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THE QURAN.

—————

CHAPTER XIV,
ENTITLED SURAT AL IBRAHIM (ABRAHAM),

Revealed at Makkah.

INTRODUCTION.

ACCORDING to the commentators, the title of this chapter is due to
the mention of the Patriarch Abraham in ver. 38. Like most of
the Makkan chapters, this one relates entirely to the controversy
between Muhammad and the unbelieving Quraish, In it the infidels
are warned by the example of those who rejected the former proph-
ets, and they are threatened with the direst punishment of hell,
where they shall be ever dying without being permitted to die.

The purpose of Muhammad in relating the stories of the former
prophets and of the destruction of their enemies is to impress the
Quraish with the dreadful consequences of their rejection of him.

Probable Date of the Revelations.

All authorities agree that this chapter belongs to Makkah. The
commentators, however, would make vers. 33 and 34 refer to the
Quraish, who were disgraced at Badr, and thus relegate this passage
to Madina. There is, however, no good reason for such an inter-
pretation of this passage. See notes there.

Aside from the general spirit of the revelations in this chapter,
we have as data for fixing their date the statements of vers. 16 and

VOL, I, A



CHAP. X1V.] (2 ) [INTROD,

47, which allude to the purpose of the Quraish to expel Muhammad
and his followers from Makkah.

This would fix the date of the chapter very near the Hijra ; with
which the spirit of the Prophet’s teaching here very well agrees.

Prancipal Subjects.

VERSES
The Qurdn given to guide men out of darkness into light . I
A grievous punishment awaits the infidels . . . .23
Apostles always use the language of their people . 4
Moses sent to Pharaoh and his people . . . . . 5
His message to the children of Israel . . . 6-8
Former prophets were rejected in spite of their mlra.cles . 9-13
Miracles only possible by the will of God . . . . 13, 14
The prophets suffer persecution with resignation . 15
The unbelievers determine to expel thelr prophets out of
the land . . . . 16
God reveals to them the overthrow of the vm.ked . . 17
Infidels fail of success through the prayers of the apostles . 18
The doom of the unbelievers . 19-21
God able to destroy the infidels and to create others in thelr
stead . . 22,23
Idolatrous leaders \ull confess themselves unable to a.selst
their deluded followers in the day of judgment . . 24, 2§
Even Satan will desert idolaters in hell . . . . 26,27
The reward of the righteous in Paradise . . . . 28
Parables of the good and evil tree . . . . . 2032
The idolaters threatened with hell-fire. . . . . 33-3%
True believers exhorted to steadfastness and prayer . . 35,36
Manifold favours of God to mankind . . 37
Abrabam prays for himself and children that they may be
kept from idolatry . . 38-41
He asks pardon for himself and hls parents . 42
God is not regardless of what infidels do, and will certamly
punish them . . 43-46
The subtle plotting of the unbellevers w1]l be brought to
confusion . . - 47,48
The earth and heavens to be changed a.t the resurrectlon . 49
The dreadful doom of the wicked. 50, 51

Warning intended to lead men to the true God
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IN THE NAME OF THE MOST MERCIFCL GOD.

Il 1) A. L. R. This book have we sent down unto R 15
thee, that thou mayest lead men forth from darkness into
licht, by the permission of their LORD, into the glorious
and laudable way. (2) GoD s ke unto whom belongeth
whatsoever is in heaven and on earth: and woe be to the
infidels, because a grievous punishment waiteth them ;
(8) who love the present life above that which is to
come, and turn men aside from the way of Gopb, and seek
to render it crooked: these are in an error far distant
Jrom the truth. (4) We have sent no apostle but with
the language of his people, that he might declare their
duty plainly unto them ; for Gop causeth to err whom he
pleaseth, and directeth whom he pleaseth; and he is the
mighty, the wise. (5) We formerly sent Moses with our
signs, and commanded him, saying, Lead forth thy people
from darkness into light, and remind them of the favours
of God : verily therein are signs unto every patient and
grateful person. (6) And call to mind when Moses said
unto his people, Remember the favour of Gop towards you.

(1) 4. L. R. See Prelim. Disc., 1pp. 100~102.

The glorious and laudable way. Rodwell’s translation, “Into the
path of the imghty, the glorious—of God,” is better than that of the
text.

(4) The language of his people. “That so they might not onl
perfectly and readily understand those revelations themselves, bu{
might also be able to translate and interpret them unto others.”—
Sale, Daidhiws.

The logical inference from statements like this is that Mubhummad
regarded himself as merely the prophet of the Arabs. This verse
also justifies the translation of the (5)unin from the Arabic,

God causeth o err. God is here certainly made the author of sin.
The Tafsir-i-Rauf says, “Causing to err and directing aright are the
load of his wisdom;” hence the clause, “and he is mighty and wise.”

(5) Moses. See note in chap. vil 104.

The favours of God. ¢ Literally, ¢ the days of Gop;’ which may
also be translated, the batiles of God (the Arabs using the word day
to signify a remarkable engagement, as the Italians do giornate, and
the French journee), or his wonderful acts manifested in the various
success of former nations in their wars.”— Sale, Batdhdws.
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when he delivered you from the people of Pharaoh: they
grievously oppressed you; and they slew your male
children, but let your females live: therein was a great
trial from your Logrp.

| (7) And when your LorD declared by the mouth of
Moses, saying, If ye be thankful, T will surely increase my
JSavours towards you; but if ve be ungrateful, verily my
punishment shall be severe. (8) And Moses said, If ve
be ungrateful, and all who are in the earth ltkewise; verily
Gop needeth not your thanks, though he deserveth the
highest praise. (9) Hath not the history of the nations
your predecessors reached you, namely, of the people of
Noah, and of Ad, and of Thamid, (10) and of those who
succeeded them ; whose number none knoweth except Gop?
Their apostles came unto them with evident miracles; but
they clapped their hands to their mouths out of indignation,
and said, We do not believe the message with which ve
pretend to be sent; and we are in a doubt concerning the
religion to which ye invite us, as justly fo be suspected.
(11) Their apostles answered, Is there any doubt con-
cerning Gob, the creator of heaven and earth? He in-
viteth you to the true faith, that he may forgive you part
of your sins, and may respite your punishment by granting

(6) Your fenudes. See note on chap. vii. 128.

(7) In this and the following verses Moses is made to figure in
Egypt as did Mubammad in Arabia. See notes on chaps. xi. 32, 36,
and xil. 102.

(9) Noah, 4d, and Thaméd. See notes on chap. vii. 6o, 66,
and 74.

(1(7)) Whose number. The whole number of prophets, according
to Muslim tradition, is 144,000 ; some say 244,000. They only
know the names of half a hundred !

Evident miracles. This is what the Quraish and Jews demanded
of Muhammad; but, saving the “signs of the Qurdn,” none were
ever given them. Note that all the prophets are declared to have
been rejected for the same reason that Muhammad was.

We are in a doubt, &c. See note on chap. xi. 62.

(11) Part of your sins. *That is, such of them as were committed
directly against God, which are immediately cancelled by faith or
embracing Isldm, but not the crimes of injustice and oppression,
which were committed against man ; for to obtain remission of these
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you space to repent, until an appointed time. (12) They
answered, Ye are but men, like unto us: ye seek to turn
us aside from the gods which our fathers worshipped:
wherefore bring us an evident demonstration by some
miracle that ye speak truth. (13) Their apostles replied
unto them, We are no other than men like unto you; but
Gob is bountiful unto such of his servants as he pleaseth:
and it Is not in our power to give you a miraculous demon-
stration of our massion,(14) unless by the permission of Gob;
in Gop therefore let the faithful trust. (15) And what
excuse have we to allege, that we should not put our trust
in Gop, since he hath directed us our paths? Where-
fore we will certainly suffer with patience the persecutions
wherewith ye shall afflict us : in Gop therefore let those
put their confidence who seek in whom to put their trust.

I (16) And those who believed not said unto their
apostles, We will surely expel you out of our land ; or ye
shall return unto our religion. And their Lorp spake
unto them by revelation, saying, We will surely destroy
the wicked doers; (17) and we will cause you to dwell
in the earth after them. This skall be granted unto him
who shall dread the appearance at my tribunal, and shall
fear my threatening. (18) And they asked assistance of

last, besides faith, repentance and restitution, according to a man’s
ability, are also necessary.”—Sale, Baidhdwr.

(13) It is not in our power, d&c. Three things are noteworthy here:
(1) Mubammad’s picturing the former prophets in the colours in
which he figured himself (see above on ver. 7); and (2) his inability
to point to any miracle actually wrought by himself. The language
here ascribed to other prophets was undoubtedly hi» own, but see
on chap. xiii. 8 ; (3) the facts of Scripture are contradicted.

(16) We will surely expel, £c. This passage points to the persecu-
tion of Muhammad and his followers on the eve of the Hijra. This,
Lowever, was the experience of all other apostles.

(18) They asked assistance. *“‘The commentators are uncertain
whether these were the prophets who bcgged assistance against their
enemies, or the infidels who called for God’s decision between them-
selves and them, or both. And some suppose this verse has no
connection with the preceding, but is spoken of the people of Makkah,
who begged rain in a great drought with which they were afflicted at
the prayer of their Prophet, but could not obtain it.”—Sule, Butdhdws.
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God, and every rebellious perverse person failed of suc-
cess. (19) Hell lieth unseen before him, and he shall have
filthy water given bim to drink: (20) he shall sup it up
by little and little, and he shall not easily let it pass his
throat because of 1its mauseousness; death also shall come
upon him from every quarter, yet he shall not die; and
before him shall there stand prepared e grievous torment,
(21) This us the likeness of those who believe not in their
Lorp. Their works are as ashes, which the wind violently
scattereth in a stormy day: they shall not be able to
obtain any solid advantage from that which they have
wrought. This is an error most distant from truth. (22)
Dost thou not see that Gob hath created the heavens and
the earth in wisdom ? If he please he can destroy you,
and produce a new creature in your stead : (23) neither
will this be difficult with Gon. (24) And they shall all
come forth into the presence of GOD at the last day: and
the weak among them shall say unto those who behaved
themselves arrogantly, Verily we were your followers on
earth; will ye not therefore avert from us some part of the
divine vengeance? (25) They shall answer, If Gop had
directed us aright, we had certainly directed you. 1t is

(19) Filthy water. “Which will issue ifrom the bodies of the
damued, mixed with purulent matter and blood.”—Sale.

(20) Ile shall not die. Tafsir-i-Raufi, on the authority of the
Afn-ul-Maani, says the souls of the damned will stick in their
throats ; they will neither come out, that they may die, nor will
they return into their bodies, that they may live.

It would seem that the ordinary opinion among Muslims is that
suffering must be corporeal. The soul can only suffer ¢n the body,
hence the suffering of the grave and changing of the skins of the
damned in hell in order to perpetuate their torment. See chap. iv.
54. As with the sufferings of the lost, so with the joys of the saved :
they are all carnal. See note on chap. iii. 15.

(24) The weak . . . shall say, dc., t.e., “the more simple and
interior people shall say to their teachers and princes, who seduced
t w to1dolatry and confirmed them in their obstinate infidelity.”
—Sale.

(25) If God had directed, &c. “ That is, we made the same choice
for you as we did for onrselves ; and had not God permitted us to
fall into error, we had not seduced you.”—Sale.

See above on ver. 4.
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equal unto us whether we bear our torments impatiently,
or whether we endure them with patience: for we have
no way to escape.

I (26) And Satan shall say after judgment shall have R %
been given, Verily God promised you a promise of truth:
and I also made you a promise; but I deceived you. Yet
I had not any power over you fo compel you ; (27) but I
called you only, and ye answered me: wherefore accuse
not me, but accuse yourselves. I cannot assist you;
neither can ye assist me. Verily I do now renounce your
having associated me with God heretofore. A grievous
punishment is prepared for the unjust. (28) But they
who shall have believed and wrought righteousness shall
be introduced into gardens, wherein rivers flow ; they shall
remain therein jfor ever by the permission of their LorDp;
and their salutation therein shall be, Peace! (29) Dost
thou not see how Gop putteth forth a parable; represent-
tng a good word as a good tree, whose root is firmly fixed
tn the earth, and whose branches 7eack unto heaven;

(26) I had not any power, &c. Here the sin of unbelievers is
ascribed to their own free-will, which hardly agrees with vers. 4
and 25 above.

(27) Accuse me not, &c. “Lay not the blame on my temptations,
but blame your own folly in obeying and trusting to me, who had
openly professed myself your irreconcilable enemy.”—Sale.

Having assoct me with God. “Or I do now declare myself
clear of your having obeyed me preferably to God, and worshipped
idols at my instigation. Or the words may be translated, I delieved
not heretofore tn that Being with whom ye did associate me,; intimatiny
his first disobedience in refusing to worship Adam at God’s com-
mand.”—Sale, Baidhdws.

28) Peace. See note on chap. x. 10.

29; A parable. The parables of Muhainmad are in very striking
contrast with those of our Lord. Nothing points more decidedly to
the human autborship of the Qurdn than the imperfection and
commonplace of its parables.

4 gooj) word. “ What is particularly intended in this passage by
the good word and the evil word, the expostors differ about. z;
the first seems to mean the profession of God’s unity, the invifig
others to the true religion, or the Qurdn itself ; and the latter, the
acknowledging a plurality of gods, the seducing of others to idolatry,
or the obstinate opposition to God’s prophets.”—Sale, Batdhdwi,
Jaldluddin.
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(30) which bringeth forth its fruit in all seasons, by the
will of its LorD ? Gob propoundeth parables unto men
that they may be instructed. (31) And the likeness of
an evil word is as an evil tree, which is torn up from
the face of the earth, and hath no stability. (32) Gop
shall confirm them who believe, by the steadfast word of
Jaith, both in this life and in that which is to come: but
Gop shall lead the wicked into error; for Gop doth that
which he pleaseth.

(33) Hast thou not considered those who have changed
the grace of Gob to infidelity, and cause their people to
descend into the house of perdition, namely, into hell?
(34) They shall be thrown to burn thercin; and an un-
happy dwelling shall it be. (35) They also set up idols
as copartners with Gop, that they might cause men to

(31) An evil word. See on ver. 2q.

(32) That whick 1s to come. “Jaldluddin supposes the sepulchre to
be here understood ; in which place, when the true believers come
to be examined by the two angels concerning their faith, they will
answer properly and without hesitation ; which the infidels will not
be able to go.”——Sule.

See also Prelim. Disc,, p. 127.

(33) Those who have changed, dc. ““That is, who requite his
favours with disobedience and incredulity ; or whose ingratitude
obliged God to deprive them of the blessings he had Destowed
on &em, as he did the Makkans, who, though God had placed
them in the sacred territory, and given them the custody of the
Kaabah, and abundant provision of all necessaries and conveniences
of life, and had also honoured them by the mission of Muhammad,
yet in return for all this, became obstinate unbelievers and perse-
cuted his apostles; for which they were not only punished by a
famine of seven years, but also by the loss and disgrace they sus-
tained at Badr; so that they who had before Leen celebrated for
their prosperity were now stripped of that, and become conspicuous
only for their infidelity. If this be the drift of the passage, it could
not have been revealed at Makkah, as the rest o}, the chapter is
agreed to be; wherefore some suppose this verse and the next to
have been revealed at Madina.— Sale.

This interpretation, however, is merely an application of the verse
to the people of Makkah by the commentators, and therefore predi-
cates nothing s to its Madina origin. The persons intended in the
text were the followers of former prophets, and the passage contains
a b(t)hreat of judgment against the Quraish. Comp. vers. 7 and 8
above,
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stray from his path. Say wnto them, Eujoy the pleasures
of this life for a time ; but your departure zence shall be
into hell-fire. Speak unto my servants who have believed,
that they may be assiduous at prayer, and give alms out
of that which we have bestowed on them, both privately
and in public; (36) before the day cometh, wherein there
shall be no buying nor selling, neither any friendship.
(37) It is Gop who hath created the heavens and the
earth ; and causeth water to descend from heaven, and
by means thereof produceth fruits for your sustenance:
and by his command he obligeth the ships to sail in the
sea for your service; and lLe also forceth the rivers to
supply your uses: he likewise compelleth the sun and the
moon, which diligently perform their courses, to serve
you; and hath subjected the day and the night to your
service. He giveth you of everything which ye ask him;
and if ye attempt to reckon up the favours of Gop, ye shall
not be able to compute the same. Surely man is unjust
and ungrateful.

Il (38) Remember when Abraham said, O Lorp, make
this land a place of security; and grant that I and my
children may avoid the worship of idols ; (39) for they,
O Lorp, have seduced a great number of men. Whoever
therefore shall follow me, he shall be of me; and whoso-
ever shall disobey me, verily thou wilt be gracious and

(37) Obirgeth. “ The word used here and in the following passages
is sakhkhara, which signifies forcibly to press into any service.”—Sale.

See note on chap. ii. 163,

(38) Tiis land, viz., Makkah and its territory. See Prelim, Disc.,

P 42.

Grant that I and my children, &c. “ This prayer, it seems, was
not heard as to all his posterity, particularly as to the descendants
of Ismail ; though some pretend that these latter did not worship
images, but only paid a superstitious veneration to certain stones.
which they set up and compassed, as representations of the Kaabah.’
—Sale, Baidhgwnr.

See also Prelim. Disc., p. 43.

(39) Thou wilt be gracious. *That is, by disposing him to re-
pentance.  But Jaldluddin supposes these words were spoken by
Abrabam before he knew that &od would not pardon idolatry.”

R

8
18
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merciful.  (40) O Lorp, I have caused some of my off-
spring to settle in an unfruitful valley, near thy holy
house, O Lorp, that they may be constant at prayer.
Grant, therefore, that the hearts of some men may be
affected with kindness toward them ; and do thou bestow
on them all sorts of fruits, that they may give thanks.
(41) O Lorp, thou knowest whatsoever we conceal, and
whatsoever we publish ; for nothing is hidden from Gob,
either on earth or in heaven. Praise be unto Gop, who
hath given me in my old age Ismail and Isaac; for my
Lorp is the hearer of supplication. (42) O Lorp, grant
that I may be an observer of prayer, and a part of my
posterity also, O LoRD, and receive my supplication. O

The 7Tafsir-i-Raufi excepts idolatry as a sin which would not be
pardoned, paraphrasing thus :—% Whosoever shall disobey me, ex-
cepting in the matter of idolatry, verily thou,” &c. To such straite
are the commentators carried by their idea as to the sin of idolatry.
The sin alluded to here is idolatry, or that in particular if others be
alluded to.

(40) Some of my offspring, i.e., “Ismail and his posterity. The
Muhammadans say that Hagar, his mother, belonged to Sarah, who
gave her to Abraham ; and that, on her bearing him this son, Sarah
became 0 jealous of her that she prevailed on her husband to turn
them both out of doors; whereupon he sent them to the territory of
Makkah, where God caused the fountain of Zamzam to spring forth
for their relief, in consideration of which the Jorhamites, who were
the masters of the country, permitted them to settle among them.”
—Sule, Jaldluddin, dc.

The hearts of some. ‘“‘ Had he said the hearts of men absolutely,
the Persians and the Romans would also have treated them as
friends, and both the Jews and Christians would have made their
pilgrimages to Makkah.”—Sale, Buidhdwi, Jaldluddin.

All sorts of fruits. “This part of the prayer was granted ; Makkah
being so plentifully supplied, that the fruits of spring, summer, and
autumn are to be found there at one and the same time.”—Sale,
Baidhiwi, de.

(41) Ismatl and Jsaac. 1 have taken the liberty to correct the
text of Sale here, which had “Israel and Isaac,” the error having
evidentli crept in through the printers. Muhammad does not seem
to have known of the sons of Keturah.

(42) My posterity. The italics inserted in the text here, in accord-
ance with Muslim interpretation, are certainly not wanted, as is
evident by comparing ver. 38.
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Lorp, forgive me, and my parents, and the faithful, on the
day whereon an account shall be taken.
| (43) Think not, O Prophet, that Gob 4s regardless of R T

what the ungodly do. He only deferreth their punish-
ment unto the day whereon men’s eyes shall be fixed : (44)
they shall hasten forward, at the voice of the angel calling
to judgment, and shall lift up their heads; they shall not
be able to turn their sight from the object whereon it shall
be fized, and their hearts shall be void of sense through
excesstve terror. Wherefore do thou threaten men with
the day whereon their punishment shall be inflicted on
them, (45) and whereon those who have acted unjustly
shall say, O LorD, give us respite unto a term near at
hand, (46) and we will obey thy call, and we will follow
thy apostles? But it shall be answered unto them, Did you
not swear heretofore that no reverse should befall you?
(47) yet ye dwelt in the dwellings of those who had treated
their own souls unjustly; and it appeared plainly unto
you how we had dealt with them; and we propounded
their destruction as examples unto you. They employ
their utmost subtlety o oppose the truth ; but their subtlety

Forgive me. This passage proves that Abraham was a sinner as
well as his parents, and furnishes an argument from the Qurén itself
against the claim of Muslims that all the prophets were sinless.

And my parents. * Abraham put up this petition to God before
he knew that his parents were the enemies of God. Some suppose
his mother was a true believer, and therefore read it in the singular,
and my father. Others fancy that by his parents the Patriarch here
means Adam and Eve.—Sale, Baidhawt, and Jaldluddin.

See also notes on chap. ix. 114.

(46) That mo reverse,dc. * That is, that ye should not taste of
death, but continue in this world for ever; or that ye should not
after death be raised to judgment.”—Sale, Jaliluddéin, Zamakhshari.

(47) The dwellings of those, d., i.e., of Noah, Ad, and Thamud, &.
See above, ver. 9.

It appeared plainly, dc. “Not only by the histories of those
people revealed in the Qurdn, but also by the monuments remaining
of them (as the houses of the Thamdites), and the traditions pre-
served among you of the terrible judgments which befell them.”

employ . . . subtlety. Rodwell translates, tplot,Led their
plots.” The passage probably refers to the plotting of the Quraish
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s apparent unto GoD, who is able to frustrate their designs;
although their subtlety were so great that the mountains
might be moved thereby. (48) Think not, therefore, O
prophet, that Gop will be contrary to his promise of assist-
ancc made unto his apostles; for Gop ¢s mighty, able to
avenge. (49) The day will come when the earth shall be
changed into another earth, and the heavens info other
heavens; and men shall come forth from their graves to
appear before the only, the mighty Gop. (50) And thou
shalt see the wicked on that day bound together in fetters:
(561) their inner garments shall be of pitch, and fire shall
cover their faces; that GoD may reward every soul accord-
ing to what it shall have deserved; for Gop is swift in
taking an account. (52) This is a sufficient admonition
unto men, that they may be warned thereby, and that
they may know that there is but one Gop; and that
those who are endued with understanding may consider.

to expel Muhammad and his followers from Makkah. See note on
chap. aiii. 42.

(49) Another earth, &c. “ This the Mubammadans suppose will
come to pass at the last day ; the earth becoming white and even.
or, as some will have it, of silver, and the heavens of gold.”—=Sale,
Baidhdwi, Jaldluddin, dc.

See also Prelim. Disc., p. 140.
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CHAPTER XV.
ENTITLED SURAT AL HAJR

Revealed at Makkah.

INTRODUCTION.

THis chapter differs little from the two preceding it. The only pas-
sage of peculiar importance is that contained in vers. 94-96, which
Sprenger (Life of Moh., p. 177) thinks should be referred to Muham-
mad’s first public preaching at Makkah. This view, however, is
quite untenable, as will be seen a little farther on.

As usual, the Quraish are warned against idolatry. The signs of
God’s power, wisdom, and goodness as seen in Nature are held up
before them ; and, finally, they are threatened with the judgments
of God which fell upon those who rejected the former prophets. On
the other hand, the Prophet is exhorted to proclaim his message
boldly and to put his trust in God.

Probable Date of the Revelations.

On the ground of Ibn Hishdm’s statements, some would assigu
this chapter to the fourth year of Muhammad’s ministry. But this
opinion, though adopted by Sprenger, and apparently by Rodwell,
is held by Noeldeke to be untenable. His reasons may be briefly
stated thus : (1) Ibn Hishdm, who in one place attributes vers. g4~
66 to Muhammad’s early preaching, gives in another place (272) a
better explanation of those verses. (2) These verses are closely con-
nected with others treating of the adversaries and persecutions of
Muhammad, which circumstance points to a later date ; and (3) The
style of this passage differs from that of the earlier chapters, besides

- o 4 o w1

certain phrases and expressions, e.g., »11 and a
P 2 EE\gEAl S

which never occur in the chapters of the earlier period. It is,
therefore, more rational to assign this chapter to the later years of
Mubhammad’s winistry at Makkah.
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Principal Subjects.

VERSES
Unbelievers will one day wish themselves Muslims . . 1-3
Every nation has its day of grace. . .. . &5
Muhammad charged with demoniacal possessxon . 6

The unbelievers say a true prophet would have come w1th a
company of angels . . 7

Angels are not sent to nmtxfy curiosity, but to mxmster Judg-
ment . e 8
God the author and preaerver of the Quran . . . . 9
The former prophets were laughed to scorn. . . . 10,11
The scoffing Quraish Judlcmlly blinded . . . I2-1§
God declares his glory in the heaven and the earth . . 16-20
He is active in every part of Nature . . . . .o21,22
He is the God of life, death, and judgment . . . . 23-25
Men created of clay—the genii of fire . .. . . 26-29
Iblis among the angels refuses to worship Adam . . . 29-33
He is cursed and respited until the judgment . . . 34-38
Satan declares to God his purpose to seduce men . . . 39,40
The elect are safe from Satan’s power . . . . 41,42
The seven gate» of hell will receive Satan’s followers . . 43, 44
Paradise joys in store for true believers . . . . 45-50
The story of Abraham and Lot . . . . . . 51-77
The unbelieving Midianites are destroyed 78,79

The scoffing mhabltants of Al Hajr reject thelr prophets
though accompanied with miracles . 8o, 81
Rock-hewn houses fail to save them . . . . . 82-84
The heaven and earth created in righteousness . . . 85,86
Command to repeat the seven verses . . . 87
Muhammad not to envy the prosperity of mﬁdels . . 88go
The enemies of God will surely be punished . . . 91-93
Muhammad commanded to preach boldly . . . . 94-96
He is exhorted to praise and serve God until death . . 97-99

IN THE NAME OF THE MOST MERCIFUL GOD.

Il (1) A.L R. These are the signs of the book, and of
the perspicuous Quran.

(1) 4. L. R. See Prelim. Disc., pp. 100~102.

The signs. This expression, 8o often recurring in the Qurdn, seems
to be used particularly of the various portions or verses of the Qurdn.
Observe, however, that the words book and Qurdn are used to desig-
nate a complete volume.
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(| (2) The time may come when the unbelievers shall rovrreexra
wish that they had been Muslims. (3) Suffer them to eat, *"***
and to enjoy themselves in this world ; and let hope enter-
tain them, but they shall hereafter know their folly. (4)

We have not destroyed any city, but a fixed term of
repentance was appointed them. (5) No nation shall be
punished before their time shall be come; neither shall
they be respited after. (6) The Makkans say, O thou to
whom the admonition hath been sent down, thou art cer-
tainly possessed with a devil: (7) wouldest thou not have
come unto us with an attendance of angels if thou hadst
spoken truth ? (8) Answer, We send not down the angels
unless on a just occasion ; nor should they be then respited
any longer. (9) We have surely sent down the Qurin,
and we will certainly preserve the same from corruption.
(10) We have heretofore sent apostles before thee among

(2) The time may come, &c., i.e.,, “ when they shall see the success
and prosperity of the true believers, or when they shall come to
die, or at the resurrection.”—Sale.

Rodwell’s translation agrees with the Urdu, which makes the pas-
sage read, * Many a time will the infidels wish,” &ec.

(4) A fixed term. See notes on chap. x, 50.

(6) The admonition, te., “the revelations which compose the
Quran.”—Sale.

Possessed with a devil.  Literally, a jinn, or genius. This opinion
was no doubt based upon the epileptic fits to which Muhammad was
subject.

(8) Unless on a just occasion. * When the divine wisdom shall
judge it proper to use their ministry, as in bearing his revelations
to the prophets, and the executing his sentence on wicked people;
but not to humour you with their appearance in visible shapes,
which, should your demand be compliefe:ith, would only increase
your confusion, and bring God’s vengeance on you the sooner.”—

The latter part of the verse carries with it the idea that angels
are only sent when judgment is determined upon the unbelievers.

(8) We will certainly preserve the same. The word translated
Qurdn in the text is Dhikr, and is translated in the Urdu instruction,
by Rodwell warning, and by Palgrave reminder. The Persian trans-
lator and Abdul Qddir agree with Sale in translating it Qurdn, which
is certainly intended. The commentators understand the passage to
teach that God will not permit his Qurén to be corrupted or changed.
But this seems to me to be very far fetched. A better meaning,
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the ancient sects: (11) and there came no apostle unto
them, but they laughed him to scorn. (12) In the same
manner will we put it into the hearts of the wicked
Makkans to scoff at their prophet: (13) they shall not
believe on him; and the sentence of the nations of old
hath been executed heretofore. (14) If we should open a
gate in the heaven above them, and they should ascend
thereto all the day long, (15) they should rather say, Our
eyes are only dazzled; or rather, we are a people deluded
by enchantments.

|| (16) We have placed the twelve signs in the heaven,
and have set them out in various figures, for the observation
of spectators: (17) and we guard them from every devil
driven away with stones, (18) except him who listeneth
py stealth, at whom a visible flame is darted. (19) We

guaranteed by what follows, is that God will preserve the warning
and threatening of this book from failure to come to pass.

Considering the doctrine of abrogation taught in chaps. ii. 105 and
xvi. 103, and the various readings of the earliest manuscripts requir-
1ng the recension of Othmné4n, not to mention the variations in the
various copies now used among Muslims, the commentators could
hardly prove their interpretation by reference to the facts. See also
notes on chaps, vi. 115 and xi. 2, and Prelim. Disc., pp. 122~124.

(12) In the same manner. Here again Muhammad first represents
the former prophets as being in the same circumstances and suffer-
ing the same kind of opposition and persecution as himself, and,
secondly, he puts into the mouth of God a prophecy concerning
himself which repre-cnted the exact treatment he was at the time
enduring,

(13) They shall not believe on him. Most of them, however, did
believe on him. The passage marks the period when Mubammad
despaired of the people of Makkah.

(14) They should ascend, i.e., “the incredulous Makkans them-
selves ; or, as others rather think, the angels in visible forms.”—Sale.

(17) We guard them from every devil. * For the Muhammadans
imagine that the devils endeavour to ascend to the constellations,
to pry into the actions and overhear the discourse of the inhabitants
of Eeaven, and to tempt them. They also pretend that these evil
spirits had the liberty of entering any of the heavens till the birth
of Jesus, when they were excluded three of them ; but that on the
birth of Muhammad they were forbidden the other four.”—Sale.

Driven away with stones. See note on chap. iii. 36.

(18) A wistble flame i darted. * For when a star seems to fall or
shoot, the Muhammadans suppose the angels, who keep guard in
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have also spread forth the earth, and thrown thereon
stable mountains, and we have caused every kind of vege-
table to spring forth in the same, according to a determi-
nate weight: (20) and we have provided therein necessaries
of life for you, and for him whom ye do not sustain.
21) There is no one thing but the storehouses thereof are
in our hands; and we distribute not the same otherwise
than in a determinate measure. (22) We also send the
winds driving the pregnant clouds, and we send down
from heaven water, whereof we give you to drink, and
which ye keep not in store. (23) Verily we give life, and
we put to death: and we are the heirs of all things. (24)
We know those among you who go before ; and we know
those who stay behind. (25) And thy Lorp shall gather

the constellations, dart them at the devils who approach too near.”
—Sule.

The Qurdn is responsible for this superstition, and Muslimn« must
believe it 80 long as they believe the Qurédn to be the word of God.

(19) Thrown thereon stable mountains. It must not be imagined
that the Qurdn may be vindicated from the charge of astronomical
and geological error on the ground that the sacred writer uses the
language of men, which is necessarily imperfect. For the words of
the Qurdn claim to be the very words of God. Qod is the speaker,
and the language he uses is the language of the Preserved Table,
and therefore a perfect language. The earth is represented as a vast
plain, and the mountains have been placed on it to balance it. See
chap. xvi. 135.

(20) Him whom ye do not sustain, viz., “ your family, servants, and
slaves, whom ye wrongly imagine that ye feed yourselves: though
it is God who provides for them as well as you: or, as some rather
think, the animals, of whom men take no care.”--Sale, Baidhdws,
Jaldluddin.

(23) See Rodwell’s note here.

The heirs, 1.e., “ alone surviving when all creatures shall be dead
and annihilated.”—Sale. Muslims believe that every living thing,
angels included, shall die. The last to die will be the angel of
death, and the first to rise will be Ierafil, who will sound the
resurrection trumpet.

(24) “ What these words particularly drive at is uncertain, Some
think them spoken of the different times of men’s several entrance
into this world, and their departure out of it ; others of the respec-
tive forwardness and backwardness of Muhammad’s men in battle ;
and a third says the passage was occasioned by the different beha-
viour of Muhammad’s followers on seeing a very beautitul woman at
prayers behind the Prophet, some of them going out of the mosque

VOL. IIL. B
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them together at the last day: for he is knowing and
wise.

Il (26) We created man of dried clay, of black mud,
formed into shape: (27) and we had before created the
devil of subtle fire. (28) And remember when thy LorD
said unto the angels, Verily I am about to create man of
dried clay, of black mud, wrought into shape; (29) when,
therefore, 1 shall have completely formed him, and shall
have breathed of my spirit into him, do ye fall down and
worship him. (30) And all the angels worshipped ddam
together, (31) except Iblis, who refused to be with those
who worshipped Avm. (32) And God said unto kim, O
Iblfs, what Atndered thee from being with those who wor-
shipped Adam? (33) He answered, It is not fiv that I
should worship man, whom thou hast created of dried
clay, of black mud, wrought into shape. (34) God said,
Get thee therefore hence : for thou shalt be driven away
with stones: (35) and a curse shall be on thee, until the
day of judgment. (36) Zhe devil said, O Lorp, Give me
respite until the day of resurrection. (37) God answered,
Verily thou shalt be one of those who are respited (38)
until the day of the appointed time. (39) The dewil re-
plied, O Lorp, because thou hast seduced me, I will
surely tempt them fo disobedience in the earth; (40) and
I will seduce such of them as shall be thy chosen servants.
(41) God said, This is the right way with me. (42) Verily
as to my servants, thou shalt have no power over them;
but over those only who shall be seduced, and who shall

before ber, to avoid looking on her more nearly, and others staying
bebind on purpose to view her.”— Sale, Baidhdwi.

In addition to these conjectures, the Tafsir-i-Raufi gives another,
which is more probable than the rest: * Those who have died, or
goue before to judgment, and those who live, or remain behind.”

26) See note on chap. ii. 3o0.

28-40) On this passage sce notes on chap. iL 30-34, and vii,
11-19.

(419) Thas 18 the right way, viz., “ the saving of the elect, and the
\gxltzter reprobation of the wicked, according to my eternal decree.”—
Sale.
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follow thee. (43) And hell is surely denounced unto
them all: (44) it hath seven gates; unto every gate a dis-
tinct company of them shall be assigned.

I (45) But those who fear God shall dwell in gardens, R 4
amidst fountains. (46) The angels shall say unto them,
Euter ye therein in peace and security, (47) and we will
remove all grudges from their breasts; they shall be as
brethren, sitting over against one another on couches;
(48) weariness shall not affect them therein, neither shall
they be cast out thence for ever. (49) Declare unto my
servants that 1 am the gracious, the merciful God; (50)
and that my punishment is a grievous punishment. (51)
And relate unto them the history of Abraham’s guests.
(52) When they went in unto him, and said, Peace be wnfo
thee, he answered, Verily we are afraid of you: (53) and
they replied, Fear not; we bring thee the promise of a
wise son. (94) He said, Do you bring me the promise of
a son now old age hath overtaken me ? what is it therefore
that ye tell me? (55) They said, We have told thee the
truth ; be not therefore one of those who despair. (56) He
answered, And who despaireth of the mercy of Gob, except
those who err? (57) And he said, What is your errand,
therefore, O messengers of God ? (58) They answered,
Verily we are sent to destroy a wicked people; (59) but
as for the family of Lot, we will save them all, (60) ex-

(44) Seven gates. See Prelim. Disc., p. 148.

(47) Remove all grudges. “That is, all hatred and ill-will which
they Lore each other in their lifetime ; or, as some choose to expound
it, all envy or heart-burning on account of the different degrees of
honour and happiness to which the blessed will be promoted accord-
ing to their respective merits.”—Sale.

Sitting over against, d&c. “Never turning their backs to ome
another, which might be coustrued a sign of contempt.”—Sale,
Jaldluddin.

This represents the attitude of people at a feast, which is evi-
dently intended. In other places the faithful are represented as
drinking wine and eating luscious fruits, being waited on by beauti-
ful boys. See chap. xxxvii. 4445, &c.

(51-77) See chap. xi. 69-82, and notes.
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cept his wife; we have decreed that she shall be one of
those who remain behind ¢o be destroyed with the infidels.
(61) And when the messengers came to the family of Lot,
(62) he said unto them, Verily ve are a people who are
unknown ¢o me.

I (63) They answered, But we are come unto thee to
execute that sentence, concerning which your fellow-citizens
doubted : (G4) we tell thee a cerfain truth; and we are
messengers of veracity.  (65) Therefore lead forth thy
family, in some time of the night; and do thou follow
behind them, and let none of you turn back; but go
whither ye are commaunded. (66) And we gave him this
command ; because the utmost remnant of those people
was to be cut off in the morning. (67) And the inhabi-
tants of the city came unto Lot, rejoicing at the news of the
arrival of some strangers. (68) And he said unto them,
Verily these are my guests : wherefore do not disgrace e
by abusing them ; (69) but fear Gop, and put me not to
sbame. (70) They answered, Have we not forbidden thee
from entertatning or protecting any man? (71) Lot re-
plied, These are my daughters: therefore rather make wuse
of them, if ye be resolved to do what ye purpose. (72) As
thou livest, they wander in their folly. (73) Wherefore a
terrible storm from heaven assailed them at sunrise, (74)
and we turned ¢he city upside down: and we rained on
them stones of baked clay. (75) Verily herein are signs
unto men of sagacity : (76) and those cities were punished,
to point out a right way for men to walk in. (77) Verily
herein is a sign unto the true believers. (78) The in-
habitants of the wood near Madian were also ungodly.

(60) We have decreed, &c. The destruction of Lot’s wife is here
distinctly attributed to the purpose of God.

(85) Gowhither ye are commanded, we., “to Syria or into Egypt.”
—Sale.

(87) The news, which, says tradition, was given them by Lot’s wife.

(72) “Some will have tﬁese words spoken by the angels to Lot ;
others, by God to Muhammad.”—Sale.

(78) The inhabitantsof the wood. See notes on chap. vil. 86
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(79) Wherefore we took vengeance on them. And both
of them were destroyed, to serve as a manifest rule for
men to direct their actions by.

il (80) And the inhabitants of Al Hajr likewise hereto- R &
fore accused the messengers of God of imposture; (81)
and we produced our signs unto them, but they retired
afar off from the same. (82) And they bewed houses out
of the mountains to secure themselves. (83) But a terrible
noise from heaven assailed them in the morning; (84)
neither was what they had wrought of any advantage unto
them., (85) We have not created the heavens and the
earth, and whatever is contatned between them, otherwise
than in justice: and the hour of judgment shall surely
come. Wherefore, O Muhammad, forgive thy people with
a gracious forgiveness. (86) Verily thy LoRb is the creator
of thee and of them, and knoweth what <s most expedient.

|| (87) We have already brought unto thee scven wverses Rusa.
which are frequently to be repeated, and the glorious Quran,

* To whom Shuaib was also sent, as well as to the inhabitants of
Madian. Abulfeda says these people dwelt near Tabfiq, and that they
were not of the same tribe with Shuaib.”— Sale.

Noeldeke shows conclusively that ¢ the inhabitants of the wood,”
or rather * the inhabitants of Al Aika,” and the * Midianites” are
one and the same people, and not two different tribes, as the com-
mentators say. The reasons for this opinion are : (1.) the prophet
is the same—Shuaib; every people has its own prophet; (2.) the
sin attributed by the Qurdn to both peoples is the same—using
false weights and measures (see chap. vii. 86, xi. 83, xxvi. 181);
and (3.) after the name Madian has once been introduced (chap. xi.
83), the name Al Aika never again occurs. The name Madian there-
tore reached Mubhammad from Jewish sources.

(79) We took wvengeance on them. * Destroying them for their
incredulity and disobedience by a hot suffucating wind.”—Sale.
Baidhdun, de.

(80) 4l Hajr. Whose inhabitants were the tribe of Thamud. See
chap. vil. 74-84, and notes. Also Prelim. Disc., p. 23.

(85) Wherefore . . . forgive, &c. Tiis verse 18 said to be abro-
gated by that of the Sword, chap. ix. 5.

(87) Seven verses. “ That is, the first chapter of the Qurdn, which
consists of so many verses, though some suppose the seven long chap-
ters are here intended.”—Sale.

See introduction to chap. ix. and Rodwell’s note 4n loco.
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(88) Cast not thine eyes on the good things which we have
bestowed on several of the unbelievers, so as to covet the
same : neither be thou grieved on their account. Behave
thyself with meekness towards the true believers; (89)
and say I am a public preacher. (90) If they believe not, we
will inflict a like punishment on them as we have inflicted
on the dividers, (91) who distinguished the Quran into
different parts, (92) for by thy Lorp we will demand an
account from them all (93) of that which they have
wrought. (94) Wherefore publish that which thou hast
been commanded, and withdraw from the idolaters. (95)
We will surely take thy part against the scoffers, (96)

(88) Cast not thine eyes, dc. *“That is, do not envy or covet their
worldly prosperity, since thou hast received, in the Quran, a blessiny,
in comparison whereof all that we have bestowed on them ouvht to
be coutemned as of no value. Al Baidbhdwi mentions a tradition,
that Muhammad meeting at Adhriat (a town of Syria) seven cara-
vans, very richly laden, belonging to some Jews of the tribes of
Quraitha and al Nadhir, his men had a great mind to plunder them,
saying, that those riches would be of great service for the propagation
of God’s true religion. But the Prophet represented to them, by this
passage, that they had no reason to repine, God having given them
the seven verses, which were infinitely more valuable than those seven
caravans.”—Sale, Bardhdwi, Jaldluddin.

Neither Muhammad nor his followers have obeyed the injunction
of this verse,

(90) The dividers. * Some interpret the original word the ob-
structors, who hindered men from entering Makkah to visit the
temple lest they should be persmaded to embrace Islim ; and this,
it is said, was done by ten men, who were all slain at Badr. Others
translate the word, who bound themselves by oath, and suppose certain
Thamudites, who swore to kill Slih by night, are here meant. But
the sentence more probably relates to the Jews and Chrstians, who
(say the Muhammadans) receive some part of the Scriptures and
reject others, and also approved of some passages of the Quidn and
disapproved of others, according to their prejudices ; or else to the
unbelieving Makkans, sume 0? whom called the Qurdn a piece of
witcheraft, others flichts of divination, others old stories, and others
a poetical composition.”—JSale, Baidhdwi, Jaliluddin.

(84) Wherefore publish, &e. This is said to refer to Muhammad’s
venturing publicly to preach Islim in the streeis of Makkah, The
opinion rests upon the statements of Hish4dm, which, says No8ldeke,
are conflicting. Even granting that Muhammad did at some early
period declare he had received such an admonition, it does not follow
that he never again made such a declaration.

(95) The scoffers. “ This passage, it is said, was revealed on ac-
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who associate with GoD another god; they shall surely
know their folly. (97) And now we well know that thou
art deeply concerned on account of that which they say;
(98) but do thou celebrate the praise of thy Lorp; and be
one of those who worship; (99) and serve thy Lorp until
death shall overtake thee.

count of five noble Quraish, whose names were Al Walid Ibn al
Mughaira, Aas Ibn Wafl, Oda Ibn Qais, al Aswad Ibn Abd Yaghuth,
and al Aswad Ibn al Mutallib. These were inveterate enemies of
Muhammad, continually persecuting him, and turning him into
ridicule ; wherefore at length Gabriel came and told him that he
was commanded to take his part against them ; and on the angel’s
making a sign towards them one after another, al Walid, Eassing by
some arrows, one of them hitched in his garment, and he, out of
pride, not stooping to take it off, but walking forward, the head of
1t cut a vein in his heel, and he bled to death. Al Aas was killed
with a thorn, which stuck into the sole of his foot, and caused his
leg to swell to a monstrous size. Oda died with violent and per-
petual sneezing. Al Aswad Ibn Abd Yaghuth ran his head against
a thorny tree and killed himself, and al Aswad Ibn al Mutallib was
struck blind.”—Sale. Baidhdwr.
(99) Death, literally. that which 1s certain.
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CHAPTER XVIL
ENTITLED SURAT AL NAHL (THE BEE).

Revealed at Makkah.

INTRODUCTION.

THI1s chapter owes its name to the mention of the bee as having
received a divine revelation in ver. 70. The contents differ little
from those of other Makkan chapters of the later Makkan period
which admonish the unbelieving Quraish, by instruction as to the
character of the true God, by reproach for ingratitude and folly, by
warning and threatening. God’s claim to worship and obedience 18
constantly supported Ly reference to his works in creation and provi-
dence. At the same time the ingratitude and wicked apostasy of
the idolaters is exposed by reference to their acknowledgment of
God in distress and trouble, and their turning away from him to the
service of idols in prosperity. He points to their own disappoint-
ment and shame when daughters were born to them as a proof of
their wickedness in attributing daughters to God.

This chapter throws some light upon the source from which Mu-
hammad received his so-called inspiration. In ver. 105 he is charged
with receiving assistance in writing the Qurdn from some one. In
his very lame reply he admits having intercourse with a foreigner,
but avers that he could not have written the Qurén, which is in
“the perspicuous Arabic.” The commentators, on the authority of
tradition, give us the names of a number of Jewish and Christian
converts as being here alluded to. We may therefore agree with
Muhammad that this foreigner did not write the Qurdn, while at
the same time believing that the Quraish were correct in charging
him with receiving help from such a person. See notes on ver. 10§-

Probable Date of the Revelations.

Though some have thought the latter portion of this chapter, be-
ginning with ver. 43, or even the whole chapter, belongs to Madina,
yet all the evidence, internal as well as external, obliges us to place
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it among the later Makkan Suras. Vers. 43, 111, 119, 120, and 125,
however, must, according to Noéldeke, be assigned to Madina.
Though Sale, guided by the commentators, assigns the last three
verses of the chapter to Madina, I think Noéldeke and Weil have
shown clearly that they belong to Makkab. The application of the
passage to the case of Muhammad’s oath to avenge Hamza's death is
all that is required to account for the tradition that the passage was
revealed after Hamza'’s death.

The allusion to the famine in vers. 113 and 114 shows that the
revelations here belong to the latter part of Muhammad’s mission at
Makkah, while the exhortation of ver. 126 points to a time when
Muhammad was not despairing of the conversion of the Quraish.
The accusation of ver. 105 also points to a period some time preceding
the Hijra.

Princtpal Subjects.

VRRSES
God’s judgment sure to be visited on the infidels . . I
Revelation is from God by the ministry of angels . . 2
God the Creator, as his works testify . . . . . 3-8
God the true instructor of man . . . . . 9
His works in heaven, earth, and sea descnbul . . . 10-14
The earth made firm by the mountains . . . . 13
The stars appointed to guide man . . . . . 16
God not to be compared to idols . . . . . 17
God merciful and omniscient . . . . . . 18,19
The character of the idols declared . . . . . 20-22
Infidels reject the one true God . . . . . 23
The Ommiscient hates the proud . . . . . 24,25
Mubammad charged with forgery . . . . 20
The unbelievers shall be destroyed . . . . . 27,28
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IN THE NAME OF THE MOST MERCIFUL GOD,

il (1) The sentence of God will surely come o be exe- R#
cuted, wherefore do not hasten it. Praise be untv him!
and far be that from him which they associate with him /!
(2) He shall cause the angels to descend with a revelation
by his command, unto such of his servants as he pleaseth,
saying, Preach that there is no Gob, except myself ; there-
fore fear me. (3) He hath created the heavens and the
earth, to manifest kis justice: far be that from him which
they associate with him ! (4) He hath created man of
seed, and yet behold he is a professed disputer against the
resurrection. (5) He hath likewise created the cattle for
you; from them ye have wherewith to keep yourselves
warm, and other advantages ; and of them do ye also eat.
(6) And they are likewise a credit unto you, when ye
drive them home in the evening, and when ye lead them
forth to feed in the morning; (7) and they carry vour
burdens to a distant country, at which ye could not other-
wise arrive, unless with greaf difficulty to yourselves; for
your LorD ¢s compassionate and merciful. (8) And Ae
hath also created horses, and mules, and asses, that ye may
ride thereon, and for an ornament unto you,; and he lilke-

(1) The sentence of God. The allusion is to the punishment
threatened against the unbelieving people of Makkah, and which
they constantly urged him to ha-ten.—Tafsir-i- Raufi.

(2) With a revelation. Roedwell translates literally,  with the
Spirit,”  The Tafsir-i-Raufi says the angels when sent down to earth
are always accompanied by a spirit. The idea is that as Mubhammad
pretended to be accompanied by Gabriel, “the holy spirit” (chap.
1v. 169), 80 every angel had a similar spirit to communicate to him
the divine will. .

(4) A professed disputer. “ The person particularly intended in
this place was Ubbai Ibn Khalaf, who came to Muhammad with a
rotten bone and asked him whether it was possible for God to restore
it to life.”—Sule, Batdhdws.

(5) Wherewith, dc., s.¢., “their skins, wool, and hair, which serve
you for clothing.”—Sale.

(6) A credit unto you. ¢ Being a grace to your courtyards and a
credit to you in the eyes of your neighbours.”—Sale.
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wise created other things which ye know not. (9) 7t apper-
taineth unto GOD to instruct men in the right way, and
there is who turneth aside from the same; but if he had
pleased he would certainly have directed you all.

(I (10) It is he who sendeth down from heaven rain
water, whereof ye have to drink, and from which plants,
whereon ye feed your cattle, receive their nourishment. (11)
And by means thereof he causeth corn, and olives, and
palm-trees, and grapes, and all kinds of fruits to spring
forth for you. Surely herein is a sign of the divine
power and wisdom unto people who consider. (12) And
he hath subjected the night and the day to your service,
and the sun, and the moou, and the stars, which are
compelled to serve by his command. Verily herein are
signs unto people of understanding. (13) And ke hath
also given you dominion over whatever he hath created
for you in the earth, distinguished by its different colour.
Surely herein is a sign unto people who reflect. (14)
It is he who hath subjected the sea wnfo you, that ye
might cat fish thereout, and take from thence ornaments
for you to wear; and thou seest the ships ploughing the
waves thereof, that ye may seek fo enrich yourselves of his
abundance by commerce; and that ye might give thanks.
(15) And he hath thrown upon the earth mountains firmly

(9) If he had pleased, &c. Here again the reprobation of the
wicked i3 made to depend upon God’s will. he saved escape
“because God pleaseth,” and the wicked are lost “because God

leaseth.,” These are not directed, and so cannot be saved. The
soctrine here is decidedly fatalistic.

(12) Verily herein are signs. These are all signs of God’s power,
wisdom, kindness, and love, but not signs of Muhammad’s apostle-
ship. —Votes on Ioman Urdu Qurdn.

(13) Different colour, i.e., “ of every kind ; the various colour of
things being one of their chiet distinctions.”—Sale, Baidhdwi.

(14) Fish. “Literally, fresh flesk,; by which fish is meant, as
being naturally more fresh, and sooner liable to corruption, than the
flesh of birds and beasts. The expression is thought to have been
made use of here the rather because the production of such fresh
food from salt water is an instance of God’s power.”—Sale, Baidhdws.

Ornaments, as pearl and coral.
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rooted, lest it should move with you, and also rivers, and
paths, that ye might be directed: (16) and ke hath like-
wise ordained marks whereby men may know their way ;
and they are directed by the stars. (17) Shall God there-
fore, who createth, be as he who createth not? Do ye not
therefore consider? (18) If ye attempt to reckon up the
favours of Gob, ye shall not de able fo compute their
number; Gou 4s surely gracious and wmerciful; (19) and
Gop knoweth that which ye conceal, and that which ye
publish. (20) But the idols which ye invoke, besides
Gob, create nothing, but are themselves created. (21)
They are dead, and not living; neither do they under-
stand (22) when they shall be raised.

li (23) Your Gop s one GOp. As to those who believe
not in the life to come, their hearts deny the plainest evi-
dence, and they proudly reject the truth. (24) There is no
doubt but Gob knoweth that which they conceal and that
which they discover. (25) Verily he loveth not the proud.
(26) And when it is said unto them, What hath your
Lorp sent down unto Muhammad? they answer, Fables
of ancient times. (27) Thus are they given up to error,
that they may bear their own burdens without diminution
on the day of resurrection, and also a part of the burdens
of those whom they caused to err, without knowledge.
Wil <t not be an evil burden which they shall bear?

(15) Lest it should move with you. *The Mubammadans suppose
that the earth, when first created, was smooth and equal, and thereby
liable to a circular motion us well ag the celestial orbs ; and that the
angels asking who could be able to stand on 8o tottering a frame,
God fixed it the next morning by throwing the mountains on it.”
—Sale.

Sec notes on chaps. xv. 19, xxxi. g, and lxxviii. 7.

(16) The stars. * Which are their vuides, not only at sea, but also
on land, when they travel by night through the deserts. The stars
which they obeerve for this purpose are either the Pleiades or some
of those near the pole.”—Sale.

18) See chap. xiv. 37,
22) .., “ At what time they or their worshippers shall be raised
to receive judgment.”—Sale.

(26) Fables. Sece notes on chap. vi 24.

o)
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I (28) Their predecessors devised plots heretofore: but
Gop came into their building, to overthrow it from the
foundations ; and the roof fell on them from above, and a
punishment came upon them, from whence they did not
expect. (29) Also on the day of resurrection he will
cover them with shame; and will say, Where are my
companions, concerning whom ye disputed ? Those unto
whom knowledge shall have been given shall answer,
This day shkall shame and misery fall upon the un-
believers. (80) They whom the angels shall cause to die,
having dealt unjustly with their own souls, shall offer to
make their peace in the article of death, saying, We have
done no evil. But the anycels shall reply, Yea ; verily Gop
well knoweth that whica ye have wrought: (31) where-
fore enter the gates of hell, therein to remain for ever;
and miserable shall be the abode of the proud. (32) And
it shall be said unto those who shall fear God, What hath
your Lorp sent down? They shall answer, Good; unto
those who do right skall be given an excellent reward in this
world ; but the dwelling of the next life shall be better;
and happy skall be the dwelling of the pious! (33) namely,
gardens of eternal abode, into which they shall enter;
rivers shall flow beneath the same; therein shall they

(28) “Some understand this passage figuratively, ol God’s dis-
appointing their wicked design-; but others suppose the words
literally relatc to the tower which Nimrod (whom the Muham-
madans will have to be the son of Canaan, the son of Ham, and so
the nephew of Cush, and not his son) built in Babel, and carried to
an immense height (five thousand cubits, say some), foolishly pur-
posing thereby to ascend to heaven, and wage war with the inhabi-
tants of that place ; but God frustrated lhis attempt, utterly over-
throwing the tower by a violent wind and earthquake.”—Sale,
Baidhdwi, Jaldluddin, D" Herlelot, Bibl. Orient., Axticle NIMROD.
The allusion may be to Judges xvi.

(29) Those unto whom knowledge, &c. “The prophets, and the
teachers and professors of God's unity, or the angels.”—Sale.

(30) Shall offer to make their peace. * Making their submission,
and humbly excusing their evil actions, as proceeding from ignor-
ance, and not from obstinacy or malice.”—Sule, Bardhdws, Julal-
uddin.

(33) Gardens of eternal abode. See note on chap. ix. 73.
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enjoy whatever they wish. Thus will Gop recompeuse
the pious. (34) Unto the righteous, whom the angels
shall cause to die, they shall say, Peace be upon you;
enter ye into paradise, as @ reward for that which ye have
wrought. (35) Do the unbelievers expect any other than
that the angels come unto them Zo part their souls from
their bodies, or that the sentence of thy LoRD come to be
executed on them ? So did they act who were before them;
and Gop was not unjust towards them in that ke destroyed
them ; but they dealt unjustly with their own souls; (36)
the evils of that which they committed reached them ; and
the divine judgment which they scoffed at fell upon them.
i (37) The idolaters say, If Gop had pleased, we had R iﬁi‘
not worshipped anything besides him, neither had our
fathers: neither had we forbidden anything, without him.
So did they who were before them. But is the duty of
the apostles any other than public preaching? (38) We
have heretofore raised up in every nation an apostle o
admonish them, saying, Worship Gop, and avoid Taghut.

(31) For that which ye have wrouyht. The way of salvation is still
by works. The idea of salvation by grace, in a Christian sense, or
by atonement, is nowhere to be found in the Qurén. But the Qurdn
everywhere professes to confirm the doctrines of the former scrip-
tures, and to purify the one true religion from the errors of idolatry.
The fact, therefore, that the Quran, instead of confirming the teach-
ings of the former scriptures, actually contradicts them and endea-
vours to preach another gospel, stamps it as false and deceptive.

(37) Netther had we forbidden, d&e.  * This they spoke in a scoffing
manner, justifying their idolatry and superstitious abstaimng from
certain cattle, by pretending, that had these things been disauree-
able to God, he would not iave suffered them to be practised.”—
Sale.

See potes on vi. 142-148.

The duty of the apostles. The duty of the apostles is not to work
miracles such as the unbelievers demanded, but to preach publicly
the message of God. Passages of this kind plainly show that
Muhammad did not work miracles. The “signs” he pointed to
were all the works of God. See notes on chap. vi. 47. It is note-
worthy that Muhammad’s ideas of the duty of apostles underwent a
wonderful change on his arrival in Madina. See chap. viii. 68 and

ix. s.
(38) Taghtit. The word here means idols or idolatry. See note
on chap. i1, 256.
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And of them there were some whom Gobp directed, and
there were others of them who were decreed to go astray.
Wherefore go through the earth, O tribe of Quraish, and
see what hath been the end of those who accused their
apostles of imposture. (39) If thou, O Prophet, doest
earnestly wish for their direction, verily Gop will not
direct him whom he kath resolved to lead into error ; neither
shall they have any helpers. (40) And they swear most
solemnly by Gop, saying, Gop will not raise the dead.
Yea; the promise thereof is true: but the greater part of
men know ¢ not. (41) He will raise them that he may
clearly show them the ¢ruth concerning which they now
disagree, and that the unbelievers may know that they
are liars.

{| (42) Verily our speech unto anything, when we will
the same, 4s, that we only say unto it, Be; and it is.
(43) As for those who have fled their country for the
sake of Gob, after they had been unjustly persecuted ;
we will surely provide them an excellent habitation in

Decreed to go astray. The Quraish seem to have been right in
their judzment as given in verse 37, where see note.

(39) God, having given over the sinner to hardness of heart,
thereby punishes the sin of charging the Prophet with imposture.
Yet most of these hardened Quraish becanie Muslims. Observe that
Muhammad’s position here excludes the office of intercessor, in a
Christian sense. God hardens those whom he has decreed to be
lost, and for such intercession is of no avail. Others being decreed
unto life, the office of the Prophet is not to intercede, but to bring
into the right way, which secures the chosen ones a place in Para-
dise.

(40) They swear, &c. The commentators have a story to illustrate
everything. A believer, urging the payment of a sum due him
from an infidel, remarked that he expected the profit of his loan
after death. “Do you believe in life after death ?” said the infidel.
“Yes,” replied the Muslim. Whereupon the infidel swore a solemn
oath, by all his gods, that there was no life after death.

(42) Be; and it 18. These words express to the Muslim God’s

ower as Creator and Sovereign. They agree with the declaration of
gewish and Christian Scriptures, that God *“spake and it was done ;
he commanded, and it stood fast” (Ps. xxxiii 9).

(43) Those who fled. “Some suppose the Prophet and the com-
panions of his flight in general are here intended ; others suppose
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this world, but the reward of the next life shall be
greater ; if they knew 4 (44) They who persevere
patiently, and put their trust in the LoRrp, shall not jail
of happiness in this lifc and in that which is to come,
(45) We have not sent any before thee, as our aposties,
other than men, unto whom we spake by revelation.
Inquire therefore of those who have the custody of the
Scriptures, if ye know not this to be truth. (46) We sent
them with evident miracles and written revelations; and we
have sent down unto thee this Qurdn, that thou mayest
declare unto mankind that which hath been sent down
unto them, and that they may consider. (47) Are they

that those are particularly meant in this place who, after Muham-
mad’s departure, were imprisoned at Makkah on account of their
having embraced his religion, and suffered great persecution from
the Quraish ; as Bildl, guhaib, Khabbib, Ammadr, Abbis, Abul,
Jandal, and Suhail.”—Sale, Baidhdwt.

They might be applied to those who fled to Ethiopia, and thus
the verse be assigned to Makkah, except for the fact that it is more
natural to refer the passage to Madina, where the term muhdjirin
(refugees) possessed the technical signification it has here.

If they knewit. “1t is uncertain whether the pronoun they relates
to the infidels or to the true believers. If to the former, the conse-
quence would be that they would be desirous of attaining to the
happiness of the Muh4jirin, by professing the same faith ; if to the
latter, the knowledge of this is urged as a motive to patience and
perseverance.”—Sale, Baidhdux.

(45) Ocher than men, t.e., we have not sent angels, which state-
ment is made in reply to the taunt of the Quraish that Muhammad
was only a man. This verse containe a distinct claim of inspiration,
the object being to show that Muhammad did not differ in any way
trom other prophets.

Those who have the custody of the Scriptures. Here we bave a clear
statement, showing as plainly as language can express anything that
the Scriptures of the Jews and Christians, extant in the time of Mu-
hammad, were regarded by him as the word of God. That they were
extant is evident from the exhortation to inquire, and also from
the words, *“ who have the custody.” Muslims are therefore bound to
accept the current Bible as inapired, or, if changed and corrupted
since Muhammad’s time, they are not only obliged to show when,
where, and how they became corrupt, but also how they failed to
preserve the sucredly attested volumes from corruption. See also
notes on chap. ii. 121 and 136, iii. 93, v. 70, vi. go, &c.

(46) This Qurdn, literslly, This admonition.

That which hath been sent down to them, i.e., what was sent down

VOL. IIIL c
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who have plotted evil against their Prophet secure that
Gop will not cause the earth to cleave under them, or
that a punishment will not come upon then, from whence
they do not expect; (48) or that he will not chastise them
while they are busied in travelling from one place to
another, and in traffic? (for they shall not be able to
elude the power of God,) (49) or that he will not chastise
them by a gradual destruction ? But vour Lorp is truly
gracious and merciful ¢n granting you respite. (50) Do
they do not consider the things which Gob hath created;
whose shadows are cast on the right hand and on the
left, worshipping Gop, and become contracted ? (51)
Whatever moveth both in heaven and on earth wor-
shippeth Gop, and the aungels also; and they are not
elated with pride, so as to disdain his service : (52) they
fear their LORD, who s exalted above them, and perform
that which they are commanded.

i (63) Gop said, Take not unto yourselves two gods ; for
there is but one Gop: and revere me. (54) Unto him
belongeth whatsoever is in heaven and on earth; and unto
him is obedience eternally due. Will ye therefore fear
any besides Gop? (55) Whatever favours ye have
received are certainly from Gop; and when evil afflicteth
you, unte him do ye make your supplication ; (56) yet
when he taketh the evil from off you, behold, a part of
you give a companion unto their Lorp, (57) to show their
ingratitude for the favours we have bestowed on them.
Delight yourselves in the enjoyments of this life: but here-
after shall ye know that ye cannot escape the divine ven-

to the former prophets, as well as what has been sent down to thee
in the Quréan.

(47) Are they . . . secure, dc.? Somc suppose allusion is here
made to the swallowing up of Korah and his company (Num.
xvi.)

(50) Whose shadows, d:c. See chap. xiii. 16, and notes there.

(53) Not two gods, &c, The meaning seems to be that a pulrality
of gods shall not be worshipped.
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geance. (58) And they set apart unto <dols which have no
knowledge a part of the food which we have provided for
them. By Gob, ye shall surely be called to account for
that which ye have falsely devised. (59) They attribute
daughters unto Gop (far be it from him 1), but unto them-
selves children of the sex which they desire. (60) And
when any of them is told the news of the birth of a female,
his face becometh black, and he is deeply afflicted: (61)
he hideth himself from the people, because of the ill
tidings which have been told him; considering within
himself whether he shall keep it with disgrace, or whether
he shall bury it in the dust. Do they not make an ill
judgment? (62) Unto those who believe not in the next
life, the similitude of evil ought to be applied, and unto Gob
the most sublime similitude: for he s mighty and wise.

(68) They set apart, &c., t.e., the making sacred of certain animals,
which otherwise might have served for food. The same was done
with some of the fruits of the land (see chap. v. 102, and vi. 138, &c.)

Whick have no knowledge. “ Or, which they know not; foolishly
imagining that they have power to help them, or interest with God
to intercede for them.”—Sale.

By God. One would naturally suppose this was the language of
Mubammad. Muslims, however, understand such expressions to be
introduced by the word say (see the introduction to chap. i.)

(59) Daughters. “Baidhdwi says that the tribes of Khudhdah and
Kindna, in particular, used to call the angels the daughters of God.”
—3Sale. See notes on chap. iv. 116, and Prelim. Disc., pp. 38 and 7o.

Which they desire, viz., “sons ; for the birth of a daughter was
looked on as a kind of misfortune among the Arabs; and they often
used to put them to death by burying them alive.”—Sale. See on
chap. Ixxxi. 8.

(60) His face becometh black. “Clouded with confusion and
sorrow.”—Sale.

(61) Bury it tn the dust. The allusion is to the cruel habit of
burying female children alive, which obtained among the Quraish
hefore they embraced Isl4ém. A touching story is told of the
Khalifah Othmé&n, who, it is said, never wept except on the occasion
when his little daughter, whom he buried alive, wiped from his
bearded face the dust of the grave.

(62) Sublime similitude. * This passage condemns the Makkans’
injudicious and bla.themous application of such circumstances to God
as were unworthy of him, and not only derogatory to the perfections
of the Deity, but even disgraceful to man ; while they arrogantly ap-
plied the more honourable circumstances to themselves.”—Sale,
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|| (63) If Gop should punish men for their iniquity, be
would not leave on the earth any moving thing: but he
giveth them respite unto an appointed time; and when
their time shall come, they shall not be respited an hour,
neither shall their punishment be anticipated. (64) They
attribute unto Gop that which they dislike themselves,
and their tongues utter a lie, namely, that the reward of
paradise is for them. There is no doubt but that the fire
of hell is prepared for them, and that they shall be sent
thither before the rest of the wicked. (65) By Gop, we
have heretofore sent messengers unto the nations before
thee : but Satan prepared their works for them ; he was
their patron in this world, and in that whick is to come
they shall suffer a grievous torment. (66) We have not
sent down the book of the Qurdn unto thee for any other
purpose than that thou shouldest declare unto them that
truth concerning which they disagree, and for a direction
and mercy unto people who believe. (67) Gob sendeth
down water from heaven, and causeth the earth to revive
after it hath been dead. Verily herein is a sign of the
resurrection unto people who hearken. (68) Ye have also
in cattle an example of instruction: we give you to drink
of that which is in their bellies ; a liquor between digested
dregs and blood, namely, pure milk, which is swallowed

(63) He would not leave, dc. It follows from this that Muham-
mad was & sinner,

(64) That achich they dislike, &c. “ By giving him daughters and
associates in power and honour, by disregarding his messengers, and
by setting apart the better share of the presents and offerings for
their idols and the worse for him.”—Sale, Baidhdwr.

(65) He was their patron, &c. “Or, he is the patron of them
(viz., of the Quraish) this day, &c.”—Sale.

(66) That concerning which they disagree, i.e., the divine unity and
the resurrection.—Tafsir-i- Raufi.

(68) Digested dregs and blood, d¢. *The milk consisting of certain

articles of the blood, supplied from the finer parts of the aliment.
Ybu Abbés says that the grosser parts of the food subside into ex-
crement, and that the finer parts are converted into milk, and the
finest of all into blood.”—Sale.

Pure milk. “ Having neither the colour of blood nor the smell of
the ezcrements.”—Sale, Baidhdws.
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with pleasure by those who drink 4. (69) And of the
fruits of palm-trees, and of grapes, ye obtain an inebriating
liquor, and also good nourishment. Verily herein is a sign
unto people who understand.

Il (70) Thy Lorp spake by inspiration unto the bee,
saying, Provide thee houses in the mountains and in the
trees, and of those materials wherewith men build Aives
for thee: (71) then eat of every kind of fruit, and walk
in the beaten paths of thy Lorp. There proceedeth from
their bellies a liquor of various colour, wherein 4s a medi-
cine for men. Verily herein s a sign unto people who

(69) An inebriating liguor. “ Not only wine, which is forbidden,
but also lawful food, as dates, raisins, a kind of honey flowing from
the dates, and vinegar.

“Some have supposed that these words allow the moderate use of
wine ; but the contrary iz the received opinion.”—Sale.

This passage was abrogated by chap. ii. 218 and v. g2.

(70) The Lord spake by inspiration unto the bee  Rodwell trans-
lates “taught the bee,” but Sale’s translation is literal, the word
waki being constantly used in the sense of inspiration, icluding the
idea of revelation from God.

Provide thee houses. “So the apartments which the bee builds
are here called, because of their beautiful workmanship and ad-
mirable contrivance, which no geometrician can excel.”—Sale,
Baidhiw?.

Burtou (Pilgr., iii. 110) tells us that Makkah affords eight or nine
varieties of honey.

(71) The beaten paths of thy Lord, i.e., “the ways through which,
by Gud’s power, the bitter flowers passiny the bee’s stomach hecome
honey ; or, the methods of waking honey. which he has taught her
bv instinct ; or else the ready way home from the distant places to
which that insect tlies,”—8Sale, Baidhdwr.

A hquor of various colours, viz.. “ honev, the colour of which is
very different, occasioned by the differen: plants on which the bees
feed, some being white, some yellow, some red, and some black.”
—Sale, Baidhdwr.

Burton mentions green, white, red, and brown as among the
colours of the honey of Makkah (/ilgr., iii. 110).

A medicine. “The same being not only good food, but a useful
remedy in several distempers, particularly those occasioned by
phlegm. There is a story that a man came once to Muhammad,
and told him that his brother was afflicted with a violent pain in
his belly ; upon which the Prophet bade him give him some honey.
The fellow took his advice; but soon after coming again, told him
that the medicine had done his brother no manner of service.
Muhammad answered, ¢ Go and give him more honey, for God speaks

-
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consider. (72) Gob hath created you, and he will here-
after cause you to die: and some of you shall have his
life prolonged to a decrepit age, so that he shall forget
whatever he knew; for Gob s wise and powerful. (73)
Gop causeth some of you to excel others in worldly
possessions : yet they who are caused to excel do not
give their wealth unto the slaves whom their right hands
possess, that they may become equal sharers therein, Do
they therefore deny the beneficence of Gop ?

Il (74) Gop hath ordained you wives from among your-
selves, and of your wives hath granted you children and
grandchildren ; and hath bestowed on you good things for
food. Will they therefore believe in that which is vain,
and ungratefully deny the goodness of Gop? (75) They
worship, besides Gob, wdols which possess nothing where-
with to sustain them, either in heaven or on earth;
and have no power. (76) Wherefore liken not anything
unto Gop: for Gop knoweth, but ye know not. (77)
Gop propoundeth as a parable a possessed slave, who
hath power over nothing, and him on, whom we have
bestowed a good provision from us, and who giveth alms

truth, and thy brother’s belly lies” And the dose being repeated,
the man, by God’s mercy, was immediately cured.”’—=Sale, Bas-
dhdwi.

(78) “These words reprove the idolatrous Makkans, who could
admit created beings to a share of the divine honour, though they
suffered not tueir slaves to share with themselves in what God had
bestowed on them.” — Sale, Batdhdawi.

(74) Wires from among yourselves. *That is, of your own nations
and tribes. Some think the forniation of Eve from Adam is here
intended.”—Sale.

(76) Liken not anything unto God. “Or propound no similitudes
or comparisons between him and his creatures. One arzument the
Makkans employed in defence of their idolatry, it seems, was, that
the worship of inferior deities did honour to God ; in the same
manner as the respect showed to the servants of a prince does
honour to the prince himself.”—Sale, Batdhdioi.

There seems to be a reference to the requirement of the second
commandment of the Decalogue,

(77) “The idols are here likened to a slave, who is 8o far from
having anything of his own, that he is himself in the possession of
another ; whereas God is as a rich free man, who provideth for his
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thereout both secretly and openly: shall these fwo be
esteemed equal? God forbid! But the greater part of
men know i not. (78) Gob salso propoundeth as a par-
able two men, one of them born dumb, who is unable
to do or understand anything, but is a burden unto his
master ; whithersoever he shall send him, he shall not
return with any good success: shall this man, and he
who hath his speech and understanding, and who com-
mandeth that which is just, and followeth the right way,
be esteemed equal ?

i (79) Unto Gob alone is the secret of heaven and earth B %
known. And the business of the last hour shall be only
as the twinkling of an eye, or even more quick: for Gop
is almighty. (80) Gop hath brought you forth from the
wombs of your mothers; ye knew nothing, and he gave
you the senses of lhearing and seeing, and understandings,
that ye micht give thanks. (81) Do they not behold
the fowls which are enabled to fly in the open firmament
of heaven? none supporteth them except Gop. Verily
herein are signs unto people who believe. (82) Gobp
hath also provided you houses for habitations for you;
and hath also provided you tents of the skins of cattle,
which ye find light to be removed on the day of your
departure to new quarters, and easy to be pitched on the

family abundantly, and also assisteth others who have need, both in
public and in private.”— Sale, Jaldluddin.

Secretly or openly. See note in chap. ii. 271.

(78) A parable of two men. *'The 1dol is here again represented
under the 1mage of one who, by a defect 1n his senses, is a uscless
burthen to the man who maintains him ; and God, under that of a
person completely qualified either to direct or to execute any uscful
undertaking. Some suppose the comparison is intended of a true
believer and an infidel.”— Sale, Baidhaw:t.

The “incomparable style ” of the Quran never appears in a worse
light than in its parables. See notes on chap. xiv. 29-32.

(79) The last hour. The resurrection and judgment. Some
would have it amount to 50,000 years. See Prelim. Disc., p. 141.
See also chap. 1xx. 4. .

(82) The customs of the nomad tribes are here specially re-
ferred to.
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day of your sitting down ¢herein: and of their wool, and
their fur, and their hair, kath ke supplied you with fur-
niture and household stuff for a season. (83) And Gop
hath provided for you, of that which he hath created,
conveniences to shade you from the sum, and he hath
also provided you places of retreat in the mountains, and
he hath given you garments to defend you from the heat,
and coats of mail to defend you in your wars. Thus doth
he accomplish his favour towards you, that ye may resign
yourselves unto him. (84) But if they turn back, verily
thy duty is public preaching only. (85) They acknow-
ledge the goodness of Gob, and afterwards they deny the
same, but the greater part of them are unbelievers.

| (86) On a certain day we will raise & witness out of every
nation : then they who shall have been unbelievers shall
not be suffered fo excuse themselves, neither shall they be
received iuto favour. (87) And when they who shall have
acted unjustly shall see the torment prepared for them;
(it shall not be mitigated unto them, neither shall they
be respited:) (88) and when those who shall bave been
guilty of idolatry shall see their false gods, they shall
say, O Lorp, these are our idols which we invoked,

&6(83) Conveniences to shade. * As trees, houses, tents, mountains,
."—Sale.

Pluces of ietreat, as “caves and grottoes, both natural and arti-
ficial."—Sale.

Heat. Al Baidhdwi says, that one extreme, and that the most
insupportable in Arabia, is here put for both ; but Jaliluddin
supposes that by leat we are in this place to understand cold.”—
Sale

Clothes are a protection against the heat, especially the turban, so
commonly worn in the East.

(85) They deny tie same. “Confessing God to be the author of
all the blessings they enjoy, and yet directing their worship and
thanks to their idols, by whose intercession they imagine blessings
are obtained.”—=Sale.

(86) A witness out of every nation. See note on chap. iv. go.
This verse seems to necessitate the belief of some one true prophet
having existed in India, China, Japan, &. The commentators
understand by witness a prophet. See Tafsir-i-Husuint, in loco.

(88) Their tdols, literally their companions.
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besides thee. But they shall return an answer unto
them, saying, Verily ye are liars. (89) And on that day
shall the wicked offer submission unto Gop; and the false
deities which they imagined shall abandon them. (90)
As for those who shall have been infidels, and shall have
turned aside others from the way of Gop, we will add
unto them punishment upon punishment because they
have corrupted ofhers. (91) On a certain day we will
raise up in every nation a witness against them, from
among themselves; and we will bring thee, 0 Muham-
mad, a3 a witness against these A»abians. We have sent
down unto thee the book of the Qurdn, for an explication
of everything necessary both as to faith and practice,
and a direction, and imercy, and good tidings unto the
Muslims.

Il (92) Verily Gob commanded justice, and the doing of
good, and the giving unto kindred what shall be necessary ; R
and he forbiddeth wickedness, and iniquity, and oppres-

o

Verily ye are liars. “For that we are not the companions of
God, as ye imagined ; neither did ye really serve us, but your own
corrupt affections and lusts ; nor yet were ve led into idolatry by us,
but ve fell into it of your own accord.”— Sale, Batdhdwr.

(91) 4 wetness. See above on ver. 86.

These Arvabians. This verse shows that Muhammad had not yet
conceived of himself as a prophet to all nations. .

An explication, &c. This verse was quoted by the Imém Abu
Hanifah to prove that all law was provided for in the Qurdn by
auticipation. According to this view, Muhammad hecomes a uni-
ver-al witness, for, seeing that Isldm 1s the only true religion, it
was the subject of all propliecy and the teaching of all prophets.
Any mation, therefore, differing in religion from Isldm, was tpso
facto in rebellion against God’s witness raised up *from among
themselves” See this subject discussed in Tne Fauth of Isldm,

. 19,

Nothing could be further from the plain import of this passage.
Brinckman well says, * If the Koran explains everything and is
a guidance, what need is there for the Sonna ?”— Notes on Islam,
P. 125.

{92) “This verse, which was the occasion of the conversion of
Othmdn Ibn Matin, the commentators say, containeth the whole
which it is a man’s duty either to perform or to avoid ; and is alone
a sufficient demonstration of what is said in the foregoing verse.
Under the three things here commandad. they understaud the belef
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sion: he admonisheth you that ye may remember. (93)
Perform yovr covenant with Gop, when ye enter into
covenant with him; and violate not your oaths, after the
ratification thereof; since ye have made GoD a witness
over you. Verily Gop knoweth that which ye do. (94)
And be not like unto her who undoeth that which she
hath spun, untwisting it after she hath twisted it strongly ;
taking your oaths between you deceitfully, because one
party is more numerous than another party. Verily GoD
only tempteth you therein; and he will make that mani-
fest unto you, on the day of resurrection, concerning which
ye now disagree. (95) If Gop had pleased, he would
surely have made you one people: but he will lead into
error whom he pleaseth, and he will direct whom he

of God’s unity, without inclining to athei-m, on the one hand, or
polytheism, on the other; obedience to the commands of God ; and
charity towards those in distress. And under the three things for-
bidden they comprehend all corrupt and carnal affections, all false
doctrines and heretical opinions, and all injustice towards man.”—
Sale, Bardhdwi.

Compare this summary of man’s duty with Christ’s teaching in
Matt. xxii. 37-39.

(93) Perforn. your covenant with God. * By persevering in his
true religion. Some think that the oath of fidelity taken to Mu-
hammad by his followers 1s chiefly intended here.”-—Sule.

This verse is either abrogated by lxvi. 2, or it is contradicted by
it. If abrogated, it militates against the moral character of the
God of Isldm, who can at one time command the observance of a
moral obhivation, and at another time permit its non-observance.
To our mind, God could permit idol-worship with thie same pro-
priety that lie could allow the non-observance of a solemn oath or
“covenunt with God.”

(94) Be not like unto her, &c. “Svme suppose that a particular
woman is meant in this passage, who used (like Penelope) to undo
at night the work that she had done in the day. Her name, they
say, was Raita Bint Saad Ibn Taim, of the tribe of Quraish.”—Sale,
Baidhéw.

Taking wour oaths . . . deceitfully. “Of this insincerity in their
alhances the Quraish are accused ; it being usual with them, when
they saw the enemies of their confederates to be superior in force, to
renounce their league with their old triends, and strike up one with
‘he others.”— Sale, Daidhiwi.

(95) One people, or one religion. This passage contradicts the
spirit of the former Scriptures; 2 Peter iii. 9, Ezek. xxxiii. 11, and
Matt, xviii. 14.
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pleaseth; and ye shall surely give an account of that
which ye have done. (96) Therefore take not your oaths
between you deceitfully lest your foot slip, after it hath
been steadfastly fixed, and ye taste evil in this life, for
that ye have turned aside from the way of Gop: and yc
suffer a grievous punishment in the life to come. (97) And
sell not the covenant of Gob for a small price; for with
(30D is a better recompense prepared for you, if ye be men
of understanding. (98) That which 4s with you will fail;
but that which ¢s with Gop is permanent: and we will
surely reward those who persevere, according to the utmost
merit of their actions. (99) Whoso worketh 1ighteousness,
whether he be male or female, and is a true believer, we
will surely raise him to a happy life; and we will give
them their reward, according to the utmost merit of their
actions. (100) When theu readest the Quran, have re-
course unto Gob, that he may preserve thee from Satan

(97) Sell not, &c. “ That is, Be not prevailed on to renounce your
religion, or your engagements with vour Prophet, by any promises
or gifts of the infidels. For, it seems, the Quraish, to tempt the
poorer Muslims to apostatise, made them offers, not very considerable
indeed, but such as they imagined might be worth their acceptance.”
—Sale, Bardhdwsi.

Modern Musiims follow this practice of their Prophet’s tribe with
strange fidelity, otten contributing large suws to secure the apostasy
of Christian converts from Isldm. Of course, these cases only occur
where Muslims are subjected to Christian rule ; under Muslim rulers
all such apostates frum Isléni would be condemmed to death.

(99) A female. Another passage showing that women equally
with men ate promnsed the reward of a pious life. See note on
chap. xiii. 23.

(100) Huve recourse unto God. “Muhammad one day reading in
the Qurdn, uttered a horrid blasphemy, to the great scaudal of those
who were present, as will be observed i aunother place ;chap. xxiu
53, 54), to excuse which be assured them that those words were put
mto his mouth by the devil, and to prevent any such accidents for
the future, he is here taught to beg God’s protection before he entered
on that duty. Hence the Mubammadans, before they begin to read
any part of this book, repeat these words, ‘I have recourse unto
God 1or assistance against Satan driven away with stones.’”—Sale,
Bavdhdwr, Jaldluddin, and Yahya. )

This passage, with reference 1n chap. xxii., is fatal to the claim of
Muslims that their Prophet was absolutely sinless, or that he invari-
ably spoke under the influence of his inspiration.
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driven away with stones; (101) he hath no power over
those who believe, and who put confidence in their Lorp;
(102) but his power is over those only who take him for
their patron, and who give companions unto God.

Il (103) When we substitute in the Qurdn an abrogating
verse in lieu of a verse abrogated (and Gop best knoweth
the fitness of that which he revealeth), the infidels say,
Thou art only a forger of these verses : but the greater part
of them know not truth from jfalschood. (104) Say, The
holy spirit hath brought the same down from thy Lorp
with truth; that he may confirm those who believe,
and for a direction and good tidings unto the Muslims.
(105) We also know that they say, Verily, a certain man

(103) MWien we substitute. See note on chap. ii. 105.

Only a foryer. Scarcely anything more clearly establishes this
charge than the facility with which Muhammad applies this doctrine
of abrogation.

(104) The holy spirit. Muslims interpret this language to mean
the Angel Gabriel. See notes on chap. ii. 86 and iii. 39.

(105) A certatn mun teacheth him. 'T'he following is Sale’s note on
this passage. We give his authorities in a footuote below :—

“This was a greai objection made by the Makkans to the authority
of the Qurdn ; tor when Muhammad insisted, as a proof of its divine
original, that 1t was impossible a man so utterly unacquainted with
learning as himself could compose such a book, they replied that he
had one or more assistants in the forgery ; but as to the particular
person or persons suspected ot this confederacy, the traditions differ.
One says it was Jabr, a Greek servant to Awar Ibn Hadhrami, who
could read and write well ;1 another, that they were Jabr and Yasir,
two slaves who followed the trade of sword-cutlers at Makkah, and
used to read the Pentateuch and Gospel, and had often Muhammad
for their auditor when he passed that wav.? Another tells us that
it was one Aish or Y4ish, a’domestic of al Huaitib Ibn Abd al Uzza,
who was a man of some learning, and had embraced Muhammadism.?
Another supposes 1t was one Qais, a Christian, whose house Mu-
hammad frequented ;¢ anotiier, that it was Addds, a servant of Otha
Ibn Rébiab and another, that it was Salmin the Persian.®

“ According to some Christian writers,” Abdullah Ibn Saldm, the
Jew who was so intimate with Mubammad (named by one, according

1 Zamakhshari, Baidhiwi, Yahya. ¢ Zamakhshari, Baidhdwi.

2 Zamakbshari, Baidhiwi. See 7 Ricardi, Confut. Legis Sara-
Prideaux, Life of Mohammed, p. 32. cenic, ¢. 13; Joh. Andreas, de

3 Ibidem. Confus. Secte Mahometans, c. 2;

¢ Jaldluddin. see Prideaux, Life of Mohammed,

5 Zamakhshari, Yahya. PpP- 33 34-



SIPARA XIV.] ( 45 ) {cuHaAP. xvI.

teacheth him fo compose the Qurdn. The tongue of the
person unto whom they incline is a foreign tongue; but
this, wherein the Qurdn s written, is the perspicuous Arabic
tongue. (106) Moreover as for those who believe not the

to the Hebrew dialect, Abdias Ben Salon, and by another, Abdala
Celen), was assisting him in the compiling his pretended revelations,
This Jew Dr. Prideaux contounds with Salmdn the Persian, who
was a very ditferent man, as a late author?! has observed before me ;
wherefore, and for that we may have occasion to speak of Salmdn
hereafter, it may be proper to add a brief extract of his story as told
by himself. He was of a yood family of Ispahan, and in his younger
years left the religion of his country to embrace Christianity, and
travelling into Syria, was advised by a certain monk of Amuria to
go into Arabia, where a prophet was expected to arise about that
time, who should establish the religion of Abraham, and whom he
should know, among other things, by the seal of prophecy between
his shoulders. Salmsn performed the journey, and meeting with
Muhammad at Kuba, where he rested in his flight to Madina, soon
found him to be the person he sought, and professed Islim.2

“ The general opinion of the Christians, however, is that the chief
help Mubammad had in the contriving his Qurdn was from a Nes-
torian monk named Sergius, supposed to be the same person with
the monk Buhaira, with whom Muhammad in his younger vears had
some conference at Bosra, a city of Syria Damascena, where that
monk resided,® to confirm which supposition a passage has been
groduced from an Arab writer,* who says that Buhaira’s name in the

ooks of the Christiaus is Sergius, but this is only a conjecture; and
another® tells us that his true name was Said or Felix, and his sur-
name Buhaira. Bat be that as it will, it Buhara and Sergius were
the same man, I find not the least intimation in the Muhammadan
writers that he ever quitted his monastery to go into Arabia (as is
su%)oosed by the Christians), and his acquaintance with Muhammad
at Bosra was too early to favour the surmise of his assisting him
in the Qurdn, which was composed long after, though Mubhammad
might from his discourse gain some knowledge of Christianity and
of the Scriptures, which might be of use to him therein.

“ From the answer given in this passage of the Qurdn to the objec-
tion of the infidels, viz., that the person suspected by them to have a
hand in the Qurdn spoke a foreign language, and therefore could
not, with any face of probability, be supposed to assist in a composi-
tion written m the Arabic tongue, anc{) with so great elegance, it
is plain this person was no Arabian. The word Ajami, which is
here used, signifies any foreign or barbarous language in general, but
the Arabs applying it more particularly to the Persian, it has been
thence concluded iy some that Salmdn was the person. However,

! Gagnier, note in Abulf., Vit. &c.; Gagnier, ubi sup., pp. 10, 11;
Moh., p. 74. Marrac. de Alcor., p. 37.

2 ExIbnIshdq; vide Gagnier,ibid. ¢ Al Mas'udi.

3 See Prideaux, ubi sup., p. 35, 5 Abu’l Hasan al Baqri in Qurin.
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signs of Gop, Gop will not direct them, and they shall
suffer a painful torment: (107) verily they imagine a
falsehood who believe not in the signs of Gob, and they
are 7eally the liars. (108) Whoever denieth Gob, after he

if it be true that he came not to Muhammad till after the Hijra,
either he could not be the man here intended, or else this verse must
have been revealed at Madina, contrary to the common opinion.”

On this subject Muir writes as follows :—* Shortly after Mahomet
began to occupy the house of Arcam, several slaves allied themselves
to him. Of these, Yasér and Jabr are mentioned by the commen-
tators of the Coran as the parties accused by the Coreish of instruct-
ing the Prophet. The latter was the Christian servant of a family
from Hadhramaut, and the Prophet is said to have sat much at his
cell. The former, better known under the name of Abu Fokeiha,
was subjected to great persecution, but probably died some time
before the Hemira. Hi~ daughter Fokeiha was married to Hattdb,
a convert, whom we find. with others of his family, among the sub-
sequent emigrants to Abyssinia.

“ A more important couvert, styled by Mahomet the first-fruits
of Greece, was Suheb, son of Sinin. His home was at Mousal or
some neighbouring Mesopotamian village. His father, or his uncle,
had been the Persian governor of Obolla. A Grecian band made an
incursion into Mesopotamia, and carried him off, while yet a boy,
to Syria, perhaps to Constantinople. Bought afterwards by a party
of the Bani Kalb, be was sold at Mecca to Abdalla 1bn Jodadn,
who gave him freedom and took him under his protection. A fair
and very ruddy complexion marked his Northern birth, and broken
Arabic betrayed a Grecian education. By traffic he acquired con-
siderable wealth at Mecca ; but having embraced Islim. and being
left by the death ot Aldalla without a patron, he suffered much at
the hands of the unbelieving Coreish. 1t is probable that Mahomet
gained some knowledge of Christianity from him, and he may be the
same to whom the Meccaus at a later period referred as the source ot
his Scriptural information: ‘And indeed we know that they say,
VERILY A CERTAIN MAN TEACHETH HIM,” &c. . .. Another freed
slave, Ammar, used to resort to the house of Arcam, and simul-
taneously with Suheib embraced Isldm.”— Life of Makomet, vol. ii.
Pp. 122-125.

Whatever doubt may remain as to the identity of the person
alluded to here, of one thing we are certainly informed—that
Mubammad had the means of receiving help from both Jews aud
Christians some years before Le fled to Madina. That he availei
himself of this help, the stories related in the later Makkan chapters
of the Qurdn, drawn as they are from the Jewish Scriptures and
traditions, suffice to prove beyond all doubt. The passage before us
tells us the charge of receiving help from foreigners was made against
Muhammad by his neighbours. lgis reply proves the weakness of
his effort to rebut the charge ; for, as Arnold well says, “admitting
they were foreigners, they might nevertheless supply him with
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hath believed, except him who shall be compelled against
his will, and whose heart continueth steadfast in the faith,
shall be severely chastised : but whoever shall voluntarily
profess infidelity, on those shall the indignation of God

materials.” Tins is just what they did do, and it 1s because Mu-
hammad wrought up these materials to suit his prophetic purpose-,
and then repeated them as the very word of God received by direct
revelation from heaven through the ministration of the Angel Gabriel
—it is because of this that we do not lesitate to reiterate the old
charge of deliberate imposture.

Mr. Bosworth Smith (Mohammed and Mohammedanism, p. 134)
admits that after the Iijra “ a change does seem to come over him.
The revelations of the Koran are more and more suited to the par-
ticular circumstances and caprices of the moment.” But were he to
trace this trait of Muhammad’s character back from Madina towards
Makkah, he would find it tully manifested long before he left his
native citv. Circumstances no doubt modified its manifestation,
but the trait of character was the same,

(108) Except him, dc. * These words were added for the sake of
Ammar Ibn Ydsir and some others, who, being taken and tortured
by the Quraish, renounced their faith out of fear, though their hearts
cgreed not with their mouths. It seems Amméir wanted the con-
stancy of his father and mother, Ydsir and Summaya, who under-
went the like trial at the same time with their son, and resolutely
refusing to recant, were both put to death, the infidels tying Sum-
maya between two camels and striking a lance through her privy
parts. When news was brought to Muhammad that Ammdr had
denied the faith, he said it could not be, for that Ammdr was tull of
faith from the crown of his head to the sole of his foot, faith being
mixed and incorporated with his very flesh and blood; and when
Ammdr himself came weeping to the Prophet. he wiped his eyes,
saying, ¢ What fault was it of thine if they torced thee?’

“ But though it be here said that those who apostatise in appear-
ance only, to avoid death or torments, may hope for pardon from
God, yet it is unanimously agreed by the Muhammadan doctors
to be much more meritorious and pleasing in the sight of God
courageously and nobly to persist in the true faith, and rather to
suffer death itself than renounce it even in words. Nor did the
Muhammadan religion want ite martyza, in the strict sense of the
word, of which 1 will here give two instances besides the above-
mentioned. One is that of Khubaib Ibn Ada, who being perfidi-
ously sold to the Quraish, was by them put to death in a cruel
mauner—by mutilation and cutting off his flesh piecemeal ; and
being asked in the midst of his tortures whether he did not wish
Muhammad was in his place, answered, ‘I would not wish to be
with my family, my substance, and my children on condition that
Mubammad was only to be pricked with a thorn’” The other is
that of a man who was put to death by Musailama on the following
oceasion, That false prophet having taken two of Muhammad’s
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Jall, and they shall suffer a grievous punishment. (109)
This shall be their sentence, because they have loved the
present life above that which is to come, and for that Gop
directeth not the unbelieving people. (110) These are
they whose hearts, and hearing, and sight, Gob hath sealed
up; and these are the neglizent: there is no doubt but
that in the next life they shall perish. (111) Moreover
thy LorD will be favourable unto those who have fled their
country, after having suffered persecution, and had been
compelled to deny the faith by violence, and who have since
fought in defence of the true religion, and have persevered
with patience; verily unto these will thy Lorp be gracious
and merciful, after they shall have shown their sincerity.

It (112) On a certain day shall every soul come to plead

followers, asked one of them what he said ot Muhammad? The
man answered that he was the apostle of God. ¢And what sayest
thou of me?’ added Musailama ; to which he replied, ¢ Thou also
art the apostle of God,” whereupon he was immediately dismissed in
safety. But the other, having returned the same answer to the
former question, refused to give any to the last, though required
to do it three several times, but pretended to be deaf, and was there-
fore slain. It is related that Muhammad, when the story of these
two men was told him, said, ¢ The first of them threw himself on
God’s mercy, but the latter professed the truth, and he shall find
his account in it.’”—Suale, on authority of Buidhdwi, Zamakhshari,
Yahya, and Ibn Shonh.

This pas<age certainlv encourages Muslims to dissemble in order
to escape persecution, The cagses of martyrdom mentioned by Sale
may exhibit the sincerity of the martyrs, but at the same time they
show, in the light of this verse, their ignorance. Muslims admit
that lying, if used to protect one’s own life or property, is justifiable.
See notes on chap. xxxix. 54. Compare with this precept of the
incomparable Qurdn our Lord’s words in Luke xiv. 26, 27.

(109) God directeth not, dc. “ Yet he directed the unhelievin
Arabians, who were plunged in idolatry and unbelief till Mohamme
preached to them.”—Brinckman’s Notes on Isldm, p. 127.

The statement of the text is, however, consistent with the doctrine
that the infidels were given over to judicial blindness. That this is
the meaning here is evident from the verse following.

(111) Those who have fled, dc. The Muhdjirin, being either those
who fled to Abyssinia or those who afterwards went to Madina ;
most probably the latter. See on ver. 43 above,

(112) Every soul, dc., 1., * every person shall be solicitous for his
own salvation, not concerning himself with the condition of another,
but crying out, My own soul, my own soul !’”—Sale, Baidhdws.
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for itself, and every soul shall be repaid that which it shall
have wrought; and they shall not be treated unjustly.
(113) Gop propoundeth as a parable a city which was
secure and quiet, unto which her provisions came in
abundance from every side; but she ungratefully denied
the favour of Gop: wherefore GoD caused her to taste
the extreme famine, and fear, because of that which they
had done. (114) And now is an apostle come unto the
tnhabitants of Makkah from among themselves; and they
accuse him of imposture: wherefore & punishment shall
be inflicted on them, while they are acting unjustly.
(115) Eat of what Gop hath given you for food, that
which is lawful and good ; and be thankful for the favours
of Gop, if ye serve him. (116) He hath only forbidden
you that which dieth of itself, and blood, and swine’s
flesh, and that which hath been slain in the name of any
besides Gop. But unto him who shall be compelled by
necessity Zo eat of these things, not lasting nor wilfully
transgressing, Gop will surely be gracious and merciful.
(117) And say not that wherein your tongues utter a lie;
This is lawful, and this is unlawful; that ye may devise
a lie concerning Gop: for they who devise concerning
Gop shall not prosper. (118) They shall have small enjoy-

(113) A city. “ This example is a}()}plied to every city which
having received great blessings from God, becometh insolent an
unthankful, and is therefore chastised by some signal judgment, or
rather to Makkah in particular, on whici the calamities threatened
in this passage, viz., both famine and sword, were inflicted.”—Sale,
Baidhdwi.

The next verse decides in favour of Makkah alone, for it should
have been translated, as in Rodwell, “ And now is an apostle come
unto them from among themselves,” &e.

And fear. This points to the fear of the people of Makkah that
the famine would become more rigorous than yet felt. We see how
Muhammad took advantage of this calamity to forward his own
claims. See notes on chap. xxiii. 76-78, and chap. xliv. 14.

(116) He hath only forbidden, dc. See notes on chap. v. 4-6, and
chap. vi. 118-121. .

(117) This is lawful, &c. * Allowing what God hath forbidden,
and superstitiously abstaining from what he hath allowed.”—Sale.
See chap. vi. 119.

VOL. IIIL D
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ment in this world, aud in that which is to come they shall
suffer a grievous torment. (119) Unto the Jews did we
forbid that which we have told thee formerly: and we did
them no injury in that respect; but they injured their own
souls., (120) Moreover thy LorD will be favourable unto
those who do evil through ignorance, and afterwards
repent and amend: verily unfo these will thy Lorp be
gracious and merciful, after their repentance.

[I (121) Abraham was a model of true religion, obedient
unto Gop, orthodox, and was not an idolater: he was also
grateful for his benefits: (122) wherefore God chose him,
and directed him into the right way. (123) And we
bestowed on him good in this world; and in the next he
shall surely be one of the righteous. (124) We have also
spoken unto thee, O Muhammad, by revelation, saying,
Follow the religion of Abraham, who was orthodox, and
was no idolater. (125) The sabbath was only appointed

(119) They injured their own souls, t.e., “they were forbidden
things which were in themselves indifferent, as a punishment for
their wickedness and rebellion.”—Sale.

See chap. vi. 146.

(121) Urthodox. The original word is hanif, meaning fo turn or
convert. See Rodwell, in loco.

*¢ Long anterior to the Hegira, Mahomet propounded in the Coran
the doctrine that a grand catholic faith pervai)ed all ages and reve-
lations—a faith which, in its purest form, had been rfleld. by the
patriarch Abraham, This primitive religion, varied at each dispen-
sation by accidental rites, comprised, as its essential features, beliet
in the one true God, rejection of all 1dolatry or worship of mediators
as sharers in the power and glory of the Deity, and the implicit
surrender of the wiﬁ to God : such surrender is termed ¢ Islam ;’ and
hence Abraham is called ‘the first of Moslems.” To this original
Islam it was now the mission of Mahomet to recall the whole of man-
kind.”—Muir's Life of Muhomet, vol. i1. pp. 294, 295.

Not an idolater. * This was to reprebend the idolatrous Quraish,
who pretended that they professed the religion of Abraham.”—Sale.

(124) See above on ver. 121.

(125) The sabbath, &c. *'These were the Jews, who being ordered
by Moses to set apart Friday (the day now observed by the Muham-
madans) for the exercise of divine worship, refused it, and chose
the sabbath-day, because on that day God rested from his works of
creation : for which reason they were commanded to keep the day
they had chosen in the strictest manner.”—Sale.

1f this interpretation be correct, this passage contradicts the Bible,
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unto those who differed with their prophet concerning it;
and thy LorD will surely judge between them, on the day
of resurrection, as to that concerning which they differed.
(126) Invite men unto the way of thy Lorp, by wisdom,
and mild exhortation ; and dispute with them in the most
condescending manner: for thy Lorp well knoweth him
who strayeth from his path, and he well knoweth those
who are rightly directed. (127) If ye take vengeance on
any, take a vengeance proportionable to the wrong which
hath been done you; but if ye suffer wrong patiently,
verily this will be better for the patient. (128) Where-
fore do thou bear opposttion with patience; but thy patience
shall not be practicable, unless with Gop’s assistance. And
be thou not grieved on account of the unbelievers; neither
be thou troubled for that which they subtilely devise; for
Gop is with those who fear Aim, and are upright.

which declares the Sabbath to have been given in the Decalogue by
God himself, the children of Israel having nothing to do with its
establishment.

(126) Inwite . .. by wisdom and mild exkortation, &c. The preacher
of Makkah believed in moral suasion, but the politician of Madina
Ereferred force, as the means of persuading men to accept of Isldm.
See chap. ii. 190-193, and chap. 1x. 5.

(127) Vengeance proportionable, &c. ¢ This passage is supposed to
have been revealed at Madina, on occasion of Hamza, Muhammad’s
uncle, being slain at the battle of Ohod. For the infidels having
abused his dead body, by taking out his bowels, and cutting off his
ears and his nose, when Muhammad saw it, he swore that if God
granted him success, he would retaliate those cruelties on seventy of
the Quraish ; but he was by these words forbidden to execute what
he had sworn, and he accordingly made void his oath. Abulfida
makes the number on which Muhammad swore to wreak his ven-
geance to be but thirty : but it may be observed by the way that
the translator renders this passage in that author, ‘God hath re-
vealed unto me that 1 shall retaliate,’ &c., instead of| ¢ If God grant
me victory over the Quraish, I will retaliate, &c., reading Lain
adhharni for adhfurni,; God, far from putting this design into the
Prophet’s head by a revelation, expressly forbidding him to put it in
execution.”—=Sale.

1t is more likely that this verse was simply applied by Muhammad
to the case of Hamza. So Weil on authority of Noéldeke.

The patient. *Here,” says Baidh4wi, “the Qurdn principally
points at Muhammad, who was of all men the most conspicuous for
meekuess and clemency.”—Sale.
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CHAPTER XVII.
ENTITLED SURAT AL BANI ISRAIL (THE CHILDREN OF ISRAEL).

Revealed at Makkah.

INTRODUCTION,

By some writers this chapter is entitled The Night-Jowrney on
account of the reference to that event in vers. 1 and 62. But the
contents of the chapter justify the ordinary title of The Children of
Israel.

The burden of this chapter is the sin of the Quraish in rejecting
their Prophet. The dreadful character of this sin is illustrated by
the history of those who had rejected the messengers of God in past
ages, and especially by reference to the destruction of the holy city
of Jerusalem, in consequence of the unbelief of the children of Israel.
The people of Makkah are therefore warned by the example of these
rebellious unbelievers, They are told that no city ever was de-
stroyed until its people had rejected the prophet sent to them. The
inference to be drawn is, that the destruction of Makkah is near at
hand, unless its people repent and believe on their Prophet.

The character of the unbelief of the Quraish is evident from
their demanding of Muhammad that he would perform certain
miracles, which he confesses himself unable to perfurm ; from their
hideous custom of killing their own daughters, while ascribing
daughters to God ; from their foolish idolatry ; and from their re-
jection of the doctrine of the resurrection,

The tone of the whole chapter is moderate, yet showing earnest
purpose on the part of the preacher of Makkah.

Probable Date of the Revelations.

The verses referring to the night-journey (vers. 1 and 62) must, of
course, be placed subsequent to B.H. 1, though they cannot date
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later than the Hijra. As for the bulk of the chapter, the following
data will enable us to fix an approximate date of composition : (1)
The exhortation in ver. 55 points to a period when Muhammad
still hoped for the conversion of some of his townsmen ; (2) the
faith of certain Jews and Christians at Makkah, alluded to in vers.
108 and 109, points to a period somewhat removed from the Hijra ; and
(3) with this agrees the spirit attributed to the unbelieving Quraish,
whose opposition is decided, but not as yet of a violent character.
From this we conclude that most of the chapter belongs to a period
preceding the Ban of the Hashimites, or the final break between
Muhammad and the Quraish, say about B.H. 6, or the sixth year
of Muhammad’s mission. The passage from ver. 24 to ver. 41, how-
ever, must be referred to Madina, as the precepts concerning the
duties of children to parents, of all to the poor and the orphan, &ec.,
seen to point to a Muslim community with definite laws ot its own,
and not to & mixed company, as at Makkah previous to the Hijra.
I would place this passage at about A.H. 3.

The conjectures of the commentators, which would place vers.
75-82 and 87 at Madina, seem to be mistaken. See notes on these
verses below.

Principal Subjects.

VERSES
God praised for the night-journey I
The law of Moses a direction to the Ismehtes 2
Noah's gratitude commended to his posterity . 3
The double sin of Israel and its punishment ... 48
The Qurdn a direction to both the faithful and the unbelievers  g-11
Men inconsiderate in their prayers . . . . . 12
The night and day are signs to men . . . . . 13
Every man’s fate bound about his neck . . 14
God will give every man the record of his life at the_]ud"ment-
day . . . . . . 14,15
No nation left wnhout an apostle . . . . 16
The cities destroyed which rejected their upostles . . 17,18
Rewards and punishments of the faithful and unbelieving . 19-21
Degrees of honour belong to the life to come . . . 22
Men should worship only one God . . 23, 24
Kindness to be shown to parents, the poor, and the stranrver 24-27
Extravagance forbidden . 28, 29
Those unable to contribute for the support of the poor may
help them by speaking kindly to them. . . . 30,31
Stinginess and foolish extravagance forbidden . . . 2
Infanticide, fornication, and murder forbidden . . . 3335

The murdered man to be avenged . . . . . 35
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VERSES
The substance of the orphan to be sacredly preserved . . 36
Men should lead lives of honesty and humility . . . 37-40
God not to be dishonoured by idol- worshlp .. . 41

Angels not daughters of God . . . . . 42
Varlous warnings for the Quraish . . . 43
A plurality of gods would lead to rebelhon in heaven . . 44, 45
All things praise God . . . 46
The Quraish are judicially bhnded to the Qurén . . 47-49
Muhammad called a madman . . . . . 50
The Quraish reject the doctrine of the resurrecnon . 51-33
The dead when raised will fancy they have been dead but a

little while . . . . . 54
Idolaters and unbelievers to be mﬂdly treated . . . 5556
Some prophets peculiarly favoured . . . . . 57
The false gods need divine protection . . . . 58,59
Every city to be destroyed before the Judgment-day 6o

Muhammad not allowed to work miracles because of the

unbelief of former tribes . 61
The night-journey and the Zakkum tree causes of conbent.lon 62
Iblis disobeys God, and is cursed in consequence . . . 63,64
He receives permission to delude men . . . . 65, 66
He shall have no power over God's servants . . . . 67
God protects the merchant while on the sea. . . . 68
Idolaters forget their idols in times of danger . . . 69
They are ungrateful . . R . . . 69-71
The special privileges of mankind e . . 72
In the judgment all shall be fairly judged . . . . 73,74
Mubammad almost seduced from Islam . 75-77
The unbelievers almost persuade Muhammad to leave them 78, 79
Exhortation to prayer . . . . 80-82
The truth of the Qurén to be prodmmed . . 8384
Man’s perversity seen both in prosperity and advemty . 8s
The spirit created of God . 86
Revelation (inspiration) a pecullar favour from God to Mu-

hammad . . 87-89
Men and genii could not produce a book hke t.he Qurén . 9o
Muhammad excuses his inability to work miracles . . 91-93
Men appointed messengers for men and angels for angels . 9598
The dreadful fate of the idolaters at the resurrection . . 99, 100
God is able to raise the dead .. . . 101
Man covetous even in respect to God’s mercy . . . 102
The nine signs of Moses fail to convince Pharaoh . 103, 104

Pharaoh destroyed . . . . . . . 105
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VERSES

The children of Israel succeed Pharaoh in his possession of
the land of Egypt e .o 106
Why the Qurdn was revealed in parcels ., . . 107
Some Jews and Christians believe on the Qurdn . . 108,109
God and the Merciful the same . . e 110
God hath neither son nor partner . . . . . i

IN THE NAME OF THE MOST MERCIFUL GOD.

|| (1) PrRAISE be unto him who transported his servant povers
by night from the sacred temple of Makkak to the farther x+ro-
temple of Jerusalem, the circuit of which we have blessed, Brraxa.
that we might show some of our signs; for God s he who R +

(1) Who transported his servant . . . to the further temple. “ From
whence he was carried through the seven heavens to the presence of
God, and brought back again to Makkah the same night.

“This journey of Mubammad to heaven is 8o well known that I
may be pardoned if I omit the description of it. The English
reader may find it in Dr. Prideaux’s Life of #Mokammed (p. 43, &c.),
and the learned in Abulfida (Life of Mahom., chap. xix.), whose anno-
tator has corrected several mistakes in the relation of Dr. Piideaux,
and in other writers.

“Jt is a dispute among the Muhammadan divines whether their
Prophet’s night-journey was really performed by him corporeally, or
whether it was only a dream or a vision. Some think the whole
was no more than a vision; and allege an express tradition of
Mudviah, one of Muhammad’s successors, to that purpose. Others
suppose he was carried bodily to Jerusalem, but no farther; and
that he ascended thence to heaven in sBirit only. But the re-
ceived opinion is, that it was no vision, but that he was actually
transported in the body to his journey’s end ; and if any impos-
sibility be objected, they think it a sufficient answer to sav, that it
might easily be effected by an omnipotent agent.”—Sale, Burdhaws.

The celebrated night-journey from Makkah to Jerusalem, and
from there through the seven heavens up to the throne of God, is
regarded by Muir, Noéldeke, Bosworth Smith, and other writers, as
simply a vision, on which tradition has brooded and hatched out the
story as related by most orthodox Muslims. Sprenger, however,
con-iders Muhammad to have been guilty of perpetrating “an un-
blushing forgery,” saying, “he sold a description of the Temple of
Jerusalem, which he may have obtained from books or oral intorma-
tion, to the best advantage.” Some traditions favour the opinion
that it was a vision, while others point to the opinion that it was a
bodily journey. There seems to me to be two questions involved
here : (1) Whether the night-journey was originally simply a vision?
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heareth and seeth. (2) And we gave unto Moses the
book of the law, and appointed the same fo be a direction
unto the children of Israel, commanding them, saying,
Beware that ye take not any other patron besides me.
(3) O posterity of those whom we carried in the ark with
Noah: verily he was a grateful servant. (4) And we
expressly declared unto the children of Israel in the book
of the law, saying, Ye will surely commit evil in the earth
twice, and ye will be elated with great insolence. (5)
And when the punishment threatened for the first of those

(2) Whether Muhamumad, in speaking of this visionary journey, did
not represent it as a reality? I think the arguments of Muir versus
Sprenger (Ltfe of Mahomet, vol. ii. p. 222) prove the journey to have
been in reality a vision ; but I do not think they satisfy all the con-
ditions of the problem. For, if simply a vision, and if related as
such by Mubammad, why should Omm Héni have “seized him by
the mantle, and conjured him not to expose himself to the mockery
and revilings of the unbelievers?” Why should the faithful have been
staggered in their faith in their Prophet, had it been merely a dream?
And, finally, why should Abu Baqr have declared bis belief in the
story of Muhammad, were it only a tale of a dream? It seems to
me clear that Mubhammad represented this journey as a reality;
and, viewed in the light of the many palpable forgeries of the Qurén,
we think Sprenger’s judgment, in this case, on the whole well
established. ~See also below on ver. gs.

T'he farther temple. This could only refer to the site of the Temple,
or perhaps the Christian edifice erected in its place, which Muham-
mad thought to be the Jewish temple.

(2) Rodwell notes the incongruity of this verse with the pre-
ceding, and suggests a verse may have been lost, and that this ver. 1
has been placed at the head of the chapter because the night-journey
is elsewhere alluded to in it. But such want of connection between
the verses of the Qurén is too common to excite wonder here.

(3) O posterity, &c. “ The commentators are put to it to find out
the connection of these words with the foregoing. Some think the
accusative case is here put for the vocative, as 1 have translated it :
and others intetpret the words thus, ‘Take not for your patrons,
besides me, the posterity of those,’ &c., meaning, mortal men.”—Sale.

(4) Yewill surely commit evil . . . twice. “Their first transgres-
sion was their rejecting the decisions of the law, their putting Isaiah
to death, and their imprisoning of Jeremiah : and the second was
their slazinq of Zachariah and John the Baptist, and their imagining
the death of J esus.”—>Sale, Baidhdwi, Jaldluddin.

The commentators bere give six instances of evil committed instead
of two. The allusion may be to the two destructions of Jerusalem,
by the Babylonians and the Romans The next verse, compared
with ver. 7, certainly points in this direction.
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transgressions came to be executed, we sent against you our
servants, endued with exceeding strength in war, and they
searched the inner apartments of yowr houses; and the
prediction became accomplished. (6) Afterwards we gave
vou the victory over them, n your turn, and we granted
vou increase of wealth and children, and we made you a
more numerous people, saying, (7) If ye do well, ye will
do well to your own souls; and if ye do evil, ye will do it
unto the same. And when the punishment threatened for
your latter {ransgression came to be executed, we sent enemies

(5) Our servants. “These were Jdlit, or Goliah, and his furces ;
or Sennacherib, the Assyrian; or else Nebuchadnezzar, whom the
Eastern writers call Bakhtanasr (which was, however, only his sur-
pame, his true name being Gudarz, or Raham), the governor of
Babylon under Lohorasp, king of Persia, who took Jerusalem, and
destroved the Temple.”—Sule, Zamakhshari, Yahya.

(8) We gave you the victory., “ By permitting David to kill Goliah;
or by the miraculous defeat of Sennacherib’s army ; or for that God
put it into the heart of Bahman, the son ot lsfaudiyar, when he
succeeded his grandfuther, Lohorasp, to order Kiraish, or Cyrus, then
governor of Babylon, to send home the Jews from their captivity,
under the conduct of Daniel ; which he accordingly did, and they
prevailed against those whom Bakhtanasr had left in the land.”—
Sale. Baidhdawr.

(7) We sent enemies, &c. * Some imagine the army meant in this
place was that of Bakiitanasr; but others say the Persians conquered
the Jews this second time by the arms ot Gudarz (by whom they
seem to intend Antiochus Epiphanes), one ot the successors of
Alexander at Babylon. It is related that the geneval in this ex-
pedition, entering the temple, saw blood bubbling up on the great
altar, and asking the reason of it, the Jews told him it was the blood
of a sacrifice which had not been accepted of God; to which he
replied that they had not told him the truth, and ordered a thousand
of them to be slain on the altar; but the blood not ceasing, he told
them, that if they would not confess the truth, he would not spare
one of them ; whereupon. they acknowledged it was the blood of
Johu ; and the general said, * Thus hath your Lord taken vengeance
on you;’ and then cried out, O John, my Lord and thy Lord
knoweth what hath betallen thy people for thy sake; wherefore,
let thy blood stop, by God’s permiission, lest I leave not one of them
alive ;” upon which the blood immediately stopped.

“These are the explications of the commentators, wherein their
ignorance in ancient history is sufficiently manife-t; though per-
haps Mubammad himself, in this latter passage, intended the
destruction of Jerusalem by the Romans.”—Sale, Baidhdwi, Yahya,
Jaliluddin.
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against yow to afflict you, and to enter the temple, as they
entered it the first time, and utterly to destroy that which
they had conquered. (8) Peradventure your Lorp will
have mercy on you hereaffer: but if ye return to trans-
gress @ third time, we also will return to chastisc you ; and
we have appointed hell ¢o be the prison of the unbelievers,
(9) Verily this Quran directeth unto the way which is
most right, (10) and declareth unto the faithful, who do
good works, that they shall receive a great reward; (11)
and that for those who believe not in the life to come, we
have prepared a grievous punishment,

[| (12) Man prayeth for evil, as he prayeth for good;
for man is hasty. (13) We have ordained the night and
the day for two signs of our power,; afterwards we blot
out the sign of the night, and we cause the sign of the
day to shine forth, that ye may endeavour to obtain plenty
from your LorD by doing your business therein, and that
ye may know the number of years, and the computation
of téme ; and everything necessary have we explained Ly a

(8) We ulso will return to chastise you. “ And this came accord-
ingly to pass ; for the Jews being again so wicked as to reject Mu-
hammad and conspire against his life, God delivered them into his
hands ; and he exterminated the tribe of Quraidha, and slew the
chiefs of al Nadir, and obliged the rest of the Jewish tribes to pay
tribute.”— Sale, Baidhdwi.

(12) Man prayeth for evil. “Out of ignorance, mistaking evil for
good ; or making wicked imprecations on himself and others, out of
passion and impatience.”"—Sale.

Man 1s hasty.  “Or inconsiderate, not weighing the consequence
of what he asks.

“It is said that the person here meant is Adam, who, when the
breath of life was breathed into his nostrils, and had reached so
far as his navel, though the lower part of his body was, as yet,
but a piece of clay, must nceds try to rise up, and got an ugly fall
by the bargain. But others pretend the passage was revealed on
the following occasion. Muhammad committed a cexrtain captive to
the charge of his wife, Sauia bint Zamda, who, moved with com-
passion at the man’s groans, unbound him, and let him eseape :
upon which the Prophet, in the first motions of his anger, wished
her hand might fall off ; but immediately composing himself, said
aloud, ‘O God, I am but a man ; therefore turn my curse into a
blesaing.”—Sale, Jaldluddin,
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perspicuous explication. (14) The fate of every man have
we bound about his neck ; and we will produce unto him,
on the day of resurrection, a book wherein his actions shall
be recorded : it shall be offered him open, (15) and the
angels shall say unto him, Read thy book; thine own soul
will be a sufficient accountant against thee, this day.
(16) He who shall be rightly directed shall be directed to
the advantage only of his own soul ; and he who shall err
shall err only against the same: neither shall any laden
soul be charged with the burden of another, We did not
punish any people, until we had first sent an apostle fo
warn them. (17) And when we resolved to destroy a city,
we commanded the inhabitants thereof, who live in afflu-
ence, fo obey our apostle ; but they acted corruptly therein:
wherefore the sentence was justly pronounced against
that city ; and we destroyed it with an utter destruction.
(18) And how many generations have we consumed since
Noah 7 for thy Lorp sufficiently knoweth and seeth the
sins of his servants. (19) Whosoever chooseth this tran-
sitory life, we will bestow on him therein beforehand that
which we please; on him, namely, whom we please : after-
wards will we appoint him hell for ks abode ; he shall be
thrown into the same to be scorched, covered with igno-
miny, and utterly rejected from mercy. (20) But whoso-

(14) The fate, &c.  Literally, the bird, which is here used to sig-
nify a man’s fortune or success,; the Arabs, as well as the Greeks and
Rormans, taking omens from the flight of birds, which they supgosed
to portend good luck, if they flew from the left to the right, but if
from the right to the left, the contrary ; the like judgment they also
made when certain beasts passed before them.”—Sale.

About his neck. “ Like a collar, which he cannot by any means
get off.”  See the Prelim. Disc., sect. iv. p. 164.

This passage makes God the author of evil as well as ol good.
What man does he is obliged to do Ly his fate. If he will 1o do
wrong, it is because his fate was bound {ike a collar about his neck,
and which he was unable to loose. See chap. vii. 180, xv. 39-43,
and xvi. g3,

(15) Read thy book, See Prelim. Disc., p. 144.

(16-18) The effort of the Prophet here 1s to show that God would
destroy the Arabs, and especially the Quraish of Makkah, justas he
had destroyed the unbelievers in olden time.
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ever chooseth the life to come, and directeth his endeavour
towards the same, being also a true believer; the endea-
vour of these shall be acceptable unto God. (21) On all
will we bestow the blessings of this life, both on these and
on those, of the gift of thy Lorp; for the gift of thy LorD
shall not be denied unto any. (22) Behold, how we have
caused some of them to surpass others in wealth and
dignity : but the next life shall be more considerable in
degrees of honowr, and greater in excellence. (23) Set
not up another god with the true Gop, lest thou sit down
in disgrace, and destitute.

Il (24) Thy Lorp hath commanded that ye worship
none besides him ; and that ye show kindness unto your
parents, whether the one of them, or both of them attain
to old age with thee. Wherefore, say not unto them, Fie
on you ! neither reproach them, (25) but speak respect-
fully unto them, and submit to behave humbly towards
them, out of tender affection, and say, O LoRrD, have mercy
on them both, as they nursed me when I was little. (26)
Your Lorp well knoweth that which is in your souls;
whether ye be men of integrity : (27) and he will be gra-
cious unto those who sincerely return unto Aim, (28)
And give unto him who is of kin ¢0 yow his due, and also
unto the poor, and the traveller. And waste not thy sub-
stance profuselv: (29) for the profuse are brethren of the

(24) Show kmdness unto your parents, &c. This command is on
the whole well observed by Muslims. The respect shown to the
grey head among them is one of their most pronounced virtues.

Say not . . . Fie. TUse no contemptuous language towards them.

(25) Behave humbly, &c. “ Literally, lower the wing of humility,”
&c.— Sale.

(27) Sincerely return, i.e., sincerely turn to him by repentance.

(28) Give . . . hus due. “ That 15, friendship and affection, and
assistance in time of need.”—Sale.

(28) The profuse are brethren of devils. * Prodigality and squan-
dering away one’s substance in folly or luxury being a very great
sin. The Arabs were particularly guilty of extravagance in killing
camels, and di-tributing them K_v lot, merely out of vanity and
ostentation, which they are forbidden by this passage, and com-
manded to Lestow what they could spare on their poor relations and
otber indigent people.”—Sale, Baidhdwr.
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devils: and the devil was ungrateful unto his Lorp.
(30) But if thou turn from them, in expectation of the
mercy which thou hopest from thy LoRrD; at least, speak
kindly unto them. (31) And let not thy hand be tied up

to thy neck; neither open it with an unbounded expan-
sion, lest thou become worthy of reprehension, and be re-
duced to poverty. (32) Verily thy Lorp will enlarge the
store of whom he pleaseth, and will be sparing unto whom

he pleaseth ; for he knoweth and regardeth his servants.
(33) Kill not your children for fear of being brought to
want ; we will provide for them and for you; verily the
killing them is a great sin.

| (34) Draw not near unto fornication ; for it is wicked- Rosa.

ness and an evil way. (35) Neither slay the soul which R%
Gob hath forbidden yow fo slay, unless for a just cause;
and whosoever shall be slain unjustly, we have given his
heir power to demand satisfaction ; but let him not exceed

the bounds of moderation in putting to death the murderer

in too cruel a manner, or by revenging his friend’s blood

on any other than the person who killed him ; since he

(30) If thou turn from them, dc. “ That is, if thy present circum-
stances will not permit thee to assist others, defer thy charity till
God shall grant thee better ability.”—Sale.

(31) ILe., “be neither niggardly nor profuse, but observe the mean
between the two extremes, wherein consists true liberality.”— Sale,
Baidhdws.

(33) Kill mot your children. See motes on chap. vi. 137 and 151 ;
also on chap. 1xxxi. 8.

(35) Unless for a just cause. This verse is said (Hughes’ Notes
on Muhammadantsm, p. 140) to abrogate chaF. ii. 178, though it is
difficult to understand how a subsequent revelation can be abrogated
Ly a former !

It is more reasonable to understand chap. ii. 178, which forbids
retaliation by private persons, as abrogating the law of this verse.

Sale says, * The crimes for which a man may justly be put to
death are these : apostasy, adultery, and murder.” See also chap.
ii. 178.

We have given his heir power, &c. It being at the election of the
heir or next of kin, either to take the life of the murderer or to
accept of a fine in lieu of it.”—Sale.

¢ is assisted. “*Some refer the pronoun be to the person slain, for
the avenging whose death this law was made ; some to the heir,
who has a right granted him to demand satisfaction for his friend’s
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is assisted by this law. (36) And meddle not with the
substance of the orphan, unless it be to improve it, until
he attain hisage of strength : and perform your covenant;
for the performance of your covenant shall be inquired
into hereafter. (37) And give full measure, when you
measure aught; and weigh with a just balance. This
will be better, and more easy for determining every man's
due. (38) And follow not that whereof thou hast no know-
ledge ; for the hearing, and the sight, and the heart, every
of these shall be examined at the last day. (39) Walk
not proudly in the land, for thou canst not cleave the earth,
neither shalt thou equal the mountains in stature. (40)
All this is evil, and abominable in the sight of thy Lorb.
(41) These precepts are a part of the wisdom which thy
Lorp hath revealed unto thee. Set not up any other god
as equal unto Gop, lest thou be cast into hell, reproved and
rejected. (42) Hath your Lokp preferably granted unto
you sons, and taken for himself daughters from among
the angels ? Verily ¢n asserting this ye utter a grievous
saying.

It (43) And now have we used various arguments and
repetitions in this Quran, that they may be warned : yet
it only rendereth them more disposed to fly from the truth.
(44) Ray unto the idolaters, If there were other gods with
him, as ye say, they would surely seek an occasion of
making some attempt against the possessor of the throne:

blood ; and others to him who shall be slain by the heir, if he carry
his vengeance too far.”— Sale, Yahya, Baidhdwr.

(36) See notes on chap. iv. 2-5.

(38) Thut whereof thou hust no knowledge, t.e.,  vain and uncer-
tain opinions, which thou hast not good reason to believe true, or at
Jeast probable. Some interpret the words, dccuse not another of a
crime whereof thou hast no knowledge,; supposing they forbid the
bearing false witness, or the spreading or giving credit toidle reports
of others.”—Sule, Baidhdwi, Zamakishare,

(42) See notes on chap. xvi. 59-61.

(44) They would sureg/ seek, dec., t.e., “they would in all pro-
bability contend with God for superiority, and endeavour to dethrone
hig}, in the same manner as princes act with one another on earth.”
—Sale.
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(45) Gop forbid! and far, very far, be that from him
which they utter! (46) The seven heavens praise him,
and the earth, and all who are therein: neither is there
anything which doth not celebrate his praise; but ye
understand not their celebration thereof: he is gracious
and merciful. (47) When thou readest the Qurin, we
place between thee and those who believe not in the life
to come a dark veil ; (48) and we put coverings over their
hearts, lest they should understand it, and in their ears
thickness of hearing. (49) And when thou makest men-
tion, in repeating the Quran, of thy Lorp only, they turn
their backs, flying the doctrine of his unity. (50) We well
know with what design they hearken, when they hearken
unto thee, and when they privately discourse together:
when the ungodly say, Ye follow no other than & madman,
(51) Dehold! what epithets they bestow on thee. But
they are deceived ; neither can they find any just occasion
to reproach thee. (52) They also say, After we shall have
become bones and dust, shall we surely be raised a new crea-
ture ? (53) Answer, Be ye stones, or iron, or some creature
more improbable in your opinions fo be raised to life. But
they will say, Who shall restore us fo life ? Answer, He
who created you the first time: and they will wag their
heads at thee, saying, When skall this be ! Answer, Per-
adventure it isnigh. (54) On that day shall Gob call you
Jorth from your sepulchres, and ye shall obey, with cele-

(46) Seven heavens. These, according to the Jews, were, “the
vell, the firmament, the clouds, the habitation, the abode, the fixed
seat, and the arabath.” See Welstein on 2 Cor. xii. 2.

(47, 48) Compare 2 Cor. iii. 13-16.

(49) They turn their backs, dc. * Not allowing their gods to be his
associates, nor praying their intercession with him.”—Sale.

(50) With what deswgn they hearken, viz., “ to mock and jest. One
Nadhar Ibn HArith said, 1 don’t know what Mubhammad says.
Abu Sufidn said, ‘1 believe some of his statements to be true.’ Abu
Jahal replied, ‘He is a madman ;’ and Abul Lahab said, ‘Heis a
juggler ;° while some one else said, ¢ He is only a poet.’ >—Ta/fsir-i-
Ray

5{8 With celebration of his praise. “The dead, says Baidhdwi,
at his call shall immediately arise, and shaking the dust off their
heads, shall say, ¢ Praise be unto thee, O God.’”—=Sale.
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bration of his praise, and ye shall think that ye tarried
but a little while.

|| (65) Speak unto my servants, that they speak mildly
unto the unbelievers, lest ye exasperate them ; for Satan
soweth discord among them, and Satan is a declared enemy
unto man, (56) Your LorD well knoweth you; if he
pleaseth, he will have mercy on you, or, if he pleaseth, he
will punish you : and we have not sent thee fo be a steward
over them, (57) Thy Lorp well knoweth all persons in
heaven and on earth, We have bestowed peculiar favours
on some of the prophets, preferably to others; and we
gave unto David the psalms. (58) Say, Call upon those
whom ye imagine ¢o be gods besides him ; yet they will
not be able to free you from harm, or to turn ¢ on others.
(59) Those whom ye invoke do themselves desire to be
admitted to a near conjunction with their LORD, striving
which of them shall approach nearest unto ivm : they also
hope for his mercy, and dread his punishment; for the

Tarrted but a little while, viz., “in your graves, or in the world.”
—Sale.

(56) See chap. xvi. 126,

(66) He will punish you. * These words are designed as a pattern
for the Muslims to follow in discoursing with the idolaters, by
which they are taught to use soft and dubious expressions, and not
to tell them directly that they are doomed to hell-fire; which,
besides the presumption in offering to determine the sentence of
others, would only make them more irreconcilable enemies.”—
Sale, Batdhaw.

(57) Thy Lord well knoweth, &c. “ And may choose whom he
pleases for his ambassador. This is an answer to the objections of
the Quraish that Muhammad was the orphan pupil of Abu Tilib,
and followed by a parcel of naked and hungry fellows.”—Sale,
Bardhdws.

We gave unto David the psalms. “ Which were a greater honour
to him than his kingdom ; and wherein Muhammad and his people
are foretold by these words, among others, ¢ The righteous shall in-
herit the earth.’”—Sale, Baidhdwr.

Compare Psalm xxxvii. 29,

(59) Those whom ye invoke, dc., viz., * the angels and prophets,
who are the servants of God, as well as yourselves.”—Sale. Rodwell
thinks the passage alludes to Christian saint-worship, but this, like
Sale’s reference to the prophets, is doubtful. The allusion is very
probably limited to the angels, who are called in ver. 42, “the
daughters of God.”



SIPARA XV.] ( 65 ) [cHAP. xvVIL

punishment of thy LoRp is terrible. (60) Thereis no city
but we will destroy the same before the day of resurrec-
tion, or we will punish it with a grievous punishment.
This is written in the book of our eternal decrees. (61)
Nothing hindered us from sending ¢thee with miracles,
except that the former mations have charged them with
imposture. We gave unto the tribe of Thamud, at their
demand, the she-camel visible to their sight: yet they
dealt unjustly with her: and we send not a prophet with
miracles, but to strike terror. (62) Remeinber when we
said unto thee, Verily thy LokD encompasseth men by Zis
knowledge and power. We have appointed the vision
which we showed thee, and also the tree cursed in the

(61) Nothing hindered us, dc. This is perhaps the most decisive
passage in the Qurén to prove Mubhammad did not possess the jower
of working miracles. He is said not to have received the power,
and the reason is annexed—that former prophets had wrought
miracles, but had neveitheless heen charged with imposture! The
only miracle of the Qurdn is the Qurdn, which, according to Mu-
hammad, was not his miracle, but God’s miracle,

They dealt unjustly. See chap. vii. 74, aud note.

But to strike terror. The purport of this saying is the rame as
that of the begmmning of this verse. Miracles were always of a
dreadful character, as the Flood, the destruction of Sodom, of Ad, of
Thanid, &c. Ergo, were Muhammad to work a niiracle, it would
be oue of terror and destruction to the Quraish !

(62) The vision. *‘ Muhammad’s journey to heaven is generally
aureed to be intended in this place, which occasioned great heats aud
debates among his fullowers, till they were quieted by Abu Bagr's
bearing testimony to the truth of it. The word wision, here used, is
urged by those who take this jouiney to have been no more than a
dream as a plain confirmation of their opinion. Some, however,
suppose the vision meant in this passage was not the night-journey,
but the dream Muhammad saw at al Hudaibiya, wherein he seemed
to make his entrance into Makkah ; or that at Badr ; or else a vision
he had relating to the family of Ummaya, whom le saw mount his
pulpit, and jump about in it like monkeys; upon which he sad,
¢ This is their portion in this world, which they have gained by their
profession of 1s]dm.” But if any of these lutter expositions be true,
the verse must have been revealed at Madina?— Sale, Batdhdws,

See Prelim. Disc., pp. So and 81 ; also note on chap. xlviii. 18,
viii. 34, and ahove on ver. 1.

The tree cursed tn the Qurdn. ¢ Called al Zakkum, which springs
from the bottom of hell.”—Sale. See also chap. xxxvii. 60.

“The zakkum is a thorny tree which grows in Arabia, and of

VOL. IIL E
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Qurdn, only for an occasion of dispute unto men, and to
strike them with terror ; but it shall cause them to trans-
gress only the more enormously.

if (63) And remember when we said unto the angels,
Worship Adam; and they all worshipped him except
1blis, who said, Shall I worship him whom thou hast
created of clay ? (64) And he said, What thinkest thou
as to this man whom thou hast honoured above me?
verily, if thou grant me respite until the day of resurrec-
tion, I will extirpate his offspring, except a few. (65)
God answered, Begone, I grant thee respite : but whosoever
of them shall follow thee, hell shall surely be your reward ;
an ample reward for your demerits! (66) And entice to
vapity such of them as thou canst, by thy voice; and
assaunlt them on all sides with thy horsemen and thy foot-
men ; and partake with them in their riches, and their
children ; and make them promises; (but the devil shall
make them no other than deceitful promises:) (67) as fo
my servants, thou shalt have no power over them ; for thy
Lorp is a sufficient protector of those who trust in him.
(68) It is vour LorDp who driveth forward the ships for
you in the sea, that ye may seek to enrich yourselves of his
abundance by commerce; for he is merciful towards you.
(69) When a misfortune befalleth you at sea, the false
deities whom ye invoke are forgotten by you, except him
alone: vet when he bringeth you safe to dry land, ye

which the fruit ig excessively bitter, It was no doubt this bad
quality which induced Muhammad to place it in hell.”—Savary.

(63-65) Iblis. See notes on chap. ii. 34, vii. 11-1g, and xv.
28-44.

(66) Footmen, 1.e., Use every means in your power.

Partake with them in ther rickes, dc. “Instigating them to get
wealth by unluwiul means, and to spend it in supporting vice and
superstition, und tempting thewm to incestuous mixtures, and to give
their children names 1n honour of their idols, as Abd Yagith, Abd
al Uzza, &e.”—Sale, Buidhdgwn.

Savary translates this passage, preserving the spirit of the original,
thus :—* Render men docile to thy voice; attack them with thy
legions : increase their riches and the number of their children;
flatter them with delightful hopes. Thy promises shall be delusive.”

(69) Man 1s ungrateful. See notes on chap. x. 23, 24.
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retire afar off from him, and return to your idols; for man
1s ungrateful. (70) Are ye therefore secure that he will
not cause the dry land to swallow you up, or that ke will
not send against you a whirlwind driving the sands to
overwhelm yow ? Then shall ye find none to protect you.
(71) Or are ye secure that he will not cause you again to
commit yourselves to the sea another time, and send against
you a tempestuous wind, and drown you ; for that ye have
been ungrateful ? then shall ye find none to defend you
against us in that distress. (72) And now have we
honoured the children of Adam by sundry peculiar privi-
leges and endowments; and we have given them conveni-
ences of carriage by land and by sea, and have provided
food for them of good things; and we have preferred them
before many of our creatures which we have created, by
granting them great prerogatives,

It (73) On a certuin day we will call all men {fo judg-
ment with their respective leader: and whosoever shall
have his book given him into his right hand, they shall
read their book with joy and satisfaction ; and they shall
not be wronged a hair. (74) And whoever hath been
blind in this life shall be also blind in the next, and
shall wander more widely from the path of salvation.
(75) It wanted little but the unbelievers had tempted thee

(73) Their . . . leader. “Some interpret this of the prophet sent
to every people ; others, of the heads of sects ; others, ot the various
religions professed in the world ; others, of the books which shall
be given to every man at the resurreciion, containing & register of
their good and bad actions.”—Sale, Baidhgw:.

Whosoever shall have his book, &e. See the Prelim. Disc., p. 144.

A hair. See note on chap. iv. 47.

(74) Blind, i.e., in respect to the truth of Islam.

75) It wanted but litile, &c. *These are generally supposed to
have been the tribe of Thakit, the inhubitants of al Tayif. who in-
sisted on Muhammad’s granting them several \'er{ extraordinary
privileges, as the terms of their submission to him; for they
demanded that they might be made free from the legal contribution
of alms, and from observing the appointed times of prayer; that
they might be allowed to keep their idol al Lit for a certuin time
(Prelim. Disc., p. 39), and that their territory might be declared a
place of security, and not be violated, like that of Makkah, &c. And

L&
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to swerve from the instructions which we had revealed
unto thee, that thou shouldest devise concerning us a
different thing; and then would they have taken thee for
their friend : (76) and unless we had confirmed thee, thou
hadst certainly been very near inclining unto them a little,
(77) Then would we surely have caused thee to taste the
punishment of life and the punishment of death; and
thou shouldest not have found any to protect thee against
us. (78) The unbelievers had likewise almost caused thee
to depart the land, that they might have expelled thee
thence: but then should they not have tarried therein

they added, that if the other Arals asked him the reason of these
concessions, he should say that God had commanded Lim so to do.
According to which explication it is plain this verse must have been
revealed long after the Hyjra.

“Some, however, will have the passage to have been revealed at
Makkah, on occasion of the Quraish, who told Muhammad they
would not suffer him to kiss the black stone in the wall of the
Kaabuh, unless he also visited their idols and touched them with
his hand, to show his respect.”

Muir refers this passage to the compromi-e which Muhammad
made with idolatry at Makkah in the sixth year of his mission.
Certainly the explanations of the commentators, as given by Sale,
are; to say the least, very improbable. But the passage carries with
it a definite meaning when applied to the “lapse ot Muhammad.”
For the whole story, with the authorities of the same, the reader is
referred to Muir’s Life of Mahomet, vol. ii. chap. v.; see also notes
on chap. xxii. §3, 54, and chap, liii. 19-23.

(77) The punishment of life and . . . death, viz., “both of this life
and the next. Some interpret the first of the punishment in the
next world, and the latter of the torture of the sepulchre.”—Sale,
Baidhd i,

(78) Hud likewise almost caused thee to depart, &c. * The com-
mentators differ as to the place where this passage was delivered and
the occasion of it.  Some think it was revealed at Makkah, and that
it refers to the violent enmity which the Quraish bore Muhammad,
and their restless endeavours to make him leave Makkah, as he
was at length obliged to do. But as the persons here spoken of
seem not to have prevailed in their project, uvthers suppose thar the
verse was revealed at Madina, on the foliowing occasion : The Jews,
envious of Muhammad’s good reception and stay there, told him, by
way of counsel, that Syria was the land of the prophets, and that
if he was a prophet he ought to go thither. Mubammad, seriously
reflecting on what they had said, began to think they had advised
him well, and actually set out and proceeded a day’s journey on his
way to Syria ; whereupon Gud acquainted him with their design by



SIPARA XV.] ( 69 ) [cHAP. xVIIL

after thee, except a little while. (79) This is the method
of dealing which we have prescribed ourselves in respect
to our apostles, whom we have already sent before thee:
and thou shalt not find any change in our prescribed
method.

Il (80) Regularly perform thy prayer at the declension
of the sun, at the first darkness of the night, and the
prayer of daybreak; for the prayer of daybreak is borne

the revelation of this verse, and he returned to Madina.”—Sale,
Bawdhdwr, Jaldluddin.

These interpretations of the commentators have a suspicious look
here. The first could only apply if shown that Muhammad ever
did meditate leaving Makkah betore the Hijra, which we have no
reason to believe. The second is not only without historical basis,
but in itself improbable. A bletter meaning is suggested by what
follows : that, should he leave the unbelievers, as he was tempted
to do by their obstinate unbelief, the result would be speedy destruc-
tion to the unbelievers, as Lot’s leaving Sodom had been the pre-
cursor of the divine vengeance on the Sodomites, or as Shuaib’s
departure from the Midianites was followed by a pestilent storm
from heaven, &c. (see chap. vii. 81-94).

Except a hittle wiile.  “"This was fulfilled, according to the former
of the above-mentiimed explications, by the loss of the Quraish at
Badr ; and, according to the latter, by the great slaughter of the
Jews of Quraidha anud al Nadhir.”—S de.

This pretended fulfilment confutes the explications referred to by
Sale above. The first contradicts the terms of the text, which
plainly make the threatened punishment to depend upon their
success in persuading Muhammad to leave Makhah. As they did
not succeed, and the text implies that they did not, we mu-t believe
the threat never could have liad a fulfilment. The same statement
applies to the second explanation of the commentators, which implies,
contrary to the purport of the text, that Muhammad actually left
Madina.

(80) The declension of the sun, i.e., “at the time of noon-prayer,
when the sun declines from the meridian ; or, as some choose to
translate the words, at the setting of the sun, which is the time ot the
firat evening prayer.”—udale.

First darkuess. *“The time of the last evening prayver.”—Sale.

Prayer of daybreak. “ Literally, the rearing of the daybreak;
whence some suppose the reading of the Qurdn at that time i- here
meant.”—Sule.

It seems clear from this passage that Muhammad first observed
the Jewish hours of prayer.

Borne witness unto by the angels, viz., “ the gnardian angels, who,
according to some, are relieved at that time; or else the angels ap-
pointed to make the change of night into day, &c.”—Sule, Baididw.

9
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witness unto by the angels. (81) And watch some part of
the night in the same erercise, as a work of supereroga-
tion for thee : peradventure thy Lorp will raise thee to an
honourable station, (82) And say, O Lorp, cause me to
enter with a favourable entry, and cause me to come forth
with a favourable coming forth; and grant me from thee
an assisting power. (83) And say, Truth is come, and
falsehood is vanished : for falsehood is of short continu-
ance. (84) We send down of the Quran that which is
a medicine and mercy unto the true believers; but it
shall ouly increase the perdition of the unjust. (85)
When we bestow favours on man, he retireth and with-
draweth himself wngratefully from wus: but when evil

(81) Fatch some part of the night, &c. This suggests bow the two
hours of prayer added to the Jewish times of prayer had their rise.
They were first supererogatory and atterwards were made necessary.

Thy Lord will rase thee, c. ** According to a tradition of Abu
Huraira, the honouruble station here intended is that of intercession
for others.” — Sale, Jaldluddin.

Rodwell thinks the station has reference to the nearncess of the
believer to God. attained in spiritual ecstasies, &c.

(82) Cause me to enter, &c. “ That is, grant that I may enter my
grave with peace, and come forth from it at the resurrection with
lionour and satisfaction. In which sense this petition is the same
with that of Balaum, ¢ Let me die the death of the righteous, and let
my last end be like his’ (Numb. xxiii. 10).

*“But as the person here spoken to is generally supposed to be
Muhammad, the commentators say he was commanded to pray in
these words for a safe departure from Makkah, and a good reception
at Madina ; or for a sure refuge in the cave, where he hid himself
when he fled from Makkah ; or, which is the more common opinion,
for a victorious entrance into Makkah and a safe return thence.”—
Sule, Batdhdwi, Jaldluddin,

(83) “These words Muhammad repeated when he entered the
temple of Makkah after the taking of that city, and cleansed it of
the 1dols ; a great number of which are said to have fallen down on
his touching them with the end of the stick he held in his hand.”—
Sale, Batdhéwi, and Gagnier's Life of Mahomet, vol. ii, p. 127.

The passage is closely connected with the preceding verse, which
seems to show that both verses have been adapted by the commenta-
tors to various events which might be alluded to, the half-dozen or
more events, to which the former part of this passage is made to
apply (see 7'ufsir-i-Raufi, in loco), indicate that the application of
; e l?tlter portion to the entry of Makkah is purely arbitrary and
anciful.
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toucheth him, he despaireth of our mercy. (86) Say,
Every one acteth after his own manner: but your Logrp
best knoweth who is most truly directed in Ais way.

| (87) They will ask thee concerning the spirit : answer,
The spirit was created at the command of my Lorp: but
ye have no kuowledge given unto you, except a little.
(88) If we pleased, we should certainly take away that
which we have revealed unto thee: in such case thou
couldst not find any to assist thee therein against us,
(89) unless through mercy from thy Lorp; for his favour
towards thee hath been great. (90) Say, Verily if men
and genii were purposely assembled, that they might pro-
dnce a book like this Qurdn, they could not produce one

(86) Lwery one acteth after his own manver, t.e., *“ according to his
judgraent or opinion, be it true or false ; or according to the beut of
his mind and the natural constitution of his body.”—=Sale, Baidhdwr,

(87) The spirit, *‘ or the soul of man. Some interpret it of the
Angel Qabriel or of the divine reveiation.”—Sule.

Rodwell takes the latter view, and fills up the ellipsis by inserting
the word proceedeth instead of was creutetf The Tafsir-i-Husain,
Tafsir-i- Raufi, and the Commentary by Abdul Qadir all agree with
Sale.

At the command, viz., “ by the word Kun, 7.e. Be; consisiing of an
immaterial substance and not generated like the body. But,according
to n different opinion, this passage should be tran<lated, * The spirit
is of those things, the knowledge of which thy Lord hath reserved
to himself.” For 1t is said that the Jews bid the Quraish a-k Muham-
mad to relate the history of those who slept in the cave (see next
chapter), and of Dhu al Qarnain, and to give them an account of the
soul of man ; adding, that if he pretended to answer ail the three
questions, or could answer none of them, they might be sure he was
no prophet ; but if he gave an answer to one or two of the questions,
and was silent as to the other, he was really a prophet. Accord-
ingly, when they propounded the questions to him, he told them the
two histories, but acknowledged his ignorance as to the origin of the
human soul,”—Sale, Buidhdw:.

Ezcept a little.  “ All your knowledge being acquired from the
information of your senses, which must necessarity fail you in
spiritual speculations, without the assistance of divine revelation.”
—Sale, Buidhdw!,

(88) That which we have revealed, viz., “the Qurdn, by razing it
both from the written copies and the memories of men.”—Sale.

This passage again sets forth Muhamwad’s belief in the inspira-
tion of tﬁ: Qurédn. According to the next verse he regarded himself
as a special favourite of God.

(90) See notes on chap. ii. 23, vi. 94, viii. 31, and x. 39.

R
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like unto it, although the one of them assisted the other.
(91) And we have variously propounded unto men in this
Quran every kind of ficurative argument; but the greater
part of men refuse o receive it, merely out of infidelity.
(92) And they say, We will by no means believe on thee
until thou cause a spring of water to gush forth for us
out of the earth; (93) or thou have a garden of palm-
trees and vines, and thou cause rivers to spring forth from
the midst thereof in abundance; (94) or thou cause the
heaven to full down upon us, as thou hast given out, in
pieces; or thou bring down Gob and the angels to vouch
Jor thee; (95) or thou have a house of gold; or thou
ascend by a ladder to heaven : neither will we believe thy
ascending thither alone, until thou cause a book to descend
unto us, bearing witness of thee, which we may read.
Answer, My Lorp be praised! Am I other than a man,
sent as an apostle ?

Il (96) And nothing hindereth men from believing,
when a direction is come unto them, except that they
say, HHath GoD sent a man for his apostle 2 (97) Answer,
1f the angels had walked on eaith as familiar inhabitants
thereof, we had surely sent down unto them from heaven
an angel for our apostle. (98) Say, Gop is a sufficient
witness between me and you: for he knoweth and
regardeth his servants. (99) Whom Gob shall direct, he
shall be the 7ightly directed; and whom he shall cause
to err, thou shalt find none to assist, besides him. And

(92-95) These miracles were demanded of Muhammad by the
Quraish of Makkah, and though Muhammad here denies his in-
ability to perform the wonders demanded, eaying, “My Lord be
praised ! Am I other than a man sent as an apostle 1 ” and, not-
withstanding the teaching of ver. 61 above, yet all orthodox Muslims
Lelieve on the testimony of tradition that he actually wrought all
these wonders, See also notes on chap. xiii. 8 and 27.

(95) Newther will we believe thy ascending, dec. 'Lhe allusion is
to Muhammad’s night-journey ; see note on ver. 1 above. This
passage proves Levond rensona{;le dispute that the night-journey was
represented to the Quraish as a real journey and not as a vision. See
note on ver. 1,
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we will gather them together on the day of resurrection,
creeping on their faces, blind, and dumb, and deaf: their
abode shall be hell ; so often as the fire thereof shall be
extinguiched, we will rekindle a burning flame to torment
them. (100) This shall be their reward, because they
disbelieve in our signs, and say, When we shall have been
reduced to bones and dust, shall we surcly be raised new
creatures ?

[ (101) Do they not perceive that Gop, who created the N
heavens and the earth, 7s able to create other bodies, like
their present? And he hath appointed them a limited
term ; there is no doubt thereof: Lut the ungodly reject
the truth, merely out of unbelief. (102) Say, If ye pos-
sessed the treasures of the mercy of my Lorp, ve would
surely refrain from using them, for fear of spending them ;
for man is covetous.

I (103) We heretofore gave unto Moses the power of R }
working nine evident signs. And do thou ask the children

2
2

(99) We wiil gather, &:. See Prelim. Disc., pp. 138~140.

So often us the fire, dc., t.e., “ when the fire shall go out or abate
for want of fuel atter the consumption of the skins and fiesh ol the
damned, we will add fresh vigour to the flames by giving them new
bodies.—Sale.

See chap. iv. 54, and notes on chap. ii. 38.

(101) A lemated term. ¢ Of life or resurreciion.”—Sale.

The lutter is probably the reference intended here. Compare
chap. ii1, g and note.

(102) For fear of spending them, i.e, “lest they should be ex-
hausted.”—Sale.

(103) Nine evident s.gns. “These were, the changing his rod
into a serpent, the making his hand white aud shining, tie
producing locusts, lice, frogs, aud blood, the dividing of the Red
Sea, the bringing water out of the rock, and the shaking of Mount
Sinai over the children of Israel. In lieu of the three last some
reckon the inundation of the Nile, the blasting of the corn, and
scarcity of the fruits of the euth. These words, however, are in-
terpreted by others, not of nine miracles, but of nine commandments,
which Moses gave his people, and were thus numbered up by Mo-
bhammed bhimselt to a Jew, who a-ked him the question, viz, that
they should not Le guilty of idolatry, nor steal, nor commit adul-
tery or murder, nor practise sorcery or usury, nor accuse an inno-
cent man to take away his life, or a modest woman ot whoredom,
nor desert the army ; to which he added the observing of the sab-
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of Israel as fo the story of Moses; when he came unto them,
and Pharaoh said unto him, Verily, I esteemed thee, O
Moses, to be deluded by sorcery. (104) Moses answered,
Thou well knowest that none hath sent down these
evident signs except the LoxD of heaven and earth;
and I surely esteem thee, O Pharaoh, a lost man. (105)
Wherefore Pharaok sought to drive them out of the
land; but we drowned him and all those who were with
him. (106) And we said unto the children of Israel,
after his destruction, Dwell ye in the land: and when the
promise of the next life shall come to be fulfilled, we will
bring youn both promiscuously fo judgment. We have sent
down the Qurdn with truth, and it hath descended with
truth: and we have not sent thee otherwise than fo be a
bearer of good tidings and a denouncer of threats. (107)
And we have divided the Qurin, revealing it by parcels,
that thou mightest read it unto men with deliberation:
and we have sent it down, causing # to descend as
occaston required. (108) Say, Whether ve believe therein,
or do not believe, verily those who have been favoured
with the knowledge of the scriptures which were revealed
before it, when the same is rehearsed unto them, fall
down on therr faces, worshipping, and say, Our Lokp be
praised, for that the promise of our LorD is surely ful-
filled! (109) and they fall down on #heir faces, weepine ;
and the hearing thereof increaseth their humility. (110)

bath, a8 a tenth commandment, but which peculiarly regarded the
Jews ; upon which answer, it is said, the Jew kissed the Prophet’s
hands and feet.,”~—Sale, B.idhdwi.

Ask the children of Israel. See note on chap. vi. 20,

“Some think these words are directed to Moses, who is hereby
commanded to demand the children of Israel of Pharaoh, that he
might let them go with him.” —Sale, Baidhdwi.

(106) Ducell ye wn the land. The impression is left on the mind
here that the land referred to by Mubammad wus the land of the
Pharaohs, See note on chap. vii. 137.

(107) We have divided the Qurdn, d:c. See Prelim. Disc., p. 108.

(108) The persons aliuded to here were Jews or Jewish converts,
who either believed or pretended to believe in Muhammad as the
promised Messiah. See note on chap. vi. zo.
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Say, call upon Gop, or call on the Merciful: by which-
soever of the two names ye invoke him, it s equal ; for he
hath most excellent names. Pronounce not thy prayer
aloud, neither pronounce it with too low a voice, but
follow a middle way between these: (111) and say, Praise
be unto Gob, who hath not begotien any child; who hath
no partner in the kingdom, nor hath any to protect him
from contempt: and magnify him by proclaiming his
greatness.

(110) God or . . . the Merciful. * The infidels hearing Mu.
hammed say, O God, and O Merciful, imagined the Merciful was
the name of a deity different trom God, and that he preached the
worship of two, which occasioned thia pas-age. See chap. vii. 181.”
—S8ale.

Follow a midile uay, dc.  *“ Neither so loud that the infidels
may overhear thee, and thence tuke occasion to blaspheme and
scoff ; nor so softly as not to be heard Ly the assistants. Some
suppose that by the word prayer in this place is meant the reading
of the Qurdn.”—=Sale.

Rodwell tells us this was in imitation of the practice of the
Jews,

(111) Compare chap. iii. 39, v. 19 and 79, and vi. 101.
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CHAPTER XVIIL
EXTITLED SURAT AL KAHAF (THE CAVE).

Revealed at Makkah.

INTRODUCTION.

Tris chapter might be called the chapter of wonderful stories. It
owes its name to one of these—the story of the sleepers in the cave,
which is the story of the Seven Sleepers of Christian tradition em-
bellished by Muhammad with an Islamic colouring, (See notes on
vers, 8-12)

This story is remarkable, in that it throws some light on the
habit the Prophet of Makkah had of delaying to answer difficult
questions till the following day, on the pretence of not yet havinyg
received the answer by revelation. In this instance, if we are to
believe the commentators, he had to wait ten days for the required
answer, at which time he proclaims himself rebuked by Gud for
rashly presuming to command the spirit of revelation ou a morrow
(ver. 23, note). But, judging from the character of the story itself,
we are safe in adopting the opinion that during this interval Mu-
hammad did not despise the scanty mnformation he was alle to
derive from the Christian slaves of his town, some of whom were
in his own houschold.

A remarkable feature of the stories of this chapter is that three
of them are derived from apocryphul sources, viz., the story of the
sleepers, the story of Khidhar (Jeihro), and the story of Alex-
ander’s journeyings, and of his building a barrier to prevent the
incursions of the northern kings of Gog and Magog. All these
stories partake of the character of the marvellous, and carry with
them such an air of vagueness as to leave the impression that
Muhammad’s informants were themselves but ill-informed. We
have already indicated our belief as to the source of this infor-
mation.
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The remaining portions of the chapter are of the usual Makkan
type. The idolaters are warned by the example of rebellious na-
tions in past ages, and especially by that of the lsraelites, who, on
Account of having rejected their prophets, suffered the loss of their
sacred city. On the other hand, the faithful are encouraged by the
hopes of Paradise.

Probable Dates of the Revelations.

The whole of this chapter belongs to Makkuh. Tt is true some
authorities would refer the exhortation of ver. 27 to Madina, but
other authorities place it among the Makkan revelations, while
there is nothing in the sentimeut of that veise which might not
have been uttered at any time and in any place. Occurring as it
does in the midst of Makkan revelations, it is more natural to count
it among them than forcibly to transfer it to Madina,

Beyound the style of the chapter and the spirit of the addresses
to the Quraish there is little upon which to fix a date for the com-
position. These are, however, quite decisive for a period anterior
to the Ban of the Hashimites. The intercourse with Jews and
Christians, through whom most of the matter of this chapter was
derived, would also po:nt to a period when Muhammad had gained
converts and adherents from among these, We conclude, therefore,
that the main portion of this chapter should be assigned to about
the sixth year of Muhammad’s ministry at Makkah. The stories of
Khidbar and of Alexander may, however, belong to some other
period, their presence here being accounted for by the purpose of the
compilers to bring together these marvellous stories in the same
chapter, I confess, however, that this is simply conjecture,

Principal Subjects.

VERSES3
God praised for the gift of the Qurdn . . 1
The Qurén a wainer to unbelievers and 5,00(1 tlulngs to the
faithful . 2
Those who say God has sons or daughters are lmu 3.4
Muhammad grieves for the unbelief of his people . . 5
Earth’s adornment to be reduced to dust . . . . 6,7
The story of the companions of the cave §-22
Muhammad rebuked for pronnsm" a revelatxon on a ﬁxul
date . . . . . 23
The sleepers of the cave sleep 309 yems . . . 24
Times and seasons are in God’s hands . . . . . 2
None can change the Qurén . . . 26
The pious are the Prophet’s guurdiuns . . . 27
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VERSFS
Truth is from the Lord . . 28
Sufferings of the wicked contrasbed “nh the rewards ot the
rlghteous . . . . . . . 28-30
The parable of the two men . . . . . . 31-42
Lafe on earth likened to water from hea\ en . . . . 43
Good works better than wealth and children . . . 44
Mankind assembled on the judgment-day . . 45
The manner of the judgment—the book of peraonal action
delivered . . . . . . . 46, 47
Iblis refuses to worshlp Adam . . . 48
Genii, the offspring of Satan, not present at the c1eamon . 49
Idol-worshippers deserted bw their idols in the judgment . 50
The wicked doomed to hell-fire . . . . . 51
The Qurén rejected by men through unbehef . . . 52,53
Prophem are sent with threats and good news . . . 54
The sin of apostasy . . . . . . . 55-57
Unbelief destroyed the former cmes . . . . . 53
Moses and Joshua visit Khidhar . . . . . . 59-64
Moses desires to be taw'ht by Khidhar . 63
Khidhar, knowing \Iosess 1nab1hty to receive hlS w Nlom,
yields to his importunity . 66-69

Ile scuttles a boat, kills a man, and bullds 1 tottermg w a.ll 70-76

Kuidhar refuses to comununicate further with Moses on

" accouut of his protests against his conduet, but con-
descends to explain his conduct . . . . . 77-81

Dhu al Qarnain journeys to the setting sun . . 82-84

He finds a people, whom he is permitted to treat as he vull 85-87

le travels east and north, where he finds an ignorant race,

who plead his protection against Gog and Magog . . 88-93
He builds a rampart against tlxun . . 04-96
Gog and Magog to be let loose before the Judgmentpda) . 9799
Rewards and pumshments in the judgment . . 100-108
Were the ocean ink, it would not suffice to write all the

words of God . . . . . . . . 109
Mubammad only a mortal man . . . . . . 110

IN THE NAME OF THE MOST MERCIFUL GOD.

Il (1) Praise be unto Gobn, who hath sent down unto
his servant the book of the Qurdn, and hath not inserted
therein any crookedness, (2) but kath made it a straight
rule: that he should threaten a grievous punishment unto
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the unbelievers, from his presence; and should bear good
tidings unto the faithful, who work righteousness, that
they should receive an excellent reward, namely, paradise,
wherein they shall remain for ever: (3) and that he
should warn those who say, Gop hath begotten issue;
(4) of which matter they have no knowledge, neither
had their fathers. A grievous saying ¢ 4s, which pro-
ceedeth from their mouths: they speak no other than a
lie. (5) Peradventure thou wilt kill thyself with grief
after them, out of thy earnest zeal for their conversion, if
they believe not in this new revelation of the Qurdn. (6)
Verily we have ordained whatsoever is on the earth for
the ornament thereof, that we might make trial of men,
and see which of them excelleth in works: (7) and we
will surely reduce whatever is thereon to dry dust. (8)
Dost thou consider that the companions of the cave, and
Al Ragim, were one of our signs, and a great miracle 2 (9)

(3) Those who say, God hath begotten issue. See notes on chap.
iv. 169, v. 19 and 79, and vi. 101. The passage may ailude to
Christians, but more probably to the 1dolaters of Makkah, who
called the angels the daughters of God.

(5) New revelation. It was new to the Arabs, but, according to
Muhammad’s uniform claim, not new to Jews and Chri-tians.

(8) Companions of the cave. *These were certain Christian youths,
of a good family in Ephesus, who, to avoid the persecution of the
Emperor Decius, by the Arab writers called Decianus, hid themselves
in a cave, where they slept for a great number of years.

“This apocryphal story (for Baronius, Martyrol, ad 27 Julii, treats
it as no better, and Father Marracci acknowledges it to be partly
false, or at least doubtful, though he calls Hottinger a monster of
impiety, and the off-scum of heretics, for terming it a fable) was
borrowed by Muhammad from the Chiistian traditions (vide Greg.
Turon et Simeon, Mectaphraste), but has been embellished by him
and his followers with several additional circumstances”—Sale,
Baidhdwi, Jaldluddin.

Al Ragim. “What is meant by this word the commentators
cannot agree. Some will have 1t to be the name of the mountain
or the valley wherein the cave was; some say it was the name of
their dog ; and others (who seem to come nearest the true signifi-
cation) that it was a hrass plate or stone table placed near the
mouth of the cave, on which the names of the young men were
written.

There are sonie, however, who take the companions of Al Raqim
to be different from the seven sleepers: for they say the former
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When the young men took refuge in the cave, they said,
O Lorp, grant us mercy from before thee, and dispose
our business for us to a right <sue. (10) Wherefore we
struck their ears with deafness, so that they slept without
disturtance in the cave for a great number of years: (11)
then we awaked them, that we might know which of the
two parties was more exact in computing the space which
they had remained there.

Il (12) We will relate unto thee their history with truth.
Verily they were young men who had believed in their
Lorp; and we had abundantly directed them ; (13) and
we fortified their hearts with constancy when they stood
before the tyrant ; and they said, Our Lorp is the Lorp of
heaven and earth; we will by no means call on any god
besides him, for then should we surely utter an extrava-
gance. (14) These our fellow-people have taken other gods
besides him, although they bring no demonstrative argu-
ment for them; and who is more unjust than he who
deviseth a lie concerning Gop ? (15) Aud they said the one

were three men who were driven by ill weather into a cave for
shelter, and were shut in there by the falling down of a vast stone,
which stopped the cave’s mouth ; but on their begging God’s mercy,
and their relating each of them a meritorious action which they
hoped might entile them to it, were miraculously delivered by the
rock’s rending in sunder to give them passage.”~—Sale, Baidhdwi.

(11) The two parties, viz., “of the sleepers themselves, or others,
who were divided in opinion as to the length of their stay in the
cave.”—SNale.

(12) We will relate unto thee their history with truth. Muhammad
relates this story, which he received from Chrstian tradition, as
coming from God for his own instruction! Was there no element
of fabrication and conscious imposition here? Can any one conceive
of such conduct apart from a purpose to deceive ?

13) We will by no means. &¢.  The language used by Muhammad
in his addresses to the Quraish is here put into the mouths of the
seven sleepers.

(14) Our fellow-people. The word fellsw in Sule's translation i3
misleading. These young men are conceived of here as divine mes-
sengers, and “ our people” is the usual term whereby the Qurin
designates the people to whom the prophets were sent.

Beside him, dc. These young men were Muslims, bringing to
mankind verbatim the very message Muhammad brought to the
Quraish,
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10 the other, when ye shall separate yourselves from them,
and from the deities which they worship, except Gop, fly
into the cave: your Lorp will pour his mercy on you
abundantly, and will dispose your business for you to
advantage. (16) And thou mightest have seen the sun
when it had risen to decline from their cave towards the
right hand, and when it went down to leave them on the
left hand : and they were in the spacious part of the cave.
This was one of the signs of Gop. Whomsoever Gobp shall
direct he shall be rightly directed, and whomsoever he shall
causc to err thou shalt not find any to defend or to direct.

 (17) And thou wouldest have judged them to have
been awake while they were sleeping; and we caused
them to turn themselves to the right hand and to the left.
And their dog stretched forth his forelegs in the mouth of
the cave: if thou hadst come suddenly upon them, verily

(15) When ye shall separate, dc. According to the Tafsir-i-Ruuf,
these words were spoken by the eldest of the seven, whose name was
Yamlikha. The names of the remaining six were Muksalmina,
Masalina, Marnush, Barnish, Shazlis, and Kamartfis, and the name
of their dog Qatmir. The same authority, however, gives another
list differing somewhat from this.

(16) Thou maghtest have seen the sun,dc. * Lest it should be offen-
sive to them, the cave opening towards the south.”—Sale.

The spacious part, i.e., ““in the midst of it, where they were incom-
moded neither by the heat of the sun nor the closeness of the cave.”
—S8ale, Baidhdun.

(17) To have been awake. “ Because of their having their eyes
open, or their frequent turning themselves from one side to the
other.”—Sale, Baidhdwr,

We caused them to turn. * Lest their lying so long on the ground
should consume their flesh.”—Sale, Baidhiwr, Jaldluddsn.

Their dog.  * This dog bad followed them as they passed by him
when they fled to the cave, and they drove him away, whereupon
God caused him to speak, and he said, ‘I love those who are dear
unto God ; go to sleep therefore, and T will guard you.” But some
say it was a dog belonging to a shepherd who followed them, and
that the dog followed the shepherd, which opinion is supported by
reading, as some do, kdltbohum, their dog’s master, instead of
kalbohum, ¢their dog’ Jaldluddin adds, that the dog behaved as
his masters did, in turning himself, in sleeping, and in waking.

“The Muhammadans have a great respect for this dog, and allow
him & place in paradise with some other favourite brutes ; and they
have a sort of proverb which they use in speaking of a covetous per-

VOL. IIL F
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thou wouldest have turned thy back and fled from them,
and thou wouldest have been filled with fear at the sight
of them. (18) And so we awaked them from their sleep,
that they might ask questions of one another. One of
them spake and said, How long have ye tarried here?
They answered, We have tarried a day, or part of a day.
The others said, Your LoRD best knoweth the ¢time ye have
tarried : and now send one of you with this your money
into the city, and let him see which of its tnhabitants hath
the best and cheapest food, and let him bring you pro-
vision from him, and let him behave circumspectly, and
not discover you to any one.

son, ¢ that he would not throw a bone to the dog of the seven sleepers;’
nay, it is said that they bave the superstition to write his name,
which they suppose to be Qatmir (though eome, as is observed above,
think he was called al Ragim), on their letters which go far, or which
pass the sea, as a Protection, or kind of talisman, to preserve them
fiom miscarriage.”—Sale, Baidhdwi. See also La Roque, Voy. de
U Arabie Heur., p. 74.

The reading kdlibohum is without any good authority, and was
robably invented to avoid the ductrine, otherwise to be inferred
rom the text, that at least one unclean beast is to be found in Para-

dise.

Thou wouldest have been filled with fear, dc. “For that God had
given them terrible countenances, or else because of the largeness of
their bodies, or the horror of the place.

“It is related that the Khaliiab MuAviah, in an expedition he
made against Natolia, passed by the cave of the seven sleepers, ana
would needs send somebody into it, notwithstanding Ibn Abbds
remonstrated to him the danger of it, saying that a better man than
him (meaning the Prophet) had been forbidden to enter it, and re-
peated this verse ; but the men the Khal{fah sent in had no sooner
entered the cave than they were struck dead by a burning wind.”—
Sule, Bard/dws.

This story exaggerates even the text, and illustrates how wild the
rlevels of the traditionists became whilst they dwelt in this congenial
clime.

(18) The time ye have tarried. * As they entered the cave in the
morning, and waked about noon, they at first imagined they had
slept half a day, or a day and a hulf at most, but when they
found their nails and bair grown very long, they used these words.”
—Sale, Baidhgwr,

The caty. “ Which some coinmentators suppose was Tarsus.”—Sale.
The story requires it to be Ephesus.
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Il (19) Verily if they come up against you they will Mumoieor
stone you, or force you to return to their religion, and """ Qond
then shall ye not prosper for ever. (20) And so we made
their people acquainted with what had happened to them,
that they might know that the promise of Gop is true,
and that there is no doubt of the Jast hour, when they
disputed among themselves concerning their matter. And
they said, Erect a building over them; their Lorp best
knoweth their condition. Those who prevailed in their
affair answered, We will surely build a chapel over them.

(21) Some say the sleepers were three, and their dog was
the fourth, and others say they were five, and their dog was
the sixth, guessing at a secret matter; and others say they
were seven, and their dog was the eighth. Say, My Lorp
best knoweth their number: none shall know them except

(19) This verse marks the middle of the Qurdn, attained by count-
ing the letters of the Arabic text.

(20) That they might know, &e. * The long sleep of these young
men, and their waking after so many years, being a representation
ot the state of those who die, and are afterwards raised to life.”—Sale.

isputed . . . concerning the matter, i.e.,* concerning the resurrec-
tion, some saying that the souls only should be raised, others that
they should %)e raised with the body; or concerning the sleepers,
after they were really dead ; one saying that they were dead, and
another that they were only asleep ; or else concerning the erectiny
a building over thew, as it follows in the next words ; some advising
a dwelling-house to be built there, and others a temple.”—Sale,
Bavdhdwr.

We will surely build a chapel. Literally, ¢ masgjid, or a place of
worship. “ When the young man who was sent into the city went
to pay for the provision he had bought, his money was 8o old, being
the coin of Decianus, that they imagined he had found a treasure,
and carried him before the prince, who was a Christian, and having
heard his story, sent some with him to the cave, who saw and spoke
to the others, after which they fell asleep again and died, and the
prince ordered them to be buried in the same place, and built a
chapel over them.”—Sale.

(21) Their dog the fourth. ¢ This was the opinion of Sayad, a
Jacobite Christian of Najrdn.”—Sale, Baidhdws.

Their dog was the sizth. * This was the opinion of certain Chris-
tians, and particularly of a Nestorian prelate.”—Sale, Baidhdwi.

Their dog was the eighth. * This is the true opinion.”— Sale, Bai-
dhéwi.

None shall know. The fair inference from this statement is that
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a few. (22) Wherefore dispute not concerning them, ex-
cept with a clear disputation, according to what hath been
revealed unto thee, and ask not any of the Christians con-
cerning them. (23) Say not of any matter, I will surely
do this to-morrow, unless thow add if Gop please. And
remember thy LorD when thou forgettest, and say, My
Lorp is able to direct me with ease, that I may draw near
unto the truth of this matter rightly. (24) And they
remained in their cave three hundred years, and nine
years over. (23) Say, Gop best knoweth how long they

the number was not made known even in the Qurin. Mubammad’s
purpose evidently was to be non-comuittal on this subject.

(22) Ask mot any of the Christiuns, &c. One would have thought
the Christians best qualified to attest the truth of a story based upon
their own tradition. It cannot be doubted that Muhammad here
dehberately casts discredit on those who were alone competent to
expose the source ot his revelation.

(23) Say not I will surely do this to-morrow, &e. “It is said that
when the Quraish, by the direction of the Jews, put the three ques-
tions above mentioned to Muhammad, he bid them come to him the
next day and he would give them an answer, but added not if it
please God,’ for which reason he had the mortification to wait above
ten days before any revelation was vouchsafed him concerning those
matters, so that the Quraish triumphed, and bitterly reproached him
as a liar; but at length Gabriel brought him directions what he
should say, with this admonition, however, that e should not be so
confident for the future.”—Sale, Buidhdwr, Jaldluddin.

When thou forgettest. Sale anlies these words to the Prophet’s for-
getting to say, “ If God please,” but the text requires that these words
be applied to the story just related. Does not this passage suggest
the use Muhammad made of the delay he sought on this occasion?
And is it not reasonable to believe that the various numbers of verse
21 represent the various renderings of the story as he heard it now
from one informant and again from another? We should like to
know how the apologists would account for all the circumstances of
this piece of garbled Chrstian tradition in accordance with their
belief in Mubammad’s honesty and sincerity.

(24) Three hundred years, and nine years over. “Jaldluddin sup-
poses the whole space was three hundred solar years, and that the
odd nine are added to reduce them to lunar years.

* Some think these words are introduced as spoken by the Chris-
tians, who differed among themselves about the time, one saying it
was three hundred years, and another three hundred and nine years.
The interval between the reign of Decius and that of Theodosius the
younger, in whose time the sleepers are said to have awaked, will
not allow them to have slept quite two huudred years, though
Muhammad is somewhat excusable, since the number assigned by
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continued fhere: unto him are the secrets of heaven and
earth known; do thou make him to see and to hear. The
snhabitants thereof have no protector besides him, neither
doth he suffer any one to have a share in the establishment
or knowledge of his decree. .
| (26) Read that which hath been revealed unto thee of R 1’
the book of thy LorRD without presuming to make any
change therein. There is none who hath power to change
his words; and thou shalt not find any to fly to besides
him if thou attempt it. (27) Behave thyself with con-
stancy towards those who call upon their Lokp morning
and evening, and who seek his favour; and let not thine
eyes be turned away from them seeking the pomp of. this
life, neither obey him whose heart we have causaed to
neglect the remembrance of us, and who followetk his
lusts, and leaveth the truth behind him.
Il (28) And say, The truth ¢s from your Lorp, wherefore sovws
let him who will believe, and let him who will be incredu-

Simeon Metaphrastes is three hundred and seventy-two years.”—
Sale, Greg., Turan., et Stmeon Metaphras.

This passage is fatal to Muhammad’s inspiration. According to
this account the seven sleepers awoke about ten years before Mu-
hamimad’s birth.

(25) Do thou make him to see and to hear. “This is an ironical
expression, intimating the folly and madness of man’s presuming to
instruct God.”—S8ale, Buidhdwr, Jaldluddin.

Rodwell translates, ¢ Look thou and hearken unto him alone,” but
admits the possibility of rendering as in the text.

(26) None hath power to change his words. “ As the unbelievers
would persuade thee to do.”—Sale.

This passage may be fairly quoted against those who claim that
the corrupters of Scripture have succeeded in so corrupting the
Jewish and Christian Scriptures as to render them unworthy of
credit. Ifthe great Prophet of Isl4m could not have changed the
Word of God, had he attempted it, how much less likely wicked Jews
and Christians should succeed.

(27) Sceling the pomp. * That is, despise not the believers becauce
of their meanness, nor honour the rich because of their wealth and
grandeur.”—Sale.

Him whose heart, &c. “ The person more particulariv intended
here, it is said, was Ummaya Ibn Kbalf, who desired Muhammad to
discard his indigent companione out of respect to the Quraish, See
chap. vi. §1.”—Sale.
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lous. We have surely prepared for the unjust hell-fire,
the flame and smoke whereof shall surround him like a
pavilion ; and if they beg relief they shall be relieved with
water like molten brass, which shall scald their faces, Oh,
how miserable & potion, and how unhappy a couch! (29)
As to those who believe and do good works, we will not
suffer the reward of him who shall work righteousness to
perish; (30) for them are prepared gardens of eternal
abode, which shall be watered by rivers; they shall be
adorned therein with bracelets of gold, and they shall be
clothed in green garments of fine silk and brocades,
reposing themselves therein on thrones. Oh, how happy
a reward, and how easy a couch!

Il (31) And propound unto them as a parable two men,
on the one of whom we had bestowed two vineyards, and
had surrounded them with palm-trees, and had caused
corn fo grow between them. Each of the gardens brought
forth its fruit every season, and failed not at all ; (32) and
we caused a river to flow in the midst thereof: and he

30) Gardens. See note on chap. ix. 73.

rocades. Rodwell says this word and the words for paradise and
cups, in chap. liv,, are all of Persian origin, showing whence Muham-
mad obtained his sensual heaven.

(31) 4 parable of two men. *Though these seem to be general
characters only, designed to represent the different end of the wicked
and of the good, yet it is supposed by some that two particular per-
sons are here meant. One says they were two Israelites and brothers,
who had a considerable sum left them by their father, which they
divided between them, and that one of them, being an unbeliever,
bought large fields and possessions with his portion, while the other,
who was a true believer, disposed of his to pious uses ; but thatin the
end the former was ruined and the latter prospered. Another thinks
they were two men of the tribe of Makhzim : the one named al Aswad
Ibn Abdul Ashad, an infidel, and the other Abu Salma Ibn Abdul-
lah, the husband of Omm Salma (whom the Prophet married after
his death), and a true believer.”—Sule, Baidhdwi.

Compared with any one of the parables of Jesus, the parables of
Muhammad come far short of vindicating his claim that the Qurdn
is incomparable in style and sentiment.

(33) He went into his garden. * Carrying his companion with him,
out of ostentation, and to mortify him with the view of his large
poseessions.”—Sale.



SIPARA XV.] ( 87 ) [cHAP. xvIII.

had great abundance. And he said unto his companion
by way of debate, I am superior to thee in wealth, and
have a more powerful family. (33) And he went into his
garden, being guilty of injustice against his own soul, and
said, I do not think that this garden will decay for ever;
(34) neither do I think that the last hour will come: and
although I should return unto my Loxp, verily I shall find
a better garden than this in exchange. (35) 4nd his com-
panion said unto him, by way of debate, Dost thou not
believe in him who created thee of the dust, and after-
wards of seed ; and then fashioned thee into a perfect man ?
(36) But as for me, Gop is my Lorp; and I will not
associate any other deity with my Lorp. (37) And when
thou enterest thy garden, wilt thou not say, What Gob
pleaseth shall come to pass; there is no power but in Gop
alone? Although thou seest me to be inferior to thee in
wealth and nwmber of children, (38) my LogD is well able
to bestow on me a better gift than thy garden, and to
shoot his arrows against the same from heaven, so that it
shall become barren dust; (39) or its waters may sink
deep into the earth, that thou canst not draw thereof.
(40) And his possessions were encompassed with destruc-
tion, as his companion had forewarned him ; wherefore he
began to turn down the palms of his hands out of sorrow
and regret for that which he had expended thereon; for
the vines thereof were fallen down on their trails : and he
said, Would to Gop that I had not associated any other
deity with my Lorp! (41) And he had no party to assist

(34) Neither do I think the last hour will come. This shows de-
cidedly that this parable is directed against the prosperous Makkans,
who refused to believe in the doctrine of the resurrection, and, at
the same time despised the poor Muslims. See chap. ii. 211, and
xi. 8-11. The passage is not therefore of Madina origin. )

Ishall find a better garden. * Vainly imagining that his prosperity
was not so much the free gift of God as due to his merit.”—Sale,
Baidhdwr,

(35-42) These words were intended to serve the double purpose
of comforting poor believers and rebuking the vainglory of the un-
believing Quraish.
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him besides Gop, neither was he able to defend himself
against his vengeance. (42) In such case protection de-
longeth of right unto GoD alone; he is the best rewarder,
and the best giver of success.

il (43) And propound to them a similitude of the pre-
sent life. J¢ us like water which we send down from
heaven ; and the herb of the earth is mixed therewith,
and after it hath been yreen and flourishing, in the morning
it becometh dry stubble, which the winds scatter abroad ;
and Gob is able to do all things. (44) Wealth and children
are the ornament of this present life; but good works,
which are permanent, are better in the sight of thy Lorb,
with respect to the reward, and better with respect to hope.
(45) On a certain day we will cause the mountains to pass
away, and thou shalt see the earth appearing plain and
even ; and we will gather mankind together, and we will
not leave any one of them behind., (46) And they shall
be set before thy LorD in distenct order, and he shall say
unto them, Now are ye come unto us naked, as we created
you the first time, but ye thought that we should not per-
form our promise unto you. (47) And the book wherein
every one's actions are recorded shall be put into his hand ;
and thou shalt see the wicked in great terror because of that
which s written therein, and they shall say, Alas for us!
what meaneth this book? it omitteth neither a small
action nor a great one, but it compriseth the same; and
they shall find that which they have wrought, present
before their eyes : and thy LoRD will not deal unjustly with
any one.

II (48) Remember when we said unto the angels, Wor-
ship ye Adam: and they all worshipped A¢m, except Iblis,

(43) Compare Psalm xc. 3-9.

(45) We will cause the mountains to pass away. *For being torn
up by the routs, they shall fly in the air and be reduced to atoms.”
—Sale, Baidhdwi. See Prelim. Disc., p. 135.

(47) The book, dc. See Prelim. Disc., p. 144.

(;'8) Except Ibiis. Sece notes on chap. 1i. 34, and vii. 11-19.

ho was one of the genii. “Hence some imagine the genii are a
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who was one of the genii, and departed from the command
of his Lorn. Will ye therefore take him and his offspring
for your patrons besides me, notwithstanding they are
your enemies? Miserable shall such a change be to the
ungodly ! (49) I called not them to be present at the
creation of the heavens and of the earth, nor at the crea-
tion of themselves, neither did I take those seducers for
my assistants.  (50) On a certain day God shall say unfo
the tdolaters, Call those whom ye imagined fo be my com-
panions o protect you : and they shall call them, but they
shall not answer them; and we will place a valley of
destruction between them.

Il (51) And the wicked shall see Aell-fire: and they
shall know that they shall be thrown into the same, and

species of angels, Others suppose the devil to have been originally
a genius, which was the occasion of his rebellion, and call him the
father of the genii, whom he begat after his fall, it Leing a constant
opinion among the Muhammadans that the ancels are impeccable,
and do not propagate their species.”—S8ale, Juldluddin.

See also Prelim. Disc., pp. 119~121 and 147.

His offspring.  Some commentators understand this to mean those
who are subject to the command of the Evil One ; but most writers
understand the words literally. They say that God created his wife
out of a portion of his left side, with whom he lived in a wilderness,
and by whom were born to him (1) Ligis, who brings to the mind
foolishh imaginations during ceremonial washings ; (2) Dalhdn, who
endangers the believer when at prayers; (3) Zahinar, who teaches
lying and cheating in the market-places; (4) Aaur, who shows the
way to leechery ; (g) Widsim, who eats with the man who does not
say bismilloh ; (6) Madhash, who dazes the mind of the learned;
(7) Bashar, who afflicts and persecutes those who are the children of
sorrow and calamity ; and, (8) Mansut, who is the author of lies.
See the Tufsir-i-Raufi, in loco.

(49) I called not, dc. The infidels fancied the genii were ac-
qluainted with the secrets of divinity, and this passage meets the
claim by denying their existence when God created the heaveuns and
the earth.—7'afsir-i- Raufi.

This passage, including the preceding verse, contradicts the opinion
of those who fancy the earth to have been inhabited by genii before
man was created.

(50) Call those, dc. See chap. xvi. 88, 89,

4 valley . . . between, t.e., “{’)etween the idolaters and their false
gods. Some suppose the meaning is no more than that God will set
them at variance and division.”—Sale.

Lo
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they shall find no way to avoid it. (52) And now have
we variously propounded unto men, in this Qurdn, a par-
able of every kind; but man cavilleth at most things
therein. (53) Yet nothing hindereth men from believing,
now a direction is come unto them, and from asking par-
don of their LORD, excepting that they wait until the
punishment of their predecessors come fo be inflicted on
them, or that the chastisement of the next life come upon
them publicly. (54) We send not our messengers, but to
bear good tidings, and to denounce threats. Those who
believe not dispute with vain arguments, that they may
thereby render the truth of no effect; and they hold my
signs, and the admonitions which have been made them,
in derision. {53) And who is more upjust than he who
hath been acquainted with the signs of his Lorp, and re-
tireth afar off from the same, and forgetteth that which
his hands have formerly committed. Verily we have cast
veils over their hearts, lest they should understand tke
Qurdn, and into their ears thickness of hearing; (56) if
thou invite them to the ¢rue direction, yet will they not
therefore be directed for ever. (57) Thy Lokp ¢s gracious,
endued with mercy ; if he would have punished them for
that which they have committed, he would doubtless have
hastened their punishment: but a threat kath been de-
nounced against them, and they shall find no refuge, besides
him. (58) And those former cities did we destroy when
they acted unjustly; and we gave them previous warning
of their destruction.

| (59) And remember when Moses said unto his servant
Joshua the son of Nun, I will not cease to go Jorward, until

(54) This passage is abrogated by every passage of the Qurén ex-
horting the faithiul to fight for the faith, especially by chap. ix. 5.

(55) We have cast veils, &c. Compare Isa. vi1 g, 10. .

(57) A threat, dc., viz., “ of their calamity at Badr (for the Quraish
are the infidels here intended), or their punishment at the resurrec-
tion.”—Sale, Baidhdwt. ,

(58) The former cities, i.c., the Adites, Thamudites, Sodomites, &c.
See chap. vil, 66, &c.
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I come to the place where the two seas meet; or I will
travel for a long space of time. (60) But when they were
arrived at the meeting of the two seas, they forgot their
fish, which they had taken with them ; and the fish took its
way freely in the sea. (61) And when they had passed
beyond that place, Moses said unto his servant, Bring us
our dinner; for now are we fatigued with this our journey.
(62) His servant answered, Dost thou know what has

(59) The place where two seas meet. The commentators say these
two seas were the Mediterranean and the Persian. Some, however.
feeling that this is not quite satisfactory, understand the expression
as figurative of the meeting of Moses and Khidhar, who are hikened
to the two oceans of human and divine knowledge ! This mystical
interpretation 13 not in favour with the orthodox, who do not feel
obliged even to mention the seas by name.

A long space of time. “The original word properly signifies the
space of eighty vears and upwards. To explain this long passage the
commentators tell the following story. They say that Moses onuce
preaching to the people, they admired his knowledge and eloquence
so much, that they asked him whether he knew any man in the world
who was wiser than himself : to which he answered in the negative:
whereupon God, 1n a revelation, having reprehended him for i<
vanity (though some pretend that Moses asked God the question of
his own accord), acquaipted him that his servant Khidliir was more
knowinyg than he ; and, at Moses’s request, toid him he might find
that person at a certain rock, where the two seas met ; directing him
to take a fish with him in a basket, and that where he missed the
fish, that was the place. Accordingly Moses set out with his servant
Joshua in search of al Khidhar ; which expedition is here described.”
—Sale, Zamakhshari, dc.

Brinckman, in his Notes on Isldm, says this contradicts what
the Bible 1eaches as to Moses’ meekness, ¢ As he is said to have
searched for Khidhar through vanity, hearing he was thought to
be wiser than himself,” but Abdul Qddir explains his journey as
prompted by a desire to learn from one so wise. See ver. 65 below

(60) They forgot their fish. *Moses forgot to inquire concerning
it, and Joshua forgot to tell him when he missed it. It is said that
when they came to the rock, Moses falling asleep, the fish, which
was roasted, leaped out of the basket into the sea; some add, that
Joshua making the ablution at the fountain of life (of which immedi-
ately), some of the water happened to be sprinkled on the fish, which
immediately restored it to life,”—Sale, Baidhdw:, dc.

Freely. “The word here translated freely, signifying also a pipe
ar arched canal for conveyance of water, some have imagined that
the water of the sea was miraculously kept from touching the body
of the fish, which passed through it as under an arch.”—Sale,
Baidhdwi.
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befallen me? When we took up our lodging at the rock,
verily I forgot the fish : and none made me to forget it,
except Satan, that I should not remind thee of it. And
the fish took its way into the sea, in a wonderful manner.
(63) Moses said, This is what we sought after. And they
both went back, returning by the way they came. (64)
And coming to the rock, they found one of our servants,
unto whom we had granted mercy from us, and whom we
had taught wisdom from before us. (65) And Moses
said unto him, Shall I follow thee, that thou mayest teach
we part of that which thou hast been taught, for a direc-
tion unto me? (66) He answered, Verily thou canst not
bear with me: (67) for how canst thou patiently suffer
those things, the knowledge whereof thou dost not com-
prehend ?  (68) Moses replied, Thou shalt find me patient,
if Gop please; neither will I be disobedient unto thee in
anything. (69) He said, If thou follow me, therefore, ask
me not concerning anything, until I shall declare the
meaning thereof unto thee.

Il (70) So they went on by the sea-shore, until they went
up into a ship; and he made a hole therein. And Moses

(63) This vs what we sought after, t.e., this is the sign given to
direct us to our journey’s end. See above on ver. 5g.

(64) One of our servants. “This person, according to the general
opinion, was the prophet al Khidhar, whom the Muhammadans
usually confound with Phineas, Elias, and St. George, saying that
his soul passed by a metempsychosis successively through all three.
Some, however, say his true name was Balya Ibn Malkan, and that
he lived in the time of Afridan, one of the ancient kings of Persia,
and that he preceded Dhu-’l-Qarnain, and lived to the time of Moses.
They suppose al Khidhar, having found out the fountain of life, and
drank thereof, became immortal ; and that he had therefore this
name from his flourishing and continual youth. Vide D’Herbelot,
Bibl. Orient., art. Khedher ; Septemcastrens. de Turcar. Moribus. ;
Busbeq. Epist. 1, p. 93, &c.; Hotting. Hist. Orient., p. 58, &c., 99,
&e., 292, &c.

“Part of these fictions they took from the Jews, some of whom also
fancy Phineas was Elias (R. Levi Ben Gerson in Append., lib. i,
Reg. 1, 27).”—S8ale, Baidhdw:.

(70) Made a hole. * For Khidhar took an axe and knocked out
two of her planks.”—Sale, Baidhdwi.
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said unto him, Hast thou made a hole therein, that thou
mightest drown those who are on board ? now hast thou
done a strange thing. (71) He answered, Did I not tell
thee that thou couldest not bear with me? (72) Moses
said, Rebuke me not, because I did forget; and impose
not on me a difficulty in what I am commanded. (73)
Wherefore they left the ship and proceeded, until they
met with a youth, and he slew him. Moses said, Hast
thou slain an innocent person, without Ais having killed
another ? now hast thou committed an unjust action,

Il (74) He answered, Did I not tell thee that thou sixrzsvia
couldest not bear with me ? (75) Moses said, If I ask thee ~ ™"
concerning anything hereafter, suffer me not to accompany
thee: now hast thou received an excuse from me. (76)
They went forwards, therefore, until they came to the
inhabitants of a certain city: and they asked food of the
inhabitants thereof; but they refused to receive them.
And they found therein a wall, which was ready to fall
down ; and he set it upright. Whereupon Moses said unto
him, If thou wouldest thou mightest doubtless have re-
ceived a reward for it. (77) He answered, This shall be
a separation between me and thee ; bdu¢ 1 will first declare
unto thee the signification of that which thou couldest not
bear with patience. (78) The vessel belonged to certain
poor men, who did their business in the sea: and I was
minded to render it unserviceable, because there was a

(78) And he slew him. ¢ By twisting his neck round, or dashing
his head against a wall, or alse by throwing him down and cutting
his throat.”—Sale, Baidhdwr.

(76) A certain city. “ This city was Antioch ; or, as some rather
think, Obollah, near Basra, or else Bdjirwdn in Armenia.”—Sale,
Baidhdw:.

He set it upright. By only stroking it with his hand ; though
others say he threw it down and rebuilt it.”—Sale, Baidhdwi.

(78) Certain poor men. The commentators, as usual, undertake
to give particulars as to their history. “They were ten brothers,
five of whom were past their labour by reason of their age.”—Sale,
Bardhdwi.

4 king. “Nsmid Jaland Ibn Karkar, or Minwdr Ibn Jaland al
Azdi, who reigned in Oman. See Poc. Spec., p. 42."—Sale.
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king behind them, who took every sound ship by force.
(79) As to the youth, his parents were true believers;
and we feared, lest he, being an wunbelicver, should oblige
theu to suffer Aus perverseness and ingratitude: (80)
wherefore we desired that their Lorp might give them a
more righteous ckild in exchange for him, and one more
affectionate towards them. (81) And the wall belonged
to two orphan youths in the city, and under it was a
treasure hidden which belonged to them; and their father
was arighteous man: and thy LORD was pleased that they
should attain their full age, and take forth their treasure,
through the mercy of thy LoRrD, and I did not what thou
hast seen of mine own will, dut by God’s direction. This
is the interpretation of that which thou couldest not bear
with patience.

I (82) The Jews will ask thee concerning Dhu-l-
Qarnain. Answer, I will rehearse unto you an account
of him. (83) We made him powerful in the earth, and

(80) One more affectionate. It is said that they had afterwards a
daughter, who was the wife and the mother of a prophet ; and that
her son converted a whole nation.”—Sale, BaidhGwr.

(81) Two orphan youths. *Their names were Asram and Sarfm.”
—8

The author of the Notes on the floman Urdu Qurdn says this story
is found in the commentary of the Syrian Ephraim almost ver-
batim as here recorded in the Qurdn. As that book belongs to an
age preceding Muhammad, he concludes that the story came from
that rource.

(82) Dhu-'l-Qarnain. *Or, the two-horned. The generality of
the commentators (Baidhdw), Zamakhshar{, Jaldluddin, and Yahya)
suppose the person here meant to be Alexander the Great, or, as
they call him, Iskandar al Rami, king of Persia and Greece ; but
there are very different opinions as to the reason of this surname.
Some think it was given him because he was king of the East and
of the West, or because he had made expeditions to both those
extreme ends of the earth ; or else because he had two horns on hi«
diadem, or two curls of hair, like horns, on his forehead ; or, whici
is most probable, by reason of his great valour. Several modern
writers rather suppose the surname was occasioned by his being
represented in his coins and statues with horns, as the son of Jupiter
Ammon ; or else by his being compared by the prophet Daniel to a
he-goat ; though he is here represented with but one horn.

“There are some good writers, however, who believe the prince
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we gave him means to accomplish everything ke pleased.
(84) And he followed Ais way, until he came to the place
where the sun setteth; and he found it to set in a
spring of black mud; and he found near the same a
certain people. (85) And we said, O Dhu-l-Qarnain,
either punish ¢hvs people or use gentleness towards theni.
(86) He answered, Whosoever of them shall commit in-
Jjustice, we will surely punish him <n this world ; after-
wards shall he return unto his Lorp, and he shall punish
him with a severe punishment. (87) But whosoever
believeth, and doth that which is right, shall receive the
most excellent reward, and we will give him in command
that which is easy. (88) Then he continued Ais way,
(89) until he came to the place where the sun riseth;
and he found it to rise on certain people, unto whom we

intended in this passage of the Qurdn was not Alexander the Grecian,
but another great conqueror, who bore the same name and surname,
and was much more ancient than he, being contemporary with
Abraham, and one of the kings of Persia of the first race (’Herbelot,
Bibl. Orient., art. Escander) ; or, as others suppose, a king of Yaman,
named Asaab Ibn al Raish.

“They all agree he was a true believer, but whether he was a
prophet or no, 1s a disputed point.”—Sale.

he orthodox belict is that given under the authority of the great
commentators of Isldm, and there has not yet appeared one good
reason for doubting that that interpretation of the passage is correct.
All other Muslim interpretations are inspired by the evident desire
to escape from the conclusion that their Prophet had set his im-
primatur on an idolater as one of the great prophets.

(84) A spring of black mud. “That is, it seemed so to him,
when he came to the ocean and saw nothing but water.”—Sale,
Baidhawi, Jaldluddin.

A certarn people. ““ An unbelieving nation, who were clothed in
the skins of wild beasts, and lived upon what the sea cast on shore.”
—Sale, Baidhdwi.

(85) Either punish, or, dc. “For God gave Dhu-’1-Qarnain his
choice, either to destroy them for their infidelity, or to instruct them
in the true faith ; or, according to others, either to put them to the
sword, or to take them captives: but the words which follow confirm
the former interpretation, by which it appears he chose to invite
them to the true religion, and to punish only the disobedient and
incredulous.”—Sale.

(88) When the sun riseth, 1.c., “ that part of the habitable world on
which the sun first rises.”—Sale.

Certain people, de. “Who had neither clothes nor houses, their
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bad not given anything wherewith to shelter themselves
therefrom. (90) Thus it was; and we comprehended
with our knowledge the forces which were with him. (91)
And he prosecuted Ads journey from south to north, (92)
until he came between the two mountains; beneath
which he found certain people, who could scarcely under-
stand what was said. (93) And they said, O Dhu-l-
Qarnain, verily Gog and Magog waste the land: shall we
therefore pay thee tribute, on condition that thou build a
rampart between us and them? (94) He answered, The
power wherewith my LoRD has strengthened me is better
than your tribute; but assist me strenuously, and I will
set a strong wall between you and them. (95) Bring me
iron in large pieces, until it fill up the space between the
two sides of these mountains. And he sad fo the work-
men, Blow with your bellows, until it make the iron red hot
as fire. And he said further, Bring me molten brass, that
I may pour upon it. (96) Wherefore, when this wall was
finished, Gog and Magog could not scale it, neither could

country not bearing any buildings, but dwelt in holes underground,
into which they retreated from the heat of the sun. Jaldluddin says
they were the Zanj, a black nation lying south-west of Ethiopia.
They seem to be the Troglodytes of the ancients.’—=Sale.

(92) He came between the two mountains. * Between which Dhu-'l-
Qarnain built the famous rampart, mentioned immediately, against
the irruptions of Gog and Magog. These mountaine are situate
in Armenia and Adirbijan, or, according to others, much more north-
wards, on the confines of Turkestan. The relation of a journey
taken to this rampart, by one who was sent on purpose to view it
by the Khalifah al Wathiq, may be seen in D'Herbelot.”—Sale.

Who could scarce wnderstand. By reason of the strangeness of
their speech and their slowness of apprehension ; wherefore they
were obliged to make use of an interpreter.”—Sule, Baidhdwr.

93) Gog and Mugog. Sale, on the authority of Baidhawi and
D’Herbelot, Bibl. Urient., art. Jagiouge, says: “The Arabs call
them Y4jij and M4jyj, and eay they are two nations or tribes
descended from Japhet, the son of Noah, or, a8 others write, Gog are
a tribe of the Turks, and Magog of those of Gilldn, the Geli and
Gele of Ptolemy and Strabo.

“Jt is said these barbarous people made their irruptions into the
neighbouring countries in the spring and destroyed and carried off
all the fruits of the earth ; and some pretend that they were man-
eaters.”



SIPARA XVI.] ( 97 ) fcHap. xvin.

they dig through it. (97) 4nd Dhu-'l-Qarnain said, This
s a mercy from my LoRrp: (98) but when the prediction
of my Lorp shall come to e fulfilled, he shall reduce the
wall to dust; and the prediction of my Lorbp is true.
(99) On that day we will suffer some of them to press
tumultuously like waves on others: and the trumpet
shall be sounded, and we will gather them in a body
together. (100) And we will set hell on that day before
the unbelievers; (101) whose eyes have been veiled from
my remembrance, and who could not hear my words.
Jl (102) Do the unbelievers think that I will not punish R 2.

them, for that they take my servants for their protectors
besides me? Verily we have prepared hell for the abode

(98) Veither could they dig through it. * The commentators say the
wall was built in this manner : They dug ull they found water, and
having laid the foundation of stone and melted brass, they built the
superstiucture of large pieces of iron, between which they laid wood
and coals till they equalled the height of the monntains; and then
setting fire to the combustibles, by the help of large bellows they
made the iron red-hot, and over it poured melted brass, which filling
up the vacancies between the pieces of iron, rendered the whole work
as firm as a rock. Some tell us that the whole was built of stones
joined by cramps of iron, on which they poured melted brass to
tasten them.”—Sale, Baidhdwi.

This wall has been identified with fortifications which extended
from the Caspian to the Pontus Euxinus, said to have heen con-
structed by Alexander the Great. See Rodwell 4n loco. The author
of the Notes ou the Romun Urdu Qurdn conjectures that the tex: is
based upon the sayings of Syrian Jews and Christians, who, having
heard of Alexander’s fortifications against the incursious of the
northern barbarians, naturally identified these people with the Gog
and Magog of prophecy. May not this fancied conflict of Alexander
with the enemies of God, Gog and Magoy, have led Muhammad to
count the great conqueror among the prophets who were zealous for
the worship of the one true God ?

(98) When the prediction, de. “ That is, when the time shall come
for Gog and Magog to break forth from their confinement ; which
shall happen some time before the resurrection.”—Sale.

Sec the Prelim. Disc., p. 133.

(99) To press tumultuously, &c. * These words represent either the
violent irruption of Gog and Magog, or the tumultuouns assembly of
all creatures, men, genii, and brutes, at the resurrection.”—=Sule.

See the Prelim. Disc., pp. 145, 146.

(102) We lave pr a}) hell, &¢. Other ges of the Qurdn
declare that God made many men and genii for hell ; see chap. xi.

VOL IIL G
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of the infidels. (103) Say, Shall we declare unto you
those whose works are vain, (104) whose endeavour in the.
present life hath been wrongly directed, and who think
they do the work which is right 2 (105) These are they
who believe not in the signs of their Lorp, or that they
shall be assembled before him; wherefore their works
are vain, and we will not allow them any weight on the
day of resurrection. (106) This shall de their reward,
namely, hell: for that they have disbelieved, and have
held my signs and apostles in derision. (107) But as jfor
those who believe and do good works, they shall have the
gardens of Paradise for their abode: (108) they shall
remain therein for ever; they shall wish for no change
therein. (109) Say, If the sea were ink to write the
words of my Lorp, verily the sea would fail, before the
words of my LorD would fail ; although we added another
sea like unto it as a further supply. (110) Say, Verily I
am only a man as ye are. It is revealed unto me that
your Gop is one only Gop: let him therefore who hopetit
to meet his LorD work a righteous work; and let him
not make any other to partake in the worship of his
Lorp.

19, xxxii. 13, 14,and L 29. The Scripture statement is that God
prepared hell for the devil and his angels; see Matt. xxv. 41; 2 Pet.
1. 4 ; and Jude 6.

(109) Compare John xxi. 25.

(110) Compare with Christ’s teaching as to himself,John x. 31~38,

xv. 1-7, &c.
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CHAPTER XI1X
ENTITLED SURAT AL MARYAM (MARY).

Revealed at Makkah.

INTRODUCTION.

“SEVERAL circumstance~,” says Sale, “relating to the Virgin Mary
being meutivned in this chapter, her name was pitched upon for th
title.” It contains the fullest and earliest accounts of gospel history
found in the Qurdn. According to Muslim authoritieg, it was re-
cited by Jafir, Muhammad’s uncle, betore the Najishi or king of
Ethiopia, in the prestnce of the Quraishite envoys, sent from
Makkah to secure the expulsion of Muslim refugeces ; whereupon
“the king wept until his beard became moist, and the bishops also
wept, 8o that their tears ran down upon their books, saying, ¢ Verily
this revelation and that of Moses proceed from one and the same
source *” (Muir’s Life of Mohamet, vol. ii. pp. 172, 173, note).

Rodwell calls attention to the change of style of this chapter,
vers. 1-37, and that of chap. iii. vers. 35-57, and suggests that 1t
was due to a desire to avoid the imputation *of being merely a
poet, a sorcerer, or person possessed.” This does not seem very
likely; as these chaiges were peculiarly Makkan, he would hardly
have waited until hig arrival in Madina before making the chanyge
in his style, if indeed desirous of avoiding these particular charges
against his prophetic character. It seems to me the cause of this
change of style is to be sought in the change of his surroundings,
his habits, and aspirations. The prophet had given place in some
mea-ure to the general of armies and the ruler of a people.

The numerous historical errors contained in thi~ chapter prove
that Muhammad had no personal acquaintance with Jewish or
Christian records. He seems to have been indebted to Jewish or
Christian informants, who were themselves very ignorant of thuir
own traditions.
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Probable Date of the Revelations.

Excepting vers. 35-41, the revelations of this chapter belong to
an early period of Muhammad’s prophetic career at Makkah.
Muir (Life of Moh., vol. ii. p. 278) assigns it to a period shortly
succeeding Muhammad’s return from Tayif, but this period seems
to me to be too late to accord with the general spirit of the chapter.
The exhortations to the Quraish are earnest and the threatenings
againgt unbelievers are solemn, but there is not a sign of that
violent imprecation and bitter enmity against the people of Makkah
which characterise the later Makkan chapters. I would therefore
fix the date as early as the beginning of the second period ot
Muhammad’s ministry at Makkal.

Vers. 35-41 are more polemic in style than the rest of the
chapter, and for this reason should be assigned to a later date, say
the end of the second or the beginning of the third Makkan period.

Ver. 74 seq. have been thought to be Madinic, but on insufficient
grounds. The change in rhyme belongs to vers. 35-41, though
these are confessedly Makkan, while the words “two parties” may
refer 1o infidels and unbelievers in general, and therefore may apply
to Makkah as aptly as to Madina.

Principal Subjects.

VERSES

Zacharias prays for offspring . . . . . 1-6
Gabriel is sent with an answer prommnu ason . . . 7,8
Zacharias asks a sign which is given . . . . . 9-12
John’s mission and character described . . . . . I3-1%
Story of Mary’s miraculous conception . . ., . ., 16-22
The birth of Jesus . . . . . . . 22, 23
Mary in distress is comforted by J esus . . . 23~27

Mary brings her child to her people, who reproach her . 28, 29
Jesus (speaking in infancy) vindicates his mother and de-

geribes his own prophetic character . . . . 30~34
Jesus the Word of Truth . . . . .. 35
God has noson . . . . P . 36
God alone to be worshlpped . . . . 37

The miserable fate of Jewish and Chrmtm.n secmrles . . 38-41
The story of Abraham : —
He reproaches his father for idolatry . . . . 42~46
His father threatens to stone him . 47
Abraham prays for his father, but sepnmtea hlmself from
. 48-50
God gives h1m Isaac and J acob w ho were notable prophets 50, ;1
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VRRS!'S
Moses—an apostle and prophet . . .. .. 52
Discourses with God pnivately . . . . . 55
Aaron given him for an assistant . . . . . 54
Tsmail was a prophet acceptable to his Lord .« . 55,36
Idris was taken up to heaven . . . . . 57,58
God is bounteous to all true prophets . . 59
The followers of former prophets compared w1th those of
Muhammad . . . . . . 59, 6o
The reward of the faithful in Paradlse . . 6164
Gabriel comes down from heaven only when commanued . 65
God is the only Lord—no name like his . . . €6
The dead shall surely rise . . . . . 67,68
The dead shall be judged on theu' knees . . . . 69-73
Believers and unbelievers compared . . . 74,75
The prosperity of infidels a sign of God’s reprobatlon .. 76,77
Good works better than riches . . . . . 78,79
The doom of the wicked certain . . . 80-83
Even the false gods will desert idolaters in the Judgment . 84,85
God sends devils to incite infidels to sin . . . . 86, 87
"The pious to be honoured Lefore God . . . . . 88
The wicked to be driven into hell . . . . . 89,90
Attributing children to God a great sin . . . . 91-93
God the only Lord—all creatures his servants . . . 94,95
Believers to be rewarded with love . . . . . 90
The Qurin made easy for Mubammad . . . . . 9
Miserable doom of all God’s enemies . e e 98

IN THE NAME OF THE MOST MERCIFUL GOD.

(1) K.H. Y. A 8. A commemoration of the mercy Ri
of thy LorD fowards his servant Zacharias. (2) When
he called upon his LoRp, invoking Aum in secret, (3) and

(1) K. H. Y. A. S. See Prelim. Disc., pp. 100-102. The conjec-
ture of Golius, that these letters represent Kok Y'as = thus he
counselled, or that of Sprenger (Journal 4s. Svc. Bengal, xx. 280)
that they signify, Jesus of the Nazarenes, king of the Jews, may be
placed in the same category with that of the commentators, that
each letter is the 1nitial of one of the Divine attributes— Al having
sometimes addressed God in prayer, Y¢ Kdhy'as.

Zacharias. See chap. iii. 3%, 39, and xxi. 89, 9o

(2) Inwoking him in secret, or 1n & low tone of voice, through fear
of ridicule. See chap. iii. 38 note.
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said, O Lorp, verily my bones are weakened, and my
head is become white with hoariness, (4) and I have
never been unsuccessful in my prayers to thee, O Lorb.
(5) But now I fear my nephews, who are to succeed after
me, for my wife is barren: wherefore give me a successor
of my own body from before thee; (6) who may be my
heir, and may be an heir of the family of Jacob; and
grant, O Lokp, that he may be acceptable unto thee. (7)
And the angel answered him, O Zacharias, verily we bring
thee tidings of a son, whose name skall be John ; (8) we
have not caused any to bear the same name before him.
(9) Zacharias said, LorD, how shall 1 have a son, seeing
my wife is barren, and I am now arrived at a great age,
and am decrepit? (10) The angel said, So shall it be:
thy Lorp saith, This is easy with me; since I created
thee heretofore, when thou wast nothing. (11) Zacharias

(5) My nephews. “These were his brother’s sons, who were very
wicked men, and Zacharias was apprehensive lest, after his death,
instead of confirming the people 1 the true religion, they should
seduce them to idolatry. And some commentators imagine that he
niade this prayer in private, lest his nephews should overhear him.”
—ASale, Bardhawr, Jalaluddin.

A successor. See note on chap. iii. 38.

(6) An heir of . . . Jacob, viz., “in holiness and knowledge, or
in the government and superintendence of the Israelites. Therce
are some who suppose it is not the patriarch who is here meant, but
another Jacob, the brother of Zacharias, or of Imrdun Ibn M4tkdn, of
the race of Solomon.”—Sale, Jaldluddin, Tafsir-i- Raufi.

(8) We have not caused any to bear the same name. *“For he was
the first who bore the name of John, or Yahya (as the Arabs pro-
nounce it) ; which fancy seems to be occasioned by the words of St.
Luke misunderstood, that none of Zacharias's kindred wus called
by that nwme - for otherwise John. or, as it is written in Hebrew,
Johanan, was a common name among the Jews.

¢ Some exposito:s avoid this objection by observing that the
original word semiyyan signifies, not only one who s actually called
by the same nume, but also one who, by reason of his possessing the
like qualities and privileges, deserves or may pretend to the same
name.”—Sale, Baidhdwr, Joldluddin,

The only way to reconcile this passage with 2 Kings xxv. 23, 1
Chron. iii. 16, Ezra viii. 12, &, is to regard Yahya as the Baptist’s
name, and not John, as recorded in Luke i.; but in this case the
statement contradicts the former Seriptures.

(9) See note on chap. iii.
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answered, O LorD, give me a sign. The angel replied,
Thy sign shall be that thou shalt not speak to men for
three nights, although thou be in perfect health. (12,
And he went forth unto his people from the chamber,
and he made signs unto them, as if ke should say, Praise
ye God in the morning and in the evening. (13) And we
satd unto his som, O John, receive the book of the law,
with a resolution fo study and observe it. And we be-
stowed on him wisdom, when he was yet a child, (14) and
mercy from us, and purity of life; and he was a devout
person, and dutiful towards his parents, and was not
proud or rebellious. (15) Peace be on him the day
whereon he was born, and the day whereon he shall die,
and the day whereon he shall be raised to life.

| (16) And remember in the book of the Qurdn the Rus..
story of Mary, when she retired from her family to a R §.
place towards the cast, (17) and took a veil fo conceal
herself from them; and we sent our spirit Gabriel unto

(11) Thy sign. See note on chap, iii. 41.

(12) He made signs. “Some say he wrote the following words on
the ground.”—Sale. See chap. 1ii. 41.

(13) Wisdom The Tafsir-i-Raufi gives the following illustration
of John’s wisdom. When three years of age, some children asked
him to play with them, but he declined, saying that he had not
been created for play !

(15) Compare with ver. 34 below. This verse was probably first
applied by Muhammad to Jesus, but musplaced here by the com-

ilers.
P (16) A place towards the eust. * To the eastern part of the
temple ; or to a private chamber in the house, which opened to the
east: whence, says Al Baidhdwi, the Christians pray towards that
quarter.”

“There is a tradition that when the Virgin was grown to years
of puberty, she nged to leave her apartment in the temple, and
retire to Zacharias’s house, to her aunt. when her courses came upon
her; and so soon as she was clean, she returned again to the
temple ; and that at the time of the angel’s visiting her, she was at
her aunt’s on the like occasion, and was sitting to wash herself, in
an open place, behind a veil, to prevent her being scen. But others
more prudently suppose the design of her retirement was to pray.”
—Sale, Yahya, Bardhdwi, dc.

This passage contradicts Luke i. 26 and 39.

(17) Qur spirit . . . appeared . . . a perfect man. ¢ Like a full-
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her, and he appeared unto her in the shape of a perfect
man, (18) She said, I fly for refuge unto the merciful
God, that he may defend me from thee: if thou fearest
him, thow wilt not approack me. (19) He answered,
Verily I am the messenger of thy Lorp, and am sent
to give thee a holy son. (20) She said, How shall 1
have a son, seeing a man hath not touched me, and I
am no harlot? (21) Gabriel replied, So shall ¢ be: thy
Lorp saith, This is easy with me; and we will perform
it, that we may ordain him for a sign unto men, and a
mercy from us: for it is a thing which is decreed. (22)
Wherefore she conceived him; and she retired aside with
hin in her womb to a distant place; (23) and the pains

grown, but beardless youth. Al Baidhdwi, not contented with
having given one good reason why he appeared in that form, viz.,
to moderate her surprise, that she might henr his message with less
shyness, adds, that perhaps 1t might be to raise an emotion in nes,
and assist her conception.”—>Sale,

See chap. vi. g, and notes there.

(18) If thou fearest. The original is In kuntd tagian. Some com-
mentators understanding tagiun to be a proper name, translate the
passage if thou art Tagi. They say this man was a noted villain,
who had uassaulted many women in the neighbourhood. Mary
faneying that the man, who now appeared to her in her pnvai
a.plzért,menbs, must be Tagi, took refuge in God against him. Tafsir-
1-Raufl.

(19) A holy son. The only fair inference from this statement
is that Jesus was thus miraculously conceived in order that e
might be holy and sinless. See uotes on chap. ii. 253.

(22) Wherefore she concetved him. ¢ For Gabriel blew into the
bosom of her shift, which he opened with his fingers, and his breath
reaching her womb, caused the conception. The age of the Virgin
Mary at the time of her concepuion was thirteen ; or, as others say,
ten ; and she went six, seven, eight, or nine months with him,
according to different traditions; though some say the child was
conceived at its full growth of nine months, and that she was de-
livered of him within an hour after.”—Sale, Baidhdwi, Yahya, dc.

All authorities agree that Jesus was conceived by an act of the
Divine will. Those Muslims who, with Syed Ahmad, believe that
Jesus was the son of Joseph and Mary, are certainly at enmity alike
with the Qurén and with orthodox Islam.

4 distant place. * To conceal her delivery she went out of the city
by night to a certain mountain,”—Sale.

The language of the Qurdn certainly gives the impression that the
birth of Jesus took place almost immediately after conception.
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of child-birth came upon her near the trunk of a palm-
tree. She said, Would to Gob I had died before this, and
had become a thing forgotten and lost in oblivion. (24)
And he who was beneath her called to her, saying, Be not
grieved ; now hath Gob provided a rivulet under thee;
(25) and do thou shake the body of the palm-tree, and it
sball let fall ripe dates upon thee ready gathered. (26)
And eat, and drink, and calm thy mind. Moreover, if
thou see any man, and he guestion thee, (27) say, Verily 1
have vowed a fast unto the Merciful: wherefor 1 will
by no means speak to a man this day. (28) So she
brought the child to her people, carrying him 4n her arms.

(23) 4 palm-tree. *The palm to which she fled, that she might
lean on it 1n her travail, was a withered trunk, without any head or
verdure, and this ha?pened in the winter season ; notwithstanding
which, it miraculously supplied her with fruits tor her refreshment,
as 18 mentioned immediately.

“It has been observed, that the Muhammadan account of the
delivery of the Virgin Mary very much resembles that of Latona,
as described by the poets, not only in this ciicumstance of their
laying hold on a palm-tree (though some say Latona embraced an
olive-tree, or an olive and a palm, or else two laurels), but also in
that of their infants speaking, wiiich Apollo i~ fabled to have done
in the womb.”—Sale.

See also chap. iii. 46, and note there,

Would to God I had died. The spirit of this passage contradicta
Luke 1. 46-55. Joseph’s betrothal and marriage is here, as every-
where in the Quran, totally ignored. Was Muhammad iguorant of
this portion of the history of Jesus?

(24) He who was beneath her, The commentators are divided in
opinion a8 to who addressed Mary on this occasion. Some say it
was Jesus, who spoke as soon as he was born - others, that it was
Gabriel, who spoke from behind the palm-tree (Daidhdwe).

(25) fipe dates. “ And accordingly she had no sooner spoken it
thau the dry trunk revived, and shot forth green leaves, and a head
loaded with ripe fruit.”—=Sale.

(26) Calin thy mind. Literally, Calm thine eye, an expression
which may apply either to the birth of a son or to refreshment
derived from the sight of delicious fruit or food of any kind.

(27) Say, Verily T have vowed a fast. The bountiful provision of
fruit and the command to eat and drink (ver. 26) must then be
regarded as preparatory to this fast.

1 will by no means speak. Sale says :—“She was not to speak to
anybody, unless to acquaint them with the reason of her silence:
and some suppose she did that by signs.”
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And they said wunto her, O Mary, now hast thou done a
strange thing. (29) O sister of Aaron, thy father was
not a bad man, neither was thy mother a harlot. (30)
But she made signs unto the child o answer them ; and
they said, How shull we speak to him, who is an infant
in the cradle? (31) Wkereupon the child said, Verily 1
am the servant of GobD; he hath given me the book of
the gospel, and hath appointed me a prophet. (32) And
he hath made me blessed, wheresoever I shall be; and
hath commanded me fo observe prayer, and fo give alms,
so long as I shall live; (33) and ke hath made me dutiful
towards my mother, and hath not made me proud or un-
happy. (34) And peace be on me the day whereon I
was born, and the day whereon I shall die, and the day
whereon I shall be raised to life. (35) This was Jesus,
the son of Mary; the Word of truth, concerning whom

(29) A sister of Aaron. “Several Christian writers think the
Quiin stands convicted of a manifest falschood in this particular,
but 1 am afraid the Muhammadans may avoid the charge ; as they
do by several answers, Some say the Virgin Mary had really a
brother named Aaron, who had the same father, but a different
mother ; others suppose Aaron, the brother of Moses, is here meant,
but say Mary is called his sister, either because she was of the
Levitical race (as by her Leing related to Elizabeth it should seem
she was), or by way of comparison ; others say that it was a
different person of that name who wuas contemporary with her, and
conspicuous for his good or bad qualities, and that they likened her
to hum either by way of commendation or of reproach, &c.”—sSale,
Zamaklshari, Baidhdwi, dc.

Sec this subject discussed in note on chap. iii. 35.

(31) I am the servant or Glod. “ These were the first words which
were put into the mouth of Jesus, to obviate the imagination of his
partaking of the Divine nature, or having a right to the worship of
mankind. on account of his miraculous speaking so soon after his
birth,”—Sale, Baidhd .

Let it not be forgotten that these words, “ put into the mouth of
Jesus,” are presented to us here as coming to Muhammad from God
by the mouth of Gabriel Was there nothing dishonest in this
business ? If not, perhaps some of Muhammad’s apologists will tell
us why. See also note on chap. iii. 46.

(34) See notes on chap. iil. 53, 54, and below on ver. 156.

(35) Twe Word of truth. *This expression may either be referred
to Jesus as the Word of God, or to the account just given of him.’—
Sale.
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they doubt. (36) It is not meet for Gop, that he should
have any son; Gob forbid! When he decreeth a thing,
he only saith unto it, Be; and it is. (37) And verily
Gop is my Lorp and your Lorp; wherefore, serve him:
this is the right way. (38) Yet the sectaries differ
among themselves concerning Jesus: but woe be unto
those who are unbelievers, because of their appearance
at the great day. (39) Do thou cause them to hear. and
do thou cause them to see, on the day whereon they shall
come unto us to be judged : but the ungodly are this day
in a manifest error. (40) And do thou forewarn them of
the day of sighing, when the matter shall be determined,
while they are now sunk in negligence, and do not he-
lieve. (41) Verily we will inherit the earth, and what-
ever creatures are therein; and unto us shall they all
return.
I (42) And remember Abraham in the book of the R &.

Rodwell translates : “This is a statement of the truth concerning
which they doubt,” which agrees with the Urdd and Persian transla-
tions, and accords with the interpretations of the commentators.

(36) It 4s not meet for God. See notes on chaps. ii. 116, vi. 101,
102, and xvil. I11.

Be, and it 4s. See note on chap. ii. 117. Rodwell says this and
the four following verses belong to a later date than the remaining
portion of this chapter.

(38) The sectaries. Either Jews and Chnistians differ, or Chuistians
differ among themselves.— Tafsir-i- Raufi.

Their appearance dee Prelim. Disc., pp. 138, 130.

(39) “These words are vamously expounded, ome taking them to
express admiration (chap. xviii. 27) at the quickness of those senses
in the wicked at the day of judyment. when they shall plainly per-
ceive the torments prepared tor them, though they have been deaf
and blind in this life, and others supposing the words contain a
threat to the unbelievers of what they shall then hear and see, or
else & command to Muhammad to lay betore them the terrors of
that day.”—~Sale, Bardliw:.

(41) We shall tnherit the earth, i.e, “alone surviving wuen all
creatures shall be dead and annihilated. Sce chap, xv. 23.”—Sule.

Shall return.  Abdul Qadir says that previous to the day of judg-
ment all Muslims will have been taken out of hell and transferred
;)o heaven. The Angel of Death shall then cast all the infidels into

ell.

(42) Abraham. See notes on chap. iv. 124 and xvi. 121.
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Qurdn ; for he was one of great veracity, and a prophet.
(43) When he said unto his father, O my father, why
dost thou worship that which heareth not, neither seeth,
nor profiteth thee at all? (44) O my father, verily a
degree of knowledge hath been bestowed on me, which
bhath not been bestowed on thee: wherefore follow me;
I will lead thee into an even way. (45) O my father,
serve not Satan ; for Satan was rebellious unto the Mer-
ciful. (46) O my father, verily I fear lest a punishment
be inflicted on thee from the Merciful, and thou become a
companion of Satan. (47) His father answered, Dost thou
reject my gods, O Abraham? If thou forbear not, I will
surely stone thee: wherefore leave me for a long time.
(48) Abraham replied, Peace be on thee: I will ask pardon
for thee of my Lorp; for he is gracious unto me. (49) And
I will separate myself from you, and from the idols which
ye invoke besides Gobn; and I will call upon my LorD:
it may be that 1 shall not be unsuccessful in calling on
my Lowrp, as ye are <n calling upon them. (50) And when
he had separated himself from them, and from the idols
which they worshipped besides Gobp, we gave him Isaac
and Jacob; and we made each of them a prophet, (51)
and we bestowed on them, throungh our mercy, the gift of
prophecy, and children and wealth ; and we caused them
to deserve the highest commendations. (52) And remem-
ber Moses in the book of the Qurdn : for he was sincerely
upright, and was an apostle and a prophet. (53) And we
called unto him from the right side of Mount Sinat, and

A prophet. Rodwell distinguishes between a prophet (nabf) and
an apostle (rasul), the mission of the former belng restricted to a
family, that of an apostle being extended to a tribe, some of the
prophets, e.g., Moses, Jesus, and Muhammad, possessing the creden-
tial> of hoth nabi and rasil.

(43-50) See notes on chap. vi. 75--83.

(50) When he had separated himself from them. * By flying to
Harran, aud thence to Palestine.”—Sale.

(61) To deserve, dec. Literally, We granted them « lofty tongue of
truth,

(52) 4n apostle and a prophet. Sec above on ver. 42.
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caused lLim to draw near, and to discourse privately with
us. (54) And we gave him, through our mercy, his brother
Aaron a prophet, for his assistant. (55) Remember also
Ismail in the same book; for he was true to kis promise,
and was an apostle and a prophet. (56) And he com-
tanded his family ¢o observe prayer and to give alms ; and
he was acceptable unto his Lorp. (57) And remember
Idris in the sume book; for he was a just person and a
prophet: (58) and we exalted him to a high place. (59)
These are they unto whom Gon hath been bounteous, of
the prophets of the posterity of Adam, and of those whom
we carried n the ark with Noah; and of the posterity of
Abraham, and of Israel, and of those whom we have
directed and chosen. When the signs of the Merciful

(53) To draw near. * Or, as some expound it, And we raised him
on high ; for, say they, he was raised to so great an elevation, that he
heard the creaking of the pen writing on the table of God’s decrees.”
—8Sale, Burdhdws.

(55) He wus true to his promise. ‘‘Being celebrated on that
account, and particularly for his behaving with that resignation and
constancy which he had promised his father, on his receiving God’s
command to sacrifice hini : for the Muhammadans say it was Ism4il,
and not Isaac, whom he was commanded to offer.”— Scle, Baidhdwr.

Abdul Q4dir says Isméfl obtained this title (in Arabic Sddig ul
Wads) because having promised to wait for a certain person in a
certain place till he came, he wmted there a whole year.

(57) Idris,  or Enoch, the great-grandfather of Noah, w ho had that
surname from his great £nowledge,; for he was favoured with no less
than thirty books ot divine revelations, and was the first who wrote
with a pen, and studied the sciences of astronomy and arithmetic,
&c.’— Baidhdwi, Jaldluddin.

“The learned Bartolocei (Bartol. Bibl. Rab., part ii. p. 845) en-
deavours to show, from the testimonies of the ancient Jews, that
Enoch, surnamed Idrfs, was a very different person from the Enoch
of Moses, and many ages younger.”— Sale.

Arab writers derive the name Idrfs trom Darasa, to search out.

(58) We exalted him. “Some understand by this the honour of
the prophetic office and his familiarity with God ; but others sup-
pose his translation is here meant : for they say he was taken up by
God 1nto heaven at the age of three hundred and fifty, haviny first
suffered death, and been restored to life, and that he is now alive
in one of the seven heavens, or in paradise.”—Sale, Juldluddin,
Buidhawr,

See Rodwell’s note ¢ loco for corresponding Jewish tradition,
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were read unto them, they fell down, worshipping, and
wept.

il (60) But a succeeding generation have come after
them, who neglect prayer and follow tkeir lusts ; and they
shall surely fall into evil: (61) except him who repenteth
and believeth, and doth that which is right; these shall
enter Paradise, and they shall not in the least be wronged :
(62) gardens of perpetual abode shall be their reward,
which the Merciful hath promised unto his servants, as an
object of faith ; for his promise will surely come fo be ful-
filled.  (03) Therein shall they hear no vain discourse,
but peace; and their provision shall be prepared for them
therein morning and evening. (64) This is Paradise, which
we will give for an inheritance unto such of our servants
as shall be pious. (65) We descend not from heaven, un-
less by command of thy Lorv: unto him belongeth what-
soever is before us, and whatsoever is behind us, and
whatsoever is in the intermediate space; neither is thy
Lorp forgetful of thee. (66) He is the LorD of heaven

(59) And wept. The Tafsir-i-Rawfi draws trom these words the
inference that tears should be shed during the reading ot the Qurén.
“1f they do not flow voluntarily,” says a trauition, “ then strain them
out with difficulty.”

(61) Ewcept htm who repenteth, &:c. Salvation is here promised on
the ground of repentance, faith, and good works (prayer, fasting,
alm-giving, &c.) In other words, those who live the lives of good
Muslims will be saved—Islém being the one true religion of God on
earth. See also note on chap. iii. 31.

(62) Gardens. See note on chap. iii. 15.

(63) Peace, t.e., “words of peace and comfort, or the salutations
of the angels, &c.”—Sale. See also chap. x. 10, and note there.

(65} “These are generally supposced to have heen the words of the
Angel Gabriel in answer to Muhammad’s complaint for his long
delay of fifteen, or, according to another tradition, of forty days,
before he brought him instructions what solution he should give to
the questions which had been asked him concerning the slecpers,
Dhu-]-Qarnain, and the spirit (see chap. xviiv. 23, note).

¢ Others, however, are of opinion that they are the words which
the godly will use at their entrance into Paradise ; and that their
meaning is, ¢ We take up our abode here at the command and through
the mercy of God ulone, who ruleth all things, past, future, and pre-
sent ; and who i5 not forgetful of the works of his servants,’ ”—.S
Baidhdwr.

2
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and earth, and of whatsoever is between them: wherefore
worship him, and be constant in his worship. Dost thou
know any named like him?

Il (67) Man saith, After I shall have been dead, shall 1 R &
really be brought forth alive from the grave? (68) Doth
not man remember that we created him heretofore, when
he was nothing? (69) But by thy Lorp we will surely
assemble them and the devils fo judgment; then will we
set them round about hell on their knees: (70) afterwards
we will draw forth from every sect such of them as shall
have been a more obstinate rebel against the Merciful;
(71) and we best know which of them are more worthy
to be burned therein. (72) There shall be none of you but
shall approach near the same: ¢hés is an established decree
with thy Lorp. (73) Afterwards we will deliver those
who shall have been pious, but we will leave the ungodly
therein on their knees. (74) When our manifest signs

(66) Dost thou know any named like him 2 That is, deserving
or having a right to the name and attributes of God.”—Sale.

His name is Allah,a name not used by the idolaters, who worshipped
gods whom they called Ilakat (from Ilah), or Alikat (plural of Iigh).

(67) Man saith. “Some suppose a ticular person is here
meant, namely, Abf Ibn Kbalf”—Sale. See note on chap. xvi. 4.

(69) Them and the devils. It is said that every infidel will ap-
pear at the day of judgment chained to the devil who seduced him.”
—Sale, Baidhdwr.

(70) We will draw forth from every sect, &c. “ Hence, -ays al
Baidhéwi, it appears that God will pardon some of the rebellious
people. But perhaps the distinguishing the unbelievers into different
classes, in order to consign them to different places and degrees of
torment, is here meant.”—A&ale.

But see ver. 73 below. The piousare probably the erring faithful,
who will be punished by purgatorial fire.

(81) More worthy, viz., *“the more obstinate and perverse, and
especially the heads of sects, who will suffer a double punishment
for their own errors and their seducing of others,”—Sale,

(72) You . . . shall approach near the same. For the true be-
lievers must also pass by or through hell, but the fire will be damped,
and the flames abated, so as not to hurt them, though it will lay
hold on the others. Some, however, suppose that the words intend
no more than the passage over the narrow bridge, which 1s laid over
hell.”—Sale. See Prelim. Disc., p. 147.

(73) See above on ver. 70.



CHAP. XIX.] ( 112 ) [s1PARA XVI.

are read unto them, the infidels say unto the true believers,
Which of the two parties 45 in the more eligible condition,
and jformeth the more excellent assembly ? (75) But how
many generations have we destroyed before them, which
excelled them in wealth, and in outward appearance?
(76) Say, Whosoever is in error, the Merciful will grant him
a long and prosperous life, (77) until they see that with
which they are threatened, whether it be the punishment
of this life, or that of the last hour; and hereafter they
shall know who is in the worse condition, and the weaker
in forces. (78) Gop shall more fully direct those who
receive direction; (79) and the good works which remain
Jfor ever are better in the sight of thy LORD than worldly
possessions, in respect to the reward, and more eligible in
respect to the future recompense. (80) Hast thou seen
himm who believeth not in our signs, and saith, I shall
surely have riches and children bestowed on me? (81)
Is he acquainted with the secrets of futurity ; or hath he
received a covenant from the Merciful that ot shall be so?
(82) By no means. We will surely write down that which
he saith ; and increasing we will increase his punishment;
(83) and we will be his heir as to that which he speaketh
of; and on the last day he shall appear before us alone

(74) The two parties, viz., “ of us or of you. When the Quraish
were unable to produce a compo-ition to equal the Qurén, they began
to glory in their wealth and nobility, vahung themselves highly on
that acconnt, and despising the followers of Mubammad.”—Sale.

(76) A long and prosperous life. Not in order that he may have a
longer day of probation, but that he may thus treasure up a greate:
degree of suffering. See chap. iii. 179, and note on chap. ii. 211.

(80) “This passage was revealed on account of ’Ads Ibn Wail,
who being indebted to Khabbdh, when he demanded the money
refused to pay it, unless he would deny Muhammad ; to which pro-
posal Khabbab answered that he would never deny that prophet,
neither alive, nor dead, nor when he should be raised to life at the
last day. Therefore, replied al *Ads, ‘ When thou art raised aguin,
come to me, for I shall then have abundance of riches and children,
and I will pay you.’”—Sale, Baidhdwi, Jaldluddin.

(83) We shall be heir, dc., t.e., “God will take from him all his
wealth and children, whom he will be obliged to leave behind at
death.” See the same idea above in ver. 41.



SIPARA XVI.] ( 113 ) [cHAP. x1X.

and naked. (84) They have taken other gods, besides
Gop, that they may be a glory unto them. (85) By no
means. Hereafter shall they deny their worship; and
they shall become adversaries unto them.,

It (86) Dost thou not see that we send the devils
against the infidels, to incite them ¢o sin by their instiga-
tions? (87) Wherefore be not in haste fo call down
destructton upon them; for we number unto them a
determined number of days of respite. (88) On a certain
day we will assemble the pious before the Merciful in an
honourable manner, as ambassadors come wnto the presence
of & prince: (89) but we will drive the wicked into hell,
as cattle are driven to water: (90) they shall obtain no
intercession, except he only who hath received a covenant
from the Merciful. (91) They say, The Merciful hath
begotten issue. Now have ye uttered an impious thing ;
(92) it wanteth little but that on occasion thereof the
heavens be rent, and the earth cleave in sunder, and the
mountains be overthrown and fall, (93) for that they
attribute children unto the Merciful ; whereas it becometh
not Gobp to beget children. (94) Verily there is none in

(85) They shall deny their worship, viz., “ at the resurrection, when
the idolaters shall disclaim their idols, and the idols their wor-
shippers, and shall mutually accuse one another.”—Sale.

See note on chap. x. 29.

(86) We send devils . . . to sncite. This contradicts the teaching
of the Bible. Comp. James i. 13.

(90) Euxcept he only. “That is, except he who shall be a subject
rroperly disposed to receive that favour, by having possessed Isldm.
Or the words may also be translated, according to another exposi-
tion, ‘Thev shall not obtain the intercession of any, except the
intercession of him,’ &c. Or else, ‘ None shall be able tu make inter-
cession for others, except he who shall have received a covenant tor
permission) from God ;’ t.e., who shall be (}uahﬁed for that office by
faith and good works, according to God’s promise, or shall have
special leave given him by God for that purpose.”—Sale, Baidhduz.

(91-95) The fact, however clearly explained, that the word walada,
used throughout the Qurdn, involves tiie notion of sex, while the
equivalent word, used in the New Testament to express the Christian
doctrine of the divine sonship, never does so, will do little to remove
Muslim misconception on this subject. (Bosworth Smith, Makom.,
p. 275.) This maisconception is based upon the statcments of ihe

VOL. IIIL H
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heaven or on earth but shall approach the Merciful as Ais
servant. He encompasseth them by his knowledge and
power, and numbereth them with an eract computation:
(95) and they shall all come unto him on the day of
resurrection, destitute both of helpers and followers. (96)
But as for those who believe and do good works, the
Merciful will bestow on them love. (97) Verily we have
rendered the Qurdn easy for thy tongue, that thou mayest
thereby declare our promises unto the pious, and mayest
thereby denounce threats unto contentious people. (98)
And how many generations have we destroyed before
them ? Dost thou find one of them rematning? Or dost
thou hear so much as a whisper concerning them ?

Quréin, whose author certainly believed that Christians held these
carnal notions of the Godhead. So long, therefore, as Muslims
believe in the Qurdn, they are bound to believe that the Christians’
language on this subject is to be understood in a grossly carnal
sense. See notes on chap. iv. 169-174, v. 19, 116, and vii. 101, 102.

(96) The Merciful will bestow on them love, viz., “the love of God
and all the inhabitants of heaven. Some suppose this verse was
revealed to comfort the Muslims, who were hated and despised at
Makkah on account of their faith, by the promise of their gaining
the love and esteem of mankind in a short time.”—Sale.

(97) The Qurdn easy. Either because it is written in the Arabic
language, or because the Prophet had received facility in recollecting
gndl repeating the revelations of the Qurdn. See Tafsir-i- Raufi,
wn loco.
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CHAPTER XX,
ENTITLED SURAT THA HA (T. H.)

Revealed at Makkah.

INTRODUCTION.

THERE is little to indicate the occasion of the revelations contained
in this chapter. Judging from the nature of the contents, it may,
however, be conjectured that they were pronounced for the en-
couragement, and perhaps instruction, of the Muslims during the
third stage of Muhammad's prophetic career at Makkah (vers. 1
and 131). With this view accords the spirit of the chapter towards
the opponents of Isl4m, as well as the character of the opposition
described therein, The Jews demand a sign (ver. 133), and the
Quraith are determined in their adherence to idolatry (vers. 128
and 135).

The opposition of the Jews seems to have led to the somewhat
detailed account of Moses and of the children of Israel. This is also
the earliest attempt at relating the story of Moses, and probably, for
that reason, the most complete account of it in the Qurdn. Indeed,
a suspicion is raised in vers. gg and 133 that the revelations were
enunciated only after careful research, 1 order to prove the oneness
of the Qurdn with the ¢ former \olumes.”

The first fourteen or sixteen verses of this chapter are said to have
induced Omar Ibn al Khattdb to become a Muslim in the sixth
year before the Hijra (Hishdm, 226 sq., ¢f. note ; Ibn S4d, i. and v.;
comp. Weil, p. 60; Causs, i. 396 sq.; and Springer, 187 sq.)
Against this view, Noeldeke points out what seems to be a fatal
objection, that the commentators, without exception, are silent as to
this story. Besides this, he notes the fact that other chapters have
been credited with this same honour (e.g., lxi, lvii, or lxiv.; all
Madinic !), not to mention the fact that two contradictory accounts
of this conversion are given by the principal authority for that story
{(Hishém) ; see Muir's Life of Mohamet, vol. ii. pp. 168-171, with notes.
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Probable Date of the Revelations.

Asmde from the external evidence, already aliuded to above, the
general tone of the revelations and the circumstances of Isldm,
apparent throughout the chapter, point to the early portion of the
third stage of Muhammad’s prophetic career at Makkah—say B.H.
6 or 7—as the probable date of this chapter. Vers. 130 and 131
have been regarded as Madinic by some (see as Syuti’s Itgdn
34 *4.), but Noeldeke thinks this supposition to be without good
reason.

Principal Subjects.
VERSES

The Qurin an admonition from God to the faithfal . . 1-3
God one, a Sovereign King, omniscient, and possessed of

most excellent names . . . . . . . 4-7
The History of Moses :—

He sees the burning bush . . . . . . 8-10
God speaks to him out of the fire . . . . . 1pn12
He is chosen and instructed by God . . . . 13,14
A day of judgment will surely come . . . . 15-17
God bestows on him signs and miracles . . . . 18-24
He is commanded to go to Pharaoh . . . . 25
Moses prays for the assistance of Aaron . . . . 26-33
God reminds Moses of former favours . . . . 36-42
He 18 sent with Aaron to Pharaoh . . . - 4350

Conversation between Pharaoh and Moses . . . 51-57
Pharaoh rejects Moses and accuses him of imposture . 58, 59
Pharaoh proposes to meet Moses and Aaron with counter-

miracles . . . . . . . . . 60-62
Moses warns the magicians against deception . . . 63,64
The magiciaus dispute among themselves . . . 65
They counsel Pharaoh against Moses . . . 66
Phuraoh encourages the magicians to do their best . . 67
The contest between Moses and the magicians . . 68-72
The magicians are converted . . . 73

Pharaoh threatens the magicians with dire punishment . 74,75
The magicians defy the wrath of Pharaoh, and express

hope in God . . . . . . . . 75-78
God commands Moees to lead the Israelites through the

Red Sea . . . ... . .. 79,8
Pharaoh pursues them, and is overwhelmed by the sea . 81

God feeds the Israclites on manna and quails in the
desert . . . . . . . . . 82,83
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VERSBES
God’s treatment of the unbelieving and penitent . . 83,84
The Israelites worship a golden calf . .« . 858
Moses reproaches them with idolatry . . . . 88-89
They lay the blame on al S4mirf . . . . . 90,91
The people disobey Aaron . .o .« . 92093
Moses rebukes Aaron-—his apology . . . . 94,95
Sdmiri’s explanation of his conduct . . . . 96
Simiri’s doom to social ostracism . . . . . 97,08
The penalty of rejecting God’s revelations . . . . g7-101

The resurrection and the conduct of those judged on the
judgment-day . . . . . . . . 102-107
No intercession on that day, except by permission . . 108
The fate of the wicked and reward of the righteous . . 109-111

The Qurdn made easy for Muhammad, but be is not to be
hasty in repeating it . . . . . . L 112,113

The Story of Adam -—

Adam disobeys God . . . . . . . 114
All the angels worship Adam except Iblis . . . 115
Adam warned against Satan . . . . . . 116,117
Satan beguiles Adam and Eve . . . . . 118,119
God pardons, but expels them from Paradise . . 120, 121

An admonition promised, with penalty of rejection of it r22-124
Infidels will appear in the judgment blind, and reasons for

blindness . . . . . . . . . 125~127
The Makkans warned . . . . . . . . 128, 129
Muhammad comforted and encouraged . . . . 130-132
The Jews demand & sign, and the Quraish dishelieve . . 133,134
God directs Muhammad to proclaim his readiness to wait

the final issue of the controversy between them . . 135

IN THE NAME OF THE MOST MERCIFUL GOD.

Il (1) T. H. We have not sent down the Quran unto Nu"
thee that thou shouldest be unhappy; (2) but for an R %

( 1? 7. H. *“The signification of these letters, which, being pre-
fixed to the chapter, are therefore taken for the title, is uncertain.
(Prelim. Disc.,, p. 100.) Some, however, imagine they stand for
¥d rapul, i.e., O man! which interpretation, seeming not easily to
be accounted for from the Arabic, is by a certain tradition deduced
from the Ethiopic (Muham. Ibn Abdul Baki, ez trud. Acremz Ibn
Abi Subén); or for Ta, ie., tread, telling us that Muhammad,
being employed in watching and prayer the night this passage was
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admonition unto him who feareth God: (3) being sent
down from him who created the earth and the lofty
heavens. (4) The Merciful sitteth on Ads throme: (5)
unto him belongeth whatsoever is in heaven and on earth,
and whatsoever is between them, and whatsoever is under
the earth. (6) If thou pronounce thy prayers with a loud
voice, know that it is not mecessary in respect to God ; for
he knoweth that which is secret, and what is yet more
hidden. (7) Gop! there is no Gop but he; he hath most
excellent names, (8) Hast thou been informed of the
history of Moses ? (9) When he saw fire, and said unto
his family, Tarry ye here,; for 1 perceive fire: (10) per-
adventure I may bring you a brand thereout, or may find

revealed, stood on one foot only, but was hereby commanded to ease
himself by setting both feet to the ground. Others fancy the first
letter stands for 7'@ba, beatitude; and the latter for Hawiyat, the
name of the lower apartment of hell. Tah is also an interjection
commanding silence, and may properly enough be used in this
place.”—Sale.

Unhappy. ¢ Either by reason of thy zealous solicitude for the
conversion of the infidels, or thy fatiguing thyself by watching and
other religious exercises ; for, it seems, the Quraish urged the ex-
traordinary fatigues he underwent in those respects as the conse-
quence of his having left their religion.”—Sale, Batdhdox.

(6) If thou pronounce . . . with a loud voice. One of the points of
controversy between the orthodox or Sunni sect of Muslhims and
the Indian Wahibis, commonly called Ghair Mukallad, or Anti-
authoritists (¢.e., they refuse to recognise the authority of the Mus-
lim fathers, so0 to speak, regarding the Qurén alone as inspired; tradi-
tion having merely historical value in matters of doctrine), is that
the latter repeat the “ Amen” with a loud voice, while the orthodox
say it in & whisper. This verse favours the orthodox view, though
the example of the Prophet (as witnessed to by this verse) is on the
side of the Wah4bis. 'The latter, of course, deny that pronouncing
the name of God is here prohibited.

(7) He hath most excellent names. See chap. vii. 181, and xvii. 110,
and notes there.

(8) “The relation of the story of Moses, which takes up the

reatest part of this chapter, was designed to encourage Mubammad,
%y his example, to discharge the prophetic office with firmness of
mind, as bein assured of receiving the like assistance from God;
for it is said this chapter was one of the first that were revealed.”

(8) When he saw fire. Compare this and the following verses with
Exod. iii. 1-6, to see how far the Qurdn comes short of confirming
the Pentateuch.
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a direction in our way by the fire. (11) And when he
was come near unto it, @ voice called unto him, saying,
O Moses, (12) verily T am thy Lorp: wherefore put off
thy shoes; for thou art in the sacred valley Tuwd. (13)
And I have chosen thee ; therefore hearken with attention
unto that which is revealed unto thee. (14) Verily I am
Gop; there is no god besides me; wherefore worship me,
and perform thy prayer in remembrance of me. (15)
Verily the hour cometh: I will surely manifest the same,
(16) that every soul may receive its reward for that
which it hath deliberately done. (17) Let not him who
believeth not therein, and who followeth his lust, prevent
thee from believing in the same, lest thou perish. (18)
Now what 4s that in thy right hand, O Moses? (19) He
answered, It is my rod whereon I lean, and with which I
beat down leaves for my flock; and I have other uses for
it. (20) God said wnto him, Cast it down, O Moses. (21)
And he cast it down, and behold, it decame a serpent,
which ran about. (22) God said, Take hold on it, and

(10) A4 direction ¢n our way. *The commentators say that Moses
having obtained leave of Shuaib, or Jethro, his father-in-law, to
visit iis mother, departed with his family from Midian towards
Egypt ; but coming to the valley of Tuwd, wherein Mount Sinai
stands, his wife fell in labour, and was delivered of a son in a very
dark and snowy night ; he had also lost his way, and his cattle were
scattered from him ; when on a sudden he saw a fire by the side of
a mountain, which, on his nearer approach, he found burning in a
green bush.”—Sale, Baidhdwi.

(12) Put off thy shoes. ‘‘This was a mark of humility and respect :
though some tancy there was some uncleanness in the shoes them-
selves, because they were made of the skin of an ass not dressed.”—
Sale, Baidhdwr.

Thwd. See note above on ver. 10.

(16) Deliberately done, literally, performs with effort.

(19) Other uses. “As to drive away wild beasts from my flock,
to carry my bottle of water on, to stick up and hang my upper
garment on, to shade me from the sun; and several other uses
enumerated by the commentators.”—Sale.

(21) A serpent. *Which was at first no bigger than the rod, but
afterwards awelled to a prodigious size.”—Sale, Baidhdwr.

See note on chap. vii. 107.
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fear not: we will reduce it to its former condition. (23)
And put thy right hand under thy leff arm: it shall come
forth white, without any hurt. (24) This shall be another
sign: that we may show thee some of our greatest signs.
(25) Go unto Pharaoh: for he is exceedingly impious.
(26) Moses answered, LorD, enlarge my breast,

Il (27) And make what thou hast commanded me easy
unto me: (28) and loose the knot of my tongue, (29) that
they may understand my speech. (30) And give me a
counsellor of my family, (31) namely, Aaron my brother.
(32) Gird up my loins by him, (33) and make him my
colleague in the business: (34) that we may praise thee
greatly, and may remember thee often; (35) for thou
regardest us. (36) God replied, Now hast thou obtained
thy request, O Moses: (37) and we have heretofore been
gracious unto thee another time, (38) when we revealed unto
thy mother that which was revealed unto her, (39) saying,
Put him into the ark, and cast him into the river, and the

122) Fear not. “When Moses saw the serpent move about with
great nimbleness, and swallow stones and trees, he was greatly
terrified, and fled from it; but recovering his courage at these words
of God, he had the boldness to take the serpent by the jaws.”—Sale,
Baidhdwi.

23) See note on chap. vii. 108.
26) Enlarge my breast. Abdul Q4dir says this expression means
that he should have control of his temper.

(28) Loose the knot of my tongue. * For Moses had an impediment
in his speech, which was occasioned by the following accident,
Pharaoh one day carrying him in his arms when a child, he suddenly
laid hold of his beard, and plucked it in a very rough manner, which
put Pharaoh into such a passion that he ordered him to be put to
death : but Aishia, his wife, representing to him that he was but a
child, who could not distinguish between a burning coal and a ruby,
he ordered the experiment to be made ; and a live coal and a ruby
being set before Moses, he took the coal and put it into his mouth,
and burnt his tongue ; and therenpon he was pardoned. This is a
Jewish story a little altered. (Vide Shal-h. Hakkab., p. 11.)"—Sale.

(30) A counsellor. The original word is wazér, meaniug a prime
minister. The Qurén here (vers. 31-35) contradicts Exod. 1v, 10-17.

(38) “The commentators are not agreed by what means this
revelation was made, whether by private inapiration, by a dream,
by a prophet, or by an angel.”—Sale.

(39) The ark. “ The commentators say that his mother accord-
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river shall throw him on the shore; and my enemy and
his enemy shall take him and ¥ring him up ; and I be-
stowed on thee love from me, (40) that thou mightest be
bred up under my eye. (41) When thy sister went and
said, Shall T bring you unto one who will nurse the child ?
So we returned thee unto thy mother, that her mind might
be set at ease, and that she might not be afflicted. And
thou slewest a soul, and we delivered thee from trouble;
and we proved thee by several trials: (42) and afterwards
thou didst dwell some years among the inhabitants of
Madian. Then thou camest kither according to our decree,
O Moses; (43) and I have chosen thee for myself; (44)

ingly made an ark of the papyrus, and pitched it, and put in some
cotton ; and having laid the child therein, committed it to the river,
a ULrauch of which went into Pharaol’s garden ; that the stream
carried the ark thither into a fishpond, at the head of which Pharaoh
was then sitting with his wife Aishfa, the daughter of Muzdhim ;
and that the king, having commanded that it be taken up and
opened, and finding in it a beautiful child, took a fancy to it, and
ordered it to be brought up.

“Nome writers mention a miraculous preservation of Moses before
he was put into the ark, and tell us that his mother having hid
him from Pharaoh’s officers in an oven, his sister, in her mother’s
absence, kindled a large fire in the oven to heat it, not knowing the
child was there, but that he was afterwards taken out unhurt.”—
—8uale, Daidhdwi, and Abul Fida.

1 bestowed on thee love. *That is, I inspired the love of thee into
the hearts of those who saw thee, and particularly into the heart of
Pharaoh.”—Sule.

(41) Une who will nurse. “The Muhammadans pretend that
several nurses were brought, but the child refused to take the breast
of any, till his sister Miriam, who went to learn news of him, told
them she would find a nurse, and brought his mother.” — Sale,
Bardhdw,

We delivered thee. * Moses killed an Egyptian in defence of an
Israelite, and escaped the danger of being punished for it by flymg
to Midian, which was eight days’ journey di-tant from Misr.

- The Jews pretend he was actually imprisoned for the fact, and
condemned to Ee beheaded, but that, when he should have sufiered,
his neck became as hard as ivory, and the sword rebounded on the
executioner (Shalsh. Hakkab., p. 11).”—S8ule, Bardhdwsi.

Several triuls. *“¥or he was obliged to abandon his country and
his friends, and to travel several days, in great terror and want of
necessary provisions, to seek a refuge among strangers ; and was
afterwards forced to serve for hire to gain a livelihood.”—Sale.

(42) Some years. Baidhdwi says ten years.
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wherefore go thou and thy brother with my signs; and
be not negligent in remembering me. (45) Go ye unto
Pharaoh, for he is excessively impious: (46) and speak
mildly unto him; peradventure he will consider, or will
fear our threats. (47) They answered, O LoRD, verily we
fear lest he be precipitately violent against us, or lest he
transgress more exorbitantly. (48) God replied, Fear not ;
for I am with you: I will hear and will see. (49) Go ye
therefore unto him, and say, Verily we are the messengers
of thy Lorp: wherefore send the children of Israel with
us, and do not afflict them. Now are we come unto thee
with a sign from thy Lorp: and peace be upon him who
shall follow the £rue direction. (50) Verily it hath been
revealed unto us that a punishment skhall be inflicted on
him who shall charge us with imposture, and shall turn
back. (51) And when they had delivered their message,
Pharaok said, Who is your LorDp, O Moses? (52) He
answered, Our LorD is he who giveth all things: he hath
created them, and directeth them dy his providence. (53)
Pharaok said, What therefore is the condition of the
former generations? (54) Moses answered, The know-
ledge thereof is with my Lorp, in the book of ks decrees;
my LorD erreth not, neither doth he forget. (55) If is
ke who hath spread the earth as a bed for you, and hath
made you paths therein; and who sendeth down rain
from heaven, whereby we cause various kinds of vege-
tables to spring forth: (56) saying, Eat of part, and feed

(44) Thy brother. “ Aaron being by this time come out to meet
his brother, either by divine inspiration, or having notice of his
design to return to Egvpt.”—Sale, Baidhd e,

(46) Peradventure he will consider. This contradicts Exod. iii.
19. 20.

9(50) Charge us with imposture. See note on chap. iii. p. 18s.

(53) The condition, t.e., “as to happiness or misery after death.”—
Sale.

Rodwell understands the reference to be to the creed, meaning
that past generations have always worshipped differently from Moses
and his people.

(54-57) The discourse of Moses was of a kind with the preaching
of Muhammad to the infidel Quraish.
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your cattle with other part thereof. Verily herein are signs
unto those who are endued with understanding. 3
Il (67) Out of the ground have we created you ; and to R 12
the same will we cause you to return, and we will bring
you forth from thence another time. (58) And we showed
Pharaok all our signs which we had empowered Moses to
perform : but he accused him of imposture, and refused to
believe ; (59) and he said, Art thou come unto us that
thou mayest dispossess us of our land by thy enchant-
ments, O Moses ?  (60) Verily we will meet thee with
the like enchantments; wherefore fix an appointment
between us and thee; we will not fail it, neither shalt
thou, in an equal place (61) Moses answered, Let your
appointment be on the day of yowr solemn feast; and let
the people be assembled in open day. (62) And Pharaoh
turned away from Moses, and gathered together the most
expert magicians to execute his stratagem; and then came
to the appointment. (63) Moses said unto them, Woe be
unto you! do not devise a lie against Gob, (64) lest he
utterly destroy you by some judgment: for he shall not
prosper who deviseth lies. (65) And the magicians dis-
puted concerning their affair among themselves, and dis-
coursed in private: (66) and they said, These two are
certainly magicians : they seek to dispossess you of your
land by their sorcery; and to lead away with them your
chiefest and most considerable men. (67) Wherefore
collect all your cunning, and then come in order: for he
shall prosper this day who shall be superior. (68) They
said, O Moses, whether wilt thou cast down thy rod first,
or shall we be the first who cast down our rods? (69)

(59) See notes on chap. vii. 124, 128.

2 Your solemn feust. V{;ﬁxch,” says Sale, “ was probably the
first day of their new year.”

(63) Do not devise a lie. “ By say ing the miracles performed in
his name are the effects of magic.’ gale This was the charge of
the Quarish against Muhammniad, who said his revelations were the
product of magic.

(65-81) See notes on parallel passage, chap. vii. 109-136.



CHAP. XX.] ( 124 ) [s1PARA XVI.

He answered, Do ye cast down your rods first. And
behold, their cords and their rods appeared unto him, by
their enchantment, to run about like serpents ; (70) where-
fore Moses conceived fear in his heart. (71) But we said
unio him, Fear not; for thou shalt be superior; (72) there-
fore cast down the rod which is in thy right hand, and
it shall swallow up the seeming serpents which they have
made : for what they have made is only the deceit of an
enchanter ; and an enchanter shall not prosper, whither-
soever he cometh. (73) And the magicians, when they
saw the miracle which Moses performed, fell down and
worshipped, saying, We believe in the Lorp of Aaron and
of Moses. (74) Pharaok said unto them, Do ye believe
in him before I give you permission ? Verily this is your
master, who hath taught you magic. But I will surely
cut off your hands and your feet on the opposite sides;
and I will crucify you on trunks of palm-trees: and ye
shall know which of us is more severe in punishing, and
can longer protract your pains. (75) They answered, We
will by no means have greater regard unto thee than unto
those evident miracles which have been shown us, or than
unto him who hath created us. Pronounce therefore that
sentence against ws which thou art about to pronounce ;
for thou canst only give sentence as to this present life.
Verily we believe in our LoRD, that he may forgive us our
sins, and the sorcery which thou hast forced us to exer-
cise: for Gop is better {0 reward, and more able to pro-
long punishment than thou. (76) Verily whosoever shall
appear before his LorD on the day of judgment polluted
with crimes, shall have hell for his reward; he shall not
die therein, neither shall he live. (77) But whoever shall
appear before him, having been a true believer, and shall
have worked righteousness, for these are prepared the
highest degrees of happiness, (78) namely, gardens of per-
petual abode, which shall be watered by rivers; they shall
remain therein for ever: and this shall be the reward of
him who shall be pure.
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Il (79) Aud we spake by revelation unto Moses, saying, sl"‘-‘
Go forth with my servants out of Egypt by night, and IV Tg°
smite the waters wath thy rod, and make them a dry path
through the sea: (80) be not apprehensive of Pharaok’s
overtaking thee, neither be thou afraid. (81) And when
Moses had done so Pharaoh followed them with his forces,
and the waters of the sea overwhelmed them. And Pharaoh
caused his people to err, neither did he direct them aright.
(82) Thus, O children of Israel, we delivered you from
your enemy, and we appointed you the right side of Mount
Stnat to discourse with Moses and to give him the law, and
we caused manna and quails to descend upon you, (83)
saying, Eat of the good things which we have given you
for food, and transgress not therein lest my indignation
fall on you; and on whomsoever my indignation shall fall
he shall go down headlong into perdition. (84) But I will
be gracious unto him who shall repent and believe, and
shall do that which is right, and who shall be rightly
directed. (85) What hath caused thee to hasten from thy
people, O Moses, to receive the law? (86) He answered,
These follow close on my footsteps, but I have hastened
unto thee, O LoD, that thou mightest be well pleased
with me. (87) God said, We have already made a trial of
thy people since thy departure, and al Simiri hath seduced

(79) A dry path. “The expositors add that the sea was divided
into twelve separate paths, one for each tribe—a fable borrowed from
the Jews (vide R. Eliezer, Purke, chap. xln).”— Sale.

(82) Munna and guatls. See note on chap. ii. 56.

(83) Transgress not. “ By ingratitude, excess, or insolent be-
haviour.”—Sale.

(84) HRepent . . . believe . . . and . . . do . .. right. See note
on chap. i. 61,

(85) What caused thee to hasten. * For Moses, it seems, outwent
the seventy elders who had Leen chosen in obedience to the divine
command to accompany him to the mount, and appeared before God
while they were at some, though no great distance, behind him.”—

(87) A trial of thy people. “ They continued in the worship of the
true God for the first twenty days of Moses’ absence, which, by
taking the nights also into their reckoning, they computed to be
forty, and at their expiration concluded they had stayed the full
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them ¢o idolatry. (88) Wherefore Moses returned unto
his people in great wrath, and exceedingly afflicted, (89)
And he said, O my people, had not your Lokp promised
you a most excellent promise? Did the time of my absence
seem long unto you? Or did ye desire that indignation
fromn your LorD should fall on you, and therefore failed to
keep the promise which ye made me? (90) They an-
swered, We have not failed in what we promised thee of
our own authority, but we were made to carry in several
loads of gold and silver, of the ornaments of the people,
and we cast them <nfo the fire; and in like manner al

time which Moses had commanded them, and so fell into the worship
of the golden calf.”—Sale, Baidhdwz.

Al Samiri.  * This was not his proper name, but he had this
appellation because he was of a certain tribe among the Jews called
Samaritans (wherein the Muhammadans strangely betray their igno-
rance in history), though some say he was a proselyte, but a hypo-
critical one, and originally of Kirmdn, or some other country. His
true name was Moses, or Misa Ibn Dhafar,

“ Selden is of opinion that this person was no other than Aaron
himself (who was really the maker of the calf), and that he is here
called al Sawmiri, from the Hebrew verly shamar, to keep (Selden, De
Diss Syris, Synt. i. chap. 4), because he was the keeper or guardian of
the children of Israel during his brother’s absence in the mount ;
which 1s a very inzenious conjecture, not absolutely inconsistent with
the text of the Quian (though Muhammad seems to have mistaken
al Samirf for the name of a different per-on), and offers a much more
probable origin of that appellation than to derive it, as the Muham-
madans do, from the Samaritans, who were not formed into a people,
nor bore that name, till many ages after.”— Sale.

See also note on chap. ii. 50, and Rodwell in loco.

(88) Moses returned, viz., “ after he had completed his forty days’
stay in the mount, and had received the law.,”—Sale.

(89) A most excellent promase, 1.c., ““ the law, containing a light and
certain direction to guide you in the right way.”—Sale.

(90) Ornaments of the people. * These ornaments were rings, brace-
lets, and the like, which the Israelites had borrowed of the Egvp-
tians, under pretence of decking themselves out for some feast, and
had not returned to them ; or, as some think, what they had stripped
from the dead bodies of the Egvptians cast on shore by the sea, and
al Sdmirf, conceiving them unfawiul to be kept, and the occasion of
much wickedness, persuaded Aaron to let him collect them from the
people ; which being done, he threw them all into the fire to melt
them down into one mass.”

¢ It is observable that Muhammadans generally suppose the cast
metal’s coming forth in the shape of a calt was beside the expecta-
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Simiri also cast in what he had collected,and he produced unto
them a corporeal calf, which lowed. And al Samir{ and ks
companions said, This is your god and the god of Moses, but
he hath forgotten him, and s gone to seek some other. (91)
Did they not therefore see that their idol returned them no
answer,and was not able to cause them either hurt or profit?

Il (92) And Aaron had said unto them before, O my
people, verily ye are only proved by this calf, for your
Lorp is the Merciful, wherefore follow me and obey my
command. (93) They answered, We will by no means
cease to be devoted to its worship until Moses return unto
us. (94) And when Moses was returned, he said, O Aaron,
what hindered thee, when thou sawest that they went
astray, that thou didst not follow me? Hast thou there-
fore been disobedient to my command? (95) Aaron
answered, O son of my mother, drag me not by the beard,
nor by the hair of my head. Verily, I feared lest thou

tion of al Sémiri, who had not made a mould of that figure, and
that when Aaron excuses himself to his brother in the Pentateuch,
he seems as if he would persuade him it was an accident” (Exod.
xxxii. 24).—S8ale, Batdhdwi.

Corporeal calf. See note on chap. vii. 148.

(91) No answer. But in ver. go and chap. vii. 148 it is said that
the calf lowed, and all the commentators, copying the Jewish tradi-
tions, say that Sdmirf casting into the molten metal some of the
dust of the feet of Gabriel’s horse (see note below in ver. g6), caused
the calf to live and to low. Both Jews and Muslims have failed to

rceive that the sin of the Israelites was not due to any kind of
gztanic beguilement, but due to a return to the Egyptian idolatry
from which they had been so lately delivered.

Let it be observed that this garbling of Jewish history and tradi-
tion is represented here as coming from God by direct revelation.

(94) What lindered thee. “By these words Moses reprehends
Aaron for not seconding his zeal in taking arms against the 1dolaters,
or for not coming after him to the mountaia to acquaint him with
their rebellion.”—Sale.

Disobedient to my command, t.e., to preserve the people from apos-
tacy during Moses’ absence from the camyp.

395) Drag me not by the beard. See note on chap. vii. 150.

feared lest, dc., t.e., “ lest if 1 had taken arms agaiunst the wor-
shippers of the calf, thou shouldest say that I hud raised a sedition ;
or if I had gone after thee, thou shouldest blame me for abandoning
my charge, and not waiting thy return to rectify what was amiss.”—
Sule.

=
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shouldest say thou hast made a division among the chil-
dren of Israel, and thou hast not observed my saying.
(96) Moses said unto al Simird, What was thy design, O
Simirf? He answered, I saw that which they saw not;
wherefore I took a handful of dust from the footsteps of
the messenger of God, and I cast it into the molten calf, for
so did my mind direct me. (97) Moses said, Get thee
gone, for thy punishment in this life shall be that thou
shalt say unto thosc who shall meet thee, Touch me not; and
a threat is denounced against thee of more terrible pains in
the life to come, which thou shalt by no means escape.
And behold now thy god, to whose worship thou hast con-
tinued assiduously devoted; verily we will burn it, and
we will reduce it to powder and scatter it in the sea. (98)
Your Gob is the ¢rue Gop, besides whom there is no other
god : he comprehendeth all things by Ads knowledge. (99)
Thus do we recite unto thee, 0 Muhammad, relations of

(96) Which they saw mot, viz., “ that the messenger sent to thee
from God was a pure spirit, and that his footsteps gave life to what-
ever they touched, being no other than the Angel Gabriel mounted
on the horse of life, and therefore I made use of the dust of his feet
to animate the molten calf. It is said al Sdmiri knew the angel,
because he had saved and taken care of him when a child, and
exposed by his mother for fear of Pharaoh.”— Sale, BaidhGrwt, Jaldl-

in.

A handful of dust. See note on chap. ii. 50, and above on ver. g1,

(97) Thou shalt say . . . touch me not. * Lest they infect thee
with a burning fever, for that was the consequence of anv man’s
touching him, and the same happened to the persons he touched ; for
which reason he was obliged to avoid all communication with others,
and was also shunned by them, wandering in the desert like a wild
beast.”— Baidhdw:.

“ Hence it is concluded that a tribe of Samaritan Jews, said to
inhabit a certain isle in the Red Sea, are the descendants of our al
Sdmirf, because it is their peculiar mark of distinction at this day to
use the same words, viz.,, L& misds, t.e., ‘ Touch me not,” to tiose
they meet (vide Geogr. Nub., p. 45). It is mot improbable that this
story may owe its rise to the known hatred borne by the Samaritans
to the Jews, and their superstitious avoiding to have any commerce
with them or any other strangers.”—Sale.

We will burn 4t. ““Or, as the word may also be translated. ¢ We
will file it down ;° but the other is the more received interpretation.”

- €.
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what hath passed heretofore, and we have given thee an
admonition from us. (100) He who shall turn aside from
it shall surely carry a load of gult on the day of resurrec-
tion: (101) they shall continue thereunder for ever, and a
grievous burden shall it be unto them on the day of resur-
rection. (102) On that day the trumpet shall be sounded,
and we will gather the wicked together on that day, having
arey eyes. (103) They shall speak with a low voice to
one another, saying, Ye have not tarried above ten days.
(104) We well know what they will say, when the most
conspicuous among them for behaviour shall say, Ye have
not tarried above one day.
|| (105) They will ask thee concerning the mountains: R j’;‘

Answer, My Lorp will reduce them to dust, and scatter
them abroad; (106) and he will leave them a plain equally
extended : thou shalt sce no part of them higher or lower
than another. (107) On that day mankind shall follow
the angel who will call them to judgment ; none shall have
power to turn aside from him; and their voices shall be
low before the Merciful ; neither shalt thou hear any more
than the hollow sound of their feet. (108) On that day,
the intercession of none shall be of advantage unto another,
except the intercession of him to whom the Merciful shall

(101) A grievous burden, See note on chap. vi. 30.

(102) Grey eyes. *For this with the Arabs is one mark of an
enemy, or & person they abominate ; to say a man has a black liver
(though I think we express our aversion by the term white-livered),
reddish whiskers, and gre{'l eyes, being a periphrasis for a foe, and
particularly a Greek, which nation were the most inveterate enemies
of the Arabs, and have usually hair and eyes of those colours. The
original word, however, signifies also those who are squint-eyed, or
even blind of a suffusion.”—Sale, Baidhdwr, Javhari in Lez.

(103) Ye have not tarried in the grave. See notes on chap. xxiii.
103-115, and x. 46.

(105) See Prelim. Disc., p. 135.

(107) The angel who will call.  See Prelim. Disc., p. 120.

(108) Intercession. See notes on chap. ii. 47, vii. fo, and xix, go.
The idea of intercession in the Christian sense is logically incon-
sistent with Islém. The ground of ealvation, according to the
Qurén, is the confession of faith in the unity of the Godhead and
the apostleship of Muhammad, accompanied by the performance of

VOL. IIL 1
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grant permission, and who shall be acceptable unto him
in what he saith. (109) God knoweth that which is before
them, and that which is behind them; but they compre-
bend not the same by their knowledge: (110) and their
faces shall be humbled before the living, the self-subsisting
God ; and he shall be wretched who shall bear A4s iniquity.
(111) But whosoever shall do good works, being a true

tiie duties of Isldm, viz,, prayer, fasting at stated periods, giving of
legal alms, and performance of pilgrimage to Makkah. The obedi-
ence required is outward and formal, and the penalties of transgres-
sion are all such as are easily atoned for by repentance (see note.
chap. i1, 199), or the pronouncing of the declaration of the divine
umty. Fora man to be a Muslim is to be sure of final salvation.
Purgatorial sufferings are to be endured (according to the teaching
of tradition), but these will all be ended before the final day of judg-
ment. On the contrary, all infidels, hypocrites, and apostates are
absolutely condemned to eternal suffering. Now, it is difficult to
see what end could be served by the intercession of Muhammad in
the judgment-day. So far as true Muslims are concerned, they need
no intercession. 1f it is to bestow a higher degree of reward on cer-
tain Muslims than on others, as has been claimed by some of my
Muhammadan friends, then the reply still remains, that such re-
wards will be, as they only can be, strictly in accord with divine
Jjustice, otherwise God would show partiality.

Again, go far as non-Muslims are concerned, the day of grace is
past, and no intercession can avail for them. Besides, I find no hint
anywhere in the Qurdn that Muhammad is the intercessor of unbe-
lieving sinners. On the contrary, it proves him to be a sinner,
needing mtercession himself. See chaps. xlvii. 21, xlviii. 2.

We may therefore boldly say to Muslims, that Muhammad’s
intercession can be of no use to any one. Sinners need an inter-
cessoT NOW, ere death seals their fate as either infidels or believers,
But Muhamiad lies in the grave at Madina ; the dead cannot hear
the cry of the living. Besides, his intercession is limited by this
verse and many others of like import to the day of judgment.

Let the Christian therefore confidently hold up Jesus—the as-
cended, the living, and exalted Jesus—as the only intercessor be-
tween God and man. The Qurdn and tradition admit that he was
the only sinless Prophet ; that he was of miraculous birth ; that
he was taken up to heaven, where he now lives; that he will
descend and destroy Dajjél, or Antichrist; and that he will rule
over the whole world. Surely, this person, of all the prophets of
Isldm, is alone qualified for the office of intercessor, even on the
sbowing of Isldm itself.

(110) Their faces shall be humbled. “The original word properly
expresses the humility and dejected looks of captives in the presence
of their conqueror.”—Sale.
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believer, shall not fear any injustice, or any diminution
of kis reward from God. (112) And thus have we sent
down this book, being a Quran in the Arabic tongue: and
we have inserted various threats and promises therein,
that men may fear God, or that it may awaken some con-
sideration in them: (113) wherefore, let Gop be highly
exalted, the King, the Truth! Be not over-hasty in 7e-
cewving or repeating the Quran before the revelation thereof
be completed unto thee; and say. LorD, increase my
knowledge. (114) We heretofore gave a command unto
Adam; but he forgot the same, and ate of the forbidden
Jruit ; and we found not in him a firm resolution.
| (115) And remember when we said unto the angels, I i%'

Worship ye Adam ; and they worshipped Zim : but Iblis
refused. And we said, O Adam, verily this is an enemy
unto thee, and thy wife; wherefore, beware lest he turn
vou out of Paradise; for then shalt thou be miserable.
(116) Verily we have made a provision for thee, that thou
shalt not hunger therein, neither shalt thou be naked:

(112, 113) “ Muhammad is here commanded not to be impatient
at any delay in Gabriel’s bringing the divine revelations, or not to
repeat it too fast after the angel, so as to overtake him betore he had
finished the passage. But some suppose the prohibition relates to
the publishing anv verse before the same was perfectly explained to
him.”—Sale, Baidhdwr.

The Tafsir-i-Raufi gives a tradition, on the authority of Hasn
Busri, to the effect that a man struck his wife on the cheek, where-
upon she ran to Muhammad seeking for revenge. Muhammad de-
sired to avenge her, and accordingly sought for a command (from
God) to do so, when this verse was revealed. Such traditions are
fatal to the Muslim claim that Muhammad was at all times nspired,
and therefore infallible.

(114) He forgot. * Adam’s so soon forgetting the divine command
has occasioned some Arab etymologists to derive the word Insin, z.c.,
man, from nasiya, to forget, and has also given rise to the following
proverbial saving, Awwalo ndsin awwalo'nndsi,; that is, The first
Jorgetful person was the first of men, alluding to the like sound of the
words.”—Sale.

This verse is fatal to the Muslim theory of the sinlessness of the
prophets.

(115-122) See notes on parallel passages in chap. ii. 34-37. and
chap, vii. 11-26.
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(117) and there s also a provision made for thee, that
thou shalt not thirst therein, neither shalt thou be incom-
moded by heat. (118) But Satan whispered evil sugges-
ttons unto him, saying, O Adam, shall I guide thee to the
tree of eternity and a kingdom which faileth not 2 (119)
And they both ate thereof: and their nakedness appeared
unto them ; and they began to sew together the leaves of
Paradise, to cover themselves, And thus Adam became
disobedient unto his LoRrD, and was seduced. (120) After-
wards his Lorp accepted him, on kis repentonce, and was
turned unto him, and directed Aim. And (121) God said,
Get ye down hence, all of you : the one of you shall be
an enemy unto the other. (122) But hereafter shall a
direction come unto you from me: and whosoever shall
follow my direction shall not err, neither shall he be un-
happy; (123) but whosoever shall turn aside from my
admonition, verily he shall lead a miserable life, (124) and
we will cause him to appear before us on the day of resur-
rection blind. (125) And he shall say, O Lorp, why hast
thou brought me before thee blind, whereas before I saw
clearly 2 (126) God shall answer, Thus have we done,
because our signs came unto thee, and thou didst forget
them ; and in the same manner shalt thou be forgotten
this day. (127) And thus will we reward him who shall
be negligent, and shall not believe in the signs of his
Lorp: and the punishment of the life to come shall be
more severe, and more lasting, than the punishment of this
life. (128) Are not the Makkans, therefore, acquainted
how many generations we have destroyed before them ;
in whose dwellings they walk ? Verily herein are signs
unto those who are endued with understanding,

[ (129) And unless a decree had previously gone forth
from thy LORD for their respite, verily their destruction had
necessarily followed ; but there is a certain time deter-

(124) Blind. See Prelim. Disc., p. 139.
(128) In whose dwellings they walk. * Seeing the footateps of their
destruction ; as of the tribes of Ad and Thamud.”—Sale.
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mined by God for their punishment. (130) Wherefore, do
thou, 0 Muhammad, patiently bear that which they say;
and celebrate the praise of thy LoRD before the rising of
the sun, and before the setting thereof, and praise im in
the hours of the night, and in the extremities of the day,
that thou mayest be well pleased with the prospect of
receiving favour from God. (131) And cast not thine eyes
on that which we have granted divers of the unbelicvers to
enjoy, namcly, the splendour of this present life, that we
may prove them thereby ; for the provision of thy Lorp
1s better and more permanent. (132) Command thy family
to observe prayer; and do thou persevere therein. We
require not of thee that thou labour fo gain necessary pro-
visions for thyself and family ; we will provide for thee ;
for the prosperous issue shall attend on piety. (133) The
unbelicvers say, Unless he come unto us with a sign from
his Lorp, we will not believe on him. Hath not a plain
declaration come unto them, of that which s confained in

(130) Extremities of the day, i.e., “evening and morning, which
times are repeated as the principal hours of prayer. But some sup-
pose these words intend the prayer of noon ; the first half of the day
ending, and the second half beginning, at that time.”—Sale, Baz-
dhaws, Jaldluddin.

Comp. chap. xxx. 16, 17, and consult note on chap. i1. 238. Muir
( Life of Mahomet, vol. ii. 267, note) says the interpretation of the
extremities of the daw is in “ order to reconcile the passage with the
prescribed hours” The original does not favour Sale’s idea that the
principal hours are here repeated.

(131) The splendour, i.e., “do not envy or covet their pomp and
prosperity in this world.”—Sale. See notes on chap. xv. 88.

The provision of thy Lord, niz., “ the reward laid up for thee in
the next life ; or the gift of prophecy, and the revelations with which
God has favoured thee.”—Sule.

(132) We will provide for thee. Muir applies this verse and the
one preceding to the straitened circumstances of Muhammad just
before the flight to Madina &lbife of Mahomet, vol. ii. p. 231).

© 1t is said that when Muhammad’s family were in any strait_or
affliction, he used to order them to go to prayers, and to repeat this
verse.”—Sale, Baidhdws.

(133) Hath not a platn declaration, &c. The plain meaning of
this passage 18, that the narratives of sacred history contained in the
Qurin are 1n accord with the sacred records of the Jewish Scriptures.

There is not the slightest ground for the imagination of the com-
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the former volumes of scripture, by the revelation of the
Qurdn ? (134) If we had destroyed them by a judgment
before the same had been revealed, they would have said at
the resurrection, O LORD, how could we belteve, since thou
didst not send unto us an apostle, that we might follow
thy signs, before we were humbled and covered with
shame ? (135) Say, Each of us wait the ¢ssue; wait, there-
fore; for ye shall surely know hereafter who kave been the
followers of the even way, and who hath been rightly
directed.

mentators ( Tafstr-1- Hussaini, Abdul Qddir) that Muhammad alludes
to the prophecies of the Old and New Testaments as referring to his
mission.
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CHAPTER XXIL
ENTITLED SURAT UL AMBAYA (THE PROPHETS).

Revealed at Makkah.

INTRODUCTION.

THE circumstances of the Muslims at the time this chapter was
written have, as usual, determined the style and matter of the
“revelations.” The Quraish, aided by the Jews, were now active in
their resistance to the reformer at Makkah. They scoffed at his
revelations, stigmatising them as “a confused heap of dreams,”
the offspring of sorcery ; Muhammad was denounced as “a forger,”
and his boasted “incomparable verses were regarded as the ordi-
nary productions of a ““poet ” (ver. ).

It 1s not unreasonable to infer from the character of the persecu-
tion of the prophets in former ages described in this chapter, that
the Quraish had already threatened Muhammad with violent mea-
sures, and were now quite ready to carry their threats into execution
(comp. ver. 37 with vers. 66-68). The principal point in the stories
of the prophets given here is that the blessing of God rests on
the prophets, and that he delivers them out of the hands of their
enemies, or avenges their death with dire judgments on their perse-
cutors (see note on vers, 10-15).

The case of Abraham, however, is given with considerable detail.
This is one of the prophets with whom Muhammad frequently com-
pared himself in the Qurdn. If (with Muir, see note on ver. 18)
we regard Muhammad and the Muslims as now exposed to that per-
secution of the Quraish which resulted in their flight to Madina,
and keeping in mind that at this period Muhammad had deter-
mined to retire to Madina as soon as the way should be open, we
may make the following comparison,—a comparison we believe to
have been present in Muhammad’s mind at that time-—a comparison
between Abraham and Muhammad :—
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ABRAHAM. | MUHAMMAD,
1. Received a revelation for his 1. Received a revelation for his
people (the Chaldearns, ver. 52). . people (the Quraish).
2. Reproaches hisfather and people 2. Reproaches his relatives and
idolatry.

3. Treats the national idols with 3. Treats the national idols with
contempt, aud speaks against them | contempt, and preaches against
(vers. 54-64). ' them.

4. Abraham is tolerated forawhile, P4 Muhammad tolerated for a
and hopes for reform (ver. 65). 1 while, and hopes for reform.

5. The Chaldeans relapse into for- | 5. The Quraish reject Muhammad
mer habits and begin to persecute ! and begin to persecute him.
Abraham (ver, 66).

6. The Chaldeans seek Abraham’s 6. The Quraish seek Muhammad's
life (vers. 67, 68). life.

7. Abraham delivered by divine 7. Muhammad will receive divine
interference (vers. 69, 70). assistance (ver. 112).

8. Abraham and Lot delivered 8. Muhamiad and his companions
from the Chaldeans and brought will be brought safely to Madina.
into *‘a land of blessing.”

|
for their idolatry (ver. 53). i the people of Makkah for their
i

This chapter is also interesting as illustrating how much of Scrip-
ture knowledge Muhammad had already acquired, and how he now
moulds it to suit his purpose, and how he presents it as a revelation
Jrom God, and as a proof of its own inspiration because agreeing, as
ke declared, with the former Scriptures. No stronger proof of the
charge brought against him by the Quraish and the Jews that he
was “a forger” could be produced,—his forgery “to be palliated
only by the miserable apology of a pious end ” (see Muir's Life of
Mahomet, vol. ii. p. 189).

Probable Date of the Revelations.

From what has already been said, we conclude that this chapter
belongs to the latter part of the third stage or ninth year of Muham-
mad’s mission at Makkah. Jaldluddin as Syuti (Itgdn, 34) thinks
ver. 7 to be of Madina origin.

Principal Subjects.

VERSEY
The judgment of careless and mocking Quraish near . . -3
The Makkan people regard Muhammad as “a forger » . 5

Miracles not performed by Muhammad because former nations
received no benefit from seeing them . . . . 6
The former prophets were but mortal men . . . . 7,8
God favours his prophets but judges infidels . . . 9
The Quraish mentioned in the Qurén . . . . . 10
The unbelieving cities and scoffers destroyed . . . II-1§
God not given to sport . . . . . . . . 16,17

The truth must triumph . . . . . . 18
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Angels serve God, therefore not to be worshipped
God is sowerelg,n . . .

The great sin of xdolauw

All apostles testified to ‘God’s umty

Angels are the daughters of God .

Angelic intercession only by divine permission

The doom of angels who usurp divine houours .

God’s works the proof of his divinity .

None immortal but God .

Mubammad regarded by the Makl\ans as a bCOllLI‘

Men hasty to call down divine wrath on themselves
Threatened vengeance will descend suddenly

The doom of those who mocked former prophets .

The gods of the idolaters unable to deliver their votaries
God will triumph over the infidel~

Muhammad only a warner.

The deaf will not hear the warnings of God

God will judge righteously .

Moses and Aaron, like Muhammad, recelved a revelat.on

The Story of Abraham—
He receives a revelation .
Reproaches his father and people w nh 1dolatry
He devises & plot to destroy the idols
He destroys the idols of the Chaldeans .
He is accused before the people .
He lays the blame on the largest idol

The Chaldeans at first disposed to repent, but they dra’w

back
Abraham reproaches them for theu‘ 1dolatrv
They commmand him to be burned alive .
God miraculously delivers him .
He receives the promise of Isaac and Jacob
Lot delivered from Sodom
Noah delivered from the Flood
The persecutors of Noah drowned
The wisdom of David and Suvlomon
Winds and demons subject to Solonion
Job is delivered from his affiiction
Other prophets receive mercy from God
Zachariah’s prayer answered
God’s favour to Mary and Jesus .
The true religion one, but Jews and Chnstxans hm.e sccts
The faithful certain to be rewarded

VERSE

19-22

52
53-57

53
59, 60
61, 62
63,64

63, 66
67
68
69, 70
71-73
74 75
76,77
77
78-8o
81, 82
83,84
85-88
§9. 92
91
92,93
S4
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VERBES
Infidels to be judged at the resurrection . . . . 95-97
Idolaters with their gods to be cast into hell . . . 98-100
The reward of the righteous . . . 101-103
The heavens to be rolled away at the Judglnent . . 104
The righteous shall inherit the earth . . . . . 105, 106
Muhammad proclaims himself to be & warner . . . 107-109
God knoweth the secret thoughts of the infidels . . 110,111

God will judge the infidels and show mercy to his prophet 112

IN THE NAME OF THE MOST MERCIFUL GOD.

Srewvmenmn || (1) The time of yiving up their account draweth nigh
N unto the people of Mukkah, while they are sunk in negli-
Ry gence, turning aside jfrom the consideration thereof. (2)

No admonition cometh unto them from their LoRD, being
lately revealed in the Qurdn, but when they hear it, they
turn it to sport: (3) their hearts are taken up with
delights. And they who act unjustly discourse privately
together, saying, Is this Muhammad any more than a man
like yourselves? Will ye therefore come to kear a piece
of sorcery, when ye plainly perceive it ¢o be so ¢ (4) Say,
My Lorp knoweth whatever is spoken in heaven and on
earth : #¢ 4s he who heareth and knoweth. (5) But they
say, The Qurdn is a confused heap of dreams : nay, he hath
forged it ; nay, he is a poet: let him come unto us there-
fore with some miracle, in like manner as the former
prophets were sent. (6) None of the cities which we

(5) A confused heap of dreams. Pious Muslims say that “the in-
fidels could not understand the Prophet. Blinded by unbelief, the
revelations appeared to them now like the ravings of a madman
and again like the wild fancies of a poet.” It is to be feared that
unbelievers in Isldm, reading the earlier Makkan chapters, still hold
most of them to be “a confused heap of dreams” However this may
be, it is plain that passages like the one under coneideration prove
indisputably that the miracles of the incomparable verses of the
Qurén were no signs to Mubhammad’s contemporaries. See notes on
chal.? ii. 23, vi. 24, x. 38, and xvii. go.

¢ hath forged t. See notes on chap. xvi, 108.

Some miracle. See notes on chap. ii1 185, vi. 34, 36, 49, 109, 111,

xi. 32, xiil 8, xiv. 10, and xvi. 1, 61.
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have destroyed believed the miracles which they saw per-
formed before them: will these therefore believe, if they
see a miracle? (7) We sent none as our apostics before
them, other than men, unto whom we revealed our will.
Ask those who are acquainted with the Scripture, if ye
know not this. (8) We gave them not a body which
could be supported without their eating food; neither were
they immortal. (9) But we made good our promise unto
them : wherefore we delivered them, and those whom we
pleased ; but we destroyed the exorbitant transgressors.
(10) Now have we sent down unto you, O Quraish, the
book of the Qurdn, wherein there is honowurable mention
of you: will ye not therefore understand ?
ff 11) And how many cities have we overthrown,R 3.

which were ungodly ; and caused other nations to rise up
after them ? (12) And when they felt our severe ven-
geance, behold, they fled swiftly from those cities. (13)
And the angels said scoffingly wnto them, Do not fly ; but
return to that wherein ye delighted, and to your habita-

(6) None . . . belteved. This was the reason given by Muham-
mad, in answer to the demand of the Makkans as expressed in the pre-
ceding verse, for not working miracles as did the “ former prophets.”
We may certainly infer from this, and other verses of a like char-
acter, that Muhammad wrought no miracles; his sole claim was
that the Qurdn was itself a miracle, and this sign was rejected by
the Quraish, s well as by the Jews and Christians. See also notes
on chap. ii. 118, 119, iii. 184, and references there.

(7) Ask those . . . acquainted with the Scripture. These words
imply that the Jews and Christians were in possession of their own
Scriptures at this time. The claim is also set up here that the teach-
ing of the Qurdn is in strict accordance with that of the Scriptures
of the Old and New Testament.

(10-15) The Tafsir-i-Raufi refers these verses to the case of a
certain city of Yaman called Hazdra, to which & prophet was sent.
The people did not believe, but slew him, God in his vengeance
sent Nebuchadnezzar to destroy the city, at whose approach the
inhabitants fled. A voice from heaven cried, “The prophct is
avenged upon you !” the angels also laughed them to scorn, saying,
“ Do not fly,” gc. Sale gives the same story with a little variation.
This story sounds like a traditionary account of the destruction of
Jerusalem by the Babylonians. The text, however, probably refers
to the destruction of Ad, Thamud, &c.; see chap. xi. 50-68, and
Prelim. Disc., pp. 20-23.
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tions; peradventure ye will be asked. (14) They answered,
Alas for us ! verily we have been unjust. (15) And this
their lamentation ceased not until we had rendered them
like corn which is mown down and utterly extinet. (16)
‘We created not the heavens and the earth, and that which
is between them, by way of sport. (17) If we had pleased
to take diversion, verily we had taken it with that which
bescemeth us ; if we had resolved to have done this, (18)
But we will oppose truth to vanity, and it shall confound
the same; and behold, it shall vanish away. Woe be unto
you, for that which ye tmpiously utter concerning God!
(19) since whoever ¢sin heaven and on earth s subject
unto him ; and the angels who are in his presence do not
insolently disdain his service, neither are they tired there-
with. (20) They praise A%m night and day; they faint
not. (21) Have they taken gods from the earth? Shall
they raise the dead to life? (22) If there were either in

(14) Peradventure ye will be asked, i.e., “ concerning the present
posture of affairs, by way of consultation ; or that ye may be exa-
mined as to your deeds, that ye may receive the reward thereof.”—
Sale, Batdhd e, Jaliluddin.

(16) Not . . . tn sport. “But for the manifestation of our power
and wisdom to people of understanding, that thev may seriously
consider the wonders of the creation, and direct their actions to the
attainment of future happiness, neglecting the vain pomp and fleet-
ing pleasures of tlus world »—Sale.

(17) Diversion . . . which beseemeth wus, viz., * we had sought our
pleasure in our own perfections, or in the spiritual beings which
are in our immediate presence, and not in raising of material
b;xildings with painted roofs and fine floors, which is the diversion
of man.

“Some think the original word, translated °diversion, signifies
in this place a wife or a child, and that the passage is particularly
levelled against the Christians.”—Sale, Jaldluddin, Zamakhshars.

If this last be the meaning, then God may have @ son, but one
worthy of his divine nature and consistent with his unity, which is
all that Christians claim for Jesus,

(18) We will oppose truth to vanity. Rodwell translates, ¢ Nay, we
will burl the truth at falsehood.” Muir (Life of Mahomet, vol. ii.
p. 225) understands these words to express the assurance of ultimate
success, notwithstanding the persecutions of the Quraish. “The
Lord had given to all his apostles of old the victory, and he would
give the same to Mahomet.”
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leaven or on earth gods beside Gob, verily both would be
corrupted. But far be that which they utter from Gon,
the LorD of the throne! (23) No account shall be de-
manded of him for what he shall do; but an account shall
be demanded of them. (24) Have they taken other gods
besides him! Say, Produce your proof theregf. This is
the admonition of those who are contemporary with me,
and the admonition of those who have been before me,
but the greater part of them know not the truth, and
turn aside from the same. (25) We have sent no apostle
before thee, but we revealed unto him that there is no
God beside myself; wherefore serve me. (26) They say,
The Merciful hath begotten issue, and the angels are his
daughters. Gobforbid! They are his honoured servants;
(27) they prevent him not in anything which they say,
and they execute his command. (28) He knoweth that
which is before them, and that which is behind them;
they shall not intercede jfor any, (29) except for whom it
shall please him ; and they tremble for fear of him. (30)
‘Whoever of them shall say, I am a god beside him ; that
angel will we reward with hell : for so will we reward the
unjust.

(22) Both would be corrupted. “ That is, the whole creation would
necessarily fall iuto confusion and be overturned by the competition
of such mighty antagonists.”— Sale.

(24) The admonition of those . . . before me, 1.e., “ this is the constant
doctrine of all the sacred books ; not ouly of the Qurdn, but of those
which were revealed in former ages, all of them bearing witness to
the great and fundamental truth of the unity of God.”—Sale.

(26) The Merciful hath begotten. “ This passage was revealed on
aceount of the Khuziites, who held the angels to be the daughters of
God.”—Sale.

See notes on chap. v. 19, 21, ix. 30.

(27) They prevent him not, de., i.e., * they presume not to say any-
thing until he hath spoken it, behaving as servants who know their
duty.”—Sale.

(29) Except for whom it shall please kim. Comp. chap. xix. go, and
chap. xx, 108. It would appear that Muhammad adnntted that there
would be angelic intercessors on the judgment day, just ae there
will be buman intercessors. On the subject of intercession ir
general see notes on chaps. ii. 47, vi. 50. and xx. 108.
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Il 31) Do not the unbelievers therefore know that
the heavens and the earth were solid, and we clave the
same in sunder, and made cvery living thing of water?
Will they not therefore believe ? (32) And we placed
stable mountains on the earth, lest it should move with
them ; and we made broad passages between them for
paths, that they might be directed in their journeys . (33)
and we made the heaven a roof well supported. Yet they
turn aside from the signs thereof, not considering that
they arc the workmanship of God. (34) It is he who hath
created the night, and the day, and the sun, and the
moon ; all the celestial bodies move swiftly, each in s
respective orb. (35) We have not granted unto any man
before thee eternal permanency in this world ; if thou
die, thercfore, will they be immortal? (36) Every soul
shall taste of death: and we will prove you with evil
and with good, for a trial of you; and unto us shall ye
return.  (37) When the unbelievers see thee, they receive
thee only with scoffing, saying, Is this he who mentioneth
your gods with contempt ¢ Yet themselves believe not
what is mentioned to them of the Merciful. (38) Man is
created of precipitation. Hereafter will I show you my

(31) We clave the same in sunder. “That is, they were one con-
tinued mass of matter, till we separated them, and divided the
heaven into seven heavens, and the earth into as many stories ; and
distinguished the various orbs of the one, and the different climates
of the other, &c. Or, as some choose to translate the words, ¢ The
heavens and the earth were shut up,and we opened the same;’ their
mweaning being. that the heavens did not rain, nor the earth pro-
duce vegetables, till God interposed his power.”—Sule, Baidhdw,
Jaldgluddin,

32) See note ou chap, xvi, 15.

(35) If thou die, &e. Sale says, “This passage was revealed when
the infidels said, * We expect to see Muhammad die like the rest of
mankind.””

(36) Ewvery soul shall taste death. See note on chap. iii. 186. Comp.
Matt. xvi. 28 ; Heb. ii, o.

(37) Yet themselves believe not, dc. “Denying his unity, or re-
jecting his apostles and the scriptures which were given for their
instruction, and particularly the (Surén."——SaZe.

(38) Precipitation. “Being hasty and inconsiderate, It is said
this passage was revealed on account of al Nadhar Ibn al Hsrith,
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signs, so that ye shall not wish them to be hastened.
(39) They say, When will this threat be accomplished, if
ye speak truth? (40) If they who believe not knew that
the time will surely come when they shall not be able to
drive back the fire of hell from their faces, nor from their
backs, neither shall they be helped, they would not hasten
it. (41) But the day of vengeance shall come upon them
suddenly, and shall strike them with astonishment: they
shall not be able to avert it, neither shall they be respited.
(42) Other apostles have been mocked before thee; but
the punishment which they scoffed at fell upon such of
them as mocked.

I} (43) Say unto the scoffers, Who shall save you by
night and by day from the Merciful? Yet they utterly
neglect the remembrance of their Lorp. (44) Have they
gods who will defend them, besides us? They are not
able to help themselves; neither shall they be assisted
against us by their companions. (45) But we have per-
mitted these men and their fathers to enjoy worldly pro-
sperity so long as life was continued unto them. Do they
not perceive that we come unto the land of the unbelievers,
and straiten the borders thereof ? Shall they therefore be
the conquerors? (46) Say, I only preach unto you the
revelation of God . but the deaf will not hear thy call,
whenever they are preached unto. (47) Yet if the least
breath of the punishment of thy Lorp touch them, they
will surely say, Alas for us! verily we have been unjust.
(48) We will appoint just balances for the day of resur-

when he desired Muhammad to hasten the divine vengeance with
which he threatened the unbelievers.”—Sale, Batdhdw:.

See also note on chap. xvii. 12,

(42) “These words were for the comfort of the Prophet when
scoffed at by the unbelievers of Makkah.”— Tafstr-i- Raufi.

(45) We come unto the land . . . and straiten the borders. Rodwell
regards this as an appeal to the rapid progress of Isldm'in proof of
the truth of Isldm. g can see nothing in the text to substantiate
this position. Surely the progress of Isldm up to this point had not
been sufficient to justify such a claim. The allusion is rather to the
straitening of divine judgments.

(48) See note on chap. vii. 8.

R#
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rection ; neither shall any soul be injured at all : although
the merit or guilt of an action be of the weight of a grain
of mustard-seed only, we will produce it publicly ; and
there will be sufficient accountants with us. (49) We
formerly gave unto Moses and Aaron the law, being a
distinction between good and evil, and a light and admoni-
tion unto the pious; (50) who fear their LorD in secret,
and who dread the hour of judgment. (51) And this dook
also s a blessed admonition, which we have sent down
Jrom heaven : will ye therefore deny it ?

[l (62) And we gave unto Abraham his direction here-
tofore, and we knew him to be worthy of the revelations
wherewith he was favoured. (53) Remember when he said
unto his father and his people, What are these images, to
which ye are so entirely devoted? (54) They answered.
We found our fathers worshipping them. (55) He said,
Verily both ye and your fathers have been in a manifest
error.  (56) They said, Dost thou sertously tell us the
truth, or art thou one who jestest with us? (57) He
replied, Verily your LoRrp is the LoRD of the heavens and
the earth ; 4 ¢s ke who hath created them: and I am one
of those who bear witness thereof. (58) By Gob, I will
surely devise a plot against your idols, after ye shall have
retired from them, and shall have turned your backs. (59)
And 2n the people's absence he went into the temple where
the 1dols stood, and he brake them all in pieces, except the
biggest of them, that they might lay the blame upon

(49) A distinction. Ip the original furgin. See note on chap.
il 52, and Prelim. Disc., p. 97.

(52) We gave unto Abraham his direction, viz.,, “the ten books
of divine revelations which were given him.” See Prelim. Disc.,

. 122,
3 (53) See notes on chap, vi. 75, and chap. xix. 43-50.

(59) Ezxcept the biggest, dc. ¢ Abraham took his opportunity to do
this while "the Chaldeans were abroad in the fields celebrating a
great festival ; and some say he hid himself in the temple : and
when he had accomplished his design, that he might the more evi-
dently convince them of their folly in worshipping them, he hung
the axe with which he had hewn and broken down the images on
the neck of the chief idol, named by some writers Baal, as if he had
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that. (60) And when they were returned, and saw the
havoe which had been made, they said, Who hath done this
to our gods? He is certainly an impious person. (61)
And certain of them answered, We heard a young man
speak reproachfully of them: he is named Abraham,
(62) They said, Bring him therefore before the people,
that they may bear witness against kim. (63) And when
he was brought before the assembly, they said unto him,
Hast thou done this unto our gods, O Abraham? (64)
He answered, Nay, that biggest of them hath done it:
but ask them, if they can speak. (65) And they returned
unto themselves, and said the one o the other, Verily ye
are the impious persons. (66) Afterwards they relapsed
into their former obstinacy, and said, Verily thou knowest
that these speak not.

Il (67) Abraham answered, Do ye therefore worship, roni.
besides Gop, that which cannot profit you at all, neither
can it hurt you? Fie on you: and upon that which ye
worship besides Gop! Do ye not understand? (68)
They said, Burn him, and avenge your gods: if ye do

been the author of all the mischief. For this story, which, though
it be false, is not ill invented, Muhammad stands irdebted to the
Jews, who tell it with a little variation : for they say Abraham per-
iormed this exploit in his father’s shop, during his absence ; that
Terah, on his return, demanding the occasion of the disorder, his
son told him that the idols had quarrelled and fallen together by
the ears about an offering of fine flour, which had been brought
them by an old woman ; and that the father, finding he could not
insist on the impossibility of what Abraham pretended without
confessing the impotence of his gods, fell into a violent passion, and
carried him to Nimrod, that he might be exemplarily punished for
Lis insolence,” (See Schals. Hakob, 2 : Maimon de Idol, chap. i.)—
Sale, Baidhdws,

(65) Returned unto themselves. They saw their folly.

(66) Relapsed into thewr former obstinacy, literally, they were turned
down upon their heads,

(68) Burn him, &c. “Perceiving they could not prevail against
Abraham by dint of argument, says Al Baidh4wi, they had re-
course to persecution and torments. The same commentator tells
us the person who gave this counsel was a Persian Kurd named
Hayyin, and that the earth opened and swallowed him 13) alive ;
some, however, say it was Andeshdn, a Magian priest; and others,

VOL. IIL. K
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this 42 will be well. And when Abraham was cast into the
burning pile, (69) we said, O fire, be thou cold, and a
preservation unto Abraham. (70) And they sought to
lay a plot against him; but we caused them to be the
sufferers. (71) And we delivered him and Lot, by

that it was Nimrod himself.”—Sale, on authority of D’Herbel.,
Bibl. Orient., art. DHORAR, et Schultens, Indic. Geogr. in Vit. Sala-
dinz, voce Curdi.

(69) We said, O fire, &c. “The commentators relate that, by
Nimrod’s order, a large space was enclosed at Kuthd, and filled
with a vast quantity of wood, which being set on fire, burned so
fiercely that none dared to venture near it : then they bound
Abraham, and putting him into an engine (which some suppose
to have been of the devil’s invention), shot him into the midst of
the fire, from which he was preserved by the Angel Gabriel, who
was sent to his assistance; the fire burning only the cords with
which he was bound (Bawdhdwr, Jaldluddin.)

“They add that the fire having miraculously lost its heat, in
respect to Abraham, became an odoriferous air, and that the pile
changed to a pleasant meadow ; though it raged so furiously
otherwise, that according to some writers, about two thousand of
the idolaters were consumed by it (#S. Gospel of Barnabas, chap.
xxviil,

“Th)is story seems to have had no other foundation than that
passage of Moses where God is said to have brought Abrabam owut
of Ur of the Chaldees, misunderstood : which words the Jews, the
most trifling interpreters of Seripture, and some moderns who have
followed them, have translated out of the fire of the Chaldees ;
taking the word U7, not for the proper name of a city, as it really
is, but for an appellative, signifying fire. However, it is a fable of
some antiquity, and credited, not only by the Jews, but by several
of the Eastern Christians ; the twenty-fifth of the second Cantn, or
January, being set apart in the Syrian calendar for the com-
memoration of Abraham’s being cast into the fire (Hyde, De Rel.
Vet. Pers., p. 73).

“The Jews also mention some other persecutions which Abraham
underwent on account of his religion, particularly a ten years’ im-
grisonment ; sorue saying he was imprisoned by Nimrod, and others,

y his father Terah.”—Sale.

(70) We caused them to be sufferers. *“Some tell us that Nimrod,
on seeing this miraculous deliverance from his palace, cried out
that he would make an offering to the God of Abraham; and
that he accordingly sacrificed four thousand kine (Baidhdws).
But, if he ever relented, he soon relapsed into his former infi-
delity ; for he built a tower that he might ascend to heaven to
see Abraham’s God ; which being overthrown, still persisting in his
design, he would be carried to heaven in a chest borne by four
monstrous birds; but after wandering for some time through the
air, he fell down on a mountain with such a force that he made it
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bringing them into the land wherein we have blessed
all creatures. (72) And we bestowed on him Isaac and
Jacob, as an additional gift; and we made all of them
righteous persons. (73) We also made them models of
religion, that they might direct others by our command:
and we inspired into them the doing of good works, and
the observance of prayer, and the giving of alms; and
they served us. (74) And unto Lot we gave wisdom
and knowledge, and we delivered him out of the city
which committed filthy crimes, for they were a wicked
and insolent people.
|| (75) And we led him into our mercy, for he was R &

an upright person. (76) And remember Noah, when he
called for destruction on his people, before the prophets
above mentioned: and we heard him, and delivered him
and his family from a great strait; (77) and we pro-
tected him from the people who accused our signs of

shake, whereto (as some funcy) a passage in the Qurén (chap. xiv. 47)
ailudes, which may be tmnslates, ‘although their contrivances be
such as to make the mountains tremble.”

“ Nimrod, disappointed in his design of making war with God,
turned his arms against Abraham, who, being a great prince, raised
forces to defend himself ; but God, dividing Nimrod’s subjects, and
confounding their language, deprived him of the greater part of his
people, and plagued those who adhered to him by swarms of gnats,
which destroyed almost all of them ; and one of those gnats having
entered 1nto the nostril or ear of Nimrod, penetrated to one of the
membranes of his brain, where, growing bigger every day, it gave
him such intolerable pain that he was obliged to cause his head
to be beaten with a mallet in order to procure some ease, which
torture he suffered four hundred years; God being willing to
»unish, by one of the smallest of his creatures, him who insolently
{)oasted himself to be lord of all ” (vide D’Herbel., Bibl. Oréent., art.
NEMROD).

“A Syrian calendar places the death of Nimrod, as if the time
were well known, on the 8th of Thamuz or July” (wide Hyde, Rel.
Vet. Pers., p. 74).—>Sule.

(7Y) The land, &c. Palestine.

(73) Models of religion. See note on chap. ii. 124.

(74) Insolent people. See chap. vii. 81-83, and notes there,

(76) Noak . . . called, &zc. See note on chap. viii. 69.

(77) Accused our syns of falsehood. The circumstauces of these
former prophets are here, as elsewhere, represented as like unto those
of Muhammad in Makksah. See chap. iii. 137, 138, and 18s.
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falsehood ; for they were a wicked people, wherefore we
drowned them all. (78) And remember David and Solo-
mon, when they pronounced judgment concerning a field,
when the sheep of certain people had fed therein by night,
having no 