the last syllable but
one being short instead of long (cp. p. 440). yuvatdyas: the
waters (cp. 4 8), sdm : the prp. after the vb. (p. 468, 20). ghrtéam
dénnam asys : cp. ghrtdnirnik in 4 d and subhv 4nnam atti in 7b.
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The general meaning of the stanza is: Agni, who in the hidden
form of Apam Napat is nourished in the waters, is at the sacrifice
fed with ghee.

R AF dFTHIATY TG 2§ | TFAT | T | 4F |
TRfdaw wwar gfaki: ) TR 1 faow | weET ) glashi
| qr anf fyfdatfa fa@iy  swqang | anfsd fideta fash)
Ui of o |wfe . guifa e o = g gt

12 asméi bahiindm avamaya sd- To him the nearest friend of
khye many we offer worship with sacri-
yajfidir vidhema ndmasa havir- fices, homage, oblations: I rud
bhih : bright (his) back ; I support (him)
sdm sinu marjmi; didhisami with shavings; I supply (him)
bilmair ; with food; I. extol (him) with
dddhéimi dnnaih; péri vanda stancas.
rgbhih.

avamaya: lit. the lowest, that is, the mearest ; bahiinam (accent,
p. 458, 2a): of many (gods). In iv. 1, 5 Agni is invoked as avamd
and nédistha nrearest; and in AB. i. 1, 1 Agni is called the lowest
(avamé) of the gods (v.hlle Visnu is the highest paramé), because
he is always with men as the terrestrial fire. sim marjmi: ep.
marmrjydmanas in 4b; on the accent ¢p. i. 85, 9¢. The prp. sdm
may be supplied with the other two following verbs. didhigémi : pr.
ds. of dha put; accented as first word of a new gentence. bilmais:
with ‘shavings, to make the newly kindled fire flame up. énnais:
with oblations, dddhami: pr. of dhé put.

93 q § guterTTg W a1 &) gat | werTa) ATy |
7 § fipjaafa d fefm) & b fict: vt s Refan
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1384 im vfsajanayat tasu gér-
bham ;
84 1m Sifur dhayati; tdm rih-
anti;
8d ’pam nipad dnabhimldta-
varno
anydsyevehd tanua vivesa.

He, the bull, generated in them
that germ; he, as a child, sucks
them ; they kiss him ; he, the Son
of Waters, of unfuded colour,
works here with the body of
another.

In a and b Apam napat reproduces himself in the waters;
in ¢ and d he appears as the sacrificial fire on earth. 1m anticipates
garbham ; him, that is, @ son. tasu: in the waters, as his wives.
im in b = them, the waters, who here are both the wives and
mothers of Apam napat. dhayati: cp. 5d. rihanti: lit. Zick,
as a cow the calf. 86 apam: here the 8, though written must

be dropped after o, as in 7e.

dnabhimlata-varnas: he is as

bright here as in the waters; cp. hiranyavarnas in 10b; on the
Sandhi, cp. note oni. 1,9b. anydsya iva: of one who seems to be
another, but is essentially the same. ihd: on earth, in the form

of the sacrificial Agni.

ag =R U@ dfgadn. ~ wfew) w2 | TR | afgsaida
Taehifiaet QfgEidn e | fraet | s
W Y g w1 g e
wowan: U fafa ot 0 ') =@ o)) Hafm gt

14 asmin padé paramé tasthivélp-

sam,

adhvasmdbhir vifvdha didivam-
sam,

apo, niptre ghrtém dnnam vh-
antih,

svayam dtkaih pdri diyanti
yahvih.

Him stationed in this highest
place, shining for ever with un-
dimmed (rays), the Waters, bringing
ghee as food to (their) son, swift,
themselves fly around with their
robes.

padé paramé : in the abode of the aerial waters. adhvasm4ébhis :
a substantive has to be supplied: flames or rays; cp. 4 ¢, Sukrébhih
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fikvabhir diddys. naptre: apam is omitted because &pas im-
mediately precedes, dtkais: the meaning of this word is not quite
certain, but it most probably means garment; the commentators
give several senses. The expression perhaps implies that the waters
cover him up for protection or concealment. pdri diyanti (di fiy);
cp. pari yanti in 4 b and 9 d, and péri tasthur in 3 d.
qu watEa grald sarar- watew | 7% | gsfafam v
gteyg wadar gyfes ) watew | & i | wEEaeE 1 g
fod g agdfa 3 sgfwe )
TedRw fagdt gact: o e | A ) WER | 9a | W
QT | )
TEq 1 339 | fag® | geA

15 dyémsam, Agne, suksitim jd- I have beslowed, O Agni, safe

naysa ; dwelling on the people ; I have also
dyimsam u maghdvadbhyah su- bestowed a somg of praisc on the
vrktim: patrons : auspicious is all that the
vidvam tdd bhadrdm ydd dvanti gods favour. We would, with
devé.l,l.

brhéd vadems viddthe suvirah.

strong sons, speak aloud at divine
worship.

syamsam: 1. s. s ao. of yam. Agne: the sacrificial Agni is here
addressed. jéndya: on (our) people, by means of this hymn. suvrk-
tim: a hymn that will produce the fulfilment of their wishes.
bhadrdm: if a hymn finds favour with the gods, it will produce
blessings. vadema: the poet desires this also as a reward for his
bymn. The final hemistich also occurs at the end of ii. 28 ; and the
last Pada is the refrain of twenty-three of the forty-three hymus of
the second Mandala.

MITRA

The association of Mitra with Varuna is so intimate that he is addressed
alone in one hymn only (iii. 59). Owing to the scantiness of the information
supplied in thal hymn his separate character appears somewhat indefinite.
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Uttering his voice, he marshals men and watches the tillers with unwinking
eye. He is the great Aditya who marshals, yatayati, the people, and the
epithet yataydj-jana arraying men together appears to be peculiarly his,
Savitr (i. 85) is identified with Mitra because of his laws, and Visnu (i. 154)
takes his three steps by the laws of Mitra : statements indicating that Mitra
regulates the course of the sun. Agni, who goes at the head of the dawns
(that is to say, is kindled before dawn), produces Mitra, and when kindled
is Mitra. In the Atharvaveda, Mitra at sunrise is contrasted with Varuna
in the evening, and in the Brahmanas Mitra is connected with day, Varuna

with night. i
The conclusion from the Vedic evidence that Mitra was a solar deity,
is corroborated by the Avesta and by Persian religion in general, where

Mithra is undoubtedly a sun-god or a god of light specially connected with
the sun.

The etymology of the name is uncertain, but it must originally have
meant ‘ally’ or ‘friend’, for the word often means ‘friend’ in the RV.,
and the Avestic Mithra is the guardian of faithfulness. As the kindly
nature of the god is often referred to in the Veda, the term must in the
beginning have been applied to the sun-god in his aspect of a benevolent
power of nature.

jii. 59. Moetre: Trigtubh, 1-5; Gayatri, 6-9.
a oY SwmTAEfa gaTy faws | @i ATl gan
fort T gfedig am0 s T g g0 T
fa=: wfcfafaaTf <@ o ot | Wl fRam | Wl Ee)
AT g qadsgET o frsd | g gasEa ) gfa

1 Mitré jénan yatayati bruvané; DMitra speaking stirs men ; Mitra
Mitré dadhara prthivim utd supports earth and heaven ; Mitra
dyam; - regards the people with unwinking
Mitrdh krstir 4nimisabhi caste: eye: lo Mitra offer the oblation
Mitraya havydm ghrtdavaj ju- with ghee.
hota.

yatayati: stirs to activity. bruvands: by ecalling, that is
arousing them ; cp. what is said of Savitr: ‘who makes all beings
hear him by his call’ (v. 82,9) and ‘he stretches out his arms that
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all may hear him’ (ii. 88, 2). Sayana interprets the word as being
DYraised or making a noise. Some scholars take the pt. with Mitrds in
the sense of ke who calls himself Mitra, but this in my opinion is
in itself highly improbable, while this construction cannot be shown
to exist in the RV., and even later seems only to occur when the
name immediately precedes, i.e. Mitré bruvansah. This Pada
occurs slightly modified in vii. 86, 2 as jdnam ca Mitré yatati
bruvanah. dadhéra: pf. = pr.; p. 342 a (cp. 139, 9); note that
the red. syllable of this pf. is never shortened in the Pada text
(cp. i. 154, 4). dyam: acc. of dyé (102, 3). dnimisa: inst. of
d-nimig; it is characteristic of Mitra and Varuna to regard men
with unwinking eye. caste: 3. s. of caks; on the Sandhi see
66 B2a. juhota: 2. plL ipv. irr. strong form occurring beside the
regular juhutd (p. 144, B 8 a),

RN E i wal wg wEAEE 9 &) ) A& gy

o sfga fadfa sas 1 @ 71 wfem ) frdfa s@9

7 g=a w1 " Sy 7| A | | NER | | |

St Tt @ g W R wE: | e ) st |
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2 pra sa, Mitra, mértd astu pra- Let that mortal offering obla-
yasvan, tions, O Mitra, be pre-eminent who

yés ta, Aditya, siksati vraténa. pays obeisance to thee, O Aditya,
na hanyate, nd jiyate tuéto: according to (thy) ordinance. He
ndinam amho ’dnoty dntito nd who is aided by thee is mot slain
diirat. nor vanquished : trouble reaches

him neither from near nor from far,

tvétas: tva must often be read as tua; tuétas is therefore more
natural than the prosodical shortening (p. 437 a 4) of tvii-uitas. The
fourth Pada has one syllable too many as written in the Samhita
text. By dropping the a-after o the correct number of syllables is
obtained, but the break (— — ) remains quite irregular (p. 440, 4 B).
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IWNATE (AT ALY WTHIATH: | T | W
faadd aflemy yfwam 1 Rrassta: ) i s gfam
wfgeret sagufat e | A gesfyae: |
T faaed gady =i 0 9w | faw" | gt "R
3 anamivasa ilaya madanto, Free from disease, delighting in
mitdjflavo vérimann & prthi- {the sacred food, firm-kneed on the

vyéh, expanse of earth, abiding by the
Aditydsya vratdm upaksiydnto, ordinance of the Aditya, may we
vayém Mitrdsya sumatdiu sidma. remain in the good will of Mitra.

vériman : loc. (90, 2) with & ; note that vdriman is n., variman,
m. (p. 453, 9 ¢). Aditydsya: that is, of Mitra.

8 w4 frdy e AN W | | T g
ot g wwfE w0 ot geww: et 1 Jum
ae 74 gAd afvar- a’ | 35w | goAda | afgEw
fit ag dtowa @ty wft ) @ {Ew |
4 ayém Mitré namasiah suéévo,
rija suksatré ajanista vedhah :
tisya vaydm sumatdu yajiii-

T'his Mitra, adorable, most pro-
Dpitious, a king wielding fair sway,
has been born as a disposer : may

yasya, we remain in the goodwill of him
4pi bhadré saumanasé siama.  the holy, in his auspicious good
graces.

ajanista: 8. s. A. ig ao. of jan. vedhas: that is, as a wise moral

ruler ; on the dec. see 83,24, 4dpi: to be taken as a verbal prp.
with as be.

4 et wifgal awaoaar AT W@ | THET | SUeH: |
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5 mahath Adityé namasopasidyo The great Aditya, to be ap-
yitaydjjano grnaté sudévah : Dproached with homage, stirring
tdsma etdt padnyatamaya justam men, fo the singer most propitious :
agndu Mitrays havir & juhota. 0 him most highly to be praiscd,

to Mitra, offer in fire this accepi-
able oblation.

mahém : 89. yiataydjjanas: on the accent of governing cds. see
p. 4550. grnaté: dat. of pr. pt. of gr sing; accent, p. 458, 8.
justam: a pp. of jus enjoy, with shift of accent when used as an adj,
meaning welcome (cp. p. 884). juhota: cp. note on 1d.

¢ frast TdqyaY faTer | gefasyd: |

§§t 3o @t ) wd: | 39wt | ;fa
g= e FaR | AT sawA
6 Mitrdsya carsanidhfto, Of Mitra, the god who supports
dvo devisys sidnasi, the folk, the favour brings gain,
dyumndm citréfravastamam. (his) 2wealth Urings most brilliant
Jame.

carganidhftas: the Pada text restores the metrically lengthened
short vowel of carsani. -dhfté ’vo: p. 465, 17, 8; cp. note on
i.1,9b. citrdéravastamam: see noteon i. 1, 6 b.

owtidrdfgn d  whiw AfE R

fasdy = | fare: | =gd ) |owat:
= =it gfadian wfit | misf | g

7 abhi y6 mahinéd divam Mitra the renowned, who 1is
Mitré babhiiva sapréthih, superior to heaven by his greatness,
abhi drdvobhih prthivim: superior to earth by his glories :

abhi bhii surpass takes the ace. mehina for ma.l}imni: 90, 2.
divam: acc. of dyi, 99, 5: cp. dys, 102, 8. babhuva: the:pf.
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here 'is equivalent to a pr.; p. 842a. In ¢ babhiiva must be
supp.lxed with the repeated prp.; cp. note on ii. 83, 2. The cadence
of ¢ is irregular: — o v — instead of v~uv —; cp. p. 438, 8 a.

© faarg ug AR ILSICERL il

st wiwfewaw | st | wfEAfdowad |
1 Lol - I
q garfaatfeaafq | | 3aT) faEne) fafd
8 Mitraya pafica yemire To DMitra, strong to help, the five
jédna abhistiavase : peoples submit : he supports all the
s4 devan viévan bibharti. gods.

péfica janah: the five peoples, here = all mankind. yemire:
3. pl. pf. A. of yam (see p. 150, f. n. 1). bibharti: 3. s. pr. P. of
bhr. viévan: this is the regular word for all in the RV.: its place
begins to be taken by sdrva in late hymns. The general meaning
of the stanza is that gods and men are dependent on Mitra. The
cadence of ¢ is trochaic instead of iambic (see p. 439 a).

e Y E=TYy fa: 1 3/ 1 gy
It gwEfER | - wwta ) gwedfER )
T gEAAT Wm0 T | qusHaAT: | WA= |

9 Mitrd, devésu ayusu, Mitra, among gods and mortals,
jénaya vrktdabarhige has provided food, according to the
iga istdvratd akah. ordinances he desires, for the man

whose sacrificial grass is spread.

istd-vratds: a Bv. agreeing with isas, food regulated by the
ordinances which Mitra desires, i.e. to be eaten according to fixed
rules.

BRHASPATI

This god is addressed in eleven entire hymins, and in two others conjointly
with Indra. He ie also, but less frequently, called Brahmanas pati, ‘ Lord
of prayer’, the doublets alternating in the same hymn. His physical
features are few: he is sharp-horped and blue-backed; golden-coloured

. a2 .
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and ruddy. Heisarmed with bow and arrows, and wields a golden hatchet
or an iron axe. He has a car, drawn by ruddy steeds, which slays the
goblins, bursts open the cow-stalls, and wins the light. Called the father
of the gods, he is also said to have blown forth their births like a black-
smith. Like Agni, he is both a domestic and a brahmén priest. He is the
generator of all prayers, and without him sacrifice does not succeed. His
song goes to heaven, and he is associated with singers. In several passages
he is identified with Agni, from whom, however, he is much oftener distin-
guished. He is often invoked with Indra, some of whose epithets, such as
maghdvan bountiful and vajrin wielder of the bolt he shares. He has thus
been drawn into the Indra myth of the release of the cows. Accompanied
by his singing host he rends Vala with a roar, and drives out the cows. 1In
so doing he dispels the darkness and finds the light. As regards his relation
to his worshippers, he is said to help and protect the pious man, to prolong
life, and to remove disease.

Bfhasp4ti is a purely Indian deity. The double accent and the parallel
name Brahmanas péti indicate that the first member is the genitive of
a noun bfh, from the snme root as brahman, and that the name thus
means ‘Lord of prayer'.

He seems originally to have represented an aspect of Agni, as a divine
priest, presiding over devotion, an aspect which had already attained an
independent character by the beginning of the Rigvedic period. As the
divine brahmdn priest he seems to have been the prototype of Brahma, the
chief of the later Hindu triad.

iv. 50. Indra is invoked with Brhaspati in 10 and 11.
Metre: Trigtubh; 10 JagatL
4 TR@W TEAT 3 SHT W a:rz_naahaémlﬁlw:lwhl
Tewfiferady @u | Fewf: | fasave: | WO
4 mATE weEy e AR HaTR: | WG | i
g fant i AfiEm g ) g ARt
1 yis tastimbha séhasd vi jmé  Brhaspati who occupying three
édntan seats with roar Las propped asunder
Bfhaspitis trisadhasthé ravena, with might the ends of the earth,
t4m pratnasa fgayo didhianah  him, the charming-tongued, the
puré vipra dadhire mandrdji- ancient scers, the wise, pondering,
hvam, placed at their head,
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vi tastdmbha : the prp. here follows the vb. and is separated
from it by an intervening word: p. 468, 20. jmds: gen. of jma
(97, 2). Pronounce jmé antan (p. 437 « 4). Cosmic actions like
that expressed in a are ascribed to various deities. Bfhaspdtis:
note that this cd. is not analysed in the Pada text, while its doublet
Brahmanas pati is treated as two separate words. trigadhasthds :
refers to the three sacrificial fires and is a term predominantly
applied to Agni, cp. v. 11, 2: purdhitam Agnim ndras triga-
dhasthé sam idhire men have kindled Agni as their domestic priest in
his triple seat ; on the accent see p. 455, 10 ca. rdvena: referring to
the loud sound of the spells uttered ; the word is especially used in
connexion with the release of the cows from Vala; e¢p. 4¢and 5b.
puré dadhire: appointed their Purohita, a term frequently applied
to Agni, who is also continually said to have been chosen priest
by men.

R YT guad A=y YRR | GouRew | wge: |
@R = g dwag | gE@R | W1 J) W | A |

TN ErwRagd YURIR | A | TR | TR
TR THARE N e | AT W )

2 dhunétayah supraketdm msdd- Who with resounding gail, re-
anto - joicing, O Brhaspati, for us have
Brfhaspate, abhi yé nas tatasré atlacked the conspicuous,variegated,
pfgantam srpram ddabdham extensive, uninjured herd : O Brhas-
Urvam; pati, protect its dwelling.
Brhaspate, riksatad asya yé-
nim.

This is a very obscure stanza, the allusions in which can only be
conjectured. The subject of a-c is not improbably the ancient
priests, mentioned in 1¢, who with the aid of Brhaspati recaptured
the cows confined in the stronghold of Vala. médantas: being
exhilarated with Soma. tatasré: 3. pl. pf. A. of tams shake. pfsan-
tam : perhaps in allusion to the dappled cows contained in it.
supraketdm : easy lo recognize, ie. by their lowing, cp. i. 62, 8,
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Brhaspati found the cows ) the heroes roared (vavasanta) with the ruddy
kine. The fourth Pada is a prayer to Brhaspati to protect the
recovered kine. Pada c is a Dvipada hemistich : see p, 443 a. rak-
satdat: 2. s. ipv. of raks: on the accent see p. 467 A c.

3 gEWA T YTAT UTAg EWA | AT | UTAT | GLT$TA
oA W a WAGWY AL WA W R ogAsgw I
g ETAT WA WEFIET RN @TAn | WA Wi g
A Wamafaar f{Aeew & af s feTers

8 Bfhaspate, y& parama paravid, O Brhasputi, that which is the

ta & ta rtaspféo ni seduh. Jarthest distance, from thence (com-
tithyam khata avatd sdridug- ing) those that cherish the rife
dha have scated themselves for thee.
médhvah $cotanti abhito virap- For thee springs that lLave been
gam, dug, pressed out with stones, drip
superabundance of mead on all

sides.

dta & ni sedur: cp. ii. 85, 10¢c. rtaspféas: perhaps the gods;
or the ancient seers mentioned in 1 ¢ and perhaps in 2: they have
come from the farthest distance and have seated themselves at the
Soma libatien offered to thee. khitas...ddridugdhas: two figures
alluding to the streams of Soma, ivhich flows in channels and is
pounded with stones. mddhvas: on this form of the gen. see
p- 81, f. n. 12,

g FEW(A: waH JrdATAY ge@fd: | WaAw | ATAAT: |
w1 Sfdw g@ S wE | S 9@ Rt
FRTRIgAATA A grswiE: | giacama: | Fw
fa A TaRTaifa far | gHs T | waww ) aAwifa

4 Bfhaspatih prathamédm jaya- Brhaspatt i'vhm Jirst being born
mano Jrom the great light i the highest
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maho jyotisah, paramé vioman, Leaven, seven-mouthed, high-born,

saptdasyas tuvijaté rivena with his roar, seven-rayed, blew
vi saptiraémir adhamat tdm- asunder the darkness.
amsi.

mahds: abl. of méh, agteemg with Jyétlsas (cp. 201 A 1). The
Sun is probably meant ; cp. ii. 35, 10c. saptésyas in iv. 51, 4 is an
epithet of Angira (in iv. 40, 1 Brhaspati is Angirasd); it is parallel
‘to saptaradmi, an epithet applied also once to Agni and once to
Indra. rdyena: cp. 1b and 5b. vi adhamat: ipf. of dham.
Agni and Sorya are also said to dispel the darkness.

Y ¥ g1 | wehaT A || gogwt| | | wdAT | AWA |
I8 {0 Wit W TH | O | WA | EW
Tewfifaat w2y Fewfd: | st | g
AfmggETaRZ IS i e | FTEATAY: | I | HHAN

5 sd sustubhi, s4 fkvatd ganéna He withthe well-praising, ju‘bilant
valém ruroja phaligdm ravena: (krong burst open with roar the
Brhaspétir usriya havyasidah  enclosing cave: Brhaspati bellowing
kénikradad vavadatir ud &jat. drove out the lowing ruddy kine

that sweeten the oblation.

ganéna : the Ai)girases, who in i. 62, 8 are associated with Indra
and Brhaspati m the finding of the cows: Bfhaspdtir bhindd
ddrim, vidgd gah: sdm usriyabhir viavadanta narah Brhaspati
cleft the mountain, he found the cows; the heroes (= the Angirases)
roared with the ruddy kine. phaligdm : the exact meaning of this
word does not clearly appear from its four occurrences ; but it must
have a sense closely allied to receptacle: e.g. viii. 82, 25, y4 udnéh
phaligdm bhindn, nyak sindhushr avasrjat who (Indra) cleft the
receptacle of water (and) discharged the streams downwards ; in three
passages it is spoken of as being rent or pierced, and twice is associated
with Vala; and in the Naighantuka it is given as a synonym of
megha cloud. révena: with reference both to Brhaspati and the
kine (cp. 5 d). havya-sudas: that is, with milk. kinikradat:
intv. pr. pt. of krand ; cp. 1/3, 8; 1740, vavaéatis: intv. pr. pt.
of vah (cp. 174).
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frm e it @ v Y P g
TRfdew Tty ghafd: T} | favA | waT | ghaefi

g AT AN TR | GSWAT: | TSI |
T4 gt W U 19 | A | @A
¢ evi pitré vidvidevaya visne Then to the father that belongs
yajfidir vidhema, ndmasé, havir- {0 all the gods, the bull, we would:
bhih. offer worship with sacrifices, obei-
Bfhaspate, supraja virdvanto sance, and oblations. O Brhaspati,

vays&m siams patayo rayindm,  with good offspring and heroes we
would be lords of weallh.

evi: with final vowel metrically lengthened. The sense of the

pel. here is: such being the case (cp. 180). pitré: Brhaspati. The

term is applied to Agni, Indra, and other gods. virdvantas: that

is, possessing warrior sons, cp. i. 1, 8¢c. vaydm: this line occurs
severil times as the final Pada of & hymn ; ep. viii, 48, 18.

© § TR Wfdwarta frar &1 gy st wfd st fa
W&fw q@raft AT &y | 7 | Wi e
qr@fd g gud fanfd gEafar | T | Fedar |
Teafs a=A ghirsn gegeAfd | A=A gewTeet

7 s4 id raja prdtijanyani vifva That king with his impulse and
fuismena tasthav abhi viriena,  his heroism overcomes all hostile
Bfhaspitim yih siubhrtam bi- forces, who keeps Brhaspati well-

bhérti, nourished, konours him, and praises
valgiiydti, vandate piirvabha- him as receiving the first (portion
jam. of the offering).

abhi: the prp., as often, here follows the vb. subhrtam bibhdrti :
lit. cherishes him as well-cherished (predicative). All three verbs
depend on yas, though the last two, as beginning a Pada and a
sentence, would even otherwise be accented. valgiiydti: note that
this denommatwe is treated as a cd in the Pada text (cp. 176 A 1).
pirvabhéjam : predicative,
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U CRifT gRiT MafE @ AR gofda:  REfO &
T st fra fragTiR) Adt | Kot | R | R s
L I T e
aftergn Tretfr od wfty il s Tt gE ) TR

8§ 84 it kseti sidhita 6kasi své, That king dwells well-established
tdsma ila pinvate vibvadanim; in his own abode, to him the conse-
tdsmai vidah svaydm eva nam- crated food always yields abun-

ante, dance ; to him his subjects bow down
yésmin brahmé réjani parva éti. of their own accord, with whom the
priest has precedence.
kseti: from 1. ksi possess or dwell. sd-dhita: this form of the
pp. of dha is still preserved as the last member of cds. (otherwise
hitd); the word is explained as su-hita in the AB. O6kasi své:
cp. své ddme in i 1,8c. ila: explained as food (annam) in AB.
viii. 26, 7, and as earth (bhimi) by Sayana. ydsmin rajeni: the
loc. here = in the presence of whom, in whose case; the antecedent is
here put in the relative clause, while in 7a it accompanies the corr.
(sé id rdja). piirva éti: with reference to this line the AB.
viii. 26, 9 remarks, purohitam evaitad &ha fhus one calls him a
Purohita; cp. also AB. viii. 1, 5: brahma khalu vai ksatrat
purvam the Brahmana certainly precedes the Ksatriya.

o WHAAY afa & wwifa wifasea: | Efa | @R it
wfdoraTa av st | wfds T | 9a | 9T | BT
TR o afa T@fd wEEd @ At s

WY T A A 4w | T AR WA ]

9 dpratito jayati sim dhénani Unresisted he wins wealth both
pritijanyani uté ya sédjanya. belonging to his adversaries and
avasygve y6 varivah kKrnéti to his own pcople. The king who
brahmsdne raja, tdém avanti de- for the pricst desiring (his) help

vah. procures prosperity, him the gods

help.
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After the statement in 7 that the king who honours Brhaspati
prospers, it is added in 8 and 9 that the king who honours the
Brahman, the counterpart among men of Brhaspati, also prospers.

jayati sém: prp. after the vb. (p. 285 f). dhénani: he wins
wealth both abroad and at home. avasyave—avanti: both words

from the same root av: the gods help the king who helps the
Brahman,

q0 THY WY faTd TR CR: | 9 ARl fagas ) ggel)
NEREE LG Lich T SR TR SIoHb LS

w At frfeRe @ gy
S TG FEA for dmarn o0 TR0 AT TR | G SR
=§ i | T wdeTew 1

RLBUN
10 fndra§ ca sémam pibatam, O Indra and Brhaspati, drink
Brhaspate, the Soma, rejoicing at this sacrifice,
asmin yejfié mandasana, vrsan- O ye of mighty wealth; let the
vasil : invigorating drops enler you lwo;
& vam vifantu indavah sud- bestow on us riches accompanied
bhivo; altogether with sons.
asmé rayim sérvaviram ni yach-
atam.

Indra$ ca: nom. for voc. (196ca; cp. ca, p. 228, 1 and 1a).
pibatam : 2. du. ipv. of pé drink. mandasana: ao. pt. of mand =
mad. vfsan-vasil: here vrsan = mighty, great; Siyana explains
the word as if it were a governing cd. (189 A), the normal form of
which would, however, be vargén-vasu (189 A 2; cp. p. 455 b).
Note that in the Pada text the cd. is first marked as Pragrhya with
iti and then analysed; also that in the analysis the first member
here appears not in its pause form vrsan (65) but in its Sandhi form
with n as not final. rayim sdrvaviram: that is, wealth with
offspring consisting of sons only: & frequent prayer (cp. i. 1, 8¢).
yachatam : 2. ipv. pr. of yam. Here we have the intrusion of
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a Jagatr stanza in a Tristubh bymn (cp. p. 445, f. n. 7). In this
and the following stanza Indra is associated with Brhaspati, as in
the whole of the preceding hymn, iv. 49.

49 FWA TR q94 e ) T | daR) 7
|91 41 i gAfaEa | |91 | /AR goAfa 1 gg | W@
wfaE fudt fage gy Tfd |
ITMAGT qYATATIAL: | wigen | fud: | e | gERedt L
Iw@w | v | FgEt | w0

11 Brfhaspata, Ind'ra, vérdhatam O Brhaspati and Indra, cause
nah; us to prosper ; let that benevolence
sicd si vAm sumatir bhiitu of yours be with us. Favoyr (our)
asmé. prayers ; arouse rewards ; weaken
avigtdm dhiyo; jigrtdm puram- the hostilities of foe and rivals.
dhir;

jajastam ary6 vantgam dratih.,

Brhaspata Indra: .contrary to the general rule the second voe.
is here unaccented (p. 465, 18 a) ; this is doubtless because the two
are here treated as a dual divinity, as in the preceding hymn (iv. 49),
in every stanza of which they are invoked as Indra-Brhaspati.
Indra must be pronounced trisyllabically (cp. p. 15d). vam: gen.
(109 a). bhiitu: 8. s. ipv. root ao. of bhii, asmé: loc. with sdcd
(177, 5) and (as in 10 d) Pragrhya (26¢). avistdm: 2. s. du. ipv. of
the is ao. of av favour (145, 5). jigrtdm : 2. du. red. ao. of gr
waken ; accented because beginning a new sentence (p. 467 b).
dhiyas . . . ptiramdhis: these words often appear side by side and
in contrast: the former theh meaning prayers for gifts, the latter the
bestowal (dhi from dhé bestow) of plenty (piram an ace. ; cp. the Pada-
patha). puramdhis here is also opposed to dratis (lit. lack of
liberality) in d. jajastdm : 2. du. ipv. pf. of jas. aryds: gen. of
ari (99, 8); cp. note on ii. 12,4. The genitives aryds and vanigam
are co-ordinate and dependent on 4ratis; this appears from various
parallel passages, as a.ryé dratih hostititics of the: foe (vi. ‘16, 27);
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aghany aryé, vanisam drataysh evil deeds of the foe, hostilities of
1ivals (vii. 83, 5); abhitim aryd, vamisam Sdvamsi the onsel of the
foe, the might of rivals (vil. 21, 9d). 11a = vii. 97, 9d.

USAS

The goddess of Dawn is addressed in about twenty hymns. The personi-
fication is but slight, the physical phenomenon always being present to
the mind of the poet. Decked in gay attire like a dancer, clothed in light,
she appears in the east and unveils her charms. Rising resplendent as
from a bath she comes with light, driving away the darkness and removing
the black robe of night. She is young, being born again and again, though
ancient. Shining with a uniform hue, she wastes away the life of mortals.
She illumines the ends of the sky when she awakes ; she opens the gates
of heaven; her radiant beams appear like herds of cattle. She drives
away evil dreams, evil spirits, and the hated darkness. She discloses the
treasures concealed by darkness, and distributes them bountifully. She
awakens every living being to motion. When Usas shines forth, the birds
fly up from their nests and men seek nourishment. Day by day appearing
at the appointed place, she never infringes the ordinanee of nature and of
the gods. She renders good service to the gods by awakening all wor-
shippers and causing the sacrificial fires to be kindled. She brings the
gods to drink the Soma draught. She is borne on a shining car, drawn by
ruddy steeds or kine, which probably represent the red rays of morning.

Usas is closely associated with the Sun. She has opened paths for Siirya
to travel; she brings the eye of the gods, and leads on the beautiful white
horse. She shines with the light of the Sun, with the light of her lover,
Stirya follows her as a young man a maiden; she meets the god who
desires her. She thus comes to be spoken of as the wife of Sirya. But as
preceding the Sun, she is occasionally regarded as his mother; thus she is
said to arrive with a bright child. She is also called the sister, or the elder
sister, of Night (x. 127), and their names are often conjoined as a dual
compound (us#sa-ndkts and ndktosasa). She is born in the sky, and is
therefore constantly called the ‘daughter of Heaven’. As the sacrificial fire
is kindled at dawn, Usas is often associated with Agni, who is sometimes
called her lover. Usas causes Agni to be kindled, and Agni goes to meet
the shining Dawn as she approaches. She is also often connected with the
twin gods of early morning, the Adving(vii. 71). When the Aévins’ car is
yoked, the daughter of the sky is born. ' They are awakened by her,
accompany her, and are her friends. .
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Usns brings the worshipper wealth and children, bestowing protection
and long life. She confers renown and glory on all liberal benefactors of
the poet. She is characteristically bountiful (maghéni).

The name of Usas is derived from the root vas, fo shine, forms of
which are often used with reference to her in the hymns in which she is
invoked.

iv. 51. Metre : Tristubh.

% 13 AT JTAIS U & o ma gReaHn ) )-
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lidém u tyét purutdmam purds- This familiar, most frequent light
taj in the east, with clearness has stood
Jyétis tdmaso vayinavad asthat. (forth) from the darkness. Now
nindm divé duhitdro vibhatir  may the Dawns, the daughters of
gatum krnavann Usdso janaya. the sky, shining afar, make a path

) Jor man.

tydd: see p. 297, 5. purutdmam: because appearing every
morning ; hence Ugdsas the Dawns in d. témasas: abl. dependent
on asthat = id asthat. The word vayuna, though very frequently
used, is still somewhat uncertain in meaning. The commentators
explain it variously as maérga road, prajfiana cognition, and kanti
beauty. Pischel favours the first of these. Sayana here explains
vayunavat as ‘ very beautiful or possessed of knowledge = showing
everylhing ’. It probably here means ‘ making the way clear’, cp.
gatim in d. nuondm: note that in the RV. this word always
means now. divé duhitdras: from the point of view of the daily
recurrence of the phenomenon, Dawn is pl. throughout this hymn,
gitum : cp. vi 64, 1: ‘she makes all fair paths easy to traverse’,
krnavan: 8. plL sb.; explained by Sayana as 3. pl. ipf. ind,,
akurvan.
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R WY o 9w qrain wla{ﬁfnﬁmnmlgt-
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2 4sthur u citrd Usédsah purastan, The brilliant Dawns have stood
mita iva svirave adhvarésu. in the cast, like posts set up at
r = . I3 Lo . . .
vi 1l vrajdsya tamaso duara sacrifices. Shining they have un-
uchdntir avrafi chucayah pa- closed the two doors of the pen of
vakah, . durkness, bright and purifying.

Usdsas : that is, each of the preceding Dawns and the present one.
mitas: pp. of mi fiz. svdravas: that is, shining with ointment ;
i 92, 5: svdrum nd péSo viddthesu aiijafi, citrdm divé
duhita bhanum séret the daughter of heaven has spread her brilliant
beam, like one who at divine worship anoints the post, the ornament
(of the sacrifice). Note that u in ¢ is lengthened though followed by
two consonants (p. 437 ¢ 3). vrajdsya: a simile with iva omitted ;
cp. i. 92, 4 ; givo né vrajdm vi Usa avar tamah Dawn has unclosed
the darkness as the cows their stall. dvard : the two folds of the door,
the dual of dvar often being used thus. vi: to be taken with
avran, 3. pl. root ao. of vr cover. uchéntis: pr. pt. of 1. vas shine.
fucdyah pavakah: these two adjectives very often appear in juxta-
position. On the pronunciation of pavakd see p. 437 a.

3 R g Nww. St | W | g e
TRTRSEE el | aRE | Sud: | FE: |
e = Tud weew- waR | Wil | T wwg |
JuTATEREY fae | wEwAT | wwE: | AR

8 uchéntir ady4 citayanta bhojan *  Shining fo-day may the bounteous
radhodéyaya Usdso maghénih. Dawns stimulale the liberal to ﬂ‘ze
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acitrd antdh prandyah sasantu, giving of wealth. In obscurity let
dbudhyaménéas tdmaso vima- the niggards sleep, unwakening in
dhye. the midst of darkness.

citayanta : 8. pl. A. inj.; explained by Sayana as an indicative:
prajiiapayanti they instruct.

g T gy wqt a1 gfaw w1 A we ) AT
At TYATYEE G WG| qTH: | T W | X W
T A AR W Tt | e ) W TR
FATR TFA g FRSAR | T @ I

4 kuvit sd, devih, sandyo navo vi Should this be an old course or
yamo babhiiydd, Usaso, v8 a new for you to-day, O divine

adya : Dawns : (is it that) by which ye

yéna Navagve, Angire, Déagve have shone wealth, ye wealthy ones,

sdptdiasye, revati, revdd g4 P upon Navagva, Angira, and Da-
Sagva the seven-mouthed 2

babhiiyat : op. pf. of bhii, accented on account of kuvit (cp. notes
on iL 85,1.2). The general meaning is the hope that Dawn will bring
wealth to-day as of old. Navagva, Angiras, and Dasagva are the
names of ancients associated with Indra in the release of the cows
enclosed by the Panis and by Vala. The allusion in saptésye is
uncertain; in iv. 50, 4 it is an epithet of Brhaspati, who is also
associated with the capture of the cows and may therefore be meant
here. The meaning would then be: bring us wealth to-day as ye
did to Navagva, Angiras, Dasagva and Brhaspati. revati revit:'
these words are found connected in other passages also. tsd : 2. pl.
pf. act. of 1. vas shine.

Ny fy ¥erdagfercH: gaw ) fir ) 39 Ay i 1wl
ufiware gt gm 1 aRemETe | et g
T T HeATaEY: | I | g
fmegumacaig NER . REsuTa g SUTR | T | S



96 USAS [iv. 51, 5

5 yaydm hi, devir, rtayugbhir For you, O goddesses, with your

dévaih steeds yoked in due time, proceed
pariprayathd bhuvanani sa- around the worlds in one day,

dysdh, awakening, O Dawns, him who
prabodhiyantir, Ugasah, sasan- sleeps, the two-footed and the four-

tam, Jooted living world, to motion.
dvipac cétuspac carithiya ji-

vam.

pariprayiathd : accented owing to hi; on the accentuation of
verbal prepositions see p. 469 Ba. prabodhdyantis: cp. i. 92, 9,
vidvam jivam cardse bodhdyanti wakening every living soul to
move. catuspad : note that catur when accented as first member
of a cd. shifts its accent to the first syllable. This word, dvipad
and jivam are all neuter.

¢ @ figgral saat g g | figa | WETR | FaHT | gLt |
Tyt faurat fRyHyue  gat fasurt | &gy |
T T FHEEta TR | TN AT | T |
7 g wiaw ggitgdn 1 ) f3) WiEa 1 geg: | g

6 kua svid asim katama purani Where, pray, and which ancient
yiya vidhana vidadhur rbhii- one of them (was it) at which they
ném P (the gods) imposed the tasks of the
fibham ydc chubhrd Usdsaé Rbhus? When the beaming dawns
céranti, ' proceed on their shining course, they

p4 vi jidyante sadfsir ajuryah. arenot distinguished,alike,unaging.

asim: of the dawns. ydyd: in a temporal sense = at whose
time. vidadhur: they, the gods, enjoined: this probably refers to
the most distinctive feat of the Rbhus, that of making one bowl into
four; cp. i. 161, 2: ékam camasém catirah krnotana, tdd vo
devié abruvan ‘make the one bowl four’, that the gods said to you ;
that was one of their vidhana fasks. #&ibham: cognate acc. nd vi
jfidyante: they are always the same; cp. i. 92, 10, piinah-punar
jayemana purani samandm vérpam ebhi. Sumbhamans being
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born again and again, ancient of days, adorning herself with the same
colowr, where dawn is, as usually, spoken of as a single goddess
reappearing day after day, whereas in this hymn many individual
dawns that appear successively are referred to.

© AT | 67 #WF1 I9d: UYL a1 | 91 qT | WFT | IHE: | [T

sfafegwT Fastaaa | -_g: |
qreftsTe: AT SF: gfafesg@n | gastasaan |
goskERfag gg wd 1 Gy T | wweT ) S9e: |
A1 T FRAOR T2 | )
7 t4 gha ta bhadra Usdsah pu- Those indeed, those Dawns have
rasur, Jormerly been auspicious, splendid
abhistidyumna rtéjatasatyah; in help, punctually true; at whickh
yasu jjansh fafamana ukthdih  the strenuous sacrificer with reci-
stuvdifi, chdmsan, drdvinam sa- fations praising, chanting, has at
dys apa. once obtained wealth.
On purd with pf. see 213 A. ijands: pf. pt. A. of yaj sacrifice.
faamans : pf. pt. A. of éam labour. stuvéil chdmsan = stuvdn +
édmsan (40, 1). The general meaning of the stanza is: former

dawns have brought blessings to the sacrificer; may they do
80 now.

© AT W S G g AT | W) S | AT | g |
FATT: AT G | AT | G| O
AR A WA JUTAT  |AR | I | WEW: | JUIAT |
T A G GEG AR 4 A ) WA | I I

8 ta & caranti. samana purastat, They approach equally in the
saméandtah samana papratha- east, spreading themselves equally
nah. - JSrom the same place. The god-

rtésya devih sidaso budhana,  desses waking from the seatl of
gévam nd sdrgd, Ugaso jarante. order, like herds of kine let loose,
the Dawns are active.
1908 . H
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samana: always in the same way. samdénatds; cp. i. 124, 3:
prajanati iva, nd difo minati as one who knows (the way), she loses
not her direction. rtdsys sddasah: abl. dependent on budhanah
(ep- 10); cp. i. 124, 8 ; rtdsya péntham édnv eti sidhu she follows
straight the path of order. budhénas: ao. pt., awaking (intr.), not =
bodhayantyas wakening (trans.) according to Sayana ; when A. and
without an object, budh is intr.; ecp. abodh1 has awoke, said of
Usas (i. 92, 11; iii. 61, 6; vii. 80, 2). gava,m nd sargah: cp.
iv. 52, b, prdti bhadra adrksa,ta, gdvam sdrgd nd rasmdiyah the
auspicious rays (of dawn) have appeared like kine let loose. jarante :
are awake = are active, are on the move (cp. & caranti in a and
9 a, b); are praised (stiyante) according to Sayana.

Q AT TFAT ARAT GWINT AT | LA | UT | GHAT | GATH: |
FHtaquT guEEIf | wHisauT: | I9E: | 9 |
rd=aatid Ty T | waAR | Wi Tas
TR YT GG 0 TR | Al | R | gmTe

9 t4 in n1i evd samana samanir, Those Dawns even now equally
damitavarna Usdsaé caranti. the same, of unchanged colour,
githantir 4bhvam dsitam, ridad- sove on,; concealing the black

bhih monster, bright with gleaming
gukras taniibhih, éicayo, ruc- Jorms, brilliant, beaming.
andh.

On the accentuation of nv évéd see p. 450, 2b. Abhvam: cp.
i. 92, 5, badhate krsndm dbhvam ske drives away the black monster
(of mght) riéadbhis: m. form irregularly agreeing with the f.
taniibhis. Note that the Pada text does not separate the endings
bhyam, bhis, bhyas, su from f. stems in long vowels, nor of m.
stems in & because the pure stem in these cases appears in an
altered form, e. g. priyébhis, but pitf §bhis,

q0 TR Y gy et Tham) R | R | Rrgomt: )
WA wEATeTY 3 1 WA ) A ) g | 39k
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10 rayim, divo duhitaro, vibhatih O daughters of Heaven, do ye
prujﬁvantaty yachatdsmasu, de- shining forth bestow on us, god-

vih. desses, wealth accompanied by off-
sionad & vahpratibidhyamanah, spring. Awaking from our soft
suviriasya patayah sidma. couch towards you, we would be

lords of a host of strong sons.

yachata: pr. ipv. of yam, here construed with the loc.; the
usual case is the dat. (200 A1). pratibuidhyamanés: with a and
abl,, cp. budhéana with abl. in 8c.

qq Al iR FRAQy fwraly @ 3 g gieae At
94 FA IHET Gwiehg: | 3 | 3 | STW: | TNGHY: |
a4 wtw qEy sy T | W | T | S
agry vl gfedt S 390 Aq) &y T ) w0 gt 90
At

11 tad vo, divo duhitaro, vibhatir For that I whose banner is the
ipa bruva, Usaso, yajidketuh: sacrifice, O daughters of Heaven,
vaydm sidme yaddso janesu; implore you {that shine forth, O
tdd Dydué ca dhattam Prthivi Datons: we would be fumous among

ca devi. men ; let Heaven and the goddess

Earth grant that.

vibhatir: to be taken with vas. 1ipa bruve: with two ace.
(p. 804, 2). yajfidketus: the singer thus describes himself; in
i. 113, 19 the Dawn is called yajlidsya ketuh the signal of the
sacrifice. yaééso (accent, p. 458, 9 A a) jdnegu: this phrase fre-
quently occurs in prayers. vaydm: the poet having in b spoken
in the sing. on his own behalf, now changes, as often, to the pl., so
as to include the others who are present. dhattam: 3. du. of dha,
accented, though not beginning a sentence, because of ca . . . ca
{see p. 468 B).

"2
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AGNI
See Introduction to i. 1 on the nature of Agni.

v. 11. Metre: Jagati.

q SretE AT wfug AEfay. wwE | A | Fafae s
o g9 gfaag w=® ) W goI | giaard ) =)
gaidtay 3gaT RRagar  gaedkds: | 3gar ) fRfasga
gafy wifa wcowa: i 0 gewe fa apfa ) R g

1 Jénasya gopa ajanista jAgrvir Guardian of the people, watchful,
Agnih suddksah suvitdya na- most skilful, Agni has been born
vyas2. Jor renewed welfare. Butler-faced,

ghrtépratiko brhata divispféa  bright, he shines forth brilliantly
dyumdéd vi bhéati bharatébhiah for the Bharatas with lofty, heaven-
gucih. touching (flame).

gopés: 97, 2. ajanista: is ao. of jan generate. su-diksas:
a Bv. (p. 455¢a). suvitdya: final dat. (p. 814, B 2). nédvyase:
dat. of cpv. of ndva mew. ghrti-pratikas: cp. yisya pritikam
ahutam ghrténa whose face is sprinkled with butter (vii. 8, 1) as an
analysis of the cd. brhata: supply téjasa. bharatébhyas: for
the benefit of (p. 814, 1) the Bharatas, the tribe to which the seer
belongs.

Qg ¥ sted g TRl ) g0 AR g
#(H @ gt wiEn A fReged s TR
WU AW A IRl oW @ wevd w0 AR
Higfa ot gawta gag: 1 @ o at ) gt gowg:

2 yajfidsya ketum, prathamdm As banner of sacrifice, as first
purédhitam, domestic priest, men have kindled
Agnim néras, trigadhasthé sim Agni in the threefold abode. (Com-
idhire. ing) on the same car with Indra
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fndrer;a. devidih sardtham sd and the gods may that most wise

barhisi Invoker sit down on the sacrificial
sidan ni hétd yajithaya su- grass for sacrifice.
kratuh.

ketim : in apposition to Agnim, in allusion te”the smoke of
sacrifice ; cp. viii. 44, 10, hétaram . . . dhiimdketum . . . yajfianam
ketum the Invoker, the smoke-bannered banner of sacrifices; cp. 3d.
prathamdm : first-appointed in order of time. puréhitam™ see
i.1, 1. ndras: N. pl. of n# (p. 91). tri-sadhasthé: on the three
sacrificial altars; Sandhi 67 b. sam idhire: pf. of idh kindle; have
kindled and still kindle (cp. p. 8424). sardtham: adv. governing
fndrepa and deviis (cp. p. 809, 2). sican ni: the ipf. expresses
that he sat down in the past when he became Purohita; the prp. as
often follows the verb (p. 468, 20). yajithdaya: final dat.
(p. 814, B 2).

3 FHUET A AT YT wdwege: | AR ) A g
w5 afaegfasy faaea: 1 wwgp ) &fa S wfas: | fad)
gad ®radEay Wwa A | AT FAGEU | W FA
TR TR fm g 313 e e

3 dsammrsto jayase matiréh ficir. Uncleansed thowu art born bright
mandrdh kavir ud atistho Vi- _from thy two parents. Thow didst
vasvatah. arise as the gladdening sage of
ghrténa tvavardhayann, Agna Vivasvanl. With bulter they
. ahuta, strengthened thee, O Agni, in whom
dhiimds te ketir abhavad divi the offering is poured. Swmoke be-
ritdh, came thy bawnner that reached to

the sky.
dsem-mrstas: pp. of mrj wipe, opposed to #ucis, though un-
cleansed, yot bright. matrés: abl. du.: the two fire-sticks, from
which Agni is produced by friction. 1ud atisthas: 8. s. ipf. of sthéa
stand. Vivésvatas : gen. dependent on kavis; the sage (a common
designation of Agni) of Vivasvani, the first sacrificer. tva: the
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caesura, which should follow this word (p. 442, 6), is here only
apparently neglected because the following augment may be treated
as dropped. avardhayan: that is, made the fire burn up with the
ghee poured into it; explained by a-huta, dhumés, &ec.: affords
an analysis of Agni’s epithet dhumaketu (cp. note on 2a). divi:
loc. of the goab{p.38250). Note the use of the imperfects as referring
to past events (p. 345, B).

g =fa 1 awgd g wryar- Wl w9t g 1 ATy
{5 7Y fa #CR R FUR | AT | fa 9@ TR
Ffagar hrEg=aE Wi | g | WA | TRSATHR |
§T e uR FfEhgRon W0 qUTT ) 30l ) AfacEgR

4 Agnir no yajfiam upa vetu Let Agni come straightway to

sadhuya. our sacrifice. Men carry Agni
Agnim ndro vi bharante grhé- lLither and thither in every house.

grhe. Agni becamme the messenger, the
Agnir dité abhavad dhavya- carrier of oblations. In choosing

vahano. Agni they choose one who has the
Agnim vrnéna vroate kavikra- wisdom of a seer.

tum.

vetu: 3. s. ipv. of vi. bharante: see note on bhr, ii. 33, 10a,
grhé-grhe: 189 Ca. ditds: Agniis characteristically a messenger
as an intermediary bet\\een heaven and earth. dhavyavahanas :
Sandhi, 54. v;‘x}anas pr. pt. A. of 2. vr, choosing Agni as their
priest. vrnate: 8. pl. pr. A of 2 vr.

u gRAZTHY AT A9 F 1 TR IR | YA AR | 7 |
T AT T W R R AT TR Y TR
i e Redfratadty w0 R ) R et
o qufe wdur A e @

= | yufe | e adafa g
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5 tibhyeddm, Agne, madhumat- For thee, O Agni, let (his most

tamam vacas, Lonied speech, for thee this prayer
tibhyam maniga iydm astu gdm  be a comfort (o thy heart. The
hrdsé. songs fill thee, as the greal rivers
tuam girah, sindhum ivavénir (he Indus, with power, and
mabhir, strengthen thee.

a proantiddvasi,vardhayantica.

tiubhya: this form of the dat. of tvdm occurs about a dozen times
in the Samhita text beside the much commoner tubhyam (as in b);
it occurs only before vowels with which it is always contracted,
having only once (v. 80, 6) to be read with hiatus. manisa iyam :
in this and two other passages of the RY. the & of manisa is not
contracted in the Samhita text, because it precedes the caesura.
$4m: in apposition, as a delight or comfort. sindhum iva: this
simile occurs elsewhere also; thus fndram ukthani vavrdhuh,
samudrdm iva sindhavah the hymns strengthen Indra as the rivers
the sea. & prmanti: from pF Jill. #dvasd: because hymns, like
oblations, are thought to give the gods strength. vardhayanti: cs.
of vrdh grow ; accent, p, 466, 19 a.

§ TR W g w0 W R g e
wRf el Fev ) wgwfaR frfrEmr o)
W 9'qY wewi: §Et AR, W | ATGY | WA | 69 | wEa
Wiy eEgEEfFC . | e g R

6 tuam, Agne, Angiraso guha  Thee, O Agni, the Angirascs

hitdm discovered hidden, abiding in every
dnv avinda#l chifriydndm vdne- wood. Thus thou art born, when
vane, rubbed with mighty strength : they
84 jiyase mathydmanah sdho call thee the son of strength, O
mahdt: Angiras.

tuam ahuh sdhasas putrdm,
Angirah.
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Angirasas: an ancient priestly family (cp. x. 14, 8-6), Agni being
regarded as their chief (cp. d and i. 1, 6). They are said to have
designed the first ordinances of sacrifice (x. 67, 2). gtha hitdm
placed (pp. of dha) in hiding, conccaled, explained by Siériyandm
vdne; having betaken himself (pf. pt. of éri) fo, resting in, all wood.
anv avindan : {iey found him out as a means of sacrifice ; Sandbi, 40.
vane-vane: 189 Ca. sd: as such = as found in wood (cp. p. 294 b).
mathydmanas : pr. pt. ps. of math stir, being produced by the
friction- of the kindling sticks. sdho mahdt: cognate acc.=with
mighty strength (cp. sdhasd y6 mathité jayate nfbhih fie who when
rubbed by wmen with strength is borm, vi. 48, 5); this being an
explanation of why he is called sdhasas putrdém son of strength :
this, or séhasah siinuh, is a frequent epithet of Agni; Sandhi,
43, 24. Angiras: see note on a.

PARJANYA

This deity occupies quite a subordinate position, being celebrated in only
three hymns. His name often means ‘rain-cloud’ in the literal sense;
but in most passages it represents the personification, the.cloud then
becoming an udder, a pail, or a waterskin. Parjanya is frequently
described as & bull that quickens the plants and the earth., The shedding
of rain is his most prominent characteristic. He flies around with a watery
car, and loosens the water-skin ; he sheds rain-water as our divine (4sura)
father. In this activity be is associated with thunder and lightning. He
is in a special degree the producer and nourisher of vegetation. He also
produces fertility in cows, mares, and women. He is several times referred
to as a father. By implication his wife is the Earth, and be is once called
the son of Dyaus.

v. 83. Metre: 1. 5-8. 10. Tristubh ; 2-4. Jagati; 9. Anugtubh.

q Wt ag waw ARTaRn Wk ag ) aaE Ml e

oft v wway fare . gfe ) wede0 wan W e
e NIy WWHZA L JT | ACSII: |
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ldcha vada tavdsam girbhir Invoke the mighty onc with these

&bhih ; songs ; praise Parjanya ; seek to
stuhi Parjinyam; némasa vi- win him with obcisance. Bellowing,
vasa. the bull of quickening gifts places

kdnikradad vrsabhé jirdadant seed in the plants as a germ.
réto dadhiti 6sadhisu gdrbham.

dchd: with final vowel metrically lengthened in the second
syllable of the Pada. vada: the poet addresses himself. vivisa:
ds. of van win. kénikradat: see iv. 50, 5d. vrsabhds: Parjanya.
jirddana : Sandhi, 47; his quickening gift is rain = rétas in d.
girbham : as apposition to rétas, Parjanya quickens the growth
of plants with rain,

Rt TEr e g va gt e
fordt ferrg et e | frEw e | e FRTORuT
Iarertan §9R gewtaAy I | At | R | ge oA |
TS g R gead: | S I | e g g eEa

2 vi v;kgfm hanti utd hanti ra- He shatters the trees and he
kséso: smites the demons : the wholc world
vifvam bibhaya bhuvanam ma- fears him of the mighty weapon.
hévadhat. Even the sinless man flees before
uténiga isate vfsnisvato, the mighty one, when Parjanya
yit Parjinyah standyan hdnti thundering smites the evil-doers.
duskftah.

bibhaya: pf. of bhi = pr. (p.3424). mahavadhat: a Bv. owing
to its accent (p. 466¢). visnyavatas: Parjanya; abl. with verbs
of fearing (p. 816 b). dnagas: with irr. accentuation of the priva-
tive an- in a Bv. (p. 455 ca and f. n. 2). This word js here contrasted
with dugkftas; bence the utd before it has the force of even. On
the internal Sandhi of duskft see 43, 2 a.

3 Tty awgrat’ whafgus,  TdNeRa 1 wET | et Wl
wiegaregR Ty wh v
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gOfaee qaur sEia wfa: | gaT TYA | IR W
TS TR qE w0 g fdeRt ) we s T
T | oA | TYR | TR A

8 rathi iva kdfayadvam abhiksi- Like a charioteer lashing his
pénn, ‘horses with a whip he makes mani-

avir ditan krnute vargiath dha. fest his messengers of rain.  From
durat simhdsya standtha ud afar arise the thunders of the lion,

irate, when Parjanya makes rainy the
yit Parjdnyah krnuté varsiam sky.
nabhah,

rathi: N. of rathin, much less common than rathi, N, rathis. .
The contraction rathiva also occurs in x. 51, 6 ; rathir iva is much
commoner and would have been metrically better here. diitan :
the clouds. simhésya standthah : condensed for ‘the thunders of
Parjanya like the roars of a lion.  varsyam: predicative ace.;
on the accent of this form and of varsydn in b, see p. 450, 2.
krnuté : note that kr follows the fifth classin the RV., krnéti, &e. ;
karéti does not appear till the AV., cp. p. 145, 4.

g W Arar Mfed vaefe faga W avat | afa ) gt fAoga
S fEER fada = | | WrewY: | forgd | =R 1 |
T @ g s fofa =t
oo gt Tmamdfa ot | @ e oA

- Trgsi: | gfede T | W

4 prd vatd vanti; patdyanti vi- The winds blow forth, the light-
dyuta; nings full; the plants shoot up ;
1id 6sadhir jihate; pinvate suah. leaven overflows. Nurture is born
ira vidvasmai bhivanayajayate, for the whole world when Parjanya
yit Parjényab prthivim rétasa- gquickens the earth with sced.
vafti.
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vanti, jihate (2. ba go) are both accented as antithetical (p. 468,
19 B) to the two following verbs patdyanti (itv., 168), pinvate, which
are accented as beginning new sentences (p. 466, 19 A a) ; cp. also note
on badhate, i. 85, 9¢. On the secondary root pinv see 134, 4 8.
ird: the rain- shed by Parjanya makes the earth productive (cp.
1 ¢, d). Note that the preceding Jagatt triplet (2-4) is bound
together by a refrain beginning with yat Parjanyah and varying
the idea ‘ when Parjanya rains’.

y 9% 9a 4fedt wfa &t | 77 | gfaay | waEa
Ig HA yErSHQa | T | 99 | THeA | QA
" 78 R & | AR | WA | ek
SRR ORI TR CI A R R TR G

5 yésya vraté prthivi ndnnamiti; In whose ordinance the earlh
yasya vraté saphdvaj jarbhuriti, bends low,; irn whose ordinance
yasya vratd 6gadhir vidvé- hoofed animals leap about; in

ripah: whose ordinance plants are omni-
sé nah, Parjanya, mahi édrma jform, as such, O Parjanya, bestow
yacha. mighty shelter on us.

yisya vraté: that is, in obedience to whose law. nédnnamiti:
int. of nam (see 178, 2b; 1724). éaphdvat: that which has hoofs,
used as a n. collective. jérbhuriti: int. of bhur gquiver (174 a).
6gadhis : the following adj. vivariipah is most naturally to be taken
predicatively, like the verbs in a and b. sd: as nom. corr. followed
by the voc. : as such, O Parjanya. yacha: ipv. of yam.

R wt gty el TAN w1 1 R T
% fiea guit e wreh | 01 foea | e | w0 W o
A TwfigE, T | @ wlee W TR
i iR o W | e W

6 divé no vrstim, Maruto, rari- Give us, O Maruts, the rain
dhvam ; of heaven ; pour forth the streams
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pré pinvata visno dévasya dhd- of your stallion. Hither with this

rah. thunder come, pouring down the
arvah eténa stanayitniinéhi, waters as the divine spirit our

ap6 nigificinn dsurah pitd nah. father.

divds: this might be abl,, from lLeawven, as it is taken to be by
Sayana; but it is more probably gen., being parallel to dévasya
dharah in b; cp. ix. 57, 1, pré te dhara, divé nd, yanti vrstdyah
thy streams go forth like the rains of heaven. raridhvam: 2. pl pr.
ipv. of ra give (cp. p. 144, Bla). Marutas: the storm gods, as
associated with rain, are in a b invoked to bestow rain, which is
described as water shed by their steed (as also in i. 64, 6 and
ii. 34, 18). vfsno dévasya: = stallion. In c¢d Parjanya is again
addressed. stanayitniinéhi: the accent alone (apart from the
Pada text) shows that this is a contraction not of -na ihi (which
would be ~-nehi), but of -na éhi, which would normally be -ndihi ;
-néhi is based on the artificial contraction -na (=-na a)+ihi. The
same Sandhi occurs in Indréhi (i. 9, 1) for indra & ihi. With
stanayitnina cp. standyan in 2d and standthds in 8¢, apis =
vrstim in a and dhdras in b. dsurah pitd nah: as appositional
subject of the sentence, with the 2. ipv. ihi; cp. 84 in 5 d with the
voc. Parjanya and the 2. ipv. yacha. The two epithets are applied
to other gods also, such as Dyaus, whom in his relation to Earth
Parjanya most resembles.

© Wi h TG FAAT Ut W | W RO IR 9T
sga e e W syt 9 @ W
gfi g & fafed =iy gfaw ) g1 &9 | fasfdan ) JwR)
wT AL IR 0 g A e TR

7 abhi kranda; standya ; girbham  Bellow fowards ws; thunder;

a dha; deposit the germ ; fly around with
udanv4ta pdri diya rathena. thy water-bearing car. Draw well
dftim sd karsa vigitam nia- thy wafer-skin unfastened down-

ficam : ward : let the heights and valleys

samé bhavantn udvéto nipadah. be level.
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standya : accented as forming a new sentence. gérbham: cp.1d,
réto dadhati égadhisu gérbham. dhas: 2. s. root ao. sb. of
1. dha. diya: with final vowel metrically lengthened. dftim:
the rain-cloud, here compared with a water-skin, doubtless like the
leather bag made of a goat-skin still used in India by water-carriers.
vigitam (from si tie): untied so as to let the water run out. nyai-
cam: predicative: = so that the untied orifice turns downward.
samas : that is, may the high and the low ground be made level by
the surface of the water covering both.

© gt FrgRET 4 fig AETAA | AR | IQ | w1
gl e faftan [ @9
gaw FraTgfedt g T | fAsfEan | ge-
FUUTY HaEER: ) i
g+ | gratyfeat ofq 1 fa ) sfa
ésqujﬂmaﬁ'qlmd:n

8 mahantam kéfam tud acd, ni Draw up the great bucket, pour

sifica ; it down ; let the streams releascd
syindantam kulya vigitah pu- flow forward. Drench heaven and
rastat, earth with ghee ; let there be a good

ghrténa dyavaprthivi vi undhi; drinking place for the cows.
suprapindm bhavatu aghnia-
bhyah.

The process of shedding rain is here compared with the drawing
up of a pail from a well and pouring out its contents. acé:
metrical lengthening of the final a. ni sifica : Sandhi, 67 c. purds-
tdt : according to Sayana eastward, because ‘rivers generally flow
eastwards’; but though this is true of the Deccan, where he lived,
it is not so of the north-west of India, where the RV. was composed.
ghrténa : figuratively of rain, because it produces fatness or abun-
dance. dyavaprthivi: Pragrhya, but not analysed in the Pad.a
text (cp. i. 85, 1b). undhi: 2. s. ipv. of ud wet = unddhi. . This
Psda is equivalent in sense to 7d. suprapandm : note that in the



110 PARJANYA [v. 8, 8

Pada text this compound is written with a dental », indicating that
this was regarded by the compilers of that text as the normal
internal Sandhi (see 65 b).

e grisi afdwgq o | I | FfwIA

g ¥fd goTa: | T | € | gioma:

TaE g g wfd | ¥ | frdw 1w |
afeh & gfeamatid o | a1 9 | i) W

9 yit, Parjanya, kdnikradat, When, O Parjanya, bellowing
standyan hamsi duskyftah, aloud, thundering, thou smitest the
pritiddm viévam modate, evil-doers, this whole world cxults,
yat kim ca p;thivyé.m adhi, whatever is upon the earth.

yat Parjanya: cp. 2d. hdmsi: 2. s. pr. of han (66 A 2). yit
kim ca: indefinite prn., whatever (19 b), explains idém viévam (his
world ; if a verb were expréssed it would be bhédvati.

a0 Wefaugg g Foran- w0 I g
FiETHRAAT 9 | T |
NS Mttty @ wa: | weifn ) widerak | & <l
Tq USTts(EEY RAYATR 0 wAtE | e | s |

I | HeATRE: | WA | AAEH

10 dvarsir vargdm: ud u si gr- Thowu hast shed rain : now wholly
bhaya ; cease ; thou hast made the deserts
dkar dhdnvaui dtietava u. passable again. Thou hast made

djijana 6gadhir bhéjandya kdm; the plants {o grow for the sake of
utd prajabhyo avido ma.nigém. JSood ; and thou hast found a hymn
of praise from (thy) creatures.

This concluding stanza, implying that Parjanya has shed abundant
rain, describes its results.
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avargis: 2, s. s ao.of vrs, u gii: on the Sandhi see 67 ¢ ; on the
meaning of the combination, see under u and su, 180. grbhiya:
this pr. stem is sometimes used beside grbhnati. &kar: 2. s. root
ao. of kr. dti-etavdi: cp. p. 463, 14 ba. 4jijanas: cp. Id and 4 b.
kém : see 180. Here we have the exceptional intrusion of a Jagatr
Pada in a Tristubh stanza (p. 445, f. n. 7). avidas: a ao. of vid
find, thou hast found = reccived. prajibhyas: abl., from creatures
in gratitude for the bestowal of rain.

PUSAN

This god is celebrated in eight hymns, five of which occar in the sixth
Mandala. His individaality is vague, and his anthropomorphic traiis are
scanty. His foot and his right band are mentioned ; he wears braided hair
and a beard. He cairies a golden spear, an awl, and a goad. His car is
drawn by goats instead of horses. His characteristic food is gruel
{(karambhé).

He sees all creatures clearly and at once. He is the wooer of his mother
and the lover of his sister (Dawn), and was given by the gods to the Sun-
maiden Stirya asa husband. He is connected with the marriage ceremonial
in the wedding hymn (x. 85). With his golden aeriul ehips Pusan acts as
the messenger of Sirya. He moves onward observing the universe, and
makes his abode in heaven. He is a guardian who knows and beholds all
creatures. As best of charioteers he drove downward the golden wheel of
the sun. He traverses the distant path of heaven and earth; he goes to
and returns from both the beloved abodes. He conducts the dead on the
far-off path of the Fathers. He is a guardian of roads, removing dangers
out of the way; and is called ‘son of deliverance’ (vimioco népat). He
follows and protects cattle, bringing them home unhurt and driving back
the lost. His bounty is often mentioned. ¢Glowing’ (aghrai) is one of his
exclusive epithets. The name means ‘prosperer’, as derived from pus,
cause to thrive. The evidence, though not clear, indicates that Pusan was
originally a solar deity, representing the beneficent power of the sun
manifested chiefly in its pastoral aspect.

vi. 54, Metre: Gayatri.
14 yeterget mg w1 g gt
4 wstaTTEfa | 7 | wstaT | FYSWEA |
T gty wdan T T TRR AR R
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1 sdm, Piigan, vidisd naya, . Congoin us, O Pugan, with one
yb fijasanusasati, that knows, who shall straightway
y4 evéddm iti brdvat. instruct us, and who shall say (it

is) ‘ just here’.
vidisa : inst. governed by the sense of association produced by
the combination of naya (ni lead) with sém : cp. p. 308, 1a. The
meaning is: ‘provide us with a guide’. anu-§asati (3. s. pr. sb.):
who shall instruct us where to find what we have lost. iddm : not
infrequently, as here, used adverbially when it does not refer to
a particular substantive. brédvat: 3. s. pr. sb. of bru.

R |y g Ay w1 S T ) g | Iy
1 Ig° Afrrafa | T | g whEswEfa
™ wafa g a9 CER CAR (AR AR Coq

2 sém u Pigna gamemabhi, We would also go with Pasan,
y6 grhith abhidasati, who shall guide us fo the houses,
img evéti ca brdvat. and shall say (it is) ‘just these’.

u: see p. 221, 2; on its treatment in the Pada text, p. 25, f. n. 2.
Pisgna: see note on vidusa, 1a. gamemahi (a a0. op. of gam):
we would preferably go with Puasan as our guide. grhan : that is, the
sheds in which our lost cattle are.

3 T @ fRufq qa: | g | ) foafan

u FHed uEa | | @ W) TEA
T W =;9a ufa A Tfd | W | =9a | i

8 Pignds cakram né risyati, Pagan’s wheel is not injured, the
nd k683 dva padyate; well (of his ear) falls not down ; nor
nd asya vyathate pavih. does his felly waver.

né:=ns u, also not; on the Sandhi cp. 24. k646 va: on the
Sandhi accent, see p. 465, 17, 8. asya: unaccented, p. 4562, Be.
Sayana explains cakrdém as Pusan’s weapon, and pavis as the edge
of that weapon. But this is in the highest degree improbable
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because the weapon of Pusan is a spear, an awl, or a goad ; while

his car is elsewhere mentioned, as well as the goats that draw it,
and he is called a charioteer.

8 97 W glamriium T: | W& | gt | "l
7 & gurfd gwa AR CER G ERE Gl

wgH fdga g | LR HRE o R

4 y6 asmai havisavidhan, ITim who has worshipped him with
nd tdém Pisapi mrsyate : oblation Pusan forgets not: he is
prathamd vindate vdsu. the first that acquires wealth.

asmai: Posan; on the syntax, see 200, A 1 f; on loss of accent,
see p. 452 Bc. 4pi: verbal prp. to be taken with mrs. prathamds :
the man who worships Pasan.
4 JuT a7 WG TETI AT I WG L TG 1 W L
a7 {a@an: | 7HT | TG | WA |
THT Tt FAG W@ 0 TuY | JISRT 1 FG 1 AN

5 Piisé g dnu etu nah; Let Pagsan go afier our cows;
Piiga raksatu drvatah; let Pugsan prolect our steeds; let
Piisd vajam sanotu nah. Pasan gain booty for us.

énu etu : to be with them and prevent injury or loss. raksatu:
to prevent their being lost.

¢ gumg w I Ay g WY L W I T

FeATIY A | THATR | A |
TG FIAGA 0 FTETHA | FIAR 1 SA N

‘6 Piigann, énu pré ga ihi O Pagan, go forth after the cows
Y4jamanasya sunvatdh, of the sacrificer who presses Soma,
asmikam stuvatim utd. and of us who praise thee.

dnu prd ihi: cp. p. 468, 20a. ydjaméanasya: of the institutor
of the sacrifice. stuvatdm: of the priests as a body.
1208 I
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o ArfEaIETaY fam AT 1 Ry | wvaRe ) o)
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7 makir nefan ; makim rigan; Let not any one be lost ; let it
makim sim §ari kévate : not be injured; let it not suffer
athéristabhir & gahi. fracture in a pit: so come back

with them uninjured.

nefat: inj. ao. of naé be lost (see 149 a2). risat: a ao. inj. of
rig. &ari: ps. ao. inj. of 7 crush. dristabhis: supply goébhis.

T e gud a5 IR | JRUR | TG |
TIAFEATEA | T | WA (TR |
i T @R Lartwe T R

8 érnvintam Piasinam vaydm, Pasan, who hears, the watchful,
iryam dnastavedasam, whose properly is mever lost, who
ifanam rays imahe. disposes of riches, we approach.

énasta-vedasam : who always recovers property that has been
lost ; he is also called dnasta-padu : whose cattle are never lost; cp.
1, 2, 5, 6, 7. rayds: gen. dependent on ianam (see 202 A a).
imahe: 1. pl. pr. A. of i go governing the acc. Piagipam :
cp. 197 A1,

¢ yuwd 3R T™ TET | A | FR | TR

w Rem =t 9 w1 foam | w1 T
waTCE E W AT 1R g

9 Pisgan, tiva vraté vayém O Pagsan, in thy service may we
nd rigyema kdda cansg: never suffer injury: we are thy
stotaras ta ihé smasi. praisers here.

Pisan tdva: note the Sandhi (40, 2). vraté: that is, while
abiding in thy ordinance. smasi: 1. pl. of as be; ¢ gives the reason
for the hope expressed in ab.
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10 péri Piiga pardstid TLet Pagan put his right hand
dhdstam dadhdtu ddksinam : around us from afar : let him drive
punar no nastdm ajatu. up for us again what has been lost.

parastad : the & to be pronounced dissyllabically (cp. p. 487, a 8).
pari dadbétu : for protection. dhdstam = hdstam : 54, nagtdm:
from naé be lost ; cp. anastavedasam in 8. &jatu: the meaning
of the vb. shows that by the n. nastdm what is lost cows are
intended,

APAS

The Waters are addressed in four hymmns, as well as in a few scattered
verses, The personification is only incipient, hardly extending beyond the
notion of their being mothers, young wives, and goddesses who bestow
boons and come to the sacrifice. They follow the path of the gods. Indra,
armed with the bolt, dug out a channel for them, and they never infringe
his ordinances. They are celestial as well as terrestrial, and the sea is their
goal. They abide where the gods dwell, in the seat of Mitra-Varuna, beside
the sun. King Varuna moves in their midst, looking down on the truth
and the falsehood of men. They are mothers and as such produce Agni.
They give their auspicious fluid like loving mothers. They are most
motherly, the producers of all that is fixed and that moves. They purify,
carrying away defilement. They even cleanse from moral guilt, the sins
of violence, cursing, and lying. They also bestow remedies, health, wealth,
strength, long life, and immortality. Their blessing and aid are often
implored, and they are invited to seat themselves on the sucrificial grass to
receive the offering of the Soma priest.

The Waters are several times associated with honey. They mix their
milk with honey. Their wave, rich in honey, became the drink of Indra,
whom it exhilarated and to whow it gave heroic strength. They are
invoked to pour the wave which is rich in honey, gladdens the gods, is the
draught of Indra, and is produced in the sky. Here the celestial Waters
seem to be identified with tlie heavenly Soma, the beverage of Indra.
Elsewhere the Waters used in prepaving the terrestrial Soma seem to be
meant. When they appear bearing ghee, milk, and honey, they are

12
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accordant with the priests that bring well-pressed Soma for Indra. Soma
(viii. 48) delights in them like a young man in lovely maidens; he ap-

proaches them as a lover; they are maidens who Low down before the
youth,

The deification of the Waters is pre-Vedic, for they are invoked as apo in
the Avesta also.

vii, 49. Metre: Tristubh.

A TggRen: wfaweE watq wggoden | wfaw" | wwta)
gaTen grftfagar | garn: | gfe | wftsfagam
A I LRSI « AR IR LCHIR ce
a1 Wt A AT 0 an I R A wEg

1 samudrajyesthah salilisya mé- Having the ocean as their chief,
dhyat Jrom the midst of the sea, purify-
punana yanti énividamanah : ing, they flow unresting : let thosc

Indro yé vajri vreabhé rarida, Waters, the goddesses, for whom
ta apo devir ihd mam avantu.  Indra,thebearerofthebolt,the mighty
one, opened a path, help me here.

samudrd-jyesthas: that is, of which the ocean is the largest.
salildsya: the aerial waters, referred to as divyas in 2a, are meant.
puninds: cp. pavakés in c. dnivifamanas: cp. i. 82, 10, where
the waters are alluded to as dtisthantis and dnivesanas standing not
still and resting not. rarada: of Indra, it is said elsewhere (ii. 15, 8),
vijrena khany atrpan nadinam with his bolt he pierced channels for g
the rivers. t& @po, &ec. is the refrain of all the four stanzas of this \
hymn.

T WG T SA A1 A\ wn W | = A ) am e
gfafiar oa a1 qu @4an | afaf¥Emn | 9q | 9119 1|ER AT
FHZTET AT Yk YTARTE, GYFSWET: | U | Y | qrAE
a1 Wt I wrwAg 0 AT W 2 1 0 W W

-
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2 y& Apo divyd utd va srévanti The Waters that come from

khanitrima uté va yah svayam- leaven or that flow in channels or
oL .

jah; that arise spontaneously, that clear

samudrarthd yah éucayah pa- and purifying have the occan as

vakis : their goal : let those Walers, the

th Apo devir iha mam avantu.  goddesses, kelp me here.

divyas: that fall from the sky as rain: cp. salildsya madhyat
in 1a. khanitrimas: that flow in artificial channels: cp. fndro
ya rarada in lc. svayamjas: that come from springs. samud-
rarthas: that flow to the sea; cp. samudrdjyesthah punina
yenti in 1a,b. pavakas: this word here and elsewhere in the
RV. must be pronounced pavakd (p. 437 a 9).

3 qUEl T QY qifa A qrtA ) TSt ) T ) 9@t a@wt
WETHR WITRSTATATA | HETIR T | WECURA ) AR
AYYE: AT AT wlawE, YO | YW | G | IIEHC
a1 wat SNfE AwEg 0 A FE R AW T o

3 yasam raja Véruno yati mé- In the midst of whom King
dhye, ) Varuna goes looking down upon
satyanrté avapadyafl janandm, the truth and untruth of men, who
madhudcitah ducayo yah pa- distil sweetness, clear and purify-
vakas: ing : let those Waters, the god-

th Apo devir ihé mém avantu.  desses, help me here.

Varunas: this god (vii. 86) is closely connected with the waters,
for the most part those of heaven. avapaéyan: this shows that
the celestial waters are here meant; on the Sandhi see 40, 1.
satyanrté: Pragrhya (26; cp. p. 437, note 8); accent: p. 457, 10 e.
Note that Dvandvas are not analysed in the Pada text. madhu-
gcitas : that is, inherently sweet.

8 ATY TTaT qW qrY WA vmil'(ﬁhm:lmg'l!ﬁd:l
fa% av qmgd W@ fa% 1 33 | ATy | R 7R
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Ty avEln wfdww. S arg ) whe o wefE: )
ar wat R awtgmg e vk 39 ) ww wE

4 yasu raja Varuno, yasu Sémo, In whom King Varuna, in whom
Vidve deva yasu urjam mad- Soma, in whom the All-gods drink
anti; exhilaraling strength, into whom
vaidvanaré yasu Agnih pra- Agni VaiSvanara has enlered : let
vistas : those Waters, the goddesscs, help

+ £ L ey £
ta Apo devir ihd mam avantu. me here.

urjam : cognate acc. with madanti (cp. 197 A 4) = obtain vigour
in exhilaration, that is, by drinking Soma which is associated with
the Waters. vaifvanards: belonging to all men, a frequent epithet
of Agni. prdvistas: Agni’s abode in the Waters is very often
referied to; ep. also his aspect as Apam ndpat ‘Son of Waters’
(ii. 35).

MITRA-VARUNA

'This is the pair most frequently mentioned next to Heaven and Earth.
The bymns in which they are conjointly invoked are much more numerous
than those in which they are separately addressed. As Mitra (iii. 59) is
distinguished by hardly any individual traits, the two together have prac-
tically the same attributes and functions as Varuna alone. They are con-
ceived as young. Their eye is the sun. Reaching out they drive with the
rays of the sun as with arms. They wear glistening garments. They
mount their car in {he highest heaven. Their abode is golden and is
located in heaven; it is great, very lofty, firm, with a thousand columns
and a thousand doors. They have spies that ave wise and cannot be
deceived. They are kings and universal monarche. They are also called
Asuras, who wield domirion by means of mayé occult power, & term mainly
connected with them. By that power they send the dawns, make the sun
traverse the sky, and obscure it with cloud and rain, They are rulers and
guardians of the whole world. They support heaven, and earth, and air.

They are lords of rivers, and they are the gods most frequently thought
of and prayed to as bestowers of rain. They have kine yielding refresh-
ment, and streams flowing with honey. They control the rainy skies and
the streaming waters. They bedew the pastures with ghee (= rain) and the
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spaces with honey. They send rain and refreshment from the sky. Rain
abounding in heavenly water comes from them. One entire bymn dwells
on their powers of bestowing rain.

Their ordinances are fixed and cannot be obstructed even by the immortal
gods. They are upholders and cherishers of order. They are barriers
against fulsehood, which they dispel, hate, and pupish. They aflict with
disease those who neglect their worship.

The dual invocation of these gods goes back to the Indo-Tranian period,
for Ahura and Mithra are thus coupled in the Avesta.

vii. 61. Metre: Trigtubh.
a 9af SYIRY guAts B | AR TY: | T gty
TR ydwa=T 3adt | w1 g8 | wEET
TR Tyt s® s @ et gt S

| #F waraT S |: | AR AW L w7 TR N
11d vam cdksur, Varuna, supra- Up the lovely cye of you two
tikam gods, O (Mitra and) Varuna, rises,
devdyor eti Siirias tatanvin. the Sun, having spread (his light);

abhi y6 viéva bhivanani cdste, ke who regards all beings observes
s& manyum mértiesu & cikete. their intention among mortals.

cdksus: cp. vii. 63, 1, id u eti ... Siiryah . . . cdksur Mitrdsya
Viarunasya up rises the Sun, the eye of Mitra and Varuna. Varuna:
has the form of the voc. s., which could be used elliptically ; but the
Padapztha takes it as the shortened form of the elliptical dual Varuna
(cp. 193, 24a) ; cp. deva in 7a. It is, however, difficult to see why
the & should have been shortened, because it conforms to the normal
break (v v —) of the T'ristubh line (see p. 441). abhi...cdste: the
Sun is ‘elsewhere also said to behold all beings and the good and
bad deeds of muortals. manyim: that is, their good or evil
intentions. ciketa : pf. of cit perceive (cp. 189, 4). In d the caesura
irregularly follows the third syllable. ’

W A 7 frrRuTgaTEl w1 T & | faETaRaT easat
Ty wwiifer Sdgfafi . fook ) st Sedogen wafdy
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MITRA-VARUNA )

[vii. 61, 2

agt | Fgife | gag | gowg |
woty: |
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2pré vam sd, Mitra-Varunav,

GE

Fortlé Jor you two, O Mitra-

rtava Varuna, this pious priest, heard
vipro ménmani dirghadrad afar, sends his hymns, that ye may
iyarti, Javour his prayers, ye wise ones,
yésya brihmani, sukrati, &- {that ye may fill his autumns as it
vatha, were with wisdom.
4 yét kritvi nd farddah pr-
ndithe.

iyarti: 8. s. pr. of r go. yédsya . .. dvathas= yit tdsya
avathas: on the sb. with relatives see p. 8566, 2. sukratii: see
note on rtavari, i. 160, 1b. The repeated unaccented word in the
Pada text here is not marked with Anudattas because all unaccented
syllables following a Svarita are unmarked. a prodithe: 2. du. sb.
pr. of prn fill. The meaning of d is not quite certain, but is
probably ‘that ye who are wise may make him full of wisdom
all his life’. #arddas: autumns, not vargini rains (which only
occurs in the AV.), regularly used in the RV. to express years of
life, because that was the distinctive season where the RV. was
composed.

3 MR yie: w1 S | farsrawaT | gfe=n )

¥ fg3 wugy: g | fE g gE: 1 gy 1

Tt T Wty e 36T1Y |

wdRAY whifrd Tty @i 3 o) g ) Ay
R | ga: | Wi s farw) TR

From the wide earth, O Miira-
Varuna, from the high lofly sky,

8 pré urér, Mitrd-Varuna, prthi-
vyib,
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prd divd ;gvéd brhatdh, su-
déani,

spafo dadhathe égadhisu vikgi

fdhag yaté, 'mimisam riksa-

MITRA-VARUNA

121

O bounteous ones, ye have placed
your spics that go separately, in
plants and abodes, ye that prolect
with unwinking eye.

ména.

urés : here used as f. (as adjectives in u may be: 98), though the
f. of this particular adj. is otherwise formed with 1: urv-i. sudani :
see note on sukrati in 2c¢. spdéas: the spies of Varupa (and
Mitra) are mentioned in several passages. dadhathe: Pragrhya
(26 b). 6sadhigu: the use of this word seems to have no special
force here beyond expressing that the spies lurk not only in the
houses of men, but also outside. yatds: pr. pt. A. pl. of i go.
animigam : acc. of 4-nimisg f. non-winking, used adverbially, to be
distinguished from the adj. a-nimisd also used adverbially in the
acc. The initial & must be elided for the sake of the metre.

8 Wt e T{uwy ute w9 | faaed | aRu | um )
ot {3 sgR Afgar et QA ofd 9gR) wfest
FIATET WAFATREI: FAT | AT | TR | FHIA:
W AqHEAT F9H R W gReHET | gwew ) faaR

4 é4msd Mitrdsya Varunasya dhé- I will praise the ordinance of
msg, : : Mitra and Varuna: their force
§ismo rédasi badbadhe mahitva. presses apart the two worlds with
dyan masa dyajvanam avirﬁ.l;; might. May the months of non-
pré yajidmanma vrjinam tirite. sacrificers pass without sons; may
he whose heart is sct on sacrifice

extend his circle, :

sdmsea: this form may be the 2. s. P. ipv. with metrically
lengthened final vowel, as the Pada text interprets it; or the 1. s.
sb. P. (p. 125). The latter seems more likely because the poet
speaks of himself in the 1. prs. (twice) in 6a,b also. badbadhe :
int. of badh (174 a); cp. vii. 23, 3, vi badhista syd rédasi mahitva
ke has pressed asunder the two worlds with his might. mahitva : inst.
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(p. 77). dyan: 8. pl. pr. sb. of i go (p. 180). avirds: predicative =
—~as_souless; on the accent see p. 455, 10¢ca. _yajidmanmé : con-
trasted with dyajvanam (accent p. 455, f. n. 2). pré tirdte: 3. s.
sb. pr. of t¥ cross; this cd. vb. is often used in the sense of pro-
longing life (A. one's own, P. that of others), here of increasing
the number of one’s sons (as opposed to aviras in c); ep. pra yé
bandhum tirdnte, gavya priicinto 4évya maghani who further their
Lin, giving abundanily gifts of cows and horses (vil. 67, 9).

w =g fet gemifrmr At W) et et g ) A
aary 4 TR A GIA W1 9Tg | AR TFR ) A IR/
g® WS wgAT St g | IR | FPAT | IR
w it frerafed wEan w) A fra e wE

5 émurd, vidvd, vrsanav, ima O wise mighty ones, all these
vam, (praises) are for you two, in which

né yasu citrdim dddrfe, nd ya- no marvel is seen nor wmystery.
kgdm. Avengers follow the falsehwods of

drubah sacante dnrtd jananam: men: there huve beem no Sccrets
4 - . L. v -
na vam ninyani acite abhtvan. for you not fo know.

The interpretation of this stanza is uncertain. Following the
Padapitha I take dmira to be a du. m. agreeing with vrsanau, but
viéva for vibvas (contrary to the Pada) f. pl. N. agreeing with imés
these (se. stuté,ya.s_). na citram : that is, no deceit or falsehood.
dddrée: 3.s. pf. A. with ps. sense, as often (cp. p. 842 a). drihas:
the spies of Varuna (cp. 3¢). né ninyani: explains c: there is
nothing hidden from you. a-cite : dat. inf, (cp. 167, 14a).

¢ &y o gv ded WAty w0 S T AR IR TR

¥ ot FIITIRUT gAT: | Wit |

W ai #aRtERy Taifa 91 7R faarageT L sand:

waT g gt L W AR W) Y | Tt
LEUSER L ER iR CHER
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6sdm u vim yajfidm mahayam With reverence I will consecratc
namobhir; - Jor you the sacrifice ; I call on you

huvé vam, Mitrd-Varuna, sa- (wo, Mitra- Varuna, will zeal.
badhah. (These) new thoughts arc to praisc

Pré vim msdnmani redse navani ; you ; may these prayers that hace
L. , P . . N
krtani bréhma jujusann imani. becn offered be pleasing.

sim meahayam: 1. s. inj. c¢s. of mah. huvé: 1. s pr. A. of
hi call. sabadhas: note that the pcl. sa is separated in the Pada
text, though the privative pel. a is not. prd . . . rcase : dat. inf.
from are praise (see p. 192, b1; cp. p. 463, notes 2 and 8). navani:
the seers often emphasize the importance of new prayers. brahma:
1. pl.; see 90, p. 67 (bottom) and note 4. jujusan: 8. pl. sb. pf. of
jus (140, 1).

© ¢34 ¥ g fagaeat TER | AT | qUsEfR  gaeata
. IRy e | EALERERIELUIEI LIl
fegifa gin fuge fady <t et g oo 1 fagar ) faw =y
ESRICESIGICE o I CL AR AR 1 NEHE I ]

7 iyam, devd, puréhitir yuvi- This priestly scrvice, O gods, has
bhy&am been rendered to you two at sacri-
yajiiésu, Mitra-Varunav, akari; fices, O Milra-Varuna. Take us
viévani durga piprtam tiré no.  across all hardships. Do ye protect
Yuydm péata suastibhih sada  wus cvermore with blessings.
nah.

»

This final stanza is a repetition of the final stanza of the preceding
hymn (vii. 60); d is the refrain characteristic of the hymns of the
Vasistha family, concluding three-fourths of the hymns of the seventh
Mandala.

deva : voec. du., shortened for deva (cp. Varuna in 1a) as restore‘d
in the Pada text. yuvdbhyam : note the difference between this

form and ydvabhyam, dat. du. of yivan youth.. Mit'ri-Va.rux.mu:
note that in the older parts of the RV. the du. ending au occurs
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only within a Pada before vowels, in the Sandhi form of av.
akari: ps. ao. of kr do. piprtam : 2. du. ipv. pr. of pr put across.
yiuyam: pl, scil. devas, because the line is a general refrain
addressed to the gods, not to Mitra-Varuna.

SURYA

Some ten hyuine are addressed to Sirya. Since the name designates the
o1b of the sun as well as the god, Surya is the most concrete of the solar
deities, his connexion with the luminary always being present to the mind
of the seers. The eye of Sirya is several times mentioned; but Sirya
himself is also often called the eye of Mitra and Varuna, as well as of
Agni and of the gods. He is far-seeing, all-seeing, the spy of the whole
world ; he beholds all beings, and the good and bad deeds of mortals. He
arouses men to perform their activities. He is the soul or guardian of all
that moves or is stationary. His car is drawn by one steed called etass,
or by seven swift mares called hérit bays.

The Dawn or Dawns reveal or produce Siirya; he shines from the lap of
the Dawns; but Dawn is also sometimes Sirya's wife. He also bears the
metronymic Aditya or Aditeya, son of the goddess Aditi. His father is
Dyaus or Heaven. The gods raised him who had been hidden in the ocean,
and they placed him in the sky; various individual gods, too, are said to
bave produced Sirya or raised him to heaven.

Siirya is in various passages conceived as a bird traversing space; he is
a ruddy bird that flies ; or he is a flying eagle. He is also called a mottled
bull, or a white and brilliant steed brought by Dawn. Occasionally he is
described as an inanimate object: he is a gem of the sky, or a variegated
stone set in the midst of heaven. He is a brilliant weapon (dyudha) which
Mitra-Varuna conceal with cloud and rain, or their felly (pavi), or a bril-
liant car placed by them in heaven. Sirya is also sometimes spoken of as
a wheel (cakrd), though otherwise the wheel of Sturya is mentioned. Sirya
shines for all the world, for men and gods. He dispels the darkness,
which ke rolls up like a skin, or which his rays throw off like a skin into
the waters. He measures the days and prolongs life. He drives away
sickness, disease, and evil dreams. All creatures depend on him, and the
epithet ‘all-creating’ (vivé-karman) is once applied to him, By his
greatness he is the divine priest (asuryd puréhita) of the gods. At his
rising he is besought to declare men sinless to Mitra-Varuna and to other
gods.

The name Bitryn is a derivative of svar light, and cognate with the Avestic
hvare sun, which has swift horses and is the eye of Aliura Mazda.
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vil. 63. Metre : Tristubh.
A Safa gt famsa: I F T ol gewnt ) faEs
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11id u eti subhdgo vidvdcaksah Up rises the genial all-seeing
sadharanah Siirio mfmugﬁ!}ﬁm, Sun, common to all men, the eye
ciksur Mitrdsya Vdarunasya of Mitra and Varuna, the god who

(U0

devas, rolled wp (he darkness like a
cirmeve yih samdvivyak td- skin.
mamsi.

viévédcaksds : cp. urucdksds in 4a; on the accentuation of these
two words cp. p. 454, 10 and p. 455, 10ca. cdksus: cp. vii. 61, 1.
sam-4vivyak : 8. s. ipf. of vyac extend. cdrma iva: cp. iv. 13, 4. -
rafmdyah Siriasya cirmevavadhus témo apsi antdh the rays
of the sun have deposited the darkness like a skin within the waters.

R Sifa wedar smtw T & ofqofa ) weafaan s=t-
wErRgle: giw ) e
ELIGR LRRUES ik AT FF: 1 TG |

RLER LG B G R LR S e Gl
: A TA: | RO |G g

2 dd u eti prasavité jénanam Up rises the rouser of the people,
mahén ketir arnavah Suriasya, {he great waving banner of the Sun,
samindm cakrdm paridvivrtsan, desiring to revolve hither the uni-
yid Etads véhati dhiirsu yuktah. form wheel, which Etasa, yoked to

the pole, draws.
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prasav1ta. with metrically lengthened i (ep. p. 440, 4) for
prasavita as restored by the Padapatha; cp. 4 ¢, jdnah Suryena
préasutah. samandm : wuniform, with reference to the regularity
of the sun’s course. cakrdm : a single wheel of the sun, doubtless
with reference to the shape of the luminary, is regularly spoken of.
paryivivrtsan : ds. of vrt turn ; cp. p. 462, 18a. TEtadds: as the
name of the sun’s steed, is several times mentioned ; but Strya is also
often said to be drawn by seven steeds; cp. i. 164, 2, saptd yuiijanti
ratham ékacakram, ékd$ dévo vahati saptdnama seven yoke the
one-whecled car, one steed with seven names draws it. dhursu: the loc.
pl. as well as the s. of this word is used in this way.

3 feprredw SwEiguEig fasuTstaT: | SREtR | SusEta |
AT | 1S R | FYSATAL:
TH ¥ 3w WA sy LRSS LRl
¥ @At W Afwefa wtd 0 = gATRO T wefRATha

3 vibhrajamina usdsim updsthad Shining forth he rises from the
rebhdir id eti anumadydmanah. lap of the dawns, grected with
esd me devih Savita cachanda, gladness by singers. He has seemed
yé4h samandam ng praminéti dha- to me god Savitr who infringes not

ma. the uniform law.

cachanda: here the more concrete god Surya is approximated to
Savitr (i. 85), who is in several passages spoken of as observing
fixed laws, In this hymn Surya is also referred to with terms
(prasanta,, prasiitas) spc—cmlly applicable to Savitr. nd prammatl
cp. what is said of Dawn in i, 123, 9, rtdsya n& minati dhama she
infringes not the law of Order.

g fZay W SxEa SR’ fga: | g | 3ReERth | 31 ufa
FATEpiTT: | T | e | sk
o S U wgaAr TR | I | FHG | HSFAT: |
waaY it wuawvifa o W= | weife | gwEw | wuifa
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4 divé rukm4 urucdksd ud eti, The golden gem of the sky, far-
diiréarthas taranir bhraja- seeing rises, whose goul is distant,
maéanah. speeding onward, shining. Now
nindm jénah Siriena prasita  may men, aroused by the Sun,
dyann dArthani, krodvann d- atlain their goals and perform their
pamsi. labours.
divé rukmadh : cp. vi. 51, 1, rukmé nd divd uditd vy adyaut
like a golden gem of the sky he has shome forth at sunrise; and
v. 47, 3, méidhye divé nihitah prénir 48ma the variegaled slonme
set in the middle of the sky. duréarthas: Sarya has far to travel
before he reaches sunset. dyan: 8. pl. pr. sb. of i go. 4rthani:
note that this word is always n. in the RV. except in two hymns
of the tenth book, in which it is m. Xkrndvan: 3. pl. pr. sb. of kr
do ; accented because beginning a new sentence (p. 465, 18 a).

4ot gt @ T TF | FGAL | G AR
B/ 7 Hraaifa o {1 9 e =g ufa ey
wfd @i gT SRR faQw wfd | TR T | SASER | favwm
TatfdaTaRUTE 73 w:sfin | frTaRuT  va L g@

5 yatra cakrir amftd gatuim Where the immortals have made
asmali, a way for him, like a flying eagle
6yené nd diyann dnu eti pa- he Sollows his path. To you two,
thah, when the sun has risen, we would

prati vam, siira \dite, vidhems pay worship with adorations, O
némobhir Mitra-Varunotd ha- Mitra-Varuna, and with offerings.
vyaih.
yatréd : the final vowel metrically lengthened. amftas: various
gods, as Varuna, Mitra, and Aryaman (vii. 60, 4), are said to have
made paths for the sun. préti to be taken with vidhema. siira
udite : loc. abs. (205 b).

AR ot wdAT M. g A Wy
W T @ e @ dra | aiE ) ges
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g < fl guetfr ey oo = famt) gowwifa g
gd ura wfaf agr . g wa | whfesf o agtiw

6 ull Mitré Virund Aryama nas Now may Mitra, Varuna, and
tméne tokdya virivo dadhantu: Aryaman grant wide space to us
Suga no vidva supathéani santu. oursclves and fo our offspring.
yuydm pata suastibhih sdda Let all our paths be fair and easy

nah. to traverse. Do ye protect us ever-
more with blessings.

nii: to be pronounced with a slur as equivalent to two syllables
(v —, cp. p. 487 a 8); only nil occurs as the first word of a sentence,
never ni (p. 288); the Pada text always has nu. tmdne: this
word (cp. 90, 2, p. 69) is often used in the sense of self, while atmén
is only just beginning to be thus used in the RV. (115 a) and later
supplants tanii body altogether. dadhantu: 8. pl. pr. according to
the a conj. (p. 144, B8 3) instead of dadhatu. suga: lit. may all
(paths) be easy to travel and easy to traverse. This final stanza is
a repetition of the final stanza of the preceding hymn (vii. 62).
On d see note on vii. 61, 6,

ASVINA

These two deities are the most prominent gods after Indra, Agni, and
Soma, being invoked in more than fifty entire hymns and in parts of several
others. Though their name (aév-in horseman) is purely Indian, and
though they undoubtedly belong to the group of the deities of light, the
phenomenon which they represent is uncertain, because in all probability
their origin is to be sought in a very early pre-Vedic age.

They are twins and inseparable, though two or three passages suggest
that they may at one time have been regarded as distinct. They are
young and yet ancient. They are bright, lords of Justre, of golden bril-
liancy, beautiful, and adorned with lotus-garlands. They are the only gods
called golden-pathed (hiranya-vartani). They are strong and agile, fleet
as thought or as an eagle. They possess profound wisdom and occult
power. Their two moet distinctive and frequent epithets are daard won-
drous and nasatya, frue.

They are more closely associated with honey (médhu) than any of the
other gods, They desire honey and are drinkers of it. They have a skin

/’/



vii. 71] ASVINS 129

filled with honey; they poured out a hundred jars of honey. They have
a honey-goad ; and their car is honey-hued and honey-bearing. They give
honey to the bee and are compared with bees. They are, however, also
fond of Soma, being invited to drink it with Usas and Strya. Their car is
sunlike and, together with all its parts, golden. It is threefold and has
three wheels. It is swifter than thought, than the twinkling of an eye. 1t
was faslioned by the three divine artificers, the Rbhus. It is drawn by
horses, more commonly by birds or winged steeds; sometimes by one or
more buffaloes, or by a single ass (rasabha). It passes over the five
countries ; it moves around the sky ; it traverses heaven and earth in one
day ; it goes round the sun in the distance. Their revolving course (vartis),
a term almost exclusively applicable to them, is often mentioned. They
come from heaven, air, and earth, or from the ocean; they abide in the
sea of heaven, but sometimes their locality is referred to as unkmown.
The time of their appearance is between dawn and sunrise: when darkness
stands among the ruddy cows ; Usas awakens them; they follow after her
in their car; at its yoking Usas is born. They yoke their car to descend to
earth and receive the offerings of worshippers. They come not only in the
morning, but also at noon and sunset. They dispel darkness and chase
away evil spirits.

The Aévins are children of Heaven; but they are also once said to be
the twin sons of Vivasvant and Tvastr's daughter Saranyd (probably the
rising Sun and Dawn). Pisan is once said to be their son; and Dawn seems
to be meant by their sister. They are often associated with the Sun con-
ceived as a female called either Siiry@ or more commonly the daughter of
Strya. They are Strya's two husbands whom she chose and whose car she
mounts. Siiryd's companionship on their car is indeed characteristic.
Hence in the wedding hymn (x. 85) the Aévins are invoked to conduct the
bride home on their car, and they (with other gods) are besought to bestow
fertility on her.

Tho Aévins are typically succouring divinities. They are the speediest
deliverers from distress in general. The various rescues they effect are of
a peaceful kind, not deliverunce from the dangers of battle. They are
characteristically divine physicians, healing diseases with their remedies,
restoring sight, curing the sick and the mnimed. Several legends are
mentioned about those whom they restored to youth, cured of various
physical defects, or befriended in other ways. The name oftenest mentioned
is that of Bhujyu, whom they saved from the ocean in a ship.

The physical basis of the Asvins has been & puzzle from the time of the
earliest interpreters before Yiska, who offered various explanations, while
modern scholars also have suggested several theories. The two most
probable are that the Aévins represented either the morning twilight, as

1903 K
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half light and half dark, or the morning and the evening star. It is
probable that the Advins date from the Indo-European period. The two
horsemen, sons of Dyaus, who drive across the heaven with their steeds,
and who have a sister, are parallel to the two famous horsemen of Greek
mythology, sons of Zeus, brothers of Helena; and to the two Lettic God’s
sons who come riding on their steeds to woo the daughter of the Sun. In
the Lettic myth the morning star comes to look at the daughter of the Sun.
As the two Advins wed the one Siirya, so the two Lettic God's sons wed the
one daughter of the Sun; the latter also (like the Dioskouroi and the
Asdvins) are rescuers from the ocean, delivering the daughter of the Sun or
the Sun himself.

vil. 71. Metre : Tristubh.

4 WY FYTEEy afEER wd | &y | R | g | AR
frufh ewfioeaTg vt | faf | e | wREre | g
THiAET MR T FIA T SHET | ASHAT | AR | FIA |
fea w whRwmgEaR et e TRR) T gEaRl

1 dpa svisur Usdso Nag jihite: Night departs from her sister

rindkti krgnir arugaya pdntham. Dawn. The black one yiclds a
d48vamagha, gémaghd, vam hu- path fo the ruddy (sun). O ye that

vema: are rich in horses, rich in cows,

divd naktam drum asmdd yu- on you two we would call : by day

yotam. and night ward off the arrow
_Jrom us.

Nék (N. of néé) : this word occurs here.only. épa jihite: 8. s. A.
from 2. hé. TUsdsas: abl.,, with which svédsur agrees. Night and
Dawn are often called sisters, e, g. svésa svésre jyayasyai y6nim
araik the(one) sister has yielded her place to her greater sister (i, 124, 8);

.and their names are often joined as a dual divinity, ndktogasa.
The hymn opens thus because the Asvins are deities of the early
dawn., krsnis (dec., p. 87): night; cp. i. 118, 2, évetyd agad draig
u krené sddanani asydh the bright one has come; the black one has
yielded her abodes to her. rindkti: 8. s. pr. of ric leave. arusaya:
to the sun ; cp. i. 113, 16, draik pintham yatave siiryays she has
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yielded a path for the sun to go. péntham: on the dec. see 97, 2a.
gomaghé: on the accentuation of this second voe., see p. 465, 18 a.
sdram : the arrow of death and disease; for the Aévins are charac-
teristically healers and rescuers. asméd: p-104. yuyotam: 2. du.
of yu separate, for yuyutam; ep. 2 ¢ and note on ii. 83, 1 b.

R JUTATH ITYY WA SUGHIAR | TN | qA |
W Frwafae www ) W | amAR | wfEET ) qde)
JrAwR et TR | T WiHTR | Tt

fean s wredt Areted w0 (Rt | e AT ofd ) st

A
2 upayatam dadise martidya Come hither to the aid of the
rithena vamdm, Aévina, vah- pious mortal, bringing wealth on
anta. your car, O Advins. Ward off
yuyutim asmdad énirdam &mi- from us languor and disease: -
vam : day and night, O lovers of loney _/,
diva naktdm, madhvi, trasi- may you protect us.

théam nah.
upa-a-yitam: 2. du. ipv. of ya go; on the accent see p. 469,
"0 A ga. madhvi: an epithet peculiar to the Asvins. trasitham :
2. du. A. s a0. op. of trd profect (143, 4); irregularly accented as if
begmnmg a new sentence.
3 W qi THwEnEi I LR AR CCCICERE
gETEAY Feuy 799 | SYET
THfRgagfaTEy gaoad: | Hw | TATR |
wﬁht g w%m [ wa swmfER | TAgRsh | w2
= | W | A A | I

3 & vam rétham avamdsyam viu- Let your kindly stallions whirl
"stau hither your car at (this) latest day-

sumniyévo visano vartayantu. break. Do ye, O ASvins, bring it
K 2
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syumagabhastim rtayugbhir 68- that is drawn with thongs with your
vair, horses yoked in due time, lither,
ﬁ,Aéviné,vésumantarg vahetham. laden with wealth.

avamdsyam: prn. adj. (120 ¢1). sumndydvas: the vowel is
metrically lengthened in the second syllable, but, when this word
occupies another position in the Pada, the short vowel remains,

8 4 ot Tt guet W AmT 9 1 IR T4 JUAY fd geuat)

Ay sgwY samtaT ) wfE | 92T
= A e wtEed qraR. fAeIT | SR SR |
Wi w5t gy faifa w0 =) g arEaET ) s qraa
"W T ferewa: ) -

it n
4y6 vam rdatho, nrpati, ésti The car, O lords of men, that is
volha, “your vehicle, three-seated, filled with
trivandhuré vésumam usrd- riches, faring at daybreak, with that
yama, come hither to us, Nasatyas, in

& na end, Nasatyd, upa yatam, order that, laden with all food, for
abhi ydd vam vidvipsnio jigati. you i may approach us.

trivandhuréds: accent, p. 455 ca. vasuman: Sandhi, 89. a
upa yitam: p. 468, 20a; cp. note on upaydtam in 2a ena:
p. 108, ydd: p. 857, vam: ethical dat. viévdpsnyas: the
meaning of this word being doubtful, the sense of the whole Pada
remains uncertain, jigati 3. s. sb. of g& go, indistinguishable from
the ind.

y Jo s ICRsqE AR | FAT | ATH: | TR |
1 33d seyryaEw for 1 9 | TRy 1 WP W)
fridewda: gdafi fo: | wide: | et | AR W)
fa ated iR wiawm: 1 ) amwraw ) TR | wTaw | we-

fft
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9 yuvdm Cydvanam jardso ’mu-

ASVINS

138

Ye two released Cyavana from

muktam, old age, ye brought a swift horse
ni Peddva uhathur &8um d8- fo Pedu,; ye rescued Atri from

vam; distress and darkness; ye placed
nir dmhasas tdmasah spartam Jahusa in freedon.

Atrim,
ni Jahugdm Aithiré dhatam

antdh.

yuvédm : note that this is the nom., yuvam being the ace.: p. 105.
Cydvana is several times mentioned as having been rejuvenated
by the Aévins. jardsas: abl (p. 316 ). amumuktam : ppf. of
mue (140, 6, p. 168). ni whathur: 2, du. pf. of vah. Peddve:
Pedu is several times mentioned as having received a swift, white,
serpent-killing steed from the Aévins. nih spartam: 2. du. root
20. of spr (cp. 148, 1a). The. ao. in ¢ and d is irregularly used in
a narrative sense. ni dhatam: 2. du. root ao. of dha. In i. 116, 20
itds said of the Aévins: ‘ye carried away at night Jahuga who was
encompassed on all sides’,

& T w0t Gt Y
i g3 Jaa JRew
T i gagaae
ERRIERSIE L

6 1yé.m manisa, iydm, Advina, gir.
imém suvrktim, vrsapa, juse-
) tham.
ima brahmini yuvayiini agman.
yiydm pata suastibhih sddd
nah.

TR AT | TR WO R

TR Feghas ) gauT | RIT
T | FEtfw ) gaeg L waE
ERUARGERS I N AR U E

This is my thought, this, O
Asvins, my song. Accept gladly
this song of praise, ye mighty ones.
These prayers have gone addressed
to you. Do ye protect us evermore
with blessings.

manisa: this is one of the four passages in which the nom. of the
der. & dec, does not contract with a following vowel in the Samhita
text, here owing to its preceding the caesura (cp. note on v. 11, 5b).
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gir: 82, agman: 8. pl. root ao. of gam (148, 1¢). This stanza
is a repetition of the last stanza of the preceding hymn (vii. 70),
which also is addressed to the Asvins. On d see note on vii. 61, 6.

VARUNA

Beside Indra (ii. 12) Varuna is the greatest of the gods of the RV,
though the number of the hymns in which he is celebrated alone (apart
from Mitra) is small, numbering hardly a dozen.

His face, eye, arms, hands, and feet are mentioned. He moves his arms,
walks, drives, sits, eats, and drinks. His eye with which he observes
mankind is the sun. He is far-sighted and thousand-eyed. He treads
down wiles with shining foot. He sits on the strewn grass at the sacrifice.
He wears a golden mantle and puts on a shining robe. His car, which is
often mentioned, shines like the sun, and is drawn by well-yoked steeds.
Varuna sits in his mansions looking on all deeds. The Fathers behold
him in the highest heaven. The spies of Varuna are sometimes referred
to: they sit down around him ; they observe the two worlds ; they stimulate
prayer. By the golden~wmged messenger of Varuna the sun is meant.
Varuna is often called a king, but especially a universal monarch (aamrsa)
The attribute of sovereignty (ksatrd) and the term dsura are predomi-
nantly applicable to him. His divine dominion is often alluded to by the
word maya occult power; the epithet mayin crafty is accordingly used
chiefiy of him. -

Varuna is mainly lauded as upholder of physical and moral order. He
is a great lord of the laws of nature. He established heaven and earth,
and by his law heaven and earth are held apart. He made the golden
swing (the sun) to shine in heaven; he has made a wide path for the sun;
he placed fire in the waters, the sun in the sky, Soma on the rock. The
wind which resounds through the air is Varuna’s breath. By his ordinances
the moon shining brightly moves at night, and the stars placed up on high are
seen at night, but disappear by day. Thus Varuna is lord of light both by
day and by night. He is also a regulator of the waters. He cauvsed the
rivers to flow ; by his occult power they pour swiftly into the ocean without
filling it. It is, however, with the aerial waters that he is usually connected.
Thus he makes the inverted cask (the cloud) to pour its waters on heaven,
earth, and air, and to moisten the ground.

Varuna s ordinances being constantly said to be fixed, he is pre-eminently
called dhrtdvrata whose laws are established. The gods themselves follow
bis ordinances. His power is 8o great that neither the birds as they fly nor
the rivers as they flow can reach the limits of his dominion. He embraces
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the universe, and the abodes of all beings, He is all- knowmg, and his
omniscience is t)pica.l He knows the flight of the birds in the sky, the
path of the ships in the ocean, the course of the fartravelling wind,
beholding all the secret things that have been or shall be done, he wit-
nesses men's truth and falsehood. No creature can even wink without his
knowledge.

As a moral governor Varuna stands far above any other deity, His wrath
is aroused by sin, the mfnngement of his ordmances, which he severely
punishes. The fetters (paéas) with which he binds sinners are often men-
tioned, and are characteristic of him. On the other band, Varuna is
gmcious to the penitent. He removessin as if untying a rope. He releases
even from the sin committed by men’s fathers, He spares him who daily
transgresses his laws when a suppliant, and is gracious to those who have
broken his laws by thoughtlessness. There is in fact no hymn to Varuna
in which the prayer for forgiveness of guilt does not occur. Varuna is on
a footing of friendship with his worshipper, who communes with him in his
celestial abode, and sometimes sees him with the mental eye. The righteous
hope to behold in the next world Varuna and Yama, the two kings who
reign in bliss.

The original coneeption of Varuna seems to have been the encompassing
skv. It has, however, beecome obscured, because it dates from an earlier
ag.e. For it goes back to the Indo-Iranian period at least, since the Abura
Mazda (the wise spirit) of the Avesta agrees with the Asura Varupa in
character, though not in name. It may even be olderstill; for the name
Varuga is perhaps identical with the Greek ofpavés sky. In any case, the
word appears to be derived from the root vy corer or encompass,

vil. 86. Metre: Trigtubh.

A ¥iT s afgn IHfy W g W Al it
fr weew QFE fagdl fa W e S e R
w Ardgs 4AR e &t ofi
fgar W< awdy P W | AR | SR | TR | JEAR

— AT | TR gt T 1

1 ahira ty asya mahind jan{upgi, Intelligent indecd are the genera-

vi yés tastdmbha- rédasi cid tions by the might of him who has
urvi, propped asunder even the fuco wide
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pré nakam rsvim nunude brh- worlds. He has pushed away the -

antam, Ligh, lofty firmament and the day-
dvita ndkgatram; paprathac ca star as well,; and he spread out
bhiima. the earth.

dhira: cp.. 7c, dcetayad acitah; and vii. 60, 6, acetisam cic
citayanti ddksaih they with their skill make even the unthinking think.
asya = Virunasya. mahing = mahimna (see 90, 2, p. 69). Varuna
(as well as other gods) is several times said to hold apairt heaven and
earth (e. g. vi. 70, 1), which were supposed to have originally been
united. pré nunude: pushed away from the earth; ep. vii. 99, 2
of Visnu : 4d astibhna pakam rsvim brhéntam thou didst prop up
the high lofty firmament. nakam : means the vawlt of heaven ; there
is nothing te show that it ever has the sense of sun which Sayana
givesit here. Sayana also makes the verb nunude, though unaccented,
depend on the relative in b; ¢ is, however, equivalent to a relative
clause (cp. ii. 12, 5 b. 8 d). ndksatram: in the sing. this word
regularly refers to the sun, in the pl. to the stars. Varuna and other
geds are often said to have raised the sun to, or to have placed it
in, heaven. dvita: doubly to be taken with nunude; that is, he
raised up from the earth both the vault of heaven and the sun.
paprithat: ppf of prath (140, 6); accented hecause it begins a
new sentence. bhilma: note the difference between bhiiman n.
earth and bhamdén m. multitude (p. 259).

ATl AT ¥ A 97 | wQt a1 @ AR A
*T AGTARE FariN | AT Y)W R ) A
& ¥ gawdarn o e 1 |1 g W @)
T Hokta gAMWW wR e W7 | GIIER | owar: | wfiv

-y

2 utd svaya tanua sdém vade tdt: And I converse thus with myself:

kada nd antér Virupe bhu- ‘when, pray, shall I be in com-
vénip munion with Varuna? What obla-

kim me havydm dhrndnojuseta? tion of mine would he, free from

kadd mrlikdm suménd sbhi wrath, enjoy? When shall I, of
khyamp good cheer, perceive his mercy 2’
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svdyd tanvhi: with my own body = with myself (cp. p. 450, 2).
nv antdr; loc. cif. Note that when a final original r appears in the
Sambhita text, it is represented by Visarjaniya only in the Pada text ;
on the other hand, antéh in vii. 71, 5 appears as antér iti; within
Varuna = united with Varunra. bhuvani: 1. s. sb. root ao. of bhit be.
khyam: 1. s, inj. & a0. of khya.

? o AR T fRgy- Y% | A0 U | q9 ) g
Tt ufn fafeget fagdmy  od) o ) ofen fafagd: ) Rrsgde
FAfed FRfERTE FATAR TR FL: ) W
W ¥ g W T A1 G | A TRW A

3prché téd éno, Varuns, di- I ask about that sin, O Varuna,

dfksu ; with a desire to find out; I ap-
ipo emi cikitliso vipfcham ; proach the wise in order o ask ;
samandm in me kavéyad cid the sages say ome and the same

ahur: thing tome: ‘this Varuna is wroth
ayim ha tibhyam Vdruno hr- with thee.’

nite.

prché: 1. s. pr. ind. A. of prach ask. didfksu is a difficulty :
it has been explained as L. pl. of a supposed word didfé, a very
improbable formation = among those who sec; also as N. s. of a ds.
adj. didfksu, with wrong accent (p. 461 f) and wrong Sandhi, for
didfksur (ipo) = desirous of sceing (i. e. finding out). It is probably
best, following the Padapatha, to take the word as n. of the ds. adj.
used adverbially (with adv. shift.of accent) = with a desire o see, 1. e.
Jind out. 1ipo = 1ips u (24). ocikitisas: A. pl. of the pf. pt. of cit
perceive. vi-pfcham ace, inf (167, 2a). hrnite: 8. s pr. A. of hr
be angry ; w. dat. (200 ).

8 famst Wi axw @ fat | W9 | WI" | TR | AR
qeeiraTt faatafe guiaw  gq) Sanw) faatafi ) @

.
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VARUNA® [vii. g6, 4

4 kim aga asa, Varuna, jyéstham
yat stotiram jighamsasi sdkha-

What has been that chief sin,
O Varuna, that thow desirest to

yam ? slay thy praiser, a friend? Pro-
pri tdn me voco, dulabha sva- claim that to me, thou that art hard
dhavo: to deceive, self-dependent one : thee

would I, free from sin, cagerly
appease with adoration.

'3 - £ - e
ava tvanena ndmasa turd_iyam.

jyéstham = jydigtham, to be pronounced as a trisyllable (15, 1 f).
yat: that as acj. (p. 242). jighamsasi: ds. of han slay. prd vocas:
inj. ao. of vac say. dilabha: 49¢. turd_iydm = turdh iyam (op.
of i go), to be pronounced, with irr. secondary contraction (cp. 22 a;
48 q), as turéyam. dva to be taken with iyam (cp. 5 a—c).

=9 | grarhit | fasat  wy w
w1 9T TR g | At
W | AT TYEGUR N 9 | ATGR
TR | IWA | A | R | T

Set us free from the misdecds
of our futhers, from those that we

4 wd grurfa o=t =y N
§9 91 T4 dewn Aghic |
R Tgd 9 ary
T q& A ey AfgwA

5 dva drugdhani pitria srja no,
v Z '3 Fa 2z
dva ya vaydm cakrma tani-

bhih.
4va, rdjan, padutfpam nd ta-
srja, vatsdém nd dam®no, Viési-
stham.

have commilted by ourselves. Re-
lease Vasistha, O King, like «
cattle-stealing thief, like a calf from
a rope.

dva srja (metrically lengthened final, also in d): note the different
construction in a: acc. of object and dat. of prs.; and in ed: acc. of
prs. and abl. of that from which V. is set free, drugdhani: pp.
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of druh. cakymé: metrical lengthening of final vowel. tantibhis:
in the sense of a ref. prn. avé srja: i.e. from sin. tdyum: as
one releases (after he has expiated his crime) a thief who has been
bound; cp. viii. 67, 14: té nd, Adityiso, mumécata stendm
baddhdm iva as suck sct us free, O Adityas, like a thief who is bound.
dimnas: distinguish ddman n. bond and dadman n. act of giving
from daman m. giver and gift.

¢naaEt @t mu gfar @ wownE g A gfEnEm
gt wfeiday wiifa . g awg ) faids ) wiEia)
wfQ waTatigs suic wiE | gt aeE: | SueeR

TegAgIA™ wGYar i | |99 ) XA | WA | WA

6 n4 s4 své ddkso, Varuna, dhri- It was not my own intent, O

tih s : Varuna, it was seduction : liguor.

sird manyur vibhidako dcittib; anger, dice, thoughtlessness ; the

isti jyayan kéniyasa uparé ; elder is in theoffenceof the younger;

svipnaé canéd dnrtasya pra- not even slecp is the warder off of
yota. wrong.

The general meaning of this stanza is clear: the sin with which
Varuna is angry has not been due to Vasistha’s intention, but to
seduction of one kind or another. The exact sense of three impor-
tant words is, however, somewhat doubtful, because none of them
occurs in any other passage. It can therefore be made out from the
etymology and the context only. dhrutis: from the root dhru =
dhvr (cp. 167 b, 9; 171, 2), which occurs at the end of one or two
cds., as Varuna-dhra-t deceiving Varuna ; cp. also v. 12, 5: adhir-
sata svaydm eté vacobhir rjuyaté vrjinani bruvantah these hare
deceived themselves with their own words, uttering crooked things to the
straightforward man. Thus the meaning of dhriti appears to be
deception, seduction. The meaning of ¢ depends on the interpretation
of uparé. This word is naturally to be derived (in accordance with
the analysis of the Pada text) from upa + ‘ara (r go). The cd. vb. -
1ipa r occurs two or three times, e.g. AV. vii. 106, 1: ydd dsmrti
cakrmé kim cid, uparimé cdrane if through forgetfulness we have
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done anything, have offended in our conduct, 'The sense of the noun
would therefore be offence, the whole Pada meaning: the elder is (in-
volved) in the (= is the cause of the) offence of the younger, that is, an
elder has led me, the younger, astray. The use of the loc. here is
illustrated by vi. 71, 2: yéh . . . prasavé . . . dsi bhiimanah wlo
(Savitr) art in the stimulation of the world, i.e, art the cause of the
stimulation of the world. prayota: this word might be derived from
pra+yu join or pra+yu separatc ; the latter occurs in the RV. in
the sense of drive away, while the former does not occur in the RV,
and later means stir, mingle. The probability is therefore in favour
of the sense warder off. cand then would have the original sense of
not even (pp- 229-30). svépnas: i.e. by producing evil dreams.

O ¢ Y A A Fx@-  WR W A WFE | 7Y
€ a1g yuaswta: wER | 2aT4 ) &Y | WA |
waagfadat 34 wal WA | wied: 1 331 w2l )
T QR sfa gfa s gaEw O afasdT  genfao

7 g¢ram, disé nd, milhise karani I will, like a slave, do service
ahdm deviya bhiirnaye dnagah. sinless to the bounteous angry god.
dcetayad acito devd aryé; The noble god made the thoughtless
grtsam rayé kavitaro junati. think ; he, the wiser, speeds the

experienced man to wealth,
milhtse : dat. s. of midhvams. karani: 1. s. sb. root a0. of kr
do; to be taken with the adv. dram (p. 318, 4). dcetayat: see cit.
gftsam : even the thoughtful man Varupa with his greater wisdom
urges on. rayé: final dat. (of rdi), p. 814, 2. juniti: 8. s. pr. of
ja speced.

T Wy § o TRw @y WA | G | R TR I
Tfz € sufafagy ) Tz | =t | sds o | e g
RAR R CE R I R R CIRCIR R T
g4 uta wfefi: agt = W |

gaw | ura | |t 1agtima
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8 aydm si tibhyam, Varuna sva- Let this praise be well impressed
dhavo, on thy heart, O self-dependent
hrdi stéma ipafritad cid astu.  Varuna. Let us have prosperity
fdm nah keéme, §ém u yége nd in possession, prosperity also in
astu. _ acquisition. Do ye protect us cver-
yuyam péta suastibhihsdda nah. more with blessings.

tibhyam : dat. of advantage (p. 314, B 1). astu nah: p. 820 1.
On d see note on vii. 61, 6,

MANDOUKAS

The following hymn, intended as a spell to produce rain, is a panegyric
of frogs, who are compared during the drought to heated kettles, and are
described as raising their voices together at the commencement of the rains
like Brahmin pupils repeating the lessons of their teacher,

vii. 108. Metre: Tristubh; 1. Anustubh,

@ ¥ AT AR | T |
At sAIcy: | AT | FASTCL: |
ard s taai = | ae T faat )
W wugwt Ay 0 W | AEGHT | WATRY:

1 samvatsardm éadayani The frogs having lain for a year,
brahmana vratacarinah, like Brahmans practising a vow,
vfwarp Parjinyajinvitam " have uttered Sorth their voice roused
pré mandika avadiguh. by Parjanya.

samvatsardm : acc. of duration of time (197,2). éaéayanas: pf.
" pt. A. of &1 lie (p. 165, f. n. 1). brahmanés: i.e. like Brahmins.
vratacarinas: i. e, practising a vow of silence. Parjdnya-jinvitim :
because the frogs begin to croak at the commencement of the rainy
geason; on the nccent see p. 4566, 2« avadigur: ig ap, of vad
(145, 1).
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RfEET WA W R{wwrEw REm oW W g e
T w1 gk wTE wat ) Lt
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2 divya apo abhi ydd enam ayan, When the heavenly walers came
dftim nd Siskam, sarasi Sdyd- wupon him lying like a dry leather-
nam, bag in a lake, then the sound of the
gavam aha nd mayur vatsini- frogs unites like the lowing of cows
nam, accompanied by calves.
magqﬁkin{up vagnir dtra sam
eti.

divyd dpah: the rains. enam: collective = the frogs; cp. the
sing. mandiikah in 4 ¢ used collectively. ayan: ipf. of i (p. 130).
sarasi: loc. of sarasi according to the primary i dec.(ep. p. 87). A dried-
up lake is doubtless meant. gavam: 102, 2; p. 458, c. 1. 4dtra
(metrically lengthened): here as corr. to ydd (cp. p. 214).

3 FRAT SHAY WAt a1 & M wTa: | Wi
FATHA: ATHTIATAR LELICE
wegEtmat fTat v g guneda: | wgfit | WA
WA WYY FRAL U wegswa | fTaE ) Ty
w: | W | 9 | A O

3 ydd Im enam ufaté abhy dvar- When he has rained upon them
81t the eager, the thirsty, the rainy
trgyavatah, pravisi agatdyam, season having come, one with a
akhkhalikftya, pité.rai;z nd pu- croak of joy approaches the other
trd, " while he speaks, as a son (ap-
any6 anyam 1ups vaidantam eti, proaches) his father.



vii. 108, 5] MANDUKAS 148

im: see p. 220, 2. usatds (pr. pt. A. pl. of va$ desire) : longing for
rain. 4vargit: is ao. of vrs: if the subject were expressed it would
be Parjanya. pravisi: loc, abs. (see 205, 11). akhkhalikftyd: see
184 d; the final of this gd. may be regarded as retaining the original
long vowel rather than metrically lengthening a short vowel, though
it always appears with & in the Pada text. anyds: i.e. mandiikas.

WA Y PWEALY T T WY | PN G
Wai HET qEAfREAT) WU AOH | 99 | RAfRaTa
weEgw aghife: afi W ) 9 whde: ) afte
gt dgg eRAM A gfen ) wRe Ty 1 B aTewL

4 any6é anyam &nu grbhniti enor, One of the two greets the other
a.pérp prasargé yad amandisa- when they have revelled in the dis-

tam. charge of the waters. When the
mandiiko yad abhivrstah kin- frog, rained upon, leaps about, the

iskan, speckled one mingles his voice with
pfénih samprikté héritena va- (that of) the yellow one.

cam.

enos: gen..du., of them two (112 ). grbhnati: 3. s. pr. of grabh.
dmandigatam : 3. du. A. is ao. of mand erhilarate. mandiikas: in
a collective sense. kdniskan: 3. s, inj. int. of skand leap (= ka-
nigkandt), see 174b. Note that this form in the Pada text is
kdniskan, because in the later Sandhi s is not cerebralized before k
(cp. 67). The use of the inj. with ydd is rare. sam-prokté: 3. s. A.
pr. of pre mizx.

4 AT W AT o | TR W | et | AT
TwRlT a2 frdww: 1wl | a1 frETE:

& wgut wga v F¥ | A | QAT EFATe T 1 O
JAT! ATy | T goar: | a@due 1 Wil | Wy

5 yé.d esim anyé anidsya vacam, When one of them repeats the
faktdsyeva vidati siksamanah, speech of the other, as the learner
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sirvam tdd esam samrdheva (that of his teacher, all that of them
pérva is in unison like a lcsson that
yit suvaco vidathanadhi apsi. cloguent ye repeat upon the waters.

esim : cp. enos in 4a. samfdha: the interpretation of c is
uncertain because of the doubt as to the form and meaning of this
word, and because of the many senses of parva. It has accordingly
been very variously explained. The above rendering is perhaps the
most probable. samfdha : inst. of samydh, lit. growing together, then
unison, harmony. parvan, joint, then a section in Vedic recitation.
Thus ¢ would be an explanation of b, the voices of the frogs sounding
together like those of pupils reciting a lesson after their teacher.
véddathana : see p. 125, f. n. 3; change, as often, from 3. prs. to 2.
adhi: 176, 2 a (p. 209).

& MATgCat wewmiyg: AEATY: | T | WAGATY: | T |
gty e whuew gt | U | R | O | U
AT A fadd) fagun |ATR) T fada ) faedaT )
qE 1Y fafegdda o YRSAT | AR ey | adwn o

6 gomayur éko, ajamayur ékah ; One lows like a cow, one bleats

pfénir éko; hédrita éka esam. like a goat ; ome is speckled, one of
saméndm nama bibhrato vi- them is yellow. Bearing a common

ripah. name, they have different colours.
purutra vécalp pipiéur vad- In many ways they adorn their
antah. voice in speaking.

gémayus: cp. 2c¢. pfénis, héritas: cp. 4d. samanam: they
are all called frogs, though they have different voices and colours.
"bibhratas: N. pl. pr. pt. of bhr (p. 132). purutra: note that the
suffix in words in which the vowe} is always long in the Samhits text
(as in devatra, asmatra, &c.) is long in the Pada text also; while in
others like dtra,in which it is only occasionally lengthened metrically,
the vowel is always short in that text. pipifur: they modulate the
sound of their voices (cp. a).

-~
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7 brahmanéso atiritré nd s6me,
séro ni purndm abhito, vad-
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Like Bralmins at the over-night
Soma sacrifice speaking around as

antah, it were o full lake, ye celebrate that
samvatsardsya tdd dhah pdri day of the year which, O Frogs, has
stha, begun the rains.
yin, mandiikah, pravysinam ba-
bhiiva.

atiratré: this is the name of a part of the Soma sacrifice in the
titual of the Yajurveda. Its performance lasted a day and the fol-
lowing night. Its mention in the RV. shows that it is ancient.
sdro nd : as it were a lake, a hyperbolic expression for a large vessel
filled with Soma. abhitas: 177,1. péri gtha: lit. be around, then
celebrate; cp. péri car go round, then atiend wpon, honour; on the
Sandhi, cp. 67¢. pravrsinam babhiiva: has become one that belongs
to the rainy season.

© ATEUTE: A qreawa
gt T AR |

AT | QY | qrEA | W
el 1 w1 afcSt
waddt i fafegrnr W i | Rt
wifgdtafin qEr a ¥ fdar W Ak et 0w R

8 brahmanasah somino vacam Soma-pressing Brahmins, they

akrata, have raised their voice, offering
bréhma krnvéntah parivatsa- their yearly prayer, Adhvaryu
rinam. priests, heated, sweating, they
adhvaryivo gharminah sigvid- appear; none of them are hidden.
&na,

&vir bhavanti ;- gihia nd ké eit.

w02 L
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brahmanasas : né need not be supplied (as in 1b), the frogs being
identified with priests. sominas: celebrating a Soma sacrifice, which
expresses much the same as sédro nd pirnidm abhitah in 7b.
véacam akrata: cp. vidantas in 7b. akrata: 3. pl. A. root so. of
kr (148, 1b). brdhma: with b cp. 7¢, d. gharminas is meant to
Lbe ambiguous: oppressed with the heat of the sun (frogs), busied
with hot milk (priests). Here we already have a reference to the
Pravargya ceremony in which milk was heated in a pot, and which
was familiar in the ritual of the Brahmanas. sigvidanas : pf. pt. A.
of svid; note that the cerebralized initial of the root is restored in
the Pada text ; cp. kdniskan in 4¢c. avis: see p. 266, b.

e IR PR Tasffer ) g 1 TR |
=g T 7 % AR | G 1 7w famfa @
HIET NIIETEAT Haa< | wTafi | wedtaraw )
AT WAT AR FrEd o oaEn | wdn | wgER | feEd
9 devahitim jugupur dviadaédsya : They have guarded the divine
rtim néro nd pra minanti eté. order of the twelvemonth: these
samvatsaré, pravisi égaté.yfnp, men infringe not the season. In

tapta gharmé afnuvate visar- year, the rain lime having come, the
gam. Teated milk-offerings oblain release.

devahitim : on the accent see p. 456, 2a. jugupur: pf. of gup
profect. dvadasdsya: note the difference of accent and inflexion
between dvadada twelve (104) and dvadasda consisting of twelve, twelfth
(107) ; supply samvatsardsya from ¢. In the Aitareya Brahmana
the year, samvatsara, is called dvadada consisting of twelve months
and caturvimséa consisting of twenty-four half-months. The gen.
naturally depends on devdhitim, as being in the same Pada. Prof.
Jacob1 understands dvadaddsya as the ordinal twelfth supplying
masasya month, and makmg it depend on rtim in the next Pada.
This interpretation is then used as evidence to show that the
beginning of the year was held in the period of the RV. to com-
mence with the rainy season at the time of the summer solstice, and
taken in conjunction with another reference in the RV. td the
rainy season at the period to furnish an argument for the very early
date of the RV. But there is no trace here of any reference to the
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end of the year : samvatsaré in ¢ denotes ‘ in the course of the year at
the rainy season’. néras: here again no particle of comparison. mi-
nanti: from mi damage; ep. 7c, d. samvatsaré: cp. 203, 3a.
pravfsi agatdyam : loc. abs. asin 3 b. tapta gharmah is meant to
be ambiguous: heated milk-pots with reference to the priests (cp.
adhvarydvo gharminah in 8 c) and dried up cavities with reference
to the frogs (cp. trsyavatas in 3b). adnuvate (3. pl. A, pr. of amé
obtain) visargam obfain releasc ov discharge, 1.e. the milk-pots are
emptied (and become cool), and the cavities in which the frogs are
hidden let tham out (and are cooled by the raiu), cp. avir bhavanti
in 8d. )

30 MAGLIFIA YR A WG THGAG: U
gfebTafR AR g T R
ot Anga @A WA i) wegan: | ga: | vt o
weEEd v v w1 wwweEA | w ) fARw O Wy

10 gdbmayur adad, ajdmayur adat, He that lows likc a cow has given
prénir adad, dhérito no vésini. wus riches, he that Uleats like a goat
givim mandilka dddatah #a- has given them, the speckled one

tani, has given them, and the yellow
sahasrasidvg pra tiranta ayuh. one. The frogs giving us hundreds
of cows prolong our life in a
thousandfold Soma pressing.

gémayus &c. (cp. 6 a): the various kinds of frogs are here repre-
sented as taking the place of liberal institutors of sacrifice in giving
bountiful gifts. dddatas: N. pl. of pr. pt. of da give (cp. 156).
sahasrasavé : loc. of time like samvatsaré in 9 ¢ ; the term probably
refers to a Soma sacrifice lasting a year with three pressings a day

(amounting roughly to a thousand). 4 is identical with iii. 53, 7 d.

VISVE DEVAH

The comprehensive group called Visve devdh or All-Gods occupies an
important position, for at least forty entire hymns are addressed to them,
It is an artificial sncrificial group intended to include all the gods in order

3 L2
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that none should be left out in laudations meant for the whole pantheon,
The following hymn though traditionally regarded as meant for the Vidve
devah is a collection of riddles, in which each stanza describes a deity by
his characteristic marks, leaving his name to be guessed. The deities meant
in the successive stanzas are: 1. Soma, 2. Agni, 3. Tvastr, 4. Indra, 5. Rudra,
6. Pusan, 7. Visnu, 8. Advins, 9. Mitra-Varuna, 10, Angirases,

viii. 29. Metre: Distichs of a Jagati+ Gayatri (p. 445, a.).
8 TRE frfw gy gar g v g e | g
suig fegweda w1 Wy | fecwEn

1 babhrur éko visunah si@indro One is brown, varied in form,
yuva. bountiful, young. He adorns him-
afiji ankte hiranydyam, self with golden ornament.

babhris : this epithet is distinctive of Soma, to whom it is applied
eight times, while it otherwise refers to Agni only once, and to
Rudra in one hymn only (ii. 88). It alludes to the colour of the
Jjuice, otherwise described as arund ruddy, but most often as héri
tawny. visunas: probably referring to the difference between the
plant and the juice, and the mixtures of the latter with milk and
honey. yiva: here and in a few other passages Somsa, like Agni,
is called a youth, as produced anew every day. afiji: cognate acc.
(p. 300, 4). ankte: 3. s. A. of afij anoint, with middle sense anoints
himself. hiranydyam : cp. ix. 86, 43, mddhuna abhi aifijate ..
hiranyapéva asu grbhnate they anoint him (Soma) with mead ; puri-
Jying with gold, they seize him in them (the waters), in allusion to
fingers with golden rings.

ARG W dEg AAAT AR ) W g ) e
-gRigay wfdT we | 334 ) AT

2 y6nim éka & sasada dyétano, One has, shining, occupied his
antdr devésu médhiralh. receptacle, the wise among the gods.
y6nim: the sacrificial fireplace; cp. iii. 29, 10, aydm te yénir
rtviyo, yito jaté drocathdh: tdm jandnn, Agna, & sida this s thy
regular receptacle, born from which thow didst shine : knowing it, Agni,
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occupy it. dydtanas: the brightness of Agni is constantly dwelt on.
médhiras: the wisdom of Agni is very frequently mentioned; in
i. 142, 11 he is called devé devésu médhirah the wise god among
the gods.

3 AmRET ffd o s, aila o ) e srad
wwid Ay fendfa: o w1 239 1 fasifan

3 vadim éko bibharti hista dya- One bears in his hand an iron
sim, axe, strenuous among the gods.
antdr devésu nidhruvih.
vaéim : this weapon is connected elsewhere only with Agni, the
Rbhus, and the Maruts. But Agni cannot be meant because he has
already been described in 2 ; while the Rbhus and the Maruts would
only be referred to in the plural (cp. 10). But x. 53,9 indicates
sufficiently what god is here meant: Tvdstd . .apdsam apdstamah ..
idite nundm paradim sudyasam Tvastr, most active of workers, now
sharpens his aze made of good iron. nidhruvis: strenuous as the
artificer of the gods, a sense supported by apdstamas in the above
quotation.

8wyt farfa T Wfdd oo w1 el g @ wsRam
At gy forsd o A | i | fora
4 véjram éko bibharti hdste ahi- One bears a bolt placed in lis
tam : hand : with it he slays his foes.
ténsa vgtrégi jighnate.

é-hitam : pp. of dhd place; accent, p. 462, 130, jighnate: 8. s.
pr. A. of han slay, see p. 432. vajram: this, as his distinctive
weapon, shows that Indra is meant.

y frrwst el wa WYy A T R R g
SR swtaRE: | A | 9w | FEtEeRT |

b tigmém éko bibharti hdsta &yu-  One, bright, fierce, with cooling
dham, remedies, bears tn his hand a sharp:
fiicir ugré jilasabhesajeh. weapon,
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ayudham : bow and arrows are usually the weapons of Rudra; in
vii, 46, 1 he is described by the epithets sthirddhanvan having a
strong bow, ksiprésu swift-arrowed, tigmayudha having a sharp weapon,
and in vii, 46, 3 his lightning shaft, didyut, is mentioned. ugrds:
this epithet is several times applied to Rudra (cp. ii. 33). jdlasa-
bhesajas : this epithet is applied to Rudra in i. 43, 4 ; Rudra is also
called jalaga, and his band is described as jédlasa (as well as bhesajd)
in ii. 83, 7; these terms are applied to no other deity. b has the
irregularity of two redundant syllables (p. 438, 2a).

¢ Uy u&: Murg a@r g9t 09 | UE | 9OT | aeh]: | 9T |

a4 frdtea Tu: | 92 | fMedeR
6 pathd ékah pipaya; taskaro One makes the paths prosperous,;
yatha like a thief he knows of treasurcs.

. . - &
esa veda nidhinam.

pathds : it is characteristic of Pasan (vi. 54) to be a knower and
guardian of paths. pipaya: pf., with lengthened red. vowel, from
pi (= pya) make full or abundant ; cp. vi. 68, 4 : vi pathé vajasi-
taye cinuhi clear the paths for the gam of wealth (uddlessed to Pasan);
and x. 59, 7: daddtu punah Pusa pathiam ya. suastih let Pasan
give us back the path that is propitious. tdskaras: to be taken with b ;
like a thief he knows where hidden treasure is to be found; cp.
vi. 48, 15 (addressed to Pusan): avir gulha védsi karat, suvéda no
vasi karat may he make hidden wealth manifest, may he make wealth
easy for us to find; he also finds lost cattle; cp. vi. 54, 5-10. ya-
thath : unaccented (p. 453, 8 Bd); nasalized to avoid hiatus (p. 23,-
f.n, 1) veda: with gen. (202 A ¢). nidhindm : accent (p. 458,
2 a) ; the final syllable to be pronounced dissyllabically.

© N= TN A wH5R SULER LRSS CHECIE L
g e wfe o | avH: ) w0

7 trini éka urugdyé vi cakrame, One, - wide-pacing, makes three
yétra deviiso madanti. strides to° wohere- the gods ave ex-

hilarated.
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trini: cognate ace. (p. 300, 4) supply vikramanani (cp. yasya
urdgu trisi vikrdémanesu, i. 154, 2). The three strides are
characteristic of Visnu (see i. 154). urugayd: an epithet distinctive
of Visnu (cp. i. 154, 1. 8. 5). yaitra: to the place (the highest step)
where (p. 240) the gods drink Soma (cp. 1. 154, 5). b has the trochaic
variety of the Gayatrl cadence (see p. 439, 3 a, o).

= fafirdt 9 v @ fasfit | ar 1 TC@ | wEET ) w@R
W NATEd q®a: | | WETATSRA | 9T &

8 vibhir dua carata, ékaya sahd : With birds two fare, togcther
Pra pravaséva vasatah. with one woman : like two travellers
thed) go on journeys.

vibhis: cp. i. 118, 5, pari vam aévah patamga, viyo vahantu
arusah let the flying steeds, the ruddy birds, drive you (Asvins) round.
dva . . ékayd sahd: the two Aévins with their one companion,
Surya; cp. Lc.; & vam rétham yuvatis tisthad .., duhitad Sir-
yasya the maiden, the daughler of the Sun, mounted your car; also
v.78,5: & yid vam Sarya rdtham tisthat when Surya mounted
your car. pra vasatas: they go on a journey in traversing the sky in
their car. pravasa: this word occurs here only, apparently in the
sense of one who is abroad on travels (like the post-Vedic pravisin);
in the Sntras and in classical Sanskrit it means sojourn abroad. Some
scholars regard pravaséva as irr. contraction for pravésim iva:
they travel as it were on a journey.

eFN g IwA SuAT fgf w@: ) a9 wfd ) swenn

oot wfdctgat fafa
st | gt o
SHIYAT 0
9 sédo dus cakrate upama divi: Two, as highest, have made for
samréja sarpirasuti, themselves a secat in heaven : two

sovereign kings twho receive melted
butter as their draught. -
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samrija, as N. du., is applied to Mitra-Varuna exclusively.
cakra.te 8. du. pf. A. of kr with middle sense, make for onesclf
upamé : N. du. in apposition to dva, further explained by samraj.

90 w1 U WY 9T A=A WS | G | A ) A A
A A=A = gHR | W

10 srcanta éke mdhi sima man- Singing, some thought of a great
vata : chant : by it they caused the sun {0
téna siryam arocayan. shine.

drcantes : singing is characteristic of the Angirases; e.g. i. 62, 2,
sima yéna .. drcanta Aﬁgiraso gé dvindan the chant by which the
Angirases, singing, found the cows ; the Maruts are described in x. 78, 5
as vidvdriipa Angiraso nd samabhih manifold with chants like the
Angirases. 'The Angirases again are those y4 rténa siiryam aroh- -
ayan divi who by their rite caused the sun to mount to heaven (x. 62, 8).
Sayana and some other interpreters think that the Atris are meant.
But nothing is ever said of the singing or the chants of the Atris.
Again, though in one hymn (v. 40) it is said in the last stanza that
the Atris found the sun: ydm vii siryam Svarbhanus tdmasa
avidhyad, Atrayas tdm dnv avindan the Atris found the sun which
Svarbhanu had assailed with darkness (9), this is only a repetition of
what is attributed to Atri in the sing.: gilhdm suryam tdmasa . .
bréhmana avmda.d Atrib Atri by prayer fownd the sun hidden by dark-
ness (6) and Atrih surya.sya divi cdkgur adhat Atris placed the eye of
.the sun in heaven (8); and in the AV, and the SB., it is Atri (not the
Atris) who performed a similar act. Thus even this deed is not
characteristic of the Atris (plural), but at most of Atri (singular).
The Angirases must therefore undoubtedly be meant heres éke: the
pl. is here used to express an indefinite group beside ékas and dva in
the rest of the hymn (cp. 105). manvata: 8. pl. ipf. A. (without
augment) of man think. arocayan : ipf. cs. of ruc shine.

SOMA

As the Soma sacrifice formed the centre of the ritual of the RV, the
god Soma is one of the most prominent deities. With rather more than
120 bymns (all those in Mandala ix, and about half a dozen in others)



viii. 4] SOMA 153

addressed to him, he comes next to Agni (i.1) in importance. The anthropo-
morphism of his character is less developed than that of Indra or Varuna
because the plant and its juice are constantly present to the mind of the
poet. Soma has terrible-and sharp weapons, which he grasps in his band ;
he wields 2 bow and a thousand-pointed thaft. He has a car which is
heavenly, drawn by a team like Viyu's. He is also said to ride on the same
car as Indra. He is the best of charioteers. In about half a dozen hymns
he is associated with Indra, Agni, Pisan, and Rudra respectively as 2 dual
divinity. He is sometimes attended by the Maruts, the close allies of
Indra. He comes to the sacrifice and receives offerings on the sacred
grass.

The Soma juice, which is intoxicating, is frequently termed madhu or
sweet draught, but oftenest called indu the bright drop. The colour of Soma
is brown (babhri), ruddy (arun4), or more usually tawny (héri). The
whole of the ninth book consists of incantations chanted over the tangible
Soma, while the stalks are being pounded by stones, the juice passes
through a woollen strainer, and Hows into wooden vats, in which it is
offered to the gods on the litter of sacred grass (barhis), These processes
are over]aid with confused and mystical imagery in endless variation. The
prelssing stones with which the shoot (am#a) is crushed are called 4dri or
gravan. The pressed juice as it passes through the filter of sheep’s wool is
usually called pAvam&na or punand flowing clear. This purified (un-
mixed) Soma is sometimes called §uddhé pure, but much oftener fukré or
8ol bright; itis offered almost exclusively to Vayu or Indra. The filtered
Sowa flows into jars (kaldéa) or vats (dréna), where it is mixed with water
and also with milk, by which it is sweetened. The verb myj cleanse is
used with reference to this addition of water and milk. Soma is spoken
of as having three kinds of admixture (aéfr): milk (g6), sour milk (d4dhi),
and barley (ydva). The admixture being alluded to as a garment or bright
robe, Soma is described nas ‘decked with beauty'. Soma is pressed three
times a day: the Rbhus are invited to the evening pressing, Indra to the
midday one, which is his exclusively, while. the morning libation is his first
drink. The three abodes (sadhé&stha) of Soma which are mentioned pro-
bably refer to three tubs used in the ritual.

Soma’s connexion with the waters, resulting from the admixture, is ex-
pressed in the most various ways. He is the drop that grows in the waters;
he is the embryo of the waters or their child ; they are his mothers or his
sisters; he is lord and king of streams; he produces waters and causes
> heaven and earth to rain. The sound made by the trickling Soma is often
alluded to, generally in hyperbolical language, with verbs meaning to roar or
bellow, or even thunder. He is thus commonly called a bull among the
waters, which figure as cows. Soma is moreover swift, being often compared
with a steed, sometimes with a bird flying-to the wood. Owing to his
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yellow colour Soma's brilliance is the physical aspect most dwelt upon by
the poets. He is then often likened to or associated with the sun,

The exhilarating power of Soma led to its being regarded as a divine
drink bestowing immortal life. Hence it is called amfta draught of immor-
tality. All the gods drink Soma; they drank it to gain immortality ; it
confers immortality not only on gods, but on men. It has, moreover,
medicinal powers: Soma heals whatever is sick, making the bliod to see
and the lame to walk, Soma also stimulates the voice, and is called ‘lord
of speech’. He awakens eager thought: he is a generator of hymns, a
leader of poets, a seer among priests. Hence his wisdom is much dwelt
upon ; thus he is a wise seer, and he knows the races of the gods.

The intoxicating effect of Soma most emphasized by the poets is the
stimulus it imparts to Indra in his conflict with hoptile powers. That
Soma invigorates Indra for the fight with Vrtra is mentioned in innumer-
able passages. Through this association Indra’s warlike exploits and cosmic
actions come to be attributed to Soma independently. He is a victor un-
conquered in fight, born for battle. As a warrior he wins all kinds of
wealth for his worshippers.

Though Soma is several times regarded as dwelling or growing on the
mountains (like Haoma in the Avesta), his true origin and abode are
regarded as in heaven. Soma is the child of heaven, is the milk of heaven‘,
and is purified in heaven. He is the lord of heaven; he occupies henven,
and his place is the highest heaven. Thence he was brought to earth. The
myth embodying this bLelief is that of the eagle that brings Soma to Indra,
and is most fully dealt with in the two hymns iv. 26 and 27. Being the
most important of herbs, Soma is said to have been born as the loxd (péti)
of plants, which also have him as their king; he is a lord of the wood
(vénasp4ti), and has generated all plants. But quite apart from his con-
nexion with herbs, Soma is, like other leading gods, called a king: he ig
a king of rivers; a king of the whole earth ; a king or father of the gods;
a king of gods and mortals, In a few of the latest hymns of the RV. Soma
begins to be mystically identified with the moon ; in the AV. Soma several
times means the moon ; and in the Brihmanasthisidentification has already
become a commonplace.

We know that the preparation and the offering of Soma (the Avestan
Haoma) was already an important feature of Indo-Iranian worship. In both
the RV. and the Avesta it is stated that the stalks were pressed, that the
juice was yellow, and was mixed with wmilk ; in both it grows on mountains,
and its mythical home is in henven, whence it comes down to earth ; in both
the Soma draught has become & mighty god and is called a king; in both
_ there are many other identical mythological traits relating to Soma.

It is possible that the belief in an intoxicating divine beverage, the
- home of which was in heaven, goes back to the Indo-European period. It
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must then bave been regarded as a kind of honey mead (Skt. madhu, Gk.
pébu, Anglo-Saxon medu).

The name of Boma (= Haoma) means pressed juice, being derived from
the root su (= Av. hu) press.

viil, 48, Metre: Tristubh; 5. Jagati.
I EIEICAfR TdE: gRuT wEY | W | T=E: | g
wrat afEfadi) g | IRAASATE |
fa% 4 Zav 3a wAtA fa®t | 3w 2an | 37 | wetE:
wy Fawt Wl =it g | g W e

1svador abhaksi vayasah sume- Wisely I have partaken of the
dhah . sweet food that stirs good thoughts,
suadhio varivovittarasya, best banisher of care, to which all

viéve yim deva utd mdrtidso, gods and mortals, calling it honey,
madhu bruvénto, abhi samedr- come together.
anti. )
dbhaksi: 1. s. A. s ao. of bhaj share; with partitive gen. (202 A e).
sumedhés: appositionally, as a wise man; svadhyas: gen, of
svadhi (declined like rathi, p. 85, f. n. 4). yém : m. referring to the
n. vayas, as if to sé6ma. abhi samcédranti: p. 469, Ba.

R ywrg o wiefwtare, wwffd ) 90w s i
wIAGTAT LA T | warfa

e ge o FICATAT | L& 1= )
LILERSCLRGCRCA IR SR GRS IR LE Lt
AEH T | YR w1 T W

2 antdé ca pragd, Aditir bhavasi, If thou hast entered within, thou
avayatd héraso ddiviasya. shalt be Aditi, appeaser of divine
indav, Indrasya sakhiém ju- wrath. BMayest thow, O Indu,

sapdh, enjoying the friendship of Indra,
Srdusfive dhiram, dnu raysa like an obedient mare the pole,
‘rdhyiah. advance us to wealth.
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antdé : cp. note on vii. 86,2b. Soma is here addressed. pragas: -

the Padapatha analysis of this as pré égah is evidently wrong,
because in a principal sentence it must be prd agah (p. 468, 20) or in
a subordinate one pra-dégah (p. 469, 20 B); here it is the latter,
because of ca = if (p. 229, 8). Aditis: because Aditi releases from
sin (e. g. anagastvam no Aditih krnotu may A diti produce sinlessness
Sor us, i. 162, 22); that is, may Soma purify us within. Indav:
vocatives in o are always given as Pragrhya in the Pada text (o iti)
even though their Sandhi before vowels may be av or a in the
Samhita text ; cp. note on ii. 83,3 b. érdusti: this word occurs only
here, and its meaning is uncertain; the most probable sense is
obedient mare. rayé: this analysis of the Padapatha makes the con-
struction doubtful because an ace. is wanted as parallel to dhiram ;
nas may be supplied ; then the sense would be: ‘as a willing mare
advances the yoke (of a car), so mayst thou advance (us or the yoke
of the sacrifice) for the attainment of wealth.” rdhyas: root ao. op. of
rdh thrive.

3 WUtH FrARgat s watw | WA | WAt | W
W snfacfdgm A et A | w1 2a
fi TR e ) ) T SO WA
far yfitaa wdtw | & <1yl | wga ) wdiE

3 dpama sémam ; amfta abhiima; We have drunk Soma ; we have

dganma jyétir; dvidama devan. become immortal ; we have gone to
kim niném asman krnavad d- fthe light ; we have found the gods. -

ratih P What can hostility now do lo us,
kim u dhartir, amrta, mdrti- and what the malice of mortal man,
asya ? O immortal one?

This stanza describes the mental exaltation produced by drinking
Soma, Note the use of the aorist four times and its characteristic
sense (p. 845, C.). dpama: rootao. of pa drink. abhiima: root so. of
bhit become. dganma: root ao. of gdm go. jyétis: ace. of the goal
(197 A1). évidama: a ao. of 2. vid find. Xkrnavat: 8. s. pr. sh. of
kr do (p. 134). amrta: Soma. -
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444m no bhava ﬁrdé & pitd, Do good to our heart when drunk,

Indo;

pitéva, Soma, siindve susévah,

O Indu; kindly like a father, O
Soma, to his son, thoughtful like a

sdkheva sakhya, urnfamsa, dhi- friend to his friend, O far-famed

rah,

one, prolong our years that we may

” L s - = k3
pré na ayur jivdse, Soma, tarih. live, O Soma.

8am hrdé refreshing to the heart occurs several times; the empha-

sizing pel. & is here added to

the dat. pra nah: Sandhi, 65c.

jivdse: dat. inf. of jiv live. taris: is ao. inj. from tT cross.

4T at T SeEEy
TY ¥ 7T gewrg Ty |
A 7t T feafcalg
T A wr e

5 imé ma pita yaddsa urusyivo,

TR AT | AT |G | I |

TR W AT ) ER L W
T3g |
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These glorious, Jfreedom-giving

rétham nd givah, sém aniha (drops), ye have knif me logether

parvasu ;

in my joints like straps a car ; let

té ma raksantu visrdsad cari- those drops profect me from break-

trad,

ing a leg and save wme from

utd ma srdmad yavayantu in- diseasc.

davah.

imé: supply indavas from d. yaddsas: p. 59. urugydvas: cp.
varivovittarasya in 1 b. anaha: this seems to be an irregular pf.
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form from nah bind for nanahba; cp. gébhih samnaddho asi thou
art bound together with straps (said of a car); another irregularity is
the 2. pl. strong radical vowel (cp. 187, 2). visrdsas: abl. inf. (of
vi-srams) with attracted object in the abl. caritrad: p. 887, 8a.
Note that Pada ¢ is a Tristubh. yavayantu: cs. ipv. of yu separate.
Change in ¢ and d, as often, from 2. to 3. prs.

¢ufti vt afgd @ R w9 7 afeaw | w0
w dua yfe a=dar =) fetw
wefgAag WA AH W) 9vT | wyhe | a=E w0
ot {3 w s gfead we | feg 1 Q) w1 W) R AR
ESUGCTR T R LR L

6 agnim nd ma mathitdm sdm Like fire lindled by friction

didipah; inflame me; illumine us; make
pré caksaya; krouhi védsyaeo us wealthier. For then, in thy

nah. intoxication, O Soma, I regard
atha hi te méda a, Soma, myself as rich. Enier (into us)
®  ménye Jor prosperity.
revath iva. préd card pustim

dcha.

didipas : red. ao. in}. of dip shine. prd caksaya: cs, of caks see
(cp. 8b). krouhi: cp. p. 184; accented as beginning a sentence.
visyasas: A. pl. of vésydms (cpv. of vdsu, 108, 2a). dtha (metri-
cally lengthened): then, when inflamed by Soma. revin : predica-
tively with mdnye (196 a), iva being sometimes added. pré cara
(metrically lengthened): cp. 2, antd§ ca pragah. pustim dcha:
give us actual prosperity also.

o ficd A weaT gad gfike | 71 wtan | gae
aAfE T=@y | e | frstwsta L qa:
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7 igiréna te médnasa sutisya
bhaksimahi, pitriasyeva raydah.

Séma réjan, pré na ayamsi

tarir,
dhénivae surio vasarani.

Of thec pressed with devoted mind
we would partake as of paternal
wealth, King Soma, prolong our
years as the sun the days of

spring.

bhakgimghi: s ao. op. of bhaj share. pitryasya iva: because Soma
is regarded as a father, cp. 4b. Séma rajan: being a single voc.
(r&jan is in apposition), Séma alone is accented (p. 465, 18). prg
nas: cp. 4d. taris: cp. 4d. dhani: 91, 2.

= A Tyt € | CICERL AR L E RS

o Wi geriwe g1 @d | Wl Aan | ad ) R

wEfd 3¢ s AR welfd 1 g9 19a 7 Y A
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]

8 86ma rajan, mrldiya nah su- King Soma, be gracious to us

asti; Jor welfare; we are thy devolees :
tdva smasi vratids: tdsya vid- know that. There arise might and
dhi. wrath, O Indu: abandon us not

dlarti ddksa utd manyur, Indo;
mé nd aryé anukamédm pard
dah,

according to the desire of our

Joe.

mrldya: accented as beginning a sentence after an initial voe.
(p- 467, 19 A ¢); final vowel metrically lengthened. svasti:
shortened inst. s. (p. 80, f. n. 2) used adverbially like a dat. ; this
word though obviously = su+ asti is not analysed in the Padapatha
(cp. note on i. 1,9). -smasi: 1. pl. pr. of as be. tdsya: with vid
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know about, 202 A ¢. viddhi: 2. s. ipv. of vid know. 4larti: 3. s.
pr. int. of r go (174 a). aryas: gen. of ari foe (cp. p. 81, f. n. 1;
99, 8), dependent on anukamam ; cp. gratis in 8 c. dah: 2. s. root
a0. inj. of da give.

e & fg swwt: 1o A LR SR C R CAR o
T fremat guwn 1 wEem ) foad e
Tt 79 e qarfa T A | 79R | RefRana | qanfd
g A P GUATRT TRE N & || G | §oAWTI 3T | A=

9 tuam hi nas tanias, Soma, gopé., Since thow art the protector of

gatre-gitre nigasattha nreaksah. our body, O Soma, thou as sur-
yit te vaydm praminama vra- veyor of men hast seftled in

tani, every limb. If we infringe thine
84 no mrla susakha, deva, vd- ordinances, then be gracious fo us
syah. as our good friend, O god, for

higher welfare.

tantas: gon. of tanil body. gopas: 97 A2 (p. 79). gatre-gitre:
189 C. ni-gasatthda: 2. s. pf. of sad; cerebralization of 8 (67 a);
metrical lengthening of final a (p. 441, a). ydd: p. 242, 8. pra-
minadma: sb. pr. of pra-mi. s&: p. 294, b. su-sakha; on the
cerebralization of s see 67 b; the accent is that of a Bv. (p. 455, ¢ a);
that of a Karmadharaya (p. 4565, d 1) is su-sdkha; the former is
irregularly used in the latter sense. vésyas: the cpv. adj. is here
used as an acc. adverb (p. 301, b).

s0 gy vt a7 wgdtw | v@t 1 53

WA f@ERg @ oW AT A e
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10 rdudarens sdkhif saceya, I would associate with the whole-

y6 md nd risyed, dhariadva, some friend who having been drunk
pitéh, would not injure me, O lord of the
aydm ya s6mo niddhayi asmé, bays. For (the enjoyment of) that
tdsma fndram pratiram emi Soma which has been deposited in
dyuh. us, I approuch Indra to prolong

our years.

rdiiddrena: not analysed in the Padapatha (cp. note onii. 83, 5 ¢);
cp. tvdm nas tanvo gopah in 9a. sikhyd: 99, 2. y6 nd rigyet:
cp. 4a. haryadva: a characteristic epithet of Indra, who as the
great Soma drinker is here addressed. nyddhayi: 3. s. ao. ps. of
dha put; this (like pragias in 2a) is irregularly analysed in the
Padapatha as ni ddbayi instead of ni-4dhayi (p. 469, B). asmé:
loc. (p. 104); Pragrhya (26¢). emi: 1. s. pr. of i go to with ace.
(197, A1). pratiram: ace. inf. of tF cross (p. 886, 2 a) governing
the acc. ayus (ep. 11d). tdsmai: for the sake of that = to obtain or
enjoy that, final dat. (p. 314, B 2).

qq W AT FEEHC Witar Wl @ | W | W | e
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11 épa tya aéthnr anird, Amiva Those ailments have started off,

nir atrasan, tdmigicir dbhaisul. diseases have sped away, the powers
& 86md asmath aruhad vihaya: of darkness have becn affrighted.
dganmsa ydtra pratirdnta ayuh. Soma has mounted in us with
might : we have gone to where men

prolong their years.
asthur: 8. pl. root ao. of sthd. atrasan: the ipf. is here
irregularly used beside the two aorists; cp. the uniform use of the
80. in 8. tdmisicis: this word, as occurring here only, is somewhat

doubtful in gense ; but it is probably a f. ad]. formed from a stem in
1802 M
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afic added to tdmis (in tdmis-ra darkness): cp. 98a and 95. The
meaning is that a draught of Soma drives away disease and the
powers of darkness (cp. 8 b). dbhaisur: s ao. of bhi fear. & aru-
hat: a ao. of ruh: cp. the English phrase, ‘ go to the head’. dganma
yétra: = ‘we have arrived at the point when’. d is identical with
i 118, 16 d; it refers to the renewal of life at dawn.

R 7 T @ gg A T TP o ey i
sHaT w&T wfaat | w1 Aa wsfaR |
@ it gl faem agt | et | gl | frem
g S gAA Wiw 0 gootw | W | GoAdT | W

12 y6 na induh, pitaro, hrtsi pité, The drop drunk in our hearts,

4dmartio martiath avivééa, O Fathers, that immortal has
tésmai Sémaya havisda vidh- entered us mortals, to that Soma

ema : we would puy worship with obla-
m;-}iké asya sumatdu siama. - tion,; we would abide in his mercy

and good graces.

pitaras: the Fathers, often spoken of as Soma-loving (somys),
are called to witness (cp. 18 a). hrtsi pitdh: cp. 2a antdé ca pragah
and 10 ¢ yah sémo niddhayi asmé.

93 & §tx fugfit: dfagr SEARICEREENCHE SO cu
§9 aratgfadt wodaw 1 WY ) FrargEdt ofd ow o AE
w8 7 TR gt faww a8t 1 7)) T e gt R
T4 G T O T9 ) G 9 |

13 tudm, Soma, pitfbhih samvid- Thou, O Soma, uniting with the

ang, Fathers, hast extended thyself over

dnu dyavaprthivi & tatantha. Heaven and Earth. To thee as

tismai ta, Indo, havisa vidh- such, O Indu, we would pay

emag : worship with oblation : we would
vaydm siama pdtayo rayinam.  be lords of riches.
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sam-vidands: see x. 14, 4b. dnu & tatantha : = hast become
famous in. d is identical with iv. 50, 6 d.

q8 FTATTY AT WY A=Ay M At ) Fan Wl A
at it forgy G Wa SR/l AT o Mg dwA AT A
T4 qew frad fim: wfed: |
g faggar 4qn 0 waw) Sutw ) fregd ) )

gedrcha: | fageh = 93

14 trataro deva, édhi vocatd no. Ye prolecting gods, speak for us.
ma no nidra iSata, métd jalpih. Let not sleep overpower us, nor idle
vaydm Sémasya vidvaha pri- talk. We always dear {0 Soma,

yésah, rich in slrong soms, would utter
suviraso viddtham & vadema. divine worship.

trataro devah: accent, see note on 7c. #&dhi vocatd: 2. pl. ao.
ipv. of vac speak ; final vowel metrically lengthened ; = take our part,
defend us (nas,dat.). nidra : probably for nidrah: see note on svadha,
x. 129, 5d. ibata: 3. s. sb. A. (not inj., which correct, p. 872);
with gen. nas (202, A a). nidrd and jélpih probably refer to
the vows of waking and silence in the rite of initiation (diksa) to the
Soma sacrifice. ¢ d are identieal with ii. 12, 15 ¢ d excepting that
there ta Indra takes the place of Sémasya. priyé.sas: with gen.
(p. 822 C).

qu e o i fradl advaTe ®RO T @) e asum

« wfag fdw g9t | "R E: s = geTsn)

& 4 T ofaft: wot: w0 ) o I sk |
uife vgmaiga at gatan s

urfy | waTata | oA | A1 geEtan

15 tuém nagh, Soma, vidvito va- Thow art, O Soma, a giver of

yodhas, strength to us on all sides. Thou

tudm suarvid. & viéa nrodksah. art a finder of light. Do thou, as
n 2
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tudm na, Inds, Gtibhih sajégadh  surveyor of men, enter us. Do

pahi padcatad utd va purdstat. thou, O Indu, protect us behind

’ and before with thine aids ac-
cordant.

a vidd: final vowel metrically lengthened. Inda: for Indav
(21d); on the Padapatha, cp. note on 2 ¢. ttibhis to be taken with
sejogds. utd va: or = and.

FUNERAL HYMN

The RV. contains a group of five hymns (x. 14-18) concerned with death
and the future life. From them we learn that, though burial was also
practised, cremation was the usnal method of disposing of the dead, and was
the main source of the mythology relating to the future life. Agni conveys
the corpse to the other world, the Fathers, and the gods. He is besought
to preserve the body intact and to burn the goat which is sacrificed as his
portion. During the process of cremation Agni and Soma are besought to
heal any injury that bird, beast, ant, or serpent may have inflicted on the
body. The way to the heavenly world is a distant path on which Savity
(i. 85) conducts and Pusan (vi. 54) protects the dead. Before the pyre is
lighted, the wife of the dead man, having lain beside him, arises, and his
bow is taken from his hand. This indicates that in earlier times his widow
and his weapons were burnt with the body of the husband. Passing along
by the path trodden by the Fathers, the spirit of the dead man goes to the
realm of light, and meets with the Fathers who revel with Yama in the
highest heaven. Here, uniting with a glorious body, he enters upon a life
of bliss which is free from imperfections and bodily frailties, in which all
desires are fulfilled, and which is passed among the gods, especially in the
presence of the two kings Yama and Varuna.

X. 14, Metre: Tristubh; 13. 14. 16. Anustubh; 15. Brhati.,
9 Rfeid werdt g wfasaida ) woad: | 7@ | wg |
THE: TAAQIEATAR | AE ! | TR | ST |
[T gt e ATGAR | FGRSTHTR | AR |
o T g gEE g e g g
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1 pareyivélpsaxp pravéto mahir Him who has passed away along

énu, the mighty steeps and has spied out
bahibhyah pintham anupaspas- the path for many, him the son of
andm, Vivasvant, the assembler of people,
Vaivasvatdm samgémanam jd- Yama the king, do thou present
nanam, with oblation.
Yamém rajainam haviga du-
vasye.

a is a Jagatt (see p. 445, f. n. 7). pareyivamsam: pf. pt. act.
iyivamsam (89 a) of i go, with para away. pravdtas: the steep
paths leading to the highest heaven where Yama dwells; cp. ix. 113,
8, yatra raja Vaivasvaté, ydtravarédhanam divih . . tdtra mam
amftam krdhi where the king, the son of Vivasvant, and where the
secret place of heaven is, there do thou (Soma) make me immortal.
mahis: A. pl. f. of mah great, péntham: 97, 24. Vaivasvatdm:
Yama is in several passages called by this patronymic; cf. also 6 ¢,
and x. 17, 1: Yamdsya mita, paryuhydméana mahé jaya Vivas-
vatah the mother of Yama being married as the wife of the great
Vivasvant. bahubhyas: for the many that die and go to the other
world. ann-paspadandm: pf. pt. A. of spa sec. samgdmanam :
as gathering the dead together in his abode. rajinam : Yama is several
times called a king, but never expressly a god. duvasya : addressed
to the sacrificer.

RTA A g w FRAY w1 W AmgRL e R
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2 Yamé no gatim prathamé vi- Yama has first found out the way
veda: Jor us: this pasture is not to be
néiga gdvyutir 4pabhartava u.  laken away. Whither our former
Yétrd nah piirve pitérah pa- fathers have passed away, thither

reyur, those that have been born since(pass
end jajfianih pathis dnu svih.  away) along their several paths.
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Yamds : a explains what is said of Yama in the preceding stanza,
viveda: pf. of 2, vid find. gdvyitis: used figuratively to express the
abode which Yama has found for those who die. d&pa-bhartavii:
dat. inf. with double accent (p. 452, 7); here it has a passive force
(p- 885, a). b is most naturally to be taken as forming a hemistich
with a, not as beginning a new sentence antecedent to yatra. The
exact sense of cd is uncertain owing to the doubtful interpretation of
ena and jajiands. The former word is probably corr. to yétra, and
the latter the frequent pf. pt. A. of jan generate. It might be from
jiia krow (from which, however, this pt. does not seem to occur
elsewhere) : the meaning would then be, ‘knowing the way thereby
(end),” because Yama found it for them. svas: by their own paths,
each by his own, each going by himself.

3 ATA FAGW WHAG  wrAwt | 3@ ) T 1 wETehn
grafaadshfidrum: | Fewfa: | wahohn | gy
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8 Matali Xavydir, Yamé Angiro- Matali having grown strong with

. bhir, the Kavyas, Yama with the Angi-

Bfhaspétir Rkvabhir vavrdha- rases, Brhaspati with the Rkvans,
néh, whom the gods have made stromg

yamé ca devd vavrdhur, yé ca and who (have made strong)
devin, the gods, some rejoice in the call

svaha anyé, svadhdyanyé mad- Svaha, others in the offering fo the
anti, dead.

Matali: mentioned only here ; one of seven m. stems in 1 (100, 1b).
Saysna thinks this means Indra because that god’s ehanoteer (in
later times) is matali and therefore métali (N. of matalin) is ¢ he
who is accompanied by matali’; but the accent of words in in is
invariably on that syllable (p. 454 Ba). Kavydis: name of a group
of ancestors ; the inst. used in the sociative sense (199 A 1), Angi-
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robhis: another group of ancestors, otherwise associated with
Brhaspati (who exclusively is called Angirass). Rkvabhis: another
group of ancestors; cp. sé4 rkvata ganéna he (Brhaspati) with the
singing host (iv. 50, 5). vavrdhanis: by means of oblations, yamé
ca: the ancestors whom the gods strengthened by their aid, and who
strengthened the gods with their offerings. svéha anyé: some, by
their association with the gods, rejoice in the call svaha, which is
addressed to the gods, others in the funeral oblations offered to them
as ancestors. madanti: with inst. (p. 308, 1 ¢).

8 qH 4\ wan f @ LCEEREAR T LU R AR f
RAOfn: fght: dfegm: ) Wiy ofn | fgoft ) arefem: |
WA/ AW AR dER W ST A=) BT ) w)
T Tlwegfamt AR T e g AR

4imdm, Yama, prastarém @& hi  Upon this strewn grass, O Yama,

sida, pray seal thyself, uniting thyself
Angirobhih pitfbhih samvida- with the Angirases, the fathers.
nih. © Let the spells recited by the secrs
a tva méntrah kaviéastd vah- bring thee hither. Do thou, O king,
antu. rejoice in this oblation.

eni, rajan, havish madayasva.

& sida: 2. s. ipv. of sad sit w. acc. hi: p. 252, 2; cp. p. 467, B.
pitfbhis: apposition to Ahgirobhis (cp. 8 a). samvidands: pr. pt.
A. of 2. vid find according to the root class (158 a o). kavi-éastas:
on the accent cp. p. 456, 2a and p. 462, £. n. 4. en@: here (cp. 2d)
inst. of ena (112 a) agreeing with havisa ; accented because beginning
the Pada (and always as an adv., cp. 2d). midayasva: with inst.,
cp. madanti in 8d.

WA dfE ey wfgcefn ) W afg st
o+ ARARE wizww | G CSHE R Sl



168 FUNERAL HYMN [x.14, 5
fadaw 79 @ fqar | fada=w | 39 1 9 | faaT )}
sty afgwn fawet o Wi g9 el W fagasta

5 Angirobhir & gahi yajfiiyebhir ; Come hither with the adorable
Yama, Vairupdir ihd mada- Angirases, O Yama, withihe sons
yasva. of Virapa do thou here rejoice. I
Vivasvantam huve, ydh pita te, call Vivasvant who is thy father,

asmin yajfié barhisi & nigddya. (let him rejoice), having sat himself
down on the strew at this sacrifice.

Angirobhis: sociative inst. (199 A 1). & gahi: root ao. ipv. of
gam (148, b). Vairiipdis: sociative inst.; this patronymic form
oceurs only here; Viriipa occurs once in the sing. as the name of
one who praised Agni (viii. 64, 6), and three times in the pl. as
of seers closely connected with the Angirases, as sons of heaven
or of Angiras. huve: 1. s pr. A. of bl call. yds: supply ésti.
¢ is defective by one syllable (p. 441, 4 Ba). barhisi a: to be taken
together (cp. 176, 1, 2). nisddya: gd. of sad sit; agreeing with
Vivasvantam (cp. 210): it is not the priest who sits down
on the strew, but the god; d occurs in iii. 85, 8 as applied to
Indra.

¢ WREE m fuay et wfgE ) At wdeaET
wedTgY gata: dwE: | wedTT: | g | ETE:

ani a% gad wfwatam  Auta | q@R) gowdt afeatam
it vy dwve w'H wft | 77 | AR g

6 Angiraso, nah pitiro, Ndvagvi, The Angirases, our fathers, the
Atharvano, Bhfgavah, somié- Navagvas, the Atharvans, the

sah: Bhrgus, the Soma-loving : we would
tésdm vaydm sumatdu yajfii- abide in the favour, the good graces
yanam of them the adorable ones.

dpi bhadré sanumanasé siama.
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nah pitdrah: in apposition to the names;cp.4b. Navagvis &ec.,
names of ancient priestly families. dpi syama to be taken together;

api as =.{o take part in.

o Wfe AfY ufuft: gHfaT
st ¥ Faw: Ry
JAT TAHAT S9E) RIwT
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7 préhi, préhi pathibhih purvié- Go forth, go forth by {those

bhir,

ancient paths on which our fathers

yatrdi nah pirve pitdrah pa- of old have passed away. Thou

reyuh,

shalt see both kings rejoicing in the

ubha rajana svadhdya mdd- offering fo the dead, Yama and

anta,

Varuna ihe god.

Yamdim pedyasi Vérunam ca

devdm.

préhi préhi : addressed to the dead man; note that this repeated
ed. vh. is not treated as an Amredita; in fact only one repeated
verbal form is so treated in the RV., viz, piba-piba (p. 282, g). Note
the remarkable alliteration in a b; cp. the repetition of -& in ¢ and
of -am in d; of a- in 9 ¢ d, and of -au in 10-12. pirve: prn. adj.
(p. 116). rajana: note that both Yama and Varuna are called kings,
but Varuna alone a god (cp. note on 1d). svadhdya: cp. 3 d.
paéyasi: 2. s. pr. sb. of paé see (cp. p. 863).
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8sdm gachasva pitfbhih, sém Unite with the Fathers, unile
Yaména, with Yama, with the reward of thy
igtapirténa paramé vioman. sacrifices and good works in the
hitvayavadysm punar dstam highest heaven. Leaving blemish
éhi : bekind go back to thy home; unite

sdm gachasua tanis suvdrcah.  with thy body, full of vigour.

igta-puarténa: note that this old Dvandva cd. (see vocab.) is not
analysed in the Pada text. paramé: the abode of Yama and the
Fathers is in the highest heaven; mddhye divdh in x. 15, 14.
vioman : loc. without i (p. 69). hitvaya: gd., 168, 8. 4stam: the
home of the Fathers; cp. 9b-d. tanvi suvdredah: being free from
disease and frailties, the dead man unites with a body which is com-
plete and without imperfections. The AYV. often speaks of such being
the state of things in the next life. In d the rare resolution of v
in -sva is required.

e Wq 97 fa < Fdar L OE CARCAR oRRERE AR LY
SqT Ud fadt evaewa ) =4 |
LIRS L) ¥R 1 R A S
THY FTATETARE N wisfin | washin | wwehh 1 fa
SEHWH |
& | TR | WASHTIR | TR 0
9 ép'eta, vita, vi ca sarpatito: Begone, disperse, slink off from
asma etdm pitdro lokdm akran. here: for him the Fathers have
ghobhir adbhir aktubhir vi- prepared this place. Yama gives

aktam him a restingplace distinguished
Yamé daditi avasinam asmai. by days and walers and nights.

This stanza is addressed to the demons to leave the dead man
alone. vita: for vi ita (see p. 464, 17, 1a). asmdi: accented
because emphatic at the beginning of a Pada, but unaccented at the
end of d (cp. p. 462, Ac). akran: 3. pl. act. root ao. of kr make.
dhobhir adbhih : cp. ix, 113, where the joys of the next world are
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described, yatra jyétir djasram, tdsmin mam dhehi amfte 16ke
where there is eternal light, in that immortal world place me (7), and
yétra amiir yahvétir apas, tdtra mam amftam krdhi where are
those swift waters, there make me immortal (8). aktibhis: nights as
alternating with days. vyaktam: pp. of vi + afij adorn, dis-
tinguish.

%0 Wi T FTREY T wfd | g9 1| | ) "
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10 4ti drava sarameysu &uanau, Run by a good path past the two
caturaksgu s#abdlau sadhuna sons of Saramd, the four-eyed,
pathé; brindled dogs; then approach the

4tha pitrn suviddtrath ipehi,  bountiful Fathers who rejoice at
Yaména yé sadhamadam méd- the same feast as Yama.
anti.

sarameydu: in this and the following duals (including 11 a b)
the ending au is irregularly used; in the old parts of the RV. &
is employed before consonants and at the end of a Pada. évanau:
to be read as a trisyllable (cp. 91, 8). caturaksdu: doubtless meant
to imply keen sight ; thus this epithet is also applied to Agni. In
the Avesta a four-eyed dog watches at the head of the bridge by
which the souls of the dead pass to the other world, and scares away
the fiend from the holy ones. b is & Jagatr (cp. p. 445, f. n. 7).
dtha : the second syllable metrically lengthened. Yaména: socia-
tive inst. (p. 806, 1). sadhamadam: cognate acc. with madanti
(p. 300, 4).

O q A W gw At W R T 3w TRl
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anatad uf} g TIm aratR | TR el 2 e
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Give him over to those two, O

[x. 14,11

11 ydu te fusnau, Yama, raksita-

rau, King, that are thy dogs, O Yama,
caturaksdu pathirdkei nrciaksa- the guardians, four-eyed, watchers
sau, of the path, observers of men ;

tabhiam enam péri dehi, rajan :

bestow on him welfare and health.

svasti casmd anamivdm ca
dhehi.

yéu: au in this and the following duals for &, asin 10. nrecé-
ksasau: as Yama’s messengers (cp. 12b). b is a Jagatr (cp. 10 b).
enam: the dead man. dehi (2.s. ipv. of da give): that they may
guide him to Yama’s abode. dhehi: 2. s. ipv. of dha put.

92 SEUETHYIUT IFET
el AT Ay amt wg )
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12 urinasiv, asutfpi, udumbaldu,
Yamdsya ditiu carato jénam
anu;
tdv asmdbhyam drédye siiriiya
plinar datdm dsum adyéha bhad-
" rém.

Broad-nosed, life-stealing, . . the
two as messengers of Yama wander
among men ; may these two give us
back here to-day auspicious life that
we may see the sun.

urit-nasdu: the second syllable is metrically lengthened ; on the
cerebralization of the dental n see 65 U ; here we have the normal use
of au as &v before a vowel within a Pada; broad-nosed, that is, keen-
scented. asutfpa u-: on the Sandhi see 22; the literal meaning
delighting in lives implies delighting in taking them, while they
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wander among men as Yama's messengers. udumbaldu: this word
occurs here only, and there is no means of throwing any light on its |
sense; the au of this dual, as of diitdu, for &, shows the same
irregularity as in the preceding stanzas. caratas: in order to seek
out the lives of those about to go to the abode of Yama. asmadi-
bhyam: dat. pl. of ahdm. drédye: dat. inf, with attracted acec.
(200 B 4). datam: 3. du. ipv. root ao. of & give; as having already
marked us for their victims, let them give back our life to-day.

R gaTg €1H g qaTe | AR A
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13 Yamiéya sémam sanuta, For Yama press the Soma, to
Yamaya juhutd havih ; Yama offer the oblation ; to Yama
Yamam ha yajiié gachati, goes the sacrifice well prepared, with
Agnidiito aramkrtah. Agni as its messenger.

juhutd: with metrically lengthened final vowel; 2. pl. ipv. of
hu sacrifice addressed to those officiating at the sacrifice. Yamédm:
ace. of the goal (197, 1; cf. 204, 1b). Agniditas: the idea under-
lying this figurative expression is that the smoke of the sacrificial fire
goes up fo heaven where Yama dwells.

g gt a1 g
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14 Yaméya ghrtdvad dhavir To Yama offer the oblation
juhéta, pré ca tisthata; abounding in ghee, and step forth;
8é no devésu & yamad, may he guide us to the gods that

dirghdm &yuh pré jivise. we may live a long life.
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juhéta: the irr. strong form (p. 144, B. 8 o) with a long vowel in
the second syllable is here utilized for metrical purposes, as the
regular form juhuta has its final vowel lengthened in 13b. pra
tisthata : siep forward, in order to offer the oblation; cp. the use of
prd bhr bring forward an oblation. & yamat: inj. of root ao. of yam
extend ; this form constitutes a play on the name of Yama. nas:
ace. governed by & yamad; cp. ix. 44, 5, 84 nah Sémo devésu &
yamat may he, Soma, guide us to the gods; on the loc., cp. 204 B 1 b,
ayus: cognate acc. (197 A 4). pré jivdse: cp. p. 463, f. n. 8. The
meaning of ed is: ‘may he keep us (the survivors) to the worship of
the gods (and not lead us to the Fathers), so that we may enjoy long
life on earth’ (cp. 12 ¢, d).

9 qHTY AYATH AT | AYRASTAA |
TH ¥ Y@ TY 1 g Jhan
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156 Yamaya médhumattamam To Yama the king offer the most
rgfie havyam juhotana. honied oblation. This obeisance is
iddm ndma fsibhyah purvajé- for the seers born of old, the ancient

bhiah, makers of the path.

plirvebhyah pathikfdbhiah.

juhotana: again the strong form to suit the metre (cp. 14 b).
pathikfdbhyas: because they were the first, after Yama had shown
the way, to tread the path leading to Yama’s abode (the pitryana the
road of the Fathers). This stanza is a Brhatt in the middle of
Anustubhs, differing from them only by the addition of four syllables
in the third Pada (see p. 444, 9b).

a¢ fragafn wafy fasagafn | wafa)
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16 trikadrukebhih patati. It flies through the threc Soma
gl urvir, ékam id brhét, vats. The siz earths, the one great
tristib, gayatri, chéndamsi, (world), tristubh, gayatri and (the
sérva td Yamé ahita. other) metres, all these ure placed

in Yama.

The meaning of a b in this final stanza is obscure, partly because
the subject is not expressed in a, and partly because it is uncertain
whether b is syntactically connected with a or not. The probability
is that here we have two sentences, one consisting of a, the other
of b—d. The first then probably means that the Soma draught is
ready for Yama; the second expresses the greatness of Yama by
stating that all things are contained in him. trikadrukebhis: this
word, occurring six times in the RV., always appears in the pl., and
always except here in the locative. It is four times directly con-
nected with Soma, and once alludes to it ; e.g. trikadrukesu apibat
sutdsya he (Indra) drunk of the pressed Soma in the three vessels
(L 32, 8). The term trikadruka in the ritual of the Brahmanas is
the name of three days in a Soma ceremony. The metaphor of flying
is applied to the flowing Soma compared with a bird, as ‘the god
Jlies like a bird to seitle in the vats’ (ix. 8, 1). The allusion therefore
seems to be to the Soma which the priests are called upon to press in
18a. sdd urvih: this expression is pr obably equivalent to the three
heavens and three earths: cp. tiard dyavah nihitd antir asmin,
tisré bhimir upardah, sddvidhanah the three heavens are placed
within him (Varuna) and the three earths below, forming a sizfold order
(vii. 87, 5). ékam id brhat: by this expression is probably meant
the universe, otherwise spoken of as vivam ékam, idém ékam &c.,
the one bemg contrasted with the siz ; cp. i. 164, 6, vi ydis tastémbha
g4 ima rdjamsi . . kim 4pi svid ékam ? who proppcd asunder these
siz spaces ; what pray is the one? tristubh, ga.ya.tn these two names
of metres are only mentioned in this and one other hymn of the
tenth Mandala. This and the following four hymns (x. 15-18) are
among the latest in the RV. The concluding stanza here, as in
some hymns addressed to other deities, sums up the greatness of the
god by saying that he embraces all things; cp. i 82, 15 (Indra);
v. 18, 6 (Agni).
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PITARAS

Two hymns (x. 15 and 54) are addressed to the Pitaras or Fathers, the
blessed dead who dwell in the third heaven, the third or highest step of
Visnu. The term as a rule applies to the early or first ancestors, who fol-
lowed the ancient paths, seers who made the paths by which the recent
dead go to join them. Various groups of ancestors are mentioned, such as
the Angirases and Atharvans, the Bhrgus and Vasisthas, who are identical
in name with the priestly families associated by tradition with the composi-
tion of the Atharvaveda and of the second and seventh Mandalas of the
Rigveda. The Pitaras are classed as higher, lower, and middle, as earlier
and later, who though not always known to their descendants, are known to
Agni. They revel with Yama and feast with the gods. They are fond of
Soma, and thirst for the libations prepared for them on earth, and eat the
ofterings along with him. They come on the same car as Indra and the
gods. Arriving in their thousands they range themselves on the sacrificial
grass to the south, and drink the pressed draught. They receive oblations
as their food. They are entreated to hear, intercede for, and protect their
worshippers, and besought not to injure their descendants for any sin
humanly committed against them. They are invoked to give riches,
children, and long life to their sons, who desire to be in their good graces.
The Vasisthas are once collectively implored to help their descendants.
Cosmical actions, like those of the gods, are sometimes attributed to the
Fathers. Thus they are said to have adorned the sky with stars, to-have
placed darkness in the night aund light in the day; they found the light
and generated the dawn. The path trodden by the Fathers (pitryana) is
different from that trodden by the gods (devayana).

x. 16. Metre: Tristubh; 11 Jagati.

a SDATHAT S THE I | LTATA | WA | BA | UTHE: |
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11d iratam 4vara, Wit pdrasa, Let the lower, let the higher, let
in madhyamah pitdrah somi- the middlemost Soma-loving Fathers
asah ; arise ; let those Fathers who,
dsum yé iydr avrka rtajiias, Jriendly, knowing right, have gone
té nd avantu pitéro hévesu. to life eternal, favour us in our

invocations.
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ud Iratdm: note that cd. verbs are often repeated by means of the
prp. (here ud twice) alone. dvare (on the dec., see 120 ¢ 1) &ec.:
these three words refer to the Pitrs dwelling in the three divisions of
the world, earth, air, heaven (cp. yé parthive réjasi in 2 ¢; and the
division of heaven into three, the lowest, the middlemost, and the
third in which the Fathers sit: AV, xviii. 2, 49). Sayana thinks
that here the degrees of their holiness is meant, but in this same
stanza, when it appears in the AV. (xviii. 1, 44), he thinks that
degrees of merit or of age are intended; but degrees of age are
expressly mentioned in 2b by piirvasas and upardsas. dsum: life
in the heavenly world, immortal life (the Pitaras are called immortal
in AV, vi, 41, 3) as opposed to terrestrial life. iyur: 8. pl. pf. act.
of i go.

R TE fuge Wt v @R frgest | ek | wg 1 w1
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2 iddm pitfbhyo né,mb astu adys, Let this obeisance be made to-day
¥6 piirvaso, y4 uparass iyuh;  fo the Fathers who have departed
yé parthive réjasi 4 nisatta, earlier and later, who have scated
¥6 vi nindm suvrjdnasu viksi. themselves in the terrestrial air

or who are now in settlements with
Jair abodes.

piirvasas: in x. 14, 2. 7 the prn. form piirve is used (see 120, 2)
iyur: in x, 14, 2. 7 the more distinctive cd pareyur appears. &
nigattas (pp. of sad sit, cp. 67 a, b; cp. & nigddya in x. 14, 6).
pirthive réjasi: in the atmospheric region above the earth; here
the Pitaras in the air intermediate between heaven and earth are
meant, while in b and d those in heaven and on earth respectively
are intended. suvrjanasu viksi: cp. the frequent manusisu viked
human settlements, with reference to the Fathers present at the
funeral offerings on earth.

1902 N
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8 ahdm pitfn suviddtrath avitsi, I have won hither the bountiful
ndpatam ca vikramanam ca Fathers and the grandson and the
Visnoh: wide stride of Vignu : they who, sit-

barhigsddo yé svadhdya sutdsya ting on the strew, shall partake of
bhéjanta pitvds, td ihagami- the pressed drink with the offering
sthah, - to the dead, come most gladly here.

a-avitsi (1. 8. A. s a0. of 2. vid find) ; = I have induced to come to
this offering. ndpétam: it is somewhat uncertain who is meant by
this ; according to Prof. Geldner’s ingenious explanation Yama (with
whom the Pitaras are associated) is intended, because in the VS.
(zxix. 60) Visnu (here coupled with napatam) is called the husband
of Aditi, whose son (TS. vi. b, 6,2) was Vivasvant, the father of Yama
(see note on x. 14, 1) ; but it is doubtful whether this later statement
was part of the mythological belief of the RV., where Yama is the
grandson of Tvastr (x. 17, 1). On the other hand, the word may be
used elliptically to designate Agni = sdhaso népatam (Agni is called
ndptre sdhasvate in viii. 102, 7) = sdhasah siinim son of strength, a
frequent epithet of Agni, for which once (vi. 4, 4) sino sox alone is
used in an Agni hymn; and below (9c¢) Agni is invoked to come
with the Fathers: agne yahi suviddtrebhih pitfbhih. There is
here also a good example of the fanciful interpretations of Sayana:
Vignor (= yajfiasya) ndpatam (= vinasabhavam) the non-destruction
of the sacrifice. vikrdmapnam: Visnu’s third step (= the highest
heaven), where the Fathers dwell (cp. i. 164, 5). bhdjanta: 8. pl.
inj. A. of bhaj share, with partitive gen. (202 A ¢). pitvés: gen. of
pitu (p. 81). a-gamisthds: accent, p. 453, 9 A b,
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4 barhisadah pitara, Gt arvag; Ye Fathers that sit on the strew,

ima vo havya cakrma: jusi- come hither with aid ; these offer-

dhvam ; ings we have made to you : enjoy

td & gata dvasd amtamena ; them ; so comc with most beneficent

dthd nah édm yor arapé da- aid, (hen bestow on us health and
dhéta. blessing free from hurt.

bérhisadah pitarah: see note on viii. 48, 7c¢. 1iti: inst. of 1ti
(p. 81, f. n. 4). arvak: hither; the vb. & gata come is easily to be
supplied from e. cakrma: with metrical lengthening of the final
syllable. jusddhvam: accented because it forms a new sentence
(p. 466, 19b). té: as such, as enjoying our offerings. gata: 2. pl
ipv. root ao. of gam go. 4atha: metrically lengthened. dadhata:
2. pl. pr. ipv. of dhi place, with irr. strong form of the pr. stem
instead of the normal dhatta (p. 144 B 1 ).

4 Sdxat: faad: et Sl sgar: | fumd: | ST |
wfeey ffug iy o feRy ) fefy | g
ARG A @ ATE, XWX WG
wfY g Herraam =i g 0 WA T

b ipahiitah pitirah somiaso Inviled are the Soma-loving
barhisiesu nidhigu priyésu ; Fathers to the dear deposits placed
td a gamantu; td ihd druvantu; on the strew; let them come; let
ddhi bruvantu; té avantu them listen here; let them speak for

asman. us ; let them aid us.
tpe-hiitds: pp. of hii call. nidhigu: the offerings deposited on
the sacrificial grass. gamantu: 8. pl. ipv. root ao. of gam go. £ru-

vantu: 8. pl. ipv. root ao. of &ru hear.
N2
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6 dcya jénu, daksinaté nisddya, Bending the knee, sitting down
imém yajfidm abhi groita viéve; fo the south do ye all greet favour-
ma himsista, pitarah, kéna cin ably this sacrifice; injure us not,

no, O Falhers, by reason of any sin
véd va agah purugatd kdrama. that we may have committed against
you through human frailty.

a-acya (gd. of ac bend): note that the suffix -ya is much oftener
long than short (164), but in the [Pada text it is always short. janu:
probably the left knee ; cp. the $B. ii. 4, 2, 2, where the gods bend
the right knee, the Fathers the left knee. In rites connected with the
dead, the auspicious direction is reversed, left being substituted for
right. daksinatds: to the right (of the védi altar), that is, o the
south, because the south is the region of Yama and the Pitaras.
groita: 2. pl. ipv. of 1. gr sing. himsista: 2. pl. inj. i so. of
hims injure. kéna cid y4d agah for kéna cid agasa ydd, the sub-
stantive being put into the rel. instead of the principal clause. vas:
dat. of disadvantage (p. 814 B 1). puyusdtd: inst. s, identical in
form with the stem (97, 1, p. 77). kdrama: 1. pl. root ao. sh.
(p. 171); in the sense of an indefinite past.

© WEtEY weuniguEt wrEtTE: | wenhR | Sued )

Y dw T it Thaw | U | TP | AEE |
g frateg aa: T | ) wwt )
W ded TS gy o ARG RE AR L ke o]

7 asinaso arunindm updsthe Sitting in the lap of the ruddy
rayim dhatta dasise martidya. (dawns) bestow wealth on the wor-
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putrébhiah, pitaras, tdsya vas- shipping mortal. To your sons, O

vah Fathers, present a share of those
prda yachata; td4 ihérjam da- riches; so do ye here bestow
dhéta. strength.

asinasas: irr. pr. pt. A. of &8 sit: 158 a. aruninam: arund
ruddy is the colour of dawn, and the f. of this adj. sometimes
appears as an epithet of the dawns ; that these are here meant is also
indicated by vii. 9, 1; 63, 8, where Agni and Sarya are said to
awake or arise usdsam updsthat from the lap of the dawns. dhatta
and dadhata : here both the regular and the irr. ipv. of dha are used
(cp. note on 4d). tdsya visvah: referring to rayim inb; on the
form of the gen. see p. 81. té: anaphoric use (cp. p. 294 b).

vy« 44 fuad: drmat w9 faad: | e
SRR tadty afden ) YT |- AASTrER | AfHwT: |
AR FTOuy g Akt gw: | FReTIW | EHifR
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8 yé nah purve pitdrah somiaso, Those forefathers of ours, the
anithiré somapithém Vésisthah, Soma-loving, the Vasisthas, who
tébhir Yamdh samrarané hav- fare after him to the Soma-

imsi, . draught, with them let Yama,
uédnn uéddbhih, pratikdmdm sharing their gifis, eat the oblu-
attu. tions at pleasure, he the eager with

them ke eager.

anu-ihiré : the derivation and meaning are somewhat doubtful ;
most probably pf. of vah drive, in this case meaning who have driven
after Yama to the Soma-draught ; it may possibly come from 1ith con-
sider, then meaning who have been considered worthy of the Soma-
draught. Vésigthas: as one of the groups of ancieut seers. sam-
rarands (pf. pt. A. of rd give): sharing with them their gifts to their
descendants (cp. 7 bc).

e ¥ Flg§&a=y e Y1 qGY: | FACHAT | SEATT:
frafag: WaETE w1 grarofad: | AT | W
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9 yé tatrgur devatra jéhamana, . Who, gasping, have thirsted

q0

hotravidah stématagtasd arkaih: among the gods, knowing oblations,
agne.yihi suvidétrebhir arvin having praise fashioned for them
satydih kavydih pitfbhir ghar- with songs : with them the bountiful

masddbhih. Fathers, the true, the wise that sit

at the leating vessel, come hither,
0 Agni.

tatrsur: pf. of trs, with long red. vowel (139, 9); such vowels
regularly appear in their short form in the Pada text (ep. note on
iii. 69, 1b). devatri: in heaven ; tra is one of the suffixes which
in the Pada text is separated, being treated as the second member of
acd. stomd-tastdsas: this Tp., fashioned with praise, otherwise used
with mati = hiymn, is here applied to persons and thus comes to have
the sense of a Karmadharaya Bv. (189, 1) = tastd-stomisas; the
latter kind of cd., with a pp. as first member, does not exist in
the RV. arkdis: to be taken with the preceding word = by means
of songs. arvan: 93 b. kavysis: this word oceurs in only two
other passages, the original meaning apparently being = kavi wise
(cp. kavyd-ta wisdom) ; here it may be intended to denote a particular
group of Fathers (cp. x. 14, 8). gharmasaddbhis : probably in heaven;
ep- x. 16, 10, s4 gharmém invat paramé sadhdsthe : may he (Agni)
further the gharma in the highest abode ; this word as well as jéha-
manas may be intended to contrast with tatraur; cp. vii. 103, 9.

¥ gl gt el 9 wad: | glaiowd ) gl
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10 yé satyaso havirddo havispa
fndrena devdih sardtham dé-
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183

They who are true, eating the
oblation, drinking the oblation,

99 Wit fUa< v dwa

dhanah, having the same car with Indra
agne yahi sahédsram devavan- and the gods, with those thousand
ddih god-praising remote forcfuthers that
péraih piirvaih pitfbhir gharma- sit at the heating vessel, come, O
sadbhih. Agni.

sa-rdtham : this word, primarily a Bv., having the same car, is then
often used as a cognate ace. (p. 300, 4) with ya = go (on a journey)
with the same car (here with dha in place of ya); then adverbially
(p. 301, 5b). dddhanas: pr. pt. A. of dha put (cp. p. 460, f. n. 3);
the pf. pt. A. would be dadhanas (159). sahdsram: agreeing with
pitfbhis: more usual would be sahdsrena pitfbhis: cp. 194 B1b
(p. 291) ; pdrais : the primary meaning of this word is farther (opposed
to nearer avara, less often upara, édntara), more remote, then also
higher ; there is no opposition here to purvais (opposed to which are
dvara and tpara), which in any case would be in the reverse order,
pirvaih pardih; the meaning is the remote, the early Fathers; cp.
vi. 21, 6, parani pratna remote, ancient deeds opposed to dvarasas
later men.

wittsmmm: | {1 = e )
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11 Agnigvattah pitara, 6hé ga-
chata ;
sdidah-sadah sadata,
tayah;
attd havimsi préyatani barhisi;
éthda rayim sdrvaviram dadha-
tana,

suprani-

Ye Fathers that have been dc-
voured by fire come hither ; sit you
down each on his seat, ye that have
good guidance ; eal the oblations
proffered on the strew ; then bestow
wealth accompanied entirely by
strong sons.
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Agni-gvattas: with the voc. accent on the first syllable; the
ordinary accent would be Agni-svattis like other Tps. formed with
Agni, but such cds. with a pp. as second member usually accent the
first (cp. p. 456,2a). svattas: pp. of svad sweeten (cp. 67 ). sddah-
sadah: itv. ed. (p. 282 a; p. 4564, 10 a), governed by sadata.
sadata: 2. pl. ipv. a ao. of sad sit (147, ). supranitayas: having
good guidance, well led, coming in good order; the Pada text does not
recognize the cerebralization of the n (65 g, ). attd, 4tha: final a
metrically lengthened. pré-yatani: pp. of yam. dadhatana: irr.
strong form (cp. note on 7 d) and suffix tana (p. 925).

R ®HT Tt stady & | 1) i I
sargeaTfat guAfd vt 1 waig | g gORfT | wwY
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12 tudm, Agna, ilit6, jaitavedo, Thou, O Agni, having been im-
dviad dhavyani surabhini krtvi. plored, O Jatavedas, hast conveyed
pradah pitfbhyah ; svadhdya t& the oblations, having made them

aksann ; Sragrant. Thou hast presented
addhi tvam, deva, prayatd hav- them lo the Fathers; with the
imsi. Juneral offering they have eaten
them; do thow, O god, eat the

oblations proffered.

ilitds: by us. jata-vedas: a very frequent and exclusive epithet
of Agni; it is a Bv. as its accent shows, meaning having knowledge of
created things as explained by the RYV. itself: vidva veda jainima
jatdvedah Jatavedas knows all creations (vi. 15, 13) ; this is also the
explanation of Sayana here: jaitam, sarvam jagad, vetti, iti jata-
vedah. dvat: 2. s. 8 ao. of vah carry (144, 6). dhavyani: for
havyani (54). krtvi: gd. of kr (163, 1). adas: 2. s. root ao. of da
(148, 1a). aksan: 8. pl root ao. of ghas eat (p. 170,¢). addhi: 2,
8. ipv. of ad eat. )
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18 yé ca ihd pitiro yé ca néh4, Both the Fathers who are here
yt‘upﬂ ca vidmd yt“'u"ﬁ u ca na and who are not here, both those
pravidms, whom we know and whom we know

tudm vettha ydti té, jatavedah; nof, thou knowest how many they

svadhibhir yejlidm sikrtam are, O Jatavedas ; enjoy the sacri-

jugasva. fice well prepared with funeral

offerings.

yé ca: supply sénti. vidmaé 1. pl. pf. of vid know (p. 154, 8) ; the

1. pl. pr. is vidmds. y&mé ca: Sandhi, 40 ¢. yath u: 39, and p. 25,

f. n. 2. pra-vidmd: know exactly. vettha: 2. s. pf. of vid know
(p- 164, 8). ydti: cp. 118a. té: supply sénti.

8 wfogTuy ¥ wefaugmar R wfaegmun ) wafasgran )

Y fRe: wuat agd® ) w9 g waat ) wigES )
aft: syHtfadat Al | | vy AR g

YTy =t e QTSI | A= | TG U
14 y4 Agnidagdhd y& d&nagni-  Those who, burnt with fire and
dagdha, not burnt with fire, are exhilarated
médhye divéh svadhdaya madd- § by the funeral offering in the midst
yante, wof heaven, as sovereign ruler do
tébhih suarél dsunitim etam thow with them fit his body accord-
yathivaédm tandiam Kkalpa- ing to thy power for this spirit-
yasva, guidance.

vé @agnidagdhﬁh: that is, buried. mddhye divdh: note that
the Fathers enjoy in heaven the funeral offering conveyed to them by



186 PITARAS [x. 15, 14

Agni, as well as eating the oblations offered them on the sacrificial
grass (11c). tébhis: in association with them (199 A 1), as they
“know the path of the dead. svarat: as sovereign lord who acts
according to his will (yathavaddm); the subject is Agni who is
addressed in 9c¢ and 10c¢ (Agne), and in 12a and 13 ¢ (jatavedas)
or mentioned in 1la (Agnigvattas), and in this stanza itself
(Agnidagdhas). tanvam kalpayasva: the body of the deceased;
the words svaydm tanvam kalpayasva (VS. xxiii. 15) are ex-
plained in SB. xiii. 2, 7, 11: svaydm rapim kurusvae yadffam
ichdsi assume thyself the form that thou desirest; cp. also iii. 48, 4 b
and vii. 101, 8 b yathavasdm tanvam cakra (= cakre) esih he has
taken a body according to his will ; the corresponding Pada in the AV,
(xviii. 8, 59) reads yathavasam tanvah kalpayati may ke fushion
our bodies according to his will ; cp. also in the following funeral hymn
(x. 16, 4) the hemistich: yas te 4ivas tanvd, jatavedas, tabhir
vahainam sukftam u lokdm with those which are thy auspicious bodies,
0 Jatavedas, conduct him to the world of the righteous. ésunitim etam :
dependent, like tanvam, on kalpayasva: prepare his body and this
spirit-leading = prepare it for this spiril-leading; Agni conducts the
spirit (su) of the dead man, who is cremated, to the next world (cp. x.
16, 4, just quoted) where it unites with a new body (tanil); cp. x. 14,
8 cd: dstam ehi; sim gachasva tanvdl go home; unite wilh thy (new)
body ; and x. 16 5 sém gachatam tanvi, Jatavedah let him (the

deceased) unite witk a (new) body, O Jatavedas.

HYMN OF THE GAMBLER

This is one, among the secular hymns, of a group of four which have
a didactic character. It is the Jament of & gﬂ.mbler who, unable to resist
the fascination of the dice, deplores the ruin he has brought on himself
and his famlly The dice (aksas) consisted of the nuts of a large tree
called vibhidaka (Terminalia bellerica), which is still utilized for this
purpose in India.

x. 34, Metre: Tristubh; 7. Jagati.
VAW At gEdY AREf WA AT gE: | Wt
waTAaT TRY a¥aTm: | warasIT: | R | 7 3aT
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1 priavepa ma brhaté madayanti The dangling ones, born in a
pravitejd irine vérvrtanih. windy place, of the lofty (tree)
sémasyeva Maujavatdsya bha- gladden me as they roll on the

ksgé, dice-board. Like the draught of
vibhidako jagrvir méhyam {he Soma from Mujavant, the en-
achan. livening Viblidaka has pleased me.

varvrténas: int. pt. of 'v;'t turn. Maujavatasya: coming from
Mount Mujavant as the best. achan: 8. s. 8 ao. of chand (p. 164, 5).
Verbs meaning to please take the dat. (p. 311 ).

At AT A @iy 9w fawg ) @) e LT
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2 nd ma mimetha, n4 jihila esa: She does mot scold me, she is
fivd sdkhibhya utd mdhyam xotangry: shewas kind to friends
asit. and to me. For the sake of a die
aksisyahdm ekapardsya hetér  too Ligh by one I Lave driven away
dnuvratam dpa jayam arodham. a devoted wife.

mimetha: pf of mith dispute. jihila: pf. of hid be angry (cp.
p. 3, f. n. 2). sikhibhyas: dat. (p. 818, 8). ekapardsya: accord-
ing to the accent this is a Tp. adj., exceeding by one, alluding to an
unlucky throw (called kali) in which when the number of dice
thrown is divided by four one remains over (while in the best throw,
the kyta, nothing remains over). dpa arodham: root so. of rudh
obstruct. The meaning of the stanza is: ‘rejecting the kindly advice
of my wife, I gambled and lost’.
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3 dvésti fvadriir; dpa jayad ru- My mother-in-law hates me,; my

naddhi; wife drives me away : the man in
nd nathité vindate mar@.ité- distress finds none to pity him:

ram: ‘I find no more use in a gambler
abvasyeva jarato vasniasya than in an aged horse that is for
nahém vindami kitavésya bhé- sale.’

gam.

dpa runaddhi (3. s. pr. of rudh): turns him away when he asks
for money to gamble with. nathitds: the gambler speaks of himself
in the 8. prs. d8vasya_iva: agreeing with kitavdsya. jdratas:
pr. pt. of jT waste away. kitavasya bhoégam: objective gen.
(p. 820, B b).

8 W wrai Ui gy WY | AW 9 FA v
TEHRE AW T | TR
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4 anyé jayam péri mréanti asya, Others embrace the wife of him
yésysgrdhad védane vaji aksah. for whose possessions the victorious
pitd mata bhritara enam ahur :  diehas been eager. Father, mother,
‘né janimo, ndysatd baddhdm brothers say of him, ¢ we know him

etdm’. not, lead him away bound’.

dgrdhat: a ao. of grdh be greedy, governing védane, loc. of the
object (p. 826, 1¢). v&ji: to be read with a short final (p. 437, a 4,
.cp. p. 441, 4 a); accent, p. 460, b. &ahur: pf. of ah say. janimas:
1. pL. pr. of jia know. ndyatd: accented as beginning a new
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sentence (p. 468, 19 a) ; final vowel metrically lengthened (cp. p. 441,
line 2). baddhdm : as a debtor.

u TR 7 ATt T | WYt ) gfaahy g

TR 1 wfwe ) A | ) €1 afde

AT A ARG AT | T 1 TS | TR FAA L

wiy frge sofcdta e of | T T frowaR) ST
k fatsTa

pyéd adidhye: ‘ns davigini = When I think to myself, ‘I will

ebhih ; not go with them ; I shall be left
parayddbhyo dva hiye sdkhi- behind by my friends as they depart
bhyah’, (to play)’, and the brown ones,
niuptdd ca babhrdvo vacam {thrown down, have raised their
dkratamn, voices, I go straight, like a courtesan,

émid egam nigkrtém jariniva. to their place of assignation.

d-didhye: 1.s. pr. A. of dhi think. davigani: is ao. sb. of du
go (of which other forms occur in the AA. and the YV.); some
scholars think the sense of play to be so necessary that this must be
an irr. form (is ao. sb.) from div play (like a-sthavisam, in a Sttra,
from sthiv spif). ebhis: with the friends. dva hiye: ps. of 1. ha
leave; I am left behind with abl. (ep. 201 A 1). uptas: pp. of vap
strew. dkrata: 3. pl. A. root ao. of kr, accented because still
dependent on ydd. Here we have a Jagatr Pada mterposed in a
Tristubh stanza (cp. p. 445, f. n. 7); the same expression, vacam
akrata, by ending a Pada in vii. 103, 8 produces a Jagatt Pada in a
Tristubh stanza. The final vowel of the vb. is here nasalized to
avoid the hiatus at the end of the Pada (cp. i. 35, 6 a); viii. 29, 6a;
see p. 28, f.n. 1), émi id: I go at once (p. 218). esdm : of the dice.

§ TR fa gEat T | U | e | g
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6 sabham eti
miéno,
jesyamiti, tanua &lifujanah.
aksisd asya vi tiranti kAmam,
pratidivne dddhata & krtani.

kitavéah prché- The gambler goes to the assembly
hall, asking himself, ¢ shall I con-
quer’, trembling with his body.
The dice run counter to his desire,
bestowing on Rhis adversary at play

the lucky throws.

tanvi: accent, p. 460, 2b. 4iifujanas: as this pt. is the only
form of the vb. occurring, and is itself only found in one other
passage (also with tanvd), its exact meaning is doubtful ; but it must
express either fear or confidence. tiranti: 8. pl. pr. of tr cross.
pratidivan: dec., 90, 3; dat. with verbs of giving (200 A 1). &
dadhatas: N. pl. pr. pt. of dha (156, p. 181, top) agreeing with
aksasas ; with prp. following (p. 462, 13 a o). krtani: probably in
the specific sense of the highest throws, pl. of n, krtdam,

© wwrE gt et
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7 aksgasa id ankuéino nitodino,

nikftvinas tipands tapayisnd-
vah;

kumaéarddesna, jiyatah punar-
héno,

médhva sdmprktah kitavdsya
barhéna.

The dice are hooked, piercing,
deceitful, burning and causing lo
burn ; presenting gifts like boys,
striking back the victors, sweetened
with honey by magic power over the
gambler.

tépayisnivas: causing the gambler to pain others by his losses.
kumdrd-desnids: giving gifts and then taking them back like children.
punarhdnas: winning back from the winner, equivalent in sense
to the preceding word ; Sandhi, 65 b, sdm-prktés: pp. of pro miz.
barhdna : inst. s. (p. 77); with objective gen. (p. 820).
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© faeT: Wofa wrd uw frewETT | e | aTd: | TR

3 ¥a afqan gadar | Tu sk ) wfEAT | FASURAT |

e fawy W wwR JUR | ) qH | N R

Tt fael w1 R 0 T ) R ) e ) W L R
waa |

8 tripaficaédh krilati vrita egam, Their host of three fifties plays
devd iva Bavita satydadharma : like god Savilr whose laws are
ugrasya cin manydve né nam- frue: they bow not before the wrath -

ante ; of even the mighty ; even a king
raja cid ebhyo ndma it krooti.  pays them obeisance.

tripaficafas : the evidence is in favour of interpreting this word
as meaning consisting of three fifties, not consisting of fifty-three, as the
number of dice normally used. devd iva Savita: the point of the
comparison is that the action of the dice is as independent of the will
of others as the action of Savitr, who observes fixed laws of his own
(iv. B3, 4; x. 139, 8), and whose will and independent dominion no
being, not even Indra, Varuna, Mitra, Aryaman, Rudra can resist
(ii. 88, 7. 9; v. 82, 2). na: the only example in the RV. of the
metrical lengthening of nd. namante, ndmas: with dat. (p. 311, &
and 812, 2 a).

L e S T, A TR el g
WEETE! TRy WER | WEETH: | gRSTWA | g |
et Wi R an ) wgten 1 @ fagdam
W e« 124 fdefe . an ) &=t e gt

9 nica vartanta, updri sphuranti, They roll down, they spring up-
ahastéso héstavantam sahante. ward. Though without hands, they

divya 4hgard irine niuptah, overcome him that has hands.
#itah sdnto, hfdeyam nir dah- Divine coals thrown down upon
anti, the gaming-board, being cold, they

burn up the heart.
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Every Pada in this stanza contains an antithesis: nici—upéri;
ahastésah — héstavantam ; divydh — irine; §itah — nir dahanti.
divyas: alluding to their magic power over the gambler; cp.
barhina in 7 d. dngaras: the dice are compared with biis of
charcoal lying in a hollow; cp. SB. v. 8, 1, 10: adhidévanam va
agnis, tdsya eté ’hgard yad aksah the gaming-board is fire, the dice
are its coals.

90 T e farre o AT | AR ) P |
ATAT gAY XA & fgq wvan ) gE" ) vt s ) fEe)
[T fagAfAmATa [USAT | feda | WA | TR
SRETAEEY THRATa | WA | TR I | TR e

10 jaya tapyate kitavésya hiné, Forsaken the wife of the gambler
matd putrdsya cératah kua svit. is grieved, the mother (too) of the
rnavi bibhyad dhdénam iché- son that wanders who knows where.

méano, Indebted, fearing, desiring money
anyésim dstam upa nédktam eti. he approackes at night the house of
others.

hind: pp.of ha leave. putrdsya: the gambler. tapyate must be
supplied with matd. rna-vé: lengthening of final a before v
(15, 1 c). bibhyat: pr. pt. of bhi fear. 1pa eti: probably for the
purpose of stealing, to explain ¢. néktam: see 178, 2; 195 A5 a.

93 figrd gETe fFad damar- frerdw | gt | favae | AaTa )
at aret god WO WRARR | AW GEHR 1T 1 QY-
T g fE T il
1 wATR g duTg 0 TR | W g g

W | WRE | T | QUG 0

11 striyam drgtvays kitavdm ta- It pains the gambler when he
tépa, sees & woman, the wife of others,
anyésam jayam, sukrtam cs and their well-ordered home. Since
yonim. he yokes the brown horses in the
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pﬁrvihr_lé"éévin yuyujé hi ba- morning, he falls down (in the
bhriin, evening) ncar the fire, a beggar.
86 agnér dnte vrgalah papada.

tatapa : used impersonally with the ace.; this and the following
two perfects may be translated as presents, because they express
habitual actions continued into and included in the pr. (213 A a).
drstvaya : gd. of dr8 see, agreeing with kitavdm as the virtual
subject (210). striyam (p. 88, B): jayam as apposition, a woman who
s the wife of others; that is, when he sees the wives of others and
their comfortable homes, he is reminded of the unhappiness of his
own wife and the bareness of his own home. d8van: the brown
dice are here figuratively called horses, which he yokes; that is, Le
begins a long spell of gambling with them. papada: he conse-
quently falls down, exhausted and overcome, on the ground beside
the fire in the evening, having lost everything.

R IY : FATAHAEAT TAY
T AT TG T |
a8t Tt 1wt qufw
TITE W 4 o

| AT | A | T |
Tt | AT | W | g

wG | TR ) 9wt | gt |
et | WA | Wl | aq | |aR

Ffa

12 y6 vah senanir mahaté gandsya, To him who as the gemeral of

raji vratasya prathamé ba-
bhiiva,
tdsmai krnomi, ‘néd dhana ru-
adhmi’;
dééahdm pracis, ‘tdd rtdim va-
dami’,

your great throng, as king has
become the first of your host, I
stretch  forth wmy len fingers—
¢ I withhold no meney—this is truth
I say’.

¥6 vah: no specific die is meant, the expression only implying a
chief, in the abstract, of the total number of dice played with.
ddéa krnomi pracih: I put the ten (sc. fingers) forward, that is, I
stretch out my two bands. précis: A. pl f of prafic, used predi:
catively (198, 1). tdsmai: dat. of advantage (200 B 1). n&é dhana

1902 Q
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runadhmi: that is, ‘I have no money left for you;’ these words in
sense come after pracis, expressing what is implied by that gesture.
rtdm : predicative, I say this as true (198, 1).

93 WA = sfafierma =& a1 A ofew @ owE
faft (M T AHAT: L AN | WE | TF | AHAT
73 M Ay a s % wre | fag 1 A S TET
a3 fa 9% afyareaa: o aq ) & fa 9% gfran w0
Lodl

13 akedir ma divyah; krsim it ‘Play not with dice; ply thy

krsasva ; tillage ; rejoice in thy property,
vitté ramasva, bahu manya- thinking much of it ; there are thy
manah ; cattle, O gambler, there thy wife’ :

tdtra gavah, kitava, tdtra jaya: this Savitr here, the noble, reveals
tén me vi cast> Savitaydam fo me.
aryah.

This stanza is spoken by the gambler, who in a—¢ quotes the advice
of Savitr. divyas: 2. s. inj. of div play with ma (p. 240). ra-
masva : with loc. (204, 1 a). tdtra: cattle and wife can be regained
by acquiring wealth. caste: 8. s. pr. of caks. me: dat. (200 A c).
aydm: as actually present. aryds: noble, as upholder of moral law.

¥ M e @Y Jooat M fore ) vy ) WY ) g | T
w1 R ARG T@IW YR AT AN | I w60 g
fa @y g oty froa g1 w1 fagam
WY syt wfdaY < o w<ifa: o

W | AR REFEAT 11 wg
14 mitrdim krpudhvam khélu, mr-  Pray make friendship, be gracious
14ta no. to us. Do not forcibly bewitch us
mé no ghoréna caratabhi dhr- with magic power. Let your wrath,
snu. your enmity now come to rest. Let
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ni vo ni manyiur vifatam, another now be in the toils of the
aratir, ) brown ones.

anyé babhriindm présitau nu
astu.

mrldta (2. pl. ipv. of mrd, p. 8, n. 2): accented as beginning a
new sentence ; with final vowel metrically lengthened. nas: dat.
(p. 811, f). carata_abhi: with prp. following the vb. (p. 468, 20 A).
dbrsnd: acc. adv. (p. 301, 4). In this final stanza the gambler
adjures the dice to release him from their magical power.

PURUSA

There are six or seven hymns dealing with the creation of the world as
produced from some original material. In the following one, the well-known
Puruga-siikta or Hymn of Man, the gods are the agents of creation, while
the material out of which the world is made is the body of a primaeval
giant named Purusa. The act of creation is here treated as a sacrifice in
which Purusa is the victim, the parts when cut up becoming portions
of the universe. Both its language and its matter indicate that it is one of
the very latest hymns of the Rigveda. It not only presupposes a knowledge
of the three oldest Vedas, to which it refers by name, but also, for the first
and only time in the Rigveda, mentions the four castes. The religious view
is moreover different from that of the old hymns, for it is pantheistic :
‘ Puruosa is all this world, what has been and shall be'. It is, in fact, the
starting-point of the pantheistic philosophy of India.

x. 90. Metre: Anustubh; 16 Trigtubh.
gty g et | g
EATY: FERWTA FEESUN: | FEASUTA |
| yfd fradt 3o T a e feEd: o gET)

fregTIye W | WlAga | AFIR L

1 sahdsradirgda Purusah, Thousand-headed was Puruga,
sahasrakgdh, sahdsrapat. thousand-eyed, thousand-footed. He
sé bhiimim vidvito vrtva, having covered the earth on all
ity atigthad dasanguldm, sides, extended beyond it the length
: of ten fingers.

o2
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sahdsragirgd &c.: that is, having innumerable heads, eyes, and
feet, as representing all created beings (cp. 2). sahasraksds: of the
very numerous Bv. cds. formed with sahdsra this and sahasra-
arghd are the only ones with irr. accent (cp. p. 455, 10 ¢). dadangu-
1dm : probably only another way of expressing that his size was
greater even than that of the earth. atisthat: ipf. of stha stand.

RGN R TEE 1 T TR TR
oA ag W T AR | G| | | TFR

SATaERTITY 3 | wgaserd | i )
qEAATaCE A Ta | w1 wfasqRfa

2 Puruga evéddm sirvam Purusa is this all, that has been
yad bhiitdm ydec ca bhdaviam.”  and that will be. And he is the
utdmrtatvdsyééano, lord of immortality, which he grows
y4d dnnenatiréhati. beyond through food.

Purusa is coextensive with the whole world including the gods.
bhdvyam : a late and irregular cadence. amrtatvdsya: of the
immortals, the gods. ydd: there is some doubt as to the construction
of d; the parallelism of 4ty atisthat in 1 d and of dty aricyata in 5 ¢
indicates that Purusa is the subject and ydd (the gods) the object,
and that the former exceeds the latter dnnena, that is, by means of
sacrificial food. The words have also been interpreted to mean: who
(the gods) grow up by (sacrificial) food ; or, and of that which grows by
Jood, that is, creatures other than the gods. In these interpretations
the meaning of 4ti does not seem to be sufficiently brought out.

3 gaTatTy wfgar- wATate | W | Afgar )

A TITY TR | wed: | TR T |G |
ngte™ famt yaf w2 | w9 | ot gt
fadargd &f fasame w1 W e

8 etavan asya mahima, Such is his greatness, and more
4to jyayams$ ca Pirusah. than that is Purusa. A fourth of
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pado ’sya vidva bhitani; him s all beings, three-fourths
tripad asyamrtam divi. of Lhim are what is immortal in
heaven.

etavan asya: irr. Sandhi for etavarh asya (occurring also in x. 85,
45: putran a), is a sign of lateness, this being the regular post Vedlc
Sandhi (89). 4tas: equivalent to an ab. after the cpv. (201, 3).
jysiyamsé ‘ca: on the Sandhi, see 40 a. Piirusas: a metrical
lengthening for Piurusas (cp. the Pada text) to avoid a sequence of
four short syllables, cp. 5b. amftam: equivalent to amrtatva.

8 fauTgd Sgag: ST 1 I | 9 ) W) g
TR TR | U | W T | W) g
adt fasgalwg aw: | fasie | 11 wwTE
|ILATTNA |/ 0 " Tfd | e

4 tripad Grdhvd ud ait Pirussh; With three quarters Purusa

pado ’syehabhavat pinah. rose upward ; one quarier of Lim
tito visvan vi akramat here came into being again. Thence
safaninaéané abhi. he spread asunder in all directions
. to what eats and docs not eat.

ud ait (3. s. ipf. of i go, p. 130): to the world of immortals. ihd:
in this world. ptunar: that is, from his original form. tatas: from
the earthly quarter. vi akramat abhi: distributed himself to,
developed into. saéana-anaéané: animate creatures and.inanimate
things ; this cd. represents the latest stage of Dvandvas in the RYV.
(186 A 1, end).

Y FEtfECTssaTaa gt 1 T | wTEa |
fars Wi g fasrst: t wfd | g

¥ STy wafcad Gl N E R ol
vETgfadt g LR GO LIS R (e
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5 tasmad Viral ajiyata,
Vira; ddhi Pirusah.
8d jat3 dty aricyata
paécad bhiimim &tho purdh.

PURUSA

[=. 9, 5

From him Viraj was born, from
Viraj Purusa. When born he
reached beyond the earth behind
and also before.

tdsmad : from the undeveloped quarter of Puruga. Viral: as
intermediate between the primaeval Purusa and the evolved Purusa ;
cp. x. 72, 4 : Aditer Ddkso ajiyata, Diksad u Aditih pari from

Aditi Daksa was born, and from Daksa Aditi.

p-3,n. 2 Withedep 1ecd.

¢ argRaw gfant
e gwwd=a |
FEY AT
e g T[S

6 yat Purusena havisa
deva yajfism atanvata,

vasantd asyasid ajyam,
grismd idhmsh, sarad dhavih,

On the Sandhi, see
dtho: 24.

Tq | ghaw | gfamty
I | AW | e |
TG | WY | WEA | WA

L HEC R SR e

3
.

When the gods per.formed a sacri-
Jfice with Purusa as an oblation,
the spring was its melted buller,
the summer its fuel, the autumn its
oblation. )

Here the gods arerepresented as offering with the evolved Purusa
an ideal human sacrifice to the primaeval Purusa. &tanvata: 3. pl.
ipf. A. of tan strefch; this vb. is often used figuratively in the sense
of to extend the web of sacrifice = to carry out, perform. dhavis: 54.

© 7 Tt AR s
JeY ATAHTE: |
ELECIR L
|/TT WEIY A 4

7 tdm yajlidm barhigi prduksan

Purugam jatdm agratéh:

) T SR T S
JREH | FTAR | WA |

| Fam | wgSE

T | WYX T

That Purusa, born in the begin-
ning, they besprinkled as a sacrifice
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téna deva ayajanta, on the strew: with him the
sadhy# fgayab ca yé. gods, the Sadhyas, and the secrs
sacrificed.

jatdm agratds: the evolved Purusa, born from Viraj (5b), the
same as in 6a. prd-auksan: 3. pl. ipf. of 1. uks sprinkle. ayaj-
anta: = yajfidm dtanvata in 6 b, Sadhyas: an old clads of divine
beings (here probably in apposition to devis), cp. 16 d. ¥fsayas ca
Yé: and those who were seers, a frequent periphrastic use of the
rel. = simply fsayas.

© awtrEdEa: AR | T | ST |

HYd gAITHER | FHSYAR | JEASHR |
Ty TR TP AL T | TR
HACWETATHETE 0 L@ AT AT

8 tdsmad yajfiat sarvahutah From that sacrifice completely
sdmbhrtam prsadfjidm : offered was collected the clotted
pasiin tdmé cakre vayavydn, butter : he made that the beasts of
dranyan, gramiad ca yé. the air, of the forest, and those

of the village.

tdsmad : ab. of the source (201 A 1). sdmbhrtam: as finite vb.
prsad-djydm : accent, p. 455, 10 d 1. padin: Sandhi, 40, 2. tamé:
attracted to paéiin for tdt (prsadajysdm); Sandhi, 40, 1a. vayav-
yin : one of the rare cases where lhe independent Svarita remains in
pronunciation (p. 448, 1); #n here remains unaffected by Sandhi
because it is at the end of a Pada (p. 81, f.n. 8); this is one of several
indications that the internal Padas (those within a hemistich) as well
as the external Padas were orlgmally independent (cp p. 465, f. n. 4).
a.ranyan that is, wild. gramyas ca yé = grimyan, that is, tame;
cp. fsayad ca yé in 7 d.

e AgtaTEATEa agia | auTa | FEOFH: |
By "waifa afwR = | gt AfE
wifa afEY Twg weifa | 9 | At
TgEWIEIATIA | oY | qEi | W=
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9 tismad yajiiat sarvahita From that sacrifice completely
fcah samani jajilire ; offered were born the hymns and
chéndamsi jajiiire tdsmad ; the chants; the metres were born
yajus t4smad ajayata. Srom it ; the sacrificial formula

was born from it.

feas: the Rigveds. samani: the Samaveda. jajilire: 3. pl. pf.
A. of jan beget. yéjus: the Yajurveda. This is the first (implicit)
mention of the three Vedas. The AV. was not recognized as the
fourth Veda till much later.

40 AWITAT FSTHH e | T | WA |
bERCeiced ERE TR AR Coicc
ATRT € AR awq ard: 1 g 1 Af{f | qmta)
FFTSTAT AT | AR FTAT: | FATIL: 0

10 tdsmad déva ajayanta From that arose horses and all
yé ké ca ubhayadatah. such as have lwo rows of tecth.
givo ha jajiiire tdsmat; Cattle were born from that; from
tdsmaj jata ajavdyah. that were born goats and sheep.

\

y6 ké ca: whatever animals besides the horse, such as asses and
mules, have incisors above and below. ajavdyas: a pl. Dv. (186 A 2);
Dvandvas are not analysed in the Pada text.

cq U WY T gEER ) 1wy

Ffaur Aswa | sfaar | {3 | wER)

4 fadg #t 918 geu 1 fa ) w1 @ | 1R |

w1 S Tt IHA 0 a1 e ol | et LR o
11 yét Pirusam viddgdhuh, When they divided Purusa, into

katidha vi akalpayan P how many parts did they disposc

mikham kim asya? kdu bahti? him? What (did) his mouth (be-

ké urd pada ucyete ? come)? What are his two arms,

his two thighs, his two feet called?
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vi-ddadhur: when the gods cut up Purusa as the victim ; here
the Padapatha again (see note on viii. 48, 2 a, 10 ¢) accents the prp.
in a subordinate clause (p. 469, 20 B). kdu: the dual ending au for
the normal & before consonants (cp. note on x. 14, 10 a); ka and

péda before it : 22. ucyete: 3. du. pr. ps. of vac speak: Pragrhya,
26 b.

R AL FEAE AW | T | | A

MR Ao T | TR Tfd | I | T |
TE R qiw: wE Tft | aq ) W | g IR
TR TR WA o TRGHTR | YF: | WATEA |

12 brahmané ’sya mukham &sid, His mouth was the Brahman,
bahii rajaniah krtdh; his two arms were made the warrior,
iiril téd asya ydd vaidyah ; his two thighs the VaiSya,; from
padbhyétp §adré ajayata. his two feet the Sudra was born.

In this stanza occurs the only mention of the four castes in the
RV. bréhmano ’sya: Sandhi accent, p. 465, 17, 3. rajanyas:
predicative nom. after a ps. (196 1). krtds attracted in number to
rajanyah, for krtdu (cp. 194, 8). yad vdidyas: the periphrastic use of
the rel. (cp- 7d and 8 d), lit. kis two thighs became that which was the
Vaisya. padbhyém: abl. of source (77, 3 a, p. 458, 1).

93 TRAT AAGY ATAX ToAT: | /G | AT
9 AT ST | - WFt ) gE | W
gt et <ot 1 9 W 1T
WAL U AT | q7G: | AR )

13 candréma ménaso jatés; The moon was born from his
cékgoh siryd ajayata; mind ; from his eye the sun was
mikhid fndras ca Agnié ca, born ; from his mouth Indra and
pranad Vayur ajayata. Agni, from his breath Vayu was

born.
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Note that candrd-mas is not analysed in the Pada text. céksos:
ab. of cdkgu used only in this passage = the usual cdksus; in the
Funeral Hymn (x. 16, 8) siiryas and cdksus, vatas and atma are
also referred to as cognate in nature.

a8 At WG wnat: | W | TR )
Teat 2Y: adgdd | T | 3 ) W WA
wert Yfafda WA AT | P | | st

a9t S e Tat | YR | WHE N
14 nabhya asid t;.nté,rikgarp; From his navel was produced
firsné dyduhb sim avartata; the air ; from his head the sky was
padbhyam bhiimir, didah ér6- evolved ; from his two feet the earth,
trat : Jrom his ear the quarters: thus

tdtha lokath akalpayan. they Jashioned the worlds.

nabhyas : ab. of nabhi inflected according to the i dec. (p. 82 a).
éirgnds: ab. of Sirsdn (90, 1a; p. 458, 2). sdm avartata: this vb.
is to be supplied in ¢; cp. 4dhi sdm avartata in x. 129, 4. akalpa-
yan: ipf, cs. of klp; they (the gods) fashioned.

W FATRIEAT TR T | W | W AR
fa: ww wfind: wam 5 &9 ) FReTd: | wan
Fan T A= AT | 9| AR T |
WAWIRE TR U FAYR | R | PR

15 saptasyé@san paridhdyas; ! Seven were his enclosing sticks;
trih saptéd samidhah krtah; thrice scven were the faggots made,
devd ydd, yajliém tanvana, when the gods performing the sacri-
dbadhnan Pirusam pafum, Jice boumd Purusa as the victim.

paridhdyas: the green sticks put round the sacrificial fire to fence
it in, generally three in mumber. sapté: as a sacred number.
tanvanas: cp. 8b. é&badhnan: 8. pl. ipf. of bandh; cp. plirugena
baviga in 62 and tdm yajfidm Purusam in 7 ab., paéim : as appo-
-witienal acc. (198).
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% TRT TRAIS 2T YU | AN | TGS | AT
arfa wAtfw wowrte) |l 1wt wew o SEe)
& g w WA = A1 g AR AfERT | agm )

a9 99 |ryn: §fd 3an 0 g9 9 1 |van | & 2an
16 yajiiéna yajidam ayajanta de- With the sacrifice the gods sacri-
vas: Jiced to the sacrifice: these were
tani dhérméni prathaméni asan. - the first ordinances. These powers
té ha nakam mahimanah sa- reached the firmament where are
canta, the ancient Sadhyas, the gods.
yétra plirve Sadhidh sénti,
devah.

ayajanta: this vb. ordinarily takes the acc. of the person wor-
shipped and the inst. of that with which he is worshipped (308, 1 f);
the meaning here is: they sacrificed to Purusa (here appearing as
a sacrifice, like Visnu in the Brahmanas) with the sacrifice in which
he was the victim. té mahimanah: probably the powers residing
in the sacrifice. This stanza is identical with i. 164, 50,

RATRI

The goddess of night, under the name of Ratri is invoked in only one
hymn (x. 127). She is the sister of Usas, and like her is called a daughter
of heaven. She is not conceived as the dark, but as the bright starlit night.
Decked with all splendour she drives away the darkness. At her approach
men, beasts, and birds go to rest. She protects her worshippers from the
wolf and the thief, guiding them to safety. Under the name of nékta n.,
combined with ueds, Night appears as a dual divinity with Dawn in the
form of Usasa-ndkta and NAktosass, occurring in some twenty scattered
stanzas of the Rigveda.

x. 127, Metre: Gayatri.

q Tt egradt T | f | W) WeEAt |
yeaT q=awfity qRe AT 3 Wiy
oy wfy frtsfum gt | Wi | forets 1 W
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1 Ratri vi akhyad ayati Night approaching has looked
purutra devi akgé.bhil,;: Jorth in many places with her eyes:
visva ddhi ériyo ’dhita. she has put on all glories.

vi akhyat: a ao. of khyd sce (147 a 1). &-yati: pr. pt. f. of
a+1i go (95 a). devi: accent, p. 450, b ; metre, p. 437, a 4. aksdbhis:
99, 4; the eyes are stars. 4dhi adhita: root ao. A. of dhd put
(148, 1a). ériyas (A. pl. of &r1; 100 b, p. 87); the glories of starlight,

R HEAT Tt W1 S| WAL | WHAT |

fradt gmdad: 1 frgad: 1 39 | IAeTE: |
sHYfaET qTUA T ) s fdur | qTad | ase

2 & urv apra amartia The immorial goddess has per-
nivéto devi udvétah: vaded the wide space, the depths,
Jyétisd badhate tamah. and the heights: with light she

drives away the darkness.

dapras: 3.s. s ao. of pra fill (144, 5). devi: cp.1b. jyotisa:
with starlight.

3 fog watEgaY- i | & Tfd | mEreU) wEa |

w4 JAtadt | IEER | IAY | WA |
Fg TTEA q: wd | T F A | TER ) wa o

3 nir u svédsaram askrta The goddess approaching las
Usdsam devi ayati: lurned out her sister Dawn ; atway
dpéd u hisate tdmah., too will go the darkness.

nir askrta: 8. s. root ao. of kr do; the s is here not original
(Padapatha akrta), but is probably due to the analogy of forms such
as nis-kuru (AV.); it spread to forms in which kr is compounded
with the prps. pdri and sém (parigkrnvdnti, parigkrta, sémskrta).
Usdsam: Dawn here used in the sense of daylight (dec., 83, 2 a).
nir u—4dpa id u: in the second clause the pel. is used anaphorically
(p- 221, 2), with special emphasis (id) on the second prp., = and the
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darkness will also be dispelled by the starlight (cp. 2¢). hasate: 3.
s. sb. A. of the 8 ao. of 2. ha go forth (p. 162, 2).

8 &1 7t wa a=t 9 SR CHE R LY
fa @ armfa=® a1 7 e wfd=f
TR A d|fd =40 3R 9 | gafaR T@ 0
4 & nd adys, yisya vaydm So to us to-day thou (hast ap-
13 L v .
ni te yamann dviksmahi, proached), at whose approach we
vrksé nd vasatim vayah. have come home, as birds to their

nest upon the tree.

si: p. 294, b; a vb. has here to be supplied, the most natural one

being hast come, from dyati in 3b. ydsyas..te for tvim ydsyas,

a prs. pro. often being put in the rel. clause. yaman: loc. (90).

. ni..éviksmahi: s ao. A.,we have turned in (intr.). vasatim : governed

by a cognate vb. to be supplied, such as refurn to. véyas: N. pl. of
vi bird (99, 3 a).

u fa gt wfawE 1 | qrate: | FREEA
o1 gy fo1 ufqu: | ggamt: 1 for ) wfad: |
o feafagf= v for 1 Fema | faa) wfd=ta
5 ni gramasy aviksata, Home have gone the wvillages,
ni padvédnto, ni paksinah, home creatures with feet, home those
ni éyenasas cid arthinah. with wings, home even the greedy
hawks.

ni aviksata: 8. pL. A. s no. of vif enter. gramasas: = villagers.
ni: note the repetition of the prp. throughout, in place of the cd. vb.:
a common usage.

& ATt gEaTS a9 | gHA T
T it e 1 e R
wat w1 gact w9 w9 | | goa<t 1 {0
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6 yavdya vrkiam vikam, Ward off the she-wolf and the
yaviya stendm, Grmie; wolf, ward off the thief, O Night ;
4tha nah sutdra bhava. so be easy for us to pass.

yavdya: cs. of yu separale; this and other roots ending in 4, as
well as in i, r, may take Guna or Vrddhi in the cs. (168, 1 c), but the
Padapatha invariably gives yavaya; the final vowel is metrically
lengthened (in b it is long by position before st). vrkyam: accent,
p. 450, 2. 4&tha : final metrically lengthened (cp. p. 214).

© 3¢ /1 Ufdwrwd: ¢ | A1 1 ufdaa ) e

T HwaE | TR | fasawa wfEga
94 RYS 1Y | oY | FuTedy | ATA &

7 ipa mi pépidat tamah, The darkness, thickly painting,
krandm, viaktam asthita : black, palpable, has approached me :
Usa rnéva yitaya. O Dawn, clear it off like debts.

tipa asthita: 8. 8. A. of root ao. of stha stand. pépidat: int. pr.
pt. of pi& paint, as if it were material. usas: Dawn, as a counter-
part of Night, is invoked to exact = remove the darkness from RatiT,
as one exacts money owing. In hymns addressed to a particular
deity, another who is cognate or in some way associated, is not
infrequently introduced incidentally. yataya: cs. of yat.

T B4 A AT {ATEC ot | A Ak | W AR

7= gfeafd= EALSRR Y LRSS
T @i« fgi qfd | "ew ) w1 | By

8 tipa te gh ivakaram, Like kine I have delivered up to
vrnisva, duhitar divah, thee a hymn—choose it O daughter
Ritri, stémam n4 jigyise. of heaven, O Night—like a song of

praise to a victor.

1ipa & akaram (1. s. root 80. of kr): I have driven up for thee my
song of praise, as a herdsman delivers up in the evening the cows
which he has herded since the morning ; cp. i. 114, 9, upa te stéman
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pedupa ivavékaram I have driven up songs of praise for thee like
herdsman. vrnisvé: 2. s. ipv. A. from vr choose. b is parenthetical.
stémam is to be supplied with akaram. jigyuse: dat. of pf. pt. of
i conquer (167 b a).

HYMN OF CREATION

In the following cosmogonic poem the origin of the world is explained
as the evolution of the existent (sat) from the non-existent (dsat). Water
thus came into being first ; from it was evolved intelligence by heat. It is
the starting-point of the natural philosophy which developed into the
Sankhya system.

x. 129, Metre: Tristubh.

A AEIIEET FRAAwITA A | W W) D fd w0
TS A FAT O WA WE | AT
T 7% a9 WA, L CIcIR S AR GIRERCf
wan faridads iR uT | T
e 1 wAraffa 3 | w
nHA
ot |ﬁm{|mlmm-
A
1 nasad asin, né sid asit tada-  There was not the non-existent
nim ; nor the existent then ; there was

nasid réjo né vioma paré yét. not the air nor the heaven which is
kim avarivah? kuha? kdsya beyond. What did it contain?

férmann P . Where? In whose protection?
dmbhah kim &sid, gdhanam ga- Was there water, unfathomable,
bhirdm P profound ?

Cf. 8B. x. 5,8, 1: nd_iva va idém dgré§sad asid nd_iva sid
asit verily this (umverse) was in the beginning neither non-existent wor
existent as it were. tadanim: before the creation. &sit: the ugual
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form of the 3. s. ipf. of as be; the rarer form occurs in 8b. né6: for
néd u (24). vioma: the final vowel metrically lengthened (cp.
p. 440, 4 B). pards: adv.; on the accent cp. note on ii. 35, 6ec.
a avarivar: 3. s. ipf. int. of vr cover (cp. 178, 8); what did it cover
up = conceal or contain? kuha: where was it? kdsya ddarman: who
guarded it? kim: here as an inter. pel. (p. 225). dmbhas: cp. 8b,
and TS., apo va iddm dgre salildm asit this (universe) in the beginning
was the waters, the ocean.

9 FYTHEIgEd @ afg 1T | WA | FGAR ) ) A
A TOEHT TR WHSET | 1 T | W |G WA
WA ORI ARE S TR G A
LG CERRC R L C R AR R CE AR AR (AR E L §

T
2 nd mrtydr 6&sid, amftam nd There was not death nor im-
tdrhi. mortality then.  There was not the

n4 ratria dhna asit praketsh. beacon of night, nor of day. That
anid avatdim svadhdya tdd one breathed, windless, by ils own

ékam. power. Other than that there was
tdsmad dhanydn nd pardh kim nof anything beyond.
canisa.

ratryas: gen. of ratrl (p. 87). &hnas: gen. of dhan (91, 2).
anit: 3. s. ipf. of an breathe (p. 143, 3a). tdsmad: governed by
anyad (p. 317, 3). dha for ha: 54. anydn nd: 33. pards: cp.
note on 1 b. d&sa: pf. of as be (135, 2).

3 Wt st T el | | AT | IR W
v dfee wdAT R WWOEAR | afea )/ RO
gerafifed w3 Lot ,

adgERifEeTSTaaE | g+ | Wy | wfdsfram 1 Tw)

i
AYG: | 7 | AT | ST |
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3 tdama &sit tdmasd ghlhdm dgre; Darkness was in the beginning
apraketdm salildm sdrvam & hidden by darkness; indistinguish-
iddm. able, this all was water. That

tuchyénabhi dpihitam yad #isit, which, coming into being, was

tépasas td4n mahinajayatdikam. covered with the wvoid, that One
arose through the power of heat.

giilthdm : pp. of guh Lide (69 ¢, cp. 8b y, p. 3 and 13). &s: 3. s.

ipf. of as be (p. 142, 2b); this form is also found twice (i. 85, 1. 7)

alternating with asit. b is a Jagatl intruding in a Tristubh stanza

(cp. p. 445, f.n. 7). abhu: the meaning of this word is illustrated
by &-babhiiva in 6 d and 7a. mahind = mahimna (90, 2, p. 69).

g FTAWY FAIAATY W | A | W | ER | RTAA |
A+ A wgH T = |

waY symafa frfame A | el | AR | G| HEH Q)
gfz wvet @ gt AT wA | wR Wl ot

Tz 1 mfasTe | FE: | /AT
4 kdmas tdd dgre sim avarta- Desire in the beginning came
tadhi, upon that, (desire) that was the
ménaso rétah prathamém yadd first seed of mind. Suges seeking
asit. in their hearts with wisdom found
saté bindhum dsati nir avindan out the bond of the existent in the
hrdi pratisya kaviyo manisa.  non-ezistent.

4dhi sdm avartata: 8. s. ipf. A. of vrt turn, with sdém come into
being ; 4dhi upon makes the verb transitive = come upon, take posses-
sion of, t4d that = tad ékam in 2c, the unevolved universe. One
of the two prps. here is placed after the vb. (cp. 191/, and p. 468,
20 Ag). ydad: referring to kamas js attracted in gender to the
predicate n. rétas. satds: they found the origin of the evolved
world in the unevolved. prati-isyd: the gd. in ya has often a long
final vowel (164, 1) which is always short in the Padapatha. ma-
niga: inst. of f. in & (p. 77).

1908 P



210 HYMN OF CREATION [x. 128, 5
y faciel feddy Thwtam,  facafis: | fagda: | i @)
wu: ferritaguit fag W faw wrdte ) wulk 1 faa
&3 RICIELY
AT FEAGAH WA, @A WG AR W@
T HEEEEE TRt ) T | wEEt | weEfa |t

5 tiraécino vitato raémir esam : Their cord was extended across :
adhdh svid asi3d, upari svid was there below or was there above?
asigt? There weyre impregnators, there were

retodha asan, mahiména asan; powers; there was energy below,
svadhé avéstat, prayatih pards- there was impulse above.
tat.

raémis : the meaning of this word here is uncertain, but it may be
an explanation of bdndhu in 4 ¢: the cord with which the sages
(referred to by esam) in thought measured out the distance between
the existent and non-existent, or between what was above and below;
¢ep. viil. 25, 18, pari yé rafmina divé 4ntin mamé ppthivyél_l who
with a cord has measured out the ends of heaven and earth ; cp. also the
expression siitram vitatam (in AV. x. 8, 87) the extended string with
reference to the earth. &sit: accented because in an antithetical
sentence (p. 468, 19 B 8). The 1 is prolated, and that syllable (and
not &) has the Udatta, as in the final syllable of a sentence in ques-
tions (Panini viii. 2, 97); the second question updri svid &si3dt is
quoted by Panini (viii. 2, 102)as coming under this rule, but without
accent. retodhfis and mahimanas are contrasted as male and
female cosmogonic prineiples, to which correspond respectively pré-
yatis and svadha. In TS.iv. 8,11, 1, mention is made of trdyo
mshiménah connected with fertility. svadha: this is one of the
five examples of a N. f. in & left uncontracted with a following
vowel : it is probable that the editors of the Samhita text treated
these forms as ending in &h, while the Padapatha gives them without
Visarjantya, doubtless owing to the greatly increasing prevalence of
the nominatives in &.

<
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EMIMATFE A AR & | FqT I QI& T W N
Fq Wta] §4 €4 fwfe | g4 WeStar | §E 1 @A
WEEIAT W s sgfe:
WAAIT T w1 AW FESn
W | 1T | T | IR
6 X8 addhd veda? k& ihé pré  Who knows truly? Who shall

v?cat, here declare, whence it has been
kiuta ajata, kita iydm visrstih?  produced, whence is this creation ¢

L . . e . . .
arvag devi asy4 visarjanena : By the creation of this (universe)

dtha k6 veda yata ababhiiva P the gods (come) afferwards: who
then knows whence it has arisen?

voecat: & a0. inj. of vac. kutds: b has one syllable too many
(p. 441, 4 @). arvak: the sense is that the gods, being part of the
creation, are later than the period preceding the creation, and there-
fore can know nothing of the origin of the universe. dtha: with
metrically lengthened final vowel (p. 440, 4; cp. 179, 1).

© v fagfedd waE v fasefe: | =@ wew
TR arguaR A« af 1A g ER A
9w @ S T g | weEw  v@ ) fa
NuggaR ara sHRT)
w1 IR A TSR

7 iydm visrstir ydta ababhiiva ; Whewnce this creation has arisen ;
y4di va dadhé yddi va nd:’ whether he founded it or did not :
yé asyﬁdhya.kgal,l paramé vio- he who in the highest heaven ts tls

man surveyor, he only knows, or else he

8 ahgs veda, yddi va nd véda.  knows not.

a and b are dependent on veda in d. asya: of this universe. b is
defective by two syllables (p. 440, 4 a): possibly a metrical pause
expressive of doubt may have been intended. vyoman : loc. (90, 2).
véda : the accent is due to the formal influence of yédi (p. 246, 3 a).

P2



212 YAMA [x. 135 1

YAMA

Three hymns are addressed to Yama, the chief of the blessed dead.
There is also another (x. 10), which consists of a dialogue between him and
his sister Yami. He is associated with Varuna, Brhaspati, and especially
Agni, the conductor of the dead, who is called his friend and his priest.
He is not expressly designated a god, but only a being who rules the dead.
He is associated with the departed Fathers, especially the Angirases, with
whom he comes to the sacrifice to drink Soma.

Yama dwells in the remote recess of the sky. In his abode, which is the
home of the gods, he is surrounded by songs and the sound of the flute.
Soma is pressed for Yama, ghee is offered to him, and he comes to seat
himself at the sacrifice. He is invoked to lead his worshippers to the gods,
and to prolong life.

His father is Vivasvant and his mother SaranyGd. In her dialogue with
him Yami speaks of Yama as the ‘only mortal ’, and elsewhere he is said to
have chosen death and abandoned his body. He departed to the other
world, having found out the path for many, to where the ancient Fathers
passed away. Death is the path of Yama. His foot-fetter (pddbiéa) is
spoken of as parallel to the bond of Varuna. The owl (uluka) and the
pigeon (kapéta) are mentioned as his messengers, but the two foureyed,
broad-nosed, brindled dogs, sons of Saramd (sirameydu) are his regular
emissaries. They guard the path along which the dead man hastens to
join the Fathers who rejoice with Yama. They watch men and wander
about among the peoples as Yama’s messengers. They are besought to
grant continued enjoyment of the light of the sun.

As the first father of mankind and the first of those that died, Yama
appears to have originally been regarded as a mortal who became the chief
of the souls of the departed. He goes back to the Indo-Tranian period, for
the primaeval twins, from whom the human race is descended, Yama and
Yami, are identical with the Yima and Yimeh of the Avesta. Yama himself
may in that period have been regarded as a king of a golden age, for in
the Avesta he is the ruler of an earthly, and in the RV. that of a heavenly
paradise. )

x. 185. Metre: Anustubh.

q gfgl=r} guarR afe= 1 3t Geu=TR |
3 dfweq T= CCHE GO IR
wat 7 fawafd: o w1 ) favfd: | faam
ot w9 Jwfa o g™ WY XA



X. 135, 3] _YAMA 213

1 yasmin vrksé supaladé Beside the fair-leaved (ree under
devéih sampibate Yaméh, which Yama drinks together wilh
dtrd no vipatih pita the gods, there our father, master
purdpati dnu venati. of the house, seeks the friendship of

the men of old.

yismin: the loc. is often used in the sense of beside, near (cp.
203, 2). sampibate: drinks Soma with. étra: with metrically long
final vowel (cp. 483, 2 A). nas: our i.e. of me and the other
members of the family. pitd: my deceased father. puranén :
ancient ancestors ; Sandhi, 839. dnu venati: that is, associates with
them.

R gt wgat ESMLOR S (R LY
T qTIE T | T | AT AT |
bk SERL T T I
Tt wgEE g aﬁ‘hwnwﬁﬁiu

2 puranath anuvénantam, Him sceking the friendship of
cirantam papdysmuya, the men of old, faring in this evil
asiiydnn abhy acakadam : way, I looked upon displeased : for
tdsma asprhayam punah. him I longed again.

In this and the preceding stanza a son speaks of his father who
has gone to the world of Yama. amuyé: inst. s. f. of the pra.
aydm used adverbially with shift of accent (p. 109); with this is
combined the inst. s. f. of the adj. pépd similarly used, the two
together meaning in this evil way, that is, going to the abode of
the dead. asuyén: being displeased, that is, with him, opposed to
asprhayam, I longed for him, that is, to see him again. acakafam :
ipf. int. of ka§, with shortening of the radical vowel (174).

3 9 T W T TR | FATT | TR TR
WH WAETHTY: | WEEH | WHET | WHQY: |
G e WrEw wehsuw | formd | IR
wiwafd frsfa wig | wfd 1 ffa s
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3 yim, kuméra, ndvam rdtham The new car, O boy, the wheelless,
acakrém ménasakrooh, which thow didst make in mind,
ékesam vigvatah praficam, which has one pole, but faces in all
dépadyann ddhi tisthasi. directions, thow ascendest seeing

it not.

In this stanza (and the next)the dead boy is addressed ; he mounts
the car which he imagines is to take him to the other world. aca-
krdm : perhaps because the dead are wafted to Yama by Agni. éka
and vidvdtas are opposed : though it has but one pole, it has a front
on every side. dpaéyan: because dead.

8 & FATT ATHARY TR | AT | W | wHdE: )
T fanewf . T | e 1 af
4 araTy wrddA T AW WY)W A

_ gfeay ar=Tda . &) TR | AT 4 S faR

4 ydm, kumara,’pnmartayo The car, O boy, that thou didst set
ratham viprebhias pdri, rolling forth away from the priests,
tém sdmanu pravartata, after that there rolled forth a chant
sdm ité navi ahitam. placed from here upon a ship.

The departure of the dead is followed by & funeral chant. pra-
dvartayas: 2. s, ipf. cs. of vrt furn; accent, p. 464, 17,1; p. 469, 8;
analysed by the Padapatha, as prd dvartayas; cp. note on viii.
48, 2a. dnu prd avartata: 3.s. ipf. A. of vrt: accent, p. 464, 17, 1;
p.- 466, 19; p. 468,20 a. viprebhyas: the priesis officiating at the
funeral ; abl governed by pdri (176, 1a); Sandhi, 43, 24. sém
a,-lnta.m accent, p. 462, 18b. ndavi: the funeral chant is placed on
a boat as a vehicle to convey it from heve (itds) to the other world.

Y & FHTCHSTEG & | FRTCH | WA |

T A fradga CCER IR HR criny

= gy it garg ® | e a0 W1 g
R T I WY | 9T | WA



X. 185, 7] YAMA 215

5 kéh kuméargm sjanayad ? Who generated ihe boy? Who
ratham k6 nir avartayat ? rolled out his car? Who pray
kdh svit tdd adyd no briyad, could tell us this to-day, how his
anudéyi yithabhavat P equipment (?) was ?

These questions seem to be asked by Yama on the deceased boy’s
arrival : Who was his father? Who performed his funeral? With
what equlpment was he provided for the journey? nir avartayat:
cp. yam pravarta.yo ratham in 4ab. anudéyi: this word occurs
only in this and the following verse ; it is a f. of anu-déya, which
occurs in the sense of to be handed over ; the exact sense is nevertheless
uncertain. It not improbably means that with which the deceased
was supplied for the j Journey to Yama’s abode.

¢ TatagaREY ot | W | w6t |

AT WARSTIA | ad: | WHR | WA |
YCEIER A qTEI | U | WA |
TRy san TgTe | WA | AR L

6 y4thabbavad anudéyi, As the equipment was, so the lop
titd dgram ajayata; arose; in front (he bottom ex--
purdstad budhni #tatah ; tended ; bekind the exit was made.

padcan nirdyanam krtdm.

The sense of this stanza is obscure, chiefly because the object of
which the details are here given is uncertain. The car on which the
deceased is supposed to be conveyed may be meant. There is
evidently correspondence between ydatha and tdtas, dgram and
budhnds, purdstad and paécad. There is no doubt about the
grammatical forms or the meaning of the individual words (except
anudéyl). If the reference is to the car, the general sense of the
stanza is: in proportion to the equipment is the height of the top,
the space on the floor in front, and the size of the exit at the back.

O} Ty AR - TR T | T
T Uy | FAGAT | Aq | T
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(EHE YRR B TIR | T | GHR | MEE

w4 N ufilsa W | M sfin | afiema

7 idém Yamdsya sadanam This is the seat of Yama that is
devamandm yad ucyéte. called the abode of the gods. This
iyém asya dhamyate nalir. is his flute that is blown. He il s
ayém girbhih péariskrtah. that is adorned with songs.

The boy here arrives at the abode of Yama. sadanam : note that
the vowel of this word is always short in the Pada text, the com-
pilers of which seem to have regarded it as a metrical lengthening;
sadanam occurs about a dozen times in the RV., beside the much
commoner sddanam. nalis: with s in the nom. (100, Ia). There
is one syllable too many in ¢ {ep. p. 428, 24). aydm: Yama, pari-
skrtas: note that the Pada text removes the unoriginal s (p. 145,
f.n. 1; cp. note on x. 127, 8 a). girbhis: dec. 82; accent,
p. 458, ¢ 1.

VATA

This god, as Vata, the ordinary name of wind, is addressed in two short
hymns. He is invoked in a more concrete way than his doublet Vayu, who
is celebrated in one whole hymn and in parts of others. Vata's name is
frequently connected with forms of the root va, blow, from which it is
derived. He is once associated with the god of the rain-storm in the dunal
form of Vatd-Parjanya, while Vayu is often similarly linked with Indra as
fndra-Vayll. Vata is the breath of the gods. Like Rudra he wafts
healing and prolongs life; for he has the treasure of immortality in his
house. His activity is chiefly mentioned in connexion with the thunder-
storm. He produces ruddy lights and makes the dawns to shine. His
swiftness often supplies a comparison for the speed of the gods or of
mythical steeds. His noise is also often mentioned.

x. 168. Metre: Tristubh.

q ITd g WfgAT THE ara= | 1 AfgaTR ) o
TR ToEE e | T UM | qEe | g |
Rfgaterwt sem,. kg af ot
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1 Vitasya nu mahiménam Té- (I will) now (proclaim) the
thasya : greatness of Vata’s car : its sound
rujdnn eti, standyann asya goes shattering, thundering. Touch-
ghésah. ing the sky it goes producing ruddy

divispfg yati arux;é.ni krovann; JQwes; and it also goes along the
uté eti prthivya renum dsyan.  carth scattering dust.

mahimanam : the vb. can easily be supplied, the most obvious one
being pré vocam according to the first verse of i. 82, indrasya ni
virydni prd vocam, and of i. 154 Vispor nu kam virydini pra
vocam. rujédn: similarly the Maruts are said to split the mountain
with the felly of their ears (v. 52, 9), and their sound is thunder
(i. 23, 11). stangyan: used predicatively like a finite vh. (207) or
eti may be supplied. arunani: alluding to the ruddy hue of
lightning, with which the Maruts are particularly associated. asya :
accent, p. 462. uté: 24. prthivya: inst. expressing motion over
(199, 4).

RE TR wyg T faur 'R 1R ) e e

oo gdas A dwi ) w1 TR Tl | qEe ) A

ot ggwd qwdA et

g fadg T ety Atk | 909 | ROTER | 3
LGoll

= | frfw | g | T

2 sdm prérate dnu Vatasya vigtha : The hosts of Vata speed on
dinam gachanti sémanam nd fogether afler him : they go to him

yoésih. as women to a festival. The god,
tabhih sayik sardtham devd the king of all this world, united

iyate, cith them, goes on the same car.
asyd vidvasya bhivanasya raja. :
sém pré irate : 3. pl. pr. A. of ir; p. 468, 20 a. visthas: though the
derivation is vi-stha (not analysed in the Pada text), the meaning is
uncertain. It is probably the subject with which y6sés are com-
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pared, the sense being: the rains follow the storm wind (apam sdkha
in 3 ¢), and accompany him on his course. sarstham: an adv. based
on the cognate acc. (197, 4). iyate: from i go according to the
fourth class, from which the pr. forms iyase, iyate, iyante, and the
pt. iyamaéna oceur; c is a Jagatr Pada.,

3 TR efafrdeaT =R | afashit | e
% f4 fd wawgTe: # | fr 1 AR | Fawa | 99 | wE-
woi w@t wowa watar 0 fefd
& fqsra Fa WoAgA ) WA | wEt ) weweST | At
& | fa | @ | F ) W WA N

3 antdrikse pathibhir iyamano, Going along his paths in the air
nd ni viate katamdc canahab. i rests not any day. The friend
apam sdkha prathamaja rtava, of walers, the first-born, the holy,
kua svij jatdh, kita & babhiva? where pray being born, whence

has he arisen?

pathibhis: inst. in local sense (199, 4). iyamanas: see note on
2¢c. dhas: acc. of duration of time (197, 2); cp. also 4b and the
Padapatha. apam sikhi: as accompanied by rain (cp. note on 2 a).
prathama-jas: 97, 2, rtava: 16¢c. kva: = kia (p. 448). jatds:
as a finite verb (208), cp. x. 129, 6b. kiita & babhiiva = what is
his origin (cp. x. 129, 6 d) ; on the use of the pf. cp. 213 A a.

8 WA AT Py wHY AT | JATATR | gaorg | 7w
Ty d<fa 3wt TSR | 4T 1 3= qw
weT R e 9w LR G LB SRR
a§ araty giywt 9w €|

. wg | vt | it ) ARm
4atmé devanam, bhuvanasya  Breath of the gods, germ of the
gérbho, world, this god fares according to

yathavaddm carati devéd esdh.  his will. His sounds are heard,
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ghdga id asya Sravire, na ru- (but) his form is not (seen). To
pam. that Vata we would pay worship
tdsmai Vataya havisa vidhema. with oblation.

atma: cp. x. 90, 13, where Vayu is said to have heen produced
from the breath of Purusa; and x. 16, 3, where breath is allied to
wind. girbhas: Vata is here called germ of the world as Agni is
in x. 45, 6. asya: accent, p. 452. ghésas: cp. 1 b. érnvire: 3. pl.
A. pr. of éru with ps. sense (p. 145, v). na ripéam: the vh. dréyate
18 here easily supplied. vidhema: with dat. (200 A f).






VOCABULARY

e

Finite verbal forms are here given under the root from which they are derived,
as also the prepositions with which they are compounded, even when separated
from them. Nominal verbal forms (participles, gerunds, gerundives, infinitives),
on the other hand, appear in their alphabetical order.

ABBREVIATIONS

a.=adjective. A.=accusative. A =Atmanepada, middle voice. AA.= Aitareya
Aranyaka. ab. = ablative, acc. = accusative. act. = active. adv. = adverb,
adverbial, 80, = aorist. Arm. = Armenian. Av. = Avesta, Avestic. By,
= Bahuvrihi compound. e¢d. = compound. ¢j. = conjunction. cog. = cognate.
corr. = correlative. cpv. = comparative, c¢s. = causative. D. = dative. dat.
= dative. dec. = declension. dem. = demonstrative. den. = denominative.
der, = derivative. Dv. = Dvandva compound. ds. = desiderative. du. = dual.
emph. = emphatic, emphasizing. enc.= enclitic. Eng. = English, f.=feminine.
ft. == future. G. = genitive. gd. = gerund. gdv. = gerundive. gen. = genitive.
Gk. = Greek. Go. = Gothic. gov. = governing compound. I. = instrumental.
ij. = interjection. ind. = indicative. indcc. = indeclinable. inf. = infinitive.
ipj. =.injunctive. inst. = instrumental. int. = intensive. inter. = interroga-
tive. ipf. = imperfect. ipv. = imperative. irr. = irregular. itv, = iterative.
K. = Karinadliaraya compound. m. = masculine. mid. = middle. L. = loca-
tive.  Lat. = Latin. le. = locative.  Lith. = Lithuanian. = N. = nomina-
tive. n. = neuter. neg. = negative. nm.= numeral. nom. = nominative.
0G. = Old German, OI, = Old Irish. OP. = Old Persian.  op. = optative.
ord. = ordinal. 08. = Old Saxon, OSl = Old Slavonic. P. = Parasmaipada,
active voice. pel. = particle. pf. = perfect. pl. = plural. poss. = possessive.
pp. = past passive participle. ppf. = pluperfect. pr. = present. prn. = pre-
noun. proh. = prohibitive. prp. = preposition. prs. = person, personal.
ps. = passive. pt. = participle, red. = reduplicated. ref. = reflexive. rel.
= relative. rt. = root. s. = singular. sb., = subjunctive. sec. = secondary.
sf. = suffix. Slav. = Slavonic. spv. = superlative. syn. = syntactical. Tp.
= Tatpurusa compound. V. = vocative. vb. = verb, verbal. voe. = vocative.
YV. = Yajurveda.

a, prn. root tha! in &-tas, &-tra, 6-tha, | ak-1d, m. ointment ; beam of light ; (clear)
a-smili, a-syg. night, x. 14, 9 [am anoint].

ams$ attain, v, ‘aénéti, agnuté : see af. | aks-d, m. dze for playing, pl. dice, x.

é.mh-as, n, distress, trouble, ii. 83, 2 3 84, 2. 4. 6. 7. 13 [perhaps eye
iii, 69, 2; vii. 71, 5. = spot]
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aksdn]

aks-4n, n. eye (weak stem of &ksi), x.
, 1.

4-ksiya-mans, pr. pt. ps. unfailing, i.
154, 4 [2. ksi destroy).

akhkhali-kftya, gd. haring made a croak,
vii. 103, 8.

Ag-ni, m. fire, ii. 12, 8; iii. 59, 5 ; viii.
48, 6; x. 84, 11; god of fire, Agni, i.
1-7,9; 85,1; ii. 35,153 v. 11, 1-6;
vii. 49, 4; x. 15, 9. 12; 90, 13 [Lat.
tg-ni-s, Slav. og-ni).

agni-dagdhé, Tp. cd. bumt with fire, x.
15, 14 {pp. of dah burn].

agni-duts, a. (Bv.) having Agni as a
messenger, x. 14, 13.

agni-gvattd, cd. Tp. consumed by fire,
x. 15, 11 {pp. of svad taste well].

4g-ra, n. front ; beginning ; top, x. 185, 6;
Ic. dgre in the beginning, x. 129, 8. 4.

agra-tds, adv. i the beginning, x. 90, 7.

a-ghn-yi, f. cow, v. 83, 8 [gdv. not to be
slain, from han slay).

ankus-in, a. having a hook, hooked, at-
tractive, x. 34, 7 [ankus4 hook].

1. d4hg-a, n. limd, ii. 83, 9.

2. angé, emphatic pel. just, only, i. 1,6
x. 129, 7 [180].

éngdra, m. coal, x. 34, 9.

Angira, m. name of an ancient seer, iv.
b1, 4.

Angiras, m. pl. name of a group of
ancestors, v. 11, 6; x.14,8.4.5.6;
s., as an epithet of Agni,i.1,6; v.
11, 6 [Gk. dyyero-s  messenger?’],

ac bend, I. P. dcati. ud-, draw up, v.
83, 8.

a-cakrd, a. (Bv.) wheelless, x. 18b, 8.

é-cit, a. (K.) unthinking, thoughtless, vii.
86, 7.

a-cft-e, dat. inf. not to know, vii. 61, 5.

f-citti, f. (K.) thoughtlessness, vii. 86, 6.

a-citrd, n. darkness, obscurity, iv. 51, 8.

é-cyuta, pp. (K.) not overthrowm, un-
shakable, i. 85, 4.

acyuta-oytt, a. (Tp.) moving the im-
movable, ii. 12, 9.

dcha, prp. with ace., unlo, viii. 48, 6.

aj drive, I. P. 4jati [Lat. ago ‘lead’,

,‘drive’, Gk. dyw, ‘lead’].
&~ drive up, vi. b4, 10,
ad- drive out, ii. 12, 8; iv. 50, b.
aji-mayu, a. (Bv.) bleating like a goat,
vii. 108, 6, 10 [méyd, m, Uleat).
a-jéra, a. (K.) unaging, i. 160, 4 [j¥
waste away).
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[adhvard

| &-jasra, a. (K.) eternal, ii. 86, 8 [unfail-
tng : jas be exhausted).

ajavi, m. pl. Dv. cd. goats and sheep, x.
90, 10 [ajd + dvi).

a-jur-yé, a. unaging, iv. 61, 6 [jur waste
away). _

aflj, VII. P. andkti anoint; A. ankté
anoint oneself, viii. 29, 1.

&lijas-a, adv. straightway, vi. 54,1 [inst.
of 4iijas ointment: = with ghding
motion).

anj-i, n. ornament, i. 85, 3; viii, 29, 1
(aBij anoint].

é~-tas, adv. hence, x. 14, 9; = ab. from
that, iv. 50, 8 ; than that, x. 90, 3.

ati-ratrd, a. (celebrated) overnight, vii.
108, 7 [ratrl night].

dtka, m. robe, ii. 85, 14.

4ty-etavdi, dat. inf, fo pass over, v. 83,
10 [4ti +1i go beyond).

&-tra, adv. here, i, 154, 6 ; ii. 85, 6.

&-tra, adv. then, vii, 108, 2; there, x.
185, 1.

Atri, m. an ancient sage, vii. 71, 5.

§-tha, adv. then ; so, vi. b4, 7.

Athar-van, m, pl. name of a group of
ancient priests, x. 14, 6.

&-tha, adv. then, viii. 48, 6; x. 14, 10;
15, 4.11; 129, 6; so, x. 127, 6.

&tho, adv, and also, x. 90, b [4tha +u).

ad, eat, IL. P. £tti, ii. 36, 7; x. 15, 8. 11.
12 [Lat. edo, Gk. éw, Eng. eat).

d-dabdha, pp. (K.) uninjured, iv. 50, 2
(dabh karm].

A-aiti, f. name of a goddess, viii, 48, 2
[unbinding, freedom, from 8. da bind],

ad-dbA, adv. truly, x. 129, 6 (in this
manner : 8~d this + dha].

a~dy4, adv. lo-day, i. 85, 11; iv, 61, 3-
4; x. 14,12; 127,4; 185, 5; nou,
x. 15, 2 [perhaps = a-dyavi on this
day].

&-dri, m. rock, i. 85, b [not splitting : dr
pierce].

édri-dugdha, Tp. cd. pressed oul with
stones, iv. 50, 8 [pp. of duh miik].

ddha-ra, a. lower, il. 12, 4,

adhés, adv. below, x. 129, 5.

4dhi, prp. with lc., upon, i. 85, 7; v.
88, 9; vil. 103, 5; with ab. from,
x. 90, 5.

fdhy-aksa, m. eye-wilnegs; surveyor, X.
129, 7 [having ons’s eye upon].

adhvard, m. sacrifice, i. 1, 4. 8;
61,2, "

iv.
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adhvar-yi, m. officiating priest, vii.
103, 8.

a-dhvasmén, a. (Bv.) undimmed, ii. 35,
14 [having no darkening).

an btreathe, 11. P, éniti, x. 129,
an-an ‘breathe’).

-&n-agni-dagdha, pp. (K.) not burned
with fire, x. 16, 14.

én-abhi-mlata-varna, & (Bv.) hating
an unfaded colour, ii. 35, 18.

é-nagta-vedas, a. (Bv.) whose property
i3 never lost, vi. b4, 8.

an-amivi, a. (Bv.) diseaseless, iii. 59, 8;
n. hcalth x. 14, 11 [6.m1va disease].

4n-agas, ao. (Bv) sinless, v. 83, 2, vii.
86, 7 [agas sin; Gk &v ayys ‘in-
nocent .

an-idhmé, a. (Bv.) haiting no fuel, ii.
35

2 [Go.

, 4.

é-nimig-am, (ace.) adv. unwinkingly, vii.
61, 3 [ni-mis, f. wink).

6-mmls-a, (mst) adv. with unwinking
eye, iii. 59, 1 [ni-mis, £ wink).

é.-mvléamana, pr. pt. A. unresting, vii.
49, 1 [ni + vis go to rest).

6.n-iri, f. (K.) languor, ailment, vii. 71,
2; viii. 48, 4 [ira, f. refreshment).

én-ika, n. face, il 85, 11 (an treathe).

énu, prp. with acc., along, x. 14, 1. 8
among, x. 14, 12.

snu-kaméim, (ace.) adv. according to
desire, viii. 48, 8.

anu-déyi, f. equment(“), x. 185, 5. 6
[f. gdv. of anu-da to be handed
over},

anu-paspadand, pf. pt. A, kaving spied
out, x. 14, 1 {apa$ spy).

anu-ma,dyé.-mﬁna., pr. pt. ps. being
greeted with gladness, vii. 63, 8.

anu-vénant, pr. pt. seeking the friendship
of (ace.), x. 185, 2.

inu-vrats, a. deroted, x. 84, 2 [acting
according o the will (vratd) of another].

én-rta, n. (K.) falsehood, ii. 35, 6; vili.
61, b ; misdeed, wrong, 86,6 [rt4 ngh’]

an~en6.s, a. (Bv.) guiltless, vii. 86,
[énas guils).

dnte, m. end, iv. 60, 1; edge, prozimity :
lc. 4nte near, x. 84 16

antér, prp. with lc. wlthm, i. 85, 9; ii.
12, 8; 85, 7; iv. 51 8; vii. 71, 5 86,
2 (= in communion unlh) 5 viilk 48 2;

+ among, viii. 29, 2. 8 [Lat. inter].

antéri-ksa, n. air, atmosphere, i. 85, 7.
11;ii.12 2; x. 90, 14; 168 3
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[situated between heaven and earth :
ksa = 1. ksi dwell).

énti-tas, adv. from near, iii. 59, 2 [4nti
in front, near).

éndh-as, n. Soma plant; juice, i. 85, 6
[Gk. dvb-o0s ‘blossom ']

4n-na, n. food, ii. 35, 6. 7. 10, 11. 14;
pl. 12; x. 90, 2 [pp. of ad eat].

anyd, prn. a. other, ii. 35, 3. 8.13; x.
34, 4. 10. 11. 14; 129, 2; with ab.

= than, ii. 83, 11; any6-anyf one-

another, vii, ]03, 8. 4. 5; anyé-anyé,
anyih- a.nyah some- othe1s x. 14, 8; ii.
85, 8 [cp Lat. aliv-s, Gk. &\Ao-s
‘other .

4p, f. water, pl. N. &pas, ii. 85, 8. 45 vii.
49, 1.22.8. 4; 103, 2; Aapé.s,v83
6; inst. adbhm,x 14 9; G. apim,
i. 85,9; ii. 12, 7; 30123.7911
13. 14; vii. 103, 4; x. 168, 8; L.
apsi, ii. 85, 4. 5. 7. 8; vii. 103, 5
[Av. ap water]

apa-dha, f. unclosing, ii. 12, 8.

dpa-bhartavdi, dat. inf. fo take away, x.
14, 2 [bhr bear).

apa-bhartf, m. remoter, ii. 38, 7 [bhr
bear].

d-pafyant, pr. pt. (K.) not seeing, x
185, 3.

&pas, n. work, i. 85, 9.[ Lat. opus ¢ work').

apés, a, active, i. 160, 4.

apés-t&ma, spv. a. most active, i, 160, 4.

Apam népét, m. son of walers, name of
a god, ii. 83,18; 85, 1.8. 7. 9.

4pi-hita, pp. corered, x. 129, 8 [dha put).

apic-ya, a. secret, ii. 35, 11 [apic con-
traction of & presupposed api-aiic].

a-praketd, a. (Bv.) indistinguishable, x.
129, 8 [prakets perception].

é-pmtita, pp. (K.) drresistible, iv. 60, 9
[prati + pp. of i go).

a-pramréy4, gdv. not o be forgotten, ii.
85, 6 [mré touck).

é-budhya-maéana, pr. pt. unawakening,
iv. 51, 8 [budh wake).

abhi-ksipént, pr. pt. lashing, v. 83, 8.

abhi-tas, adv. on all sides, iv. 50, 8;
with ace., around, vii. 108, 7.

abhimat-in, m. adversary, i. 85, 8 [abhi-
mati, f. kostility].

abhi-vrm pPp. rained upon, vii. 108, 4.

abhisti-dyumna, a. (Bv) splendtd in
help, iv. 51, 7 [dyumns§, n. splendour}

abhigt.i-éavas, a. (Bv.) strong fo help, ii1.
69, 8 [#4vas, n. might].
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abhiti, f. atlack, ii. 83, 5 [abhi + itf].

abhi-vrta, pp. adorned, 1. 85, 4 [1. vr
cover .

4-bhv-a, a. monstrous; n. force, ii. 33,
10 ; monster, iv. b1, 9 [non-existent,
monstrous : -bhi be]. _ ’

f-manya-mana, pr. pt. A. nof thinking
= unexpecting, ii. 12, 10 [man think).

&-martya, a. (K.) immortal, viii. 48, 12;
f &, . 127, 2.

a-mitra, m. (K.) enemy, ii. 12, 8 [mitré
Jfriend].

dmita-varna,a.(Bv.)of unchanged colour,
iv. 51, 9.

ami-va, f. disease, i. 83, 9; ii. 38, 2;
vii. 71, 2 ; viii. 48, 11 [am harm, 8.s.
Ami-ti].

amu-y-a, inst. adv. in this way, so, X.
185, 2 [iust. f. of amu this used in
the inflexion of aydm].

g-mira, a. (K.) wise, vii. 61, 5 [not
foolish : murd).

a-mfta, a. immortal ; m. immortal being,
i. 85, 2; vii. 63, b; viil. 48, 8%; n.
what is immortal, i. 83, 6; x. 90, 8;
immortality, x. 129, 2 [not dead, mrt4,
pp. of mr die; cp. Gk. uBporos ¢ im-
mortal ]

amrta-tvé, n. immortality, x. 90, 2.

&émbh-as, n. water, x. 129, 1.

4-yajvan, m. (K.) non-sacrificer, vii.

61, 4.

a-y-&4m, dem. prn. N. s. m. this, iii. 59,
4; vii. 86, 8. 8; viii. 48,10; x. 84,
18 (= here) ; he, i. 160, 4: x. 185, 7.

n-ys, a. nimbdle, i. 154, 6 [not cxerting
oneself: yas = yas heat oneself].

a-rapés, a. (Bv.) unscathed, ii. 88, 6; x.
15, 4 [rdpas, n. irfirmity, inyury].

dram-krta, pp. well-prepared, X. 14, 18
[made ready].

&r-am, adv. tn readiness; with kr do
service to (dat.), vii. 86, 7.

4-rati, f. hostility, ii. 85, 6; iv. 50, 11;
viii. 48, 8; x. 34, 14 [non-giving, nig-
gardliness, enmity].

a-ri, m. niggard, enemy, gen. aryés, ii.
12, 4.6 iv. 50,11 ; viii. 48, 8 (having
no wealth: ri = rai; 1. indigent; 2.
niggardly).

4-rigta, pp. (K.) uninjured, vi. 54, 7 [ris
injure],

ar-uné, a. f. §, ruddy, x. 15, 7; n. ruddy
hue, x. 168, 1.

ar-ush, a. ruddy, i. 85, 5; vil. 71, 1.
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! a-rent, a. (Bv.) dustless, i. 85, 11 [rend
m. dust).

ark-4, m, song, i. 83, 2; x. 15, 9 [arc
sing].

arc sing, praise, I. Arcati. sdm-, praise
universally. pf. anrcé, i. 160, 4.

Arc-ant, pr. pt., singing, i. 85, 2; viii.
29, 10,

arna-vé, a. waring, viii. 68, 2; m. flood,
1. 85, 9.

ér-tha, n. goal, vii. 68, 4 [what is gone
Jor: T gol.

arth-in, a. greedy, x. 127, 5 [having an
object, needy).

ar-pdya, cs. of T go.
88, 4.

ary4, a. noble, vii. 86; 7 ; x. 84, 13 ; m.
lord, ii. 85, 2.

Arya-mén, m. name of one of the
Adityas, vii. 63, 6.

dr-vant, m. steed, ii. 33, 1; vii. 64, 5
[speeding : x go].

arvak, adv. hither, x. 15, 4. 9; after-
wards, x. 129, 6.

arviiic, a, hitherward, i. 85, 10; v. 83, 6.

rh-ant, pr. pt. worthy, ii. 88, 105

av help, 1. P. dvati, i, 85, 7; ii. 12, 14;
85, 15; iv. 50, 9. 11; vii. 49, 1-4;
61, 2; x. 16, 1. b; quicken, v. 83, 4.

ava-td, m. well, i. 85, 10; iv. 50, 8 [4va
down].

a-vady$, n. blemish, x. 14, 8 [gdv. not to
be praised, blameworthy].

avé-ni, f. river, v. 11, b [4va down].

ava-pédyant, pr. pt. looking down on
(ace.), vii. 49, 8.

ava-mé, spv. a. lowest; nearest, ii, 35,
12 ; latest, vii. 71, 8 [4va down].

ava-yatf, m. appeaser, viii. 48, 2.

&va-ra, cpv. a. lower, X. 15, 1; nearer,
ii. 12, 8 [4va down].

4v-as, n. help, i. 85, 1; 85, 11; ii. 12,
9 ; iii. 59, 6 ; x. 15, 4 [av help).

ava-séna, n. resting place, X. 14, 9 [un-
inding, giving rest: Ava + 88 = 8i
tie

id- raise up, ii.

avﬁs-t',ﬁt, adv. Lelow, x. 129, 5.

avas-y\, a. desiring help, iv. 50, 9.

a-vaté, a. (Bv.) windiess, x. 129, 2 [vhta
wind].

av-i-tf, m. he'per, ii. 12, 6.

8-vira, a. (Bv.) sonless, vii, 61, 4 [viré
hero).

a-vrka, a. (K.) friendly, x. 15, 1 [no
harming : vika wolf].
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a-vyathyd, gdv. immovable, ii. 85, 5 ' asmébhyam lo us, i. 85, 12; x. 14,

[vyath waver).

ad reach, obtain, V. adn6ti, adnuts, i. 1,
3; 85, 21, 88, 2. 6; iii. 69, 2; vii,
103, 9.

abhi- atlain to (ace.), 1. 154, 5.
6-man, m. rock, ii. 12, 3 [Av. asman
‘gtone’; Gk. dxuwy ¢ anvil ).

&6-va, m, horse, ii. 12, 7; 83, 6; iv. 51,
H5; v.88,8.6; vii. 71, 8. 5; x. 84, 8.
11; 90, 10 [Lat. equu-s ‘horse’, Gk,
iwmo-s, O8. ehu].

&éva-magha, a. (Bv.) rich in horses, vii.
71, 1 [magh4 bounty).

Adv-in, m. du. horsemen, name of the
twin gods of dawn, vii. 71, 2, 3, 6.

agtfu, nm. eight, i. 35, 8.

as be, II. P.: pr. 2. 4si, 1. 1, 4; ii. 12,
15; 33, 8; 8.4sti,ii.12,5; 88, 7.10;

vii. 71, 4; 86, 6; x. 84, 14; pl
1. smési, vi. b4, 9; viii. 48, 9;
8. s4nti, i. 85, 12; x. 90, 18; ipv.

astu, v. 11 b; wil 86 8 ; x.16,2;
sﬂ.ntu, vii. 68 65; op. ayama iii. 59
; iv. B0, 6 51 10. 11 ; viii. 48, 1"

13’ ipf. 3 s, x. 129, 8; asit, x. 34,
2; 90,6, 12.14; 1291‘ 2’3’45’
ésan, x. 90, 15, 16 129 52; pf. -a.so,,
vii. 86, 4; x. 129, ; asur, 1v 61, 7.
&pi- be or remain in (lc.) ; syama, iii.
59, 4; x. 14, 6,

DAri be around, celebrate, 2. pl. stha, vii.
103, 7.

pré- be pre-eminent, ipv. astu, iii. 59, 2.

és-at, pr. pt. n, the non-existent, x. 129,
1. 4.

a-sadcét, a. (Bv.) imexhaustible, i. 160, 2
[ham‘ng no second, safcdt : sac follow]

fs-ita, (pp.) a. black iv. 61, 9.

&-sammrsta, pp. (K) uncleansed v. 11,

8 [mr_] wtpe]

fs-u, m. life, x. 14, 12; 15,1 [1. as
mst]

asu-tfp, a. (Tp.) life-siealing, x. 14, 12
{txp delight in).

dsu-nitd, f. spirit-guidance, x. 15, 14.

ésu-ra, m. divine spirit, i. 85, 7. 10; v.
88, 6 [Av. ahura).

asur-y#, n. divine dominion, ii. 83, 9;

u;:g;m;, pr. pt. displeased, resentful, x.

. &8-ta, 0, home, abode, x. 14, 8; 84, 10,

asmé, prn. stem of 1. prs. pL; A.

us, vifi. 48,8.11; x. 15, 5; D
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12; asmé to us, i.160, 5; ii, 38, 12;
Ab. aam4d from us, ii. 38, 2; vii. 71,
1, 2; than us, ii. 88, 11; G. asmé-
kam of us, vi. 54, 6; 1. asmé in or on
us, ii. 35, s HEAA 50 10. 11 ; viii. 48,
10; asmasu on us, iv. 51, 10

a-smin, L. of prn. root a, n this, ii. 85,
14; iv, 50, 10; x. 14, 5

4-smera, a. (K.) not smiling, ii. 35, 4.

a-sméi, D. of prn. root a, to him, ii. 35,
5, 12; for him, x. 14, 9 ; unaccented,
asmai fo or for him, ii. 12, 5. 13 ; 35,
2. 10; vi, 54, 4; vii. 68, 5; x. 14, 9,
11.

a-syd, G. of prn. root 8, of this, ii. 88, 9;
x. 129, 6; 168, 2; unaccented, 48y8
his, of htm, its, of t, i. 35, 7; 164, 5-
160, 3 ;1112 18; 3526811
50, 2 vi, 54, 8; vii. 86 1; wviii, 48
12 ; x. 34, 4 6; 90, 38, 4. 6. 122, 15;
129, 7; 185, 7; 1€8, 1.

&s-yant, pr. pt. scatiering, x. 168, 1 [as
throw].

a-sydi, D. f. of prn. root a, o that, ii.
38, 5.

ah say: pf. 8. pl. ahur, ii. 12,5; v. 11,
6; vii. 86, 8 ; x. 84, 4.

&ha, emphasizing pcl., indeed, i. 154, 6;
v. 88, 8; vii. 103, 2.

4han, n. day, viil. 48, 7; x. 129, 2.

ahdm, prs. pro., I, viii. 86, 7; x.15,3;
34, 2. 8. 12.

&har, n. day, vii. 108, 7,

&has, n. day, x. 168, 8.

a-hasté, a. (Bv)hamilass x. 84, 9.

h.i, m. sefpent n 12, 8. 11 [Av a3i,
Gk. éxtes ¢ viper’, Lat. angus-s]

a-hrnans, pr. pt. A. free from wrath [hr
be angry].

A, prp. with ab. from, ii. 85, 2; iv. 50,
8; b1, 10; with L., in, i. 85, 4; ii.
35, 7. 8; iii. b9, 8; viii. 48, 6

8, pel. quite, very, ii. 12, 16 ; with D,,
viii. 48, 4.

a-gatn., Pp. come, vii. 103, 8. 9 [gam go).

i-gam-istha, a. spv. coming most gladly,
x. 15,8,

#g-as, n. sm, vii, 86, 4; x. 15, & [cp.
Gk. dyos ‘guilt”).

dc-yn, gd. bending, x. 15, 6 [A+ac
bend).

%-jate, pp. produced, % 129, 6 [Jan

generate).



ajya] 226 [imé

&j-ya, n. melted butler, x. 90, 6 [A-ad}
anoint].

an{, m. axle-end, i. 85, 6.

&-tata, pp. exiended, x. 185, 6 [tan
stretch).

&-tasthivims, red. pf. pt. having mounted, |

ii.’12, 8 (4 + stha stand).

at-mén, m. breath, x. 168, 4 [Old Saxon

_ dthom ‘ breath’].

Adityd, m. son of Aditi, iii. 59, 2. 8. b.

ap obtain, V. P, apnéti ; pf. apa, iv. 51,
7{Lat.ap-iscor ‘ reach ’, ap-ere  seize’).

a-bhis, I, pl. f. of prn. root a, with these,
v. 88, 1.

a-bhu, a. coming inlo being, x. 129, 8,

amé, &, raw, unbaked, ii. 85, 6 (Gk. dué-s
‘raw’]).

a-yat-f, pr. pt. f. coming, x. 127, 1. 3
(A +i go].

ayas-6, a. f. §, made of iron, viii. 29, 8

. [8yas iron].

dy-1, a. active; m, living being, mortal,
iii. 59, 9 [i go].

&-yudh-a, n. weapon, viii.29, 6 (4 + yudh
Sight].

&y-us, n. span of lifs, vii. 108, 10 ; viii.
48, 4. 7. 10, 11 ; x. 14, 14 [aetivity :
igo).

aranys, a. belonging fo the forest, x. 90, 8
{éranya].

a-réhant, pr. pt. scaling, ii. 12, 12 [rub
mount].

avis, adv, in view, with kr, make mani-
fest, v. 88, 8.

aé-14, a, swifl, vil. 71, b [Gk. awv-s].

déu-héman, a. (Bv.), of swift impulse,
ii. 85, 1.

&-sam, gen. fl. f. of the prn. root a, of
them, iv, 61, 6,  _

#s-ina, irr, pr. pt. A, sitting, x. 15, 7
[Bs sif). :

&-hita, pp. placed in (lc.), viii. 29, 4 ; x.
14, 16; with sém placed upon (lc.),
x. 185, 4 [dha pus].

&-huta, pp. to whom offering is made, v.
11, 8.

I go, II. P. émi, x. 84, b; éti, iv. 60, 8;
x. 84, 6; 168, 13; ydnt, vii. 49, 1;
approach (acc.), viii. 48, 10 ; 4yan, pr.
sb. pass, vii. 61, 4 ; attain, vii. 68, 4;
pf. iytr, x. 15, 1. 2. .

énu- go agfier, vi. b4, 5; fullow (ace.),
viii, 68, 6.

dpa- go away, x. 14, 9.

abhi- come upon, ipf. 4yan, vii. 103, 2.

fva- appease : op. iyam, vii. 86, 4.

&- come, ii. 88, 1; v. 88, 6; go to, X.
14, 8.

Gpa &- come to (ace.), i. 1, 7.

ad- rise, vii. 61,1; 68, 1-4; ipf. ait,
x. 90, 4.

tpa- approach, vii. 86, 8; 108,3; x.
14, 10; 34, 10 ; flow to, ii. 35, 3.

péra- pass away, pf. iyar, x. 14, 2, 7.

phri- surround, ii. 85, 4. 9.

pré- go forth, i. 1564, 8; x. 14, 7.

&nu pré- go forth afler, vi. 54, 6.

vi- disperse, x. 14, 9.

s&m- flotw fogether, ii. 85, 8, unile, vii,
108, 2. _

iché-mana, pr. pt. A. desiring, x. 34, 10
[is wisk].

i-tds, adv. from here, X. 185, 4.

i-ti, pel. thus, ii. 12, 5%; vi. 54, 1. 2; x.
84, 6 [180]. -

it-tha, adv. thus, ii. 85, 11 ; truly, i.154,
5 [id + tha; 180).

i-d, emphasizing pel. just, even, i. 1, 4.
6; 85, 8; 154, 8; ii. 85, 8. 10; iv.50,
7.8; B51,9; vii. 86, 8.6; x. 14, 16;
84, 5. 7. 8. 13; 127, 3 [Lat. id:
180].

i-d-4m, dem. prn. n, this, i. 164, 3; ii.
12, 14; 388, 10; iv. 51, 1; v.11,5;
x. 14, 156 ; 15, 2; 90, 2; 129, 8; 185,
7 ; this world, v. 83, 9; = here, vi. b4,
1 [111].

1-d&nim, adv. now, i. 85, 7.

idh kindle, VII. A. inddhé, .

sfm- kindle, 8. pl. indhate, ii. 35, 11;
pf. idhiré, v. 11, 2,

idh-m§, m. fuel, x. 90, 6 [idh kindle].

fnd-u, m. drop, Soma, viii. 48, 2. 4. 8.
12. 18. 15 ; pl. iv. 50, 10 ; viii. 48, 5.

Ifndra, m. name of a god, i. 85, 9; ii.
12, 1-15; iv. 50,10.11 ; v. 11, 2; vii.
49, 1; viii. 48, 2. 10; x. 15, 10; 90,
18.

indr-iy4, n. might of Indra, i. 85, 2
[fndra).

i-nv go, I, P. invati [secondary root
from 1 go according to class v.: i-nu).

sam- bring, i. 160, b.

img, dem. prn. stem, this, A. m. imém,
ii. 85, 2; x. 14, 4; 15,6; N.m.pl
imé, vi. 64, 2; viii. 48, 6; n. im4,
ii. 12, 8; x. 1B, 4; imini, vii. 61, 6;
71, 6 [111].
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i-y-dm, dem. prn.‘f. this, v. 11, 5; vii. | uk-thd, n. recitation, iv. 51, 7 [vac

61,7; 71, 6%; x. 129, 6. 7 [111].

ird, f. nurture, v. 88, 4.

ir-ina, n. dice-board, x. 34, 1. 9.

ir-ya, a. walchful, vi. 54, 8.

i-va, enc. pel. like, i. 1, 9 ; 85, 5. 8% ii.
12, 4.5; 88, 6; 85, 5. 18; iv. 51, 2;
v.11,5; 88, 8; vii. 68, 1; 108, 5%;
viii, 29, 8; 48, 42. 6. 7%; x. 84, 1. 8.
5. 8; 127, 7. 8 [180].

ig-ird, 8, devoted, viii. 48, 7.

ist&-vrata, a. (Bv.) accordant with desired
ordinances, iii. 59, 9.

ista-purtd, n. (Dv.) sacrifice and good
works, x. 14, 8 [is-ta, pp. du. of yaj
sacrifice + purté, pp. ot pr fill, be-
stowed).

i-hé, adv. here, i. 1, 2; 35, 1. 6; ii. 85,
18.15; vi. b4, 9; vii. 49, 1. 2. 8. 4;
x. 14, 5. 12; 15, 3. 5. 7. 11, 182 ; 90,
4; 129, 6.

ila, f. consecraled food, iv. 50, 8.

i go, IV. A, fyate, x. 168, 2; approach,

imahe, vi. b4, 8.
anthr- go between (ace.), i. 85,9; 160, 1.

ij-and, pf. pt. A. (of yaj), sacrificer, iv.
51, 7.

id praise, 1I. A., fle, i. 1, 1.

fd-ya, gdv. praiseworthy, i. 1, 2 [id
praise].

im, enc. pel. (acc. of prn. i), i. 83, 11;
ii. 12, 5; 98, 18%; 85, 1; vii. 108, 8
{180]. _

{ya~-mana, pr. pt. A. going, x. 168, 3
{i go}. -

ir stir, set in motion, I1. A. irte.

dnu sim pra- speed on logether after, X.
168, 2.

ud- arise, x. 15, 1; v. 88, 8.

pré-, cs. irdya, utler for(h, ii. 33. 8.

i§ be muster of, overpower, I1. A. iste, with
gen., viii. 48, 14.

fé-ana, pr. pt. A. ruling over, disposing of
(gen.), vi. b4, 8; x. 90, 2; m. ruler,
ii. 88, 9.

is more, L. isati, -te, from (ab.), v. 83, 2.

il-it4, pp. implored, x. 15, 12 [id praise].

U, enc. pel. now, also, i. 85, 6 ; 1564, 4;
ii. 88, 9; 85,10. 16; iv. 51, 1. 2; v.

. 88, 10%; vi. 54, 8; vii. 61, 6; 63,1.2;
88, 8, 8; viii. 48, 8; x. 14, 2; 15,
8; 127, 8%; 129, 13 [180).

speak).
1. uks sprinkle, VI. ukséti, -te, x. 90, 7.
pra- besprinkle, x, 90, 7.

2. uks grow.

uks-ité, pp. grown strong, i. 85,2 (2. uks
= vaks grow].

ug-rd, a. mighty, ii. 33, 9; x. 84, 8;
Slerce, terrible, ii. 83, 11; viii. 29, 5.

uchént, pr. pt. shining, iv. 51, 2 (1. vas
shine].

u-td, pcl. and, i. 85, 5; 154, 4; ii. 12,
5; 85,11; iii.59,1; iv. 50,9; v. 88,
23, 10; vi. 54,6 ; vii. 68,5; 86, 2;
viii. 48, 1. 6. 8. 14; x. 34, 2; 90, 2;
uté va, vii. 49, 22; = and, viii. 48,15
(180].

uté, pel. and also, x. 168, 1 [uté + u).

t-tara, cpv. a. upper, i. 154, 1 [ad
up].

at-sa, m.
{ud wet).

ud wet, VII. P. unétti, unddnti [ep.
Lat. und-a ¢ wave’].

vi- moisten, drench, i. 85, 5; v. 83, 8.
ud-én, n. water, i. 85, 5 [Go. wato
twater’].

udan-vént, a. water-laden, v. 83, 7.

ud-ita, pp. risen, vii, 68, 5 [i go].

udumbal$, a. brown (?), x. 14, 12,

ud-vét, f. upwaerd path, i. 35, 8; height,
v. 88, 7; x. 127, 2 [Gd up + sf. vat].

upa-ksiyfnt, pr. pt. abiding by (acc.),
iii. 59, 3 [ksi dwell].

upa-ms, 8pv. a. highest, viii. 29, 9.

upa-yént, pr. pt. approaching, ii. 38, 12
[i gol.

\ipa-ra, cpv. a. later, x. 15, 2 [Av. upara
‘upper’, GK. Umepo-s ‘pestle’, Lat.
s-uperu-¢ * upper ')

upéri, adv. upward, x. 84, 9; above, x.
129, 5 [Gk. vmép, imeip = brép, Lat,
s-uper, 0Old High German ubir
‘over’].

upa-érita, pp. impressed oa (lc.), vii.
86, 8 [6ri resort].

upa-sédya, gdv. fo be approached, iii. 69,
b [séd sit].

upé-stha, m. lap, i. 35, 5. 6 ; vii. 63,8;
x. 16, 7.

upa-hatni, a. slaying, ii. 38, 11 [ha-tnu
from han slay].

tipa-hita, pp. invited, x. 15, 5 [hi call},

upard, m. offence, vii. 86, 6 {upa +ara
from r go: striking upon, offence.

-

spring, i. 85, 11; 154, &

Q2
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ubj force, VI. P., ubjéti.
nir- drive out, i. 85, 9.

. ubh4, a. both, 1.35 9 x. 14, 7 [cp. Lat.

am-bo, Gk. du-ga ¢ both Eng bo-th].

ubhﬁ-ya, a, pl. both, ii. 12, 8

ubhaya-dat, a. karing teeth on both jaws,
x. 90, 10,

ur-4, a., f. urv-i, wtde i. 85, 6. 7
2; wvii. 61,2; 86,1; x. 127
zouru, Gk. u‘:pé-_s].

uru-krams$, a. (Bv.) wide-striding, i. 154,
5 [krdma, m. stride].

uru-gaysd, a. (Bv.) wide-paced, i. 164, 1.
3. 6; viii. 29, 7[-gaya gait from gé go].

uru-céksas, a. (Bv.) far-secing, vii. 68,
4 [cdksas, n. sight].

uru-vyécas, a. (Bv.) far-extending, i.
160, 2 [vytcas, n. exient].

uru-f4msa, a. (Bv.) fur-famed. viii. 48,

-4 [d6msa, m. praise).

uru-syQ, a. freedom-giving, viii. 48, 5
[from den. nru-sya put in wide space,
rescue).

ura-nasd, a. (Bv.) broad-nosed, x. 14,
12 [urd + nés nose .

urviyé, adv. widely, ii. 35, 8 [inst. f. of
urvf wide).

urv-i, f. earth, x. 14, 16 [urd wide).

uﬁ-é.nt, pr. pt. eager, vii. 108, 8; x. 15,
81 [vaé desire].

Us-4s, f. Dawn, ii. 12, 7; vii. 68,3 ; 71,
1; x 127, 8.7; pl. iv. 51, 1-9; 11
[1. vas shine ; cp. Gk. jds (for dus-ds),
Lat. aur-or-a).

usrd-yaman, a. (Bv.) faring at daybreak,
vii. 71, 4 [usrd matutinal, yiman, n.
course).

usr-iya, f. cow, iv. 50, 6 [f. of usr-fya
ruddy from us-ré red).

154,
2 [Av.

U, enc. pel., ii. 85, 8; iv. 51, 2 [metri-
cally lengthened for u).

u-td, f. help, i. 36, 1 ; viii. 48, 16; x. 15,
4 [av farour].

ary, m. du. thigh, x. 90, 11. 12,

farj, f. vigour, strength, vii. 49,4 x. 15, 7.

l'u'jé.yant,'; den. pr, pt. gathering strength,
ii. 85, 7.

ardh-v4, a. upright, ii. 36, 9 ; upward, x.
90, 4 [Gk. 6pé-s for bpo-fFé-s; Lat.
arduu-s ‘lofty '],

urdhv&m acc. adv. upwards, i, 85, 10.

trmya, £ mght x. 127, 6.

ur-vé, n. receplacle, ii, 85 8; fold, herd,
iv. 50, 2 [1. vr cover].

28
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R go, V. P. rnéti, int. &larti arise, viii.

48, 8 [Gk. ép-vu-ps ‘stir up’].
abhi- penetrale to (ace.), i. 85, 9.
pré- send forth, I11. iyarti, vii. 61, 2.

fk-van, m. pl. name of a group of
ancestors, X. 14, 8 [singing from arc
sing).

fk-vant, a, singing, jubilant, iv. 50, b
[are sing].

fe, f. stanza, ii. 35, 12 ; collection of hymns,
/?yveda, X. 90, 9 [arc sing, praise].

reds-e, dat. inf, with'pré, to pratse, vi.
61, 6 [arc praise).

r-né, n. debt, x. 127, 7.

rna-vén, a. indebled, x. 34, 10 [rné
debt].

r-té, n. settled order, i. 1, 8; iv. 51,8;
truth, x, 84, 12 [pp ofr 9o, setiled]

rtﬁ.vjata-aatya, a. punctually true, iv. b1,
7 [true as produced by established ordcr]

rta-jdé, a. knowing right, x. 15, 1.

gt.a-yﬁj, a. yoked in due time, iv. 51, 5;
vii. 71, 8.

rt.n -sDFs, &, chmshmy the rite, iv. 50, 3,

rt&-van, a, holy, ii. 86, 8; =x. 168 8;

pious, vii. 61, 2; f. -vari obsenn’ng
order, i. 160, 1.

r-td, m. season, vii. 108, 9 [ﬁ:ced time :
from r go].

r-t6, adv. prp. with ab., wzthotd ii. 12,
9 [loc. of rté).

rtv-§j, m. ministrant, i. 1, 1 [rtd +ij
= yaj sacrificing in season].

rdudéra, a. compassionale, ii.
wholesoms, viii. 48, 10.

rdh thrive, V. P. rdhnéti.
énu- bring jorward op. 2. s. rdhyis,
viii, 48, 2.

fdhak, adv separately, vii. 61, 3.

gbh-ﬁ, m. pl. name of three divine
artiﬁoers, iv. 61, 6 [skilfud, from rabh
take in hand).

rg-i, m..seer, 1. 1,
90 7.

rsti L. spear, i. 85, 4 [r8 thrust).

rs-v&, a. high, quty, vii, 61, 8; 86, 1.

88, 5;

2; iv. 60, 1; x. 14, 15;

E-ka, nm. one, i. 85, 6; 164, 8. 4 ; vii.
108, 6¢; viii. 29, 1-8 10; x. 14, 16;
129 2.3 [prn. root e].

ek&-parﬁ a. oo high by one, x. 34, 2.

ékessa, a. having one pole, x. 185, 8
[isa + pole of a car).

o-t, dem. prn. stem, this: n. etéd, iii.
569, 5; acc. m. etdm this, x. 14, 9 ; him,
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x. 84, 4; inst. eténa, v. 83, 6; n. pl.
etd, x. 15, 14; m. pl. eté these, vii.
103, 9 [prn. root e + té this).

éta-éa, m. steed of the Sun, vii 68, 2
[6ta speeding, from i go].

etd-vant, a. such, x. 90, 8 [prn. eté
this + sf. vant).

e-na, enc, prn. stem of 3. prs. ke, she,
it: acc. enam him, ii. 12, 5; iii. 59,
3; vii: 108, 2; x.14,11; 84,4 ; 168,
2; ace. pl. enan them, vii. 108, 38;
gen. du. enos of them two, vii, 108, 4
(prn. root e].

én-as, n, ii. 12, 10; vii, 71, 4 ; 86, 8.

end, inst. by it, x. 14, 4 ; adv. thither, x.
14, 2 [inst. of prn. root a}.

e-bhis, f. pl. with them, x. 84,5 [prn.
root a).

e-bhyas, D. pl. {o them, x. 84, 8 [prn.
root a].

e-vé, pel, thus, just, 1.1, 8 ;ii. 12, 1; iv.
51,9; vi. 54,1. 2; x.90,2 [prn. root
e ; cp. 180].

e-vi (= ov&), adv. thus, just, ii. 88, 15;
iv. 50, 8 [prn. root e].

e-sé, dem. prn.: N. s. m. eséh this, x.
168, 4 ; he,ii. 12, 16; vii. 68, 8 ; viii.
29, 6; f. esd this, x. 14, 2; she, x. 84,
2 {from prn. root e +sa).

e-sam, G. pl. m. of them, i, 85, 8 ; vii.
108, 5% 6; x. 84,5.8; 129, 5 [prn.
root a].

Ok-as, n. abode, iv. 50, 8 [wonted place:
uc be wont),

6j-as, n. might, i. 85, 4. 10; 160, 5 [uj
= vaj; cp. Lat. augus-tu-s ‘ mighty°,
‘august’). ~

oja-ydmana,den. pr. pt. A. showing one’s
strength, ii. 12, 11 {6jas).

6j-iyams, cpv. a. mightier, ii. 83, 10.

6ga-dhi, f. plant, v. 83, 1. 4. 5. 10; vii.
61, 3 [4v(a)a-a murture (av further)
+dhi holding, from dha hold].

K4, inter. prn, who? i. 85, 7; x. 129, 6;
185, 5*; G. késya, x. 129, 1; da.
kdu, x, 90, 11?; with cid : I. kéna
cid by any, x, 15, 6 ; pl. N. ké cid
some, viii, 108, 8,

ka-kGbh, £, peak, i. 85, 8.
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ka-tamd, inter. prn. which (of many)?
1. 85, 7; iv. 51, 6; with cand any, x. |
168..8 [Lat. quo-tumu-s). .

[xr

i kati-dhi, adv. into how '}nany parts? x.90,

11 [ké-ti how many ? Lat. quot).
ka-da,inter, adv. when 2 vii. 86, 2; with
oanf, ever, vi. 54, 9 [ké who?].
kénikradat, int. pr. pt. bellowing, iv.
50,5 ; v. 83, 1. 9 [krand roar).
kén - iyéms, cpv. younger, vii. 86, 6 {cp.
kan-ya, f. girl ; GK. xawé-s ‘new’ for
xavié-s).

kam, pcl, i. 154, 1 [gladly : cp. p. 225,
2

kér-tave, dat. inf. of kr do, i. 85, 9.
kalmalik-in, a. radian(, ii. 38, 8.
kav-f, m. sage, v. 11, 8; vii. 86,3 ; x.
129, 4 [Av. kavi ¢ king’').
kavi-kratu,n. (Bv.) having the intelligence
of a sage, i. 1, 5; v. 11, 4,
kavi-tara, cpv. a. wiser, vii. 86, 7.
kavi-8astd, pp. (Tp.) recited by the sages,
x. 14, 4,
kav-yf, a. wise, x. 15, 9 ; m. pl. name of
a group of Fathers, x. 14, 3.
kadd, f. whip, v. 88, 8.
kam-a, m. desire, i. 83, 11; x. 84, 6 ;
129, 4 (kam desire).
kég appear, int. cakasiti.
abhi- look upon, x. 185, 2.
kitavé, m. gambler, x. 34, 3. 6. 7, 10. 11.
13.

ki-m, inter. prn. what? vii. 86, 2. 4;
viii, 48, 3%; x. 90, 11; 129, 12; with
cané anything, x. 129, 2 [Lat. qui-s,
qui-d).

kila, adv. emphasizing preceding word,
indeed, ii. 12, 15 (180].

kir-f, m. singer, ii. 12, 6 [2. kr com-
memorat